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PREFACE.

TuE security of tenure guaranteed to the property of the non-subseribs
ing congregations of Great Britain and Ireland, by the passing of that
liberal and enlightened measure, commonly known by the name of the
Dissenters’ Chapels Bill, appeared to the Editor a suitable occasion for
collecting evidences of one of the consequences of free enquiry, and the
prevalence of scriptural knewledge, in the renunciation of the pagan and
metaphysical notion of the Trinity. These evidences are here presented to
the public. They show an amount of Anti-trinitarian Christianity which
few, perhaps, will have expected; and are thus fitted to afford encourage-
ment to those who, in this country especially, are exposed to no small
obloquy, in consequence of their maintenance of the simple teachings of the
Bible; namely, that God is one, and that the God and Father of our Lord
Jesus Christ is the only true God. Nor is it, as the writer hopes, impos-
sible that the volume may do something to extend the conviction that
definite doctrines, though few in number, and simple in character, lie at
the basis_of the religion of Jesus Christ. It is, at the same time, highly
pleasing to find many proofs, in the ensuing Essays, that these few and
simple truths may enter into very diverse states of mind, appear under
many modifications, and put forth dissimilar effects. What is not less
important is, that the consequences of the spread of Unitarianism, here
recorded, appear, without any attempt at display, to be of the most benign
description. We wish to suggest no comparison disadvantageous to other
denominations, but we may say, that here are genuine Christian fruits,
here are tokens of the operation of the spirit of Christ—a spirit not of fear
but of power, and of love, and of a sound mind.

Even yet the question is sometimes heard—'What is Unitarianism ?’

A



iv PREFACE.

This book gives a full as well as practical answer. Unitarianism is here
expounded in its diversities as well as its unity; in its practical bearings
and effects, no less than its doctrines. And though we claim for the
volume no more authority than belongs to the individuals who have
contributed to its pages, and utte:rly disown and repudiate anything like an
attempt to set forth a formal declaration of the Unitarian faith, whose very
life consists in liberty, yet we may affirm, that the writers whose
productions are here published, will generally be acknowledged competent
to give an accurate and trustworthy account of the views and condition of
the several sections of the common Anti-trinitarian church to which they
belong. By these expositions of Unitarianism let Unitarians in future be
judged, and not by representations which emanate from opponents, and
which, in too many instances, they have good reason to both disown and
" lament.

To a very common mistake the following pages afford a decisive answer ;
—* Unitarianism is a series of negations.’ The denial of the Trinity, is to
a well-instructed Unitarian, of importance, chiefly because it leaves room
for the recognition, in its scriptural simplicity and comprehensive import,
of the grand central doctrine that God is one, and that the one God is in
Jesus Christ, the Father of human kind. We make the remark, mainly,
because we are desirous that the term Anti-trinitarian, which is frequently
employed, should not mislead the reader. That term we have used in
order not to identify other Anti-trinitarian communities with the Unita-
rians (so specifically termed) of Transylvania or of England ; and so seem
to assert a greater degree of unity than actually exists. The term, how-
ever, is negative. It sets forth the one point in which all Unitarian
churches agree, differ as they may in other particulars. But distinctive
titles, if they succeed in assigning specific differences, are generally of a

pegative kind. But while such a title states what a particular class is not,
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it leaves to other means of information the office of describing what that
class is. That office we have attempted to discharge in the Essays which
form the present volume. On this point we add only, that the Anti-trini-
tarianism here spoken of is exclusively Christian. We have no fellowship
or sympathy with any opinions which deny that Jesus received a superhuman
commission, and was endowed with superhuman qualities and powers.

The actual decline of Trinitarianism would have been less imperfectly
exhibited in these pages, had they contained an Essay exhibiting general
evidences bearing on that fact. The writer has, however, spoken on the )
subject, in a treatise which may be considered as forming a prelude to the
present volume ;* and must now content himself with a few additional
remarks. If we were to take at their full value the words of Mr. Ward, in
his ¢ ldeal of a Christian Church,” we should have reason to rejoice in a
greater degree of progress than we have ventured to claim. These words
we give as they are found in the Quarterly Review (Jan. 1845, p. 178),
which states it as Mr. Ward's opinion, that ‘care for dogma is gone,
and that indifference to the central verity of the Gospel, the divinity of our
Lord, is prevalent among us to a fearful extent.’ L

A recently published discourse, (‘Sermons on the Interpretation of
Scripture') byv Dr. Arnold, formerly Head Master of the Rugby Grammar
School, affords a striking proof of the extent to which the old ecclesiastical
doctrine of the Trinity has géne to decay. The omissions in this sermon
are full of meaning. Though receiving from its author’s hand the title,
‘The Holy Trinity,’ the discourse itself never mentions the word. Nor
does it present any definition of the doctrine. All that theologians have

laid down and tried to prove on the point; all their diverse views ; all their

® Historical and Artistic Illustrations of the Tiinity, shewing the Rise, Progress, and
Decline of the Doctrine, with Elucidatory Engiavings; by the Rev.J. R. Beard, D.D.
— London ; Simpkin, Marshall, & Co. DPrice 8s.
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bitter disputes ; all the statements of the Nicene and the Athanasian creeds,
and all the propositions of the thirty-nine Articles, might have had no
existence in the writer's mind. Nor from his positive teachings can any
one learn what he meant by the Trinity, what views he either held or
intended to set forth, His positians are simply these ;—* There is only one
Lord and Master of all, whom all may and must worship,’ (p. 433). *Yet
Revelation tells us, that in our religious feelings and relations we have to
do with Jesus Christ, (434), wha was ‘in truth the maker of all things’
(436). ¢ Furthermore, Revelation teaches us, that in our religious feelings
we have to do with Him whom it calls the Holy Spirit’ (486). The Holy .
Spirit is no other than He who is alone, in the highest sense, holy’ (437).
And so the reader is left to his own resources in the midst of these difficul-
ties, without a word of explanation. Did not the title declare that the
sermon was, in some way, intended to expound the Trinity, few Unitarians
would find in its substance much to which they would take exception.

Dr. Arnold sometimes pursues modes of scriptural interpretation which
must end in Unitarianism, if they do not give reason to doubt his own
orthodoxy. We subjoin an example. The terms ¢ Son,’ ¢ only begotten Son,’
‘to béget,’ are generally accounted to contain proofs of the supreme deity
of Jesus Christ. Effectually have such proofs been invalidated by Dr.
Arnold, in his expositions of the second Psalm :—*The second Psalm, in
its first meaning, is an expression of confidence and triumph on the part of
a king of Tsrael, that he, as reigning in God’s name, and enforcing God’s
law, would be upheld by God’s power; and that the neighbouring heathen
princes, who were impatient of his supremacy, should yet be forced to
acknowledge it. So fully does the Psalmist feel that he belonged to God,
that he says, ‘Jehovah said unto me, thou art my Son, this day have I
begotten thee ;” and again, at the end of the Psalm, he addresses his enemies
with this warning, °XKiss, that is, do homage to the Son, that is the King
whom Jehovah regarded as his Son, lest he be angry and ye should perish,
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from the right way.” The Psalmist then, a king of Israel, and one faithful
to the law of God, says, that God called him his Son, and had as it were
begotten him as such, in the day that he raised him up to be King over his
people. So we read in Psalm Ixxxix, 27, that God declares that he will
make David ¢ His first born, higher than  the kings of the earth;’ and
again, He promises of Solomon, that He will be to him his Father, and
Solomon shall be to him a son’ (2 Sam. vii, 14). Aking over God’s people,
ruling in righteousness, is so much in the place of God, that God vouchsafes
to call him His son’ (Sermons on the Interpretat. of Script. p. 444). Itis
true the learned author holds that, in a secondary sense, these things apply
to ‘one who was in truth the Son of God.” That they apply to Jesus is not,
however, the question at issue ; which is, does the terms ¢ beget’ and ¢ first-
born,” prove the deity of him of whom they are used. To which
question Dr. Arnold’s remarks supply a decided negative.

In addition to the names of authors given in the Table of Contents,
the Editor must make the following statements in regard to sources of
information. For the greater part of the articles on the Christian, the
Hicksite Quakers, and the Universalists of the United States, he is indebted
to Rupp’s ¢ History of the Christian Denominations in the United States.’

For the laudatory expressions found in the article on Anti-trinitarianism
in the North of Ireland, the Editor is responsible.

The Editor regrets that he is not at liberty to mention the name of the
learned writer of the Essay entitled ¢ Anti-trinitarianism in Transylvania.’
It is, however, written by a distinguished member of the Unitarian Church
in that country, and translated by John Paget, Esq., to whom is to be
ascribed the authorship of the appended notes.

The subject of the statistics of the Christian Church at large, may be
found treated in Kirchliche Statistik von Dr.Julius Wiggers, Hamburg,
1842, a work in the use of which the orthodox prejudices of the author

render caution indispensible.
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CONGREGATIONAL UNITARIANISM IN THE UNITED
STATES OF AMERICA.

Tue history of Unitarianism, or Anti-trinitarianism in America, so far as
it appears as a marked and distinctive form of christian belief, begins within
the first half of the eighteenth century. There can be little doubt, that
previous te the great revival under Whitefield, who began hislabors in New

- England, in the latter part of the year 1740, the doctrine of the Trinity had
remained undisputed : and as little, that among the results of that revival,
was the firm establishment of Arian in opposition to Trinitarian views of
the person of Christ, and of Arminian in opposition to Calvinistic views
upon the subjects of freewill, predestination and grace, in the minds of a
large number of the New England clergy. In the year 1815, some
leading men in New England, of the orthodox school, republished a portion
of the memoirs of Lindsey by Mr. Belsham, with a very remarkable preface,
and entitled the pamphlet *“ American Unitarianism.” The object of the
entire pamphlet, but especially of the preface, was to throw reproach upon
the Unitarian body in this country. One of the gentlemen, well-known to
have been at least active in circulating the pamphlet, sent a copy to the
venerable Ex-President Adams. This elicited from him a note which
bears date at Quinsey, Mass. May, 15, 1845, addressed to the Rev. Dr.
Morse, then anorthodox congregational minister in Charlestown,Mass. After
thanking him for the pamphlet, Mr. Adams says, “In the preface, Uni-
tarianism is represented as only thirty years old in New England. I can
testify as a witness to its old age. Sixty-five years ago, my own minister,
the Rev. Samuel Bryant ; Dr. Jonathan Mayhew, of the West Church in
Boston ; the Rev. Mr. Shute, of Hingham; the Rev. John Brown, of
Cohasset ; and perhaps, equal to all, if not above all, the Rev. Mr. Gay,
of Hingham, were Unitarians, Among the laity how many could I name,
lawyers, physicians, tradesmen, farmers! But at present I will name only one,
Richard Cranch,* a man who had studied divinity, and Jewish and Chris-
tian Antiquities, more than any clergyman now existing in New England.”

® He was the father of the Hon. William Cranch, the present Chief Justice of the
Unised States Circuit Court for the district of Columbia, himself a distinguished Unita-
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It is not, however, to be understood, that Unitarianism was openly avowed
or preached to any great extent before the American Revolution. The
Rev. Dr. Mayhew, named in Pres. Adam’s letter to Dr. Morse, is justly
regarded as the first preacher of Unitarianism in Boston, and bis society is
virtually the first Unitarian Church in America. His daughter, Mrs.
Wainwright, in a letter to the late Rev. Dr. Freeman, says, “ Respecting
my father, there is no doubt that the clearest evidence may be given of his
having asserted the unity of God in the most unequivoeal and plain manner,
as early as the year 1753. I have many sermons, from which it appears to
me, no one could for 2 moment question his belief.” The re-publication
of Emlyn’s Inquiry into the Scripture account of Jesus Christ, so early as
1756, and which is known to have excited unsual interest at its appearance,
is mainly attributable to him.

After the Revolution, the avowal of Unitarian sentiments becomes more
distinct. King’s Chapel in Boston, the first Episcopal Church in New
England, had been deserted by its Rector. who left with the British Troops
when they evacuated the town in March, 1776. His assistant continued
to conduct its services until the following November ; when the congre-
gation, which was chiefly composed of adherents to the royal government,
was dispersed, the services suspended, and the Chapel closed. In the
summer of 1782, the proprietors of the chapel took measures for re-oc-
cupying it for their own worship, and on the 21st of April, 1783, at the
‘Easter meeting, Mr. James Freeman was chosen rector, he having officiated
‘as reader during the preceding six months. Public worship was thence-
forward observed in the chapel, according to the book of Common Prayer,
altered in such particulars only as the change in the political state of the
country required. This continued until the year 1785; when the pro-
prietors appointed a committee to report, after consultation with Mr. Free-
man, such further alterations as together they might deem necessary in the
liturgy of the church. The opinions of Mr. Freeman had undergone such
changes, that he had resolved not to read any longer, certain portions of the
liturgy, which he now believed unscriptural in their meaning and character.

rian. Richard Cranch was born at Kingsbridge, England, Oct. 1726, and died at Quin-
sey, Mass., Oct. 16, 1811, at 85 years. He frequently represented the United parishes of
Braintree iu the provincial assembly ; after the Revolution, he was repeatedly elected a
Senator of the State of Massachussetts; and was appointed a Judge of the Court of
Cemmon Pleas for the County of Suffolk.
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He preached a course of doctrinal sermons, setting forth his views upon
this great subject in full, and so well directed were his efforts, that on the
19th of June of that year, after several adjourned meetings, at which the
report of the commiltee, and the whole matter had been amply considered,
the proprietors voted, “ that the Common Prayer, as it now stands amended,
be adopted by this church, as the form of prayer to be used in future by
this church and congregation.” The alterations corresponded with those
madeby Dr. Samuel Clarke in his Revision of the Liturgy of the church of
England; consisting chiefly in the exclusion of all passages or expressions,
which implied a belief in the doctrines of the trinity and Deity of Christ.®
Thus this church became the first avowed Unitarian Church in America ;
the first on this Continent which openly proclaimed to the world, its express
denial and rejection of the dogmas just named, as being contrary to the
revealed word of God.

Notwithstanding all this, the congregation seem to have desired, and
to have thought it possible, to remain within the pale of the Episcopal
Church. Accordingly they applied by letter to Bishop Provost of New
York, enquiring * whether ordination for the Rev. Mr. Freeman, can be
obtained on terms agreeable to him and to the proprietors of this church.”
The bishop replied, declining to decide so important a question ; but said
that it should be referred to the next general Convention. Few things are
more striking, than the promptness and independence with which the
church and theit minister acted on this occasion. The Bishop’s reply
bears date 18th August, 1787; and upon its receipt, the congregation
decided at once to ordain Mr. Freeman themselves, without asking the
countenance or aid of any other church. The plan of ordination previously
agreed on, was carried out on Sunday, the 18th of November, in the same
year, when he was in accordance therewith, publicly ordained. ~After the
usual evening service had been read, the wardens took their places with
the candidate in the reading desk, and the senior warden made a short
address to the congregation, assigning the reasons for the present proce-
dure. The candidate then read the first ordaining prayer. The senior

® This Liturgy is used to this day at that church, having passed through five editions.
Some further though not very important alterations have been made ; with the addition of
occasional and family services and prayers, and hymns for private and domestic use.
The fifth and most complete edition, is that of 1841 ; and bears on itstitle page as editor,
the name of the last minister of the church, the late lamented F. W. P. Greenwoad, D.D.
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warden next read the ordaining Vote; and having called for the assent of
the proprietors of the chapel, they signified it by holding up their right
hands. Mr. Freeman being then called upon by the senior warden, to
declare his acceptance of the office, read aloud as follows: * To the War-
dens, Vestry, Proprietors, and Congregation of the Chapel or First
Episcopal Church in Boston. Brethren, with cheerfulness and gratitude I
accept your election and ordination, which I believe to be valid and
apostolick. And I pray God to enable me to preach the word, and to
administer the ordinances of religion in such a manner, as that I may
promote his glory, the honor of the Redeemer, and your spiritual edification.”
This declaration signed by himself, was then exchanged with the wardens
for the ordaining vote signed by them ; when the senior warden laying his
hand on Mr. Freeman, said, ‘‘ I do then, as senior warden of this church,
by virtue of the authority delegated to me, in the presence of Almighty
God, and before these witnesses, declare you, the Rev. James Freeman, to
be the Rector, Minister, Priest, Pastor, Public Teacher, and Teaching
Elder of this Episcopal Church; in testimony whereof I deliver you this
book, (delivering him a Bible) containing the holy oracles of Almighty God,
enjoining a due observance of all the precepts contained therein, particularly
those which respect the duty and office of a minister of Jesus Christ.—And
the Lord bless you and keep you, the Lord lift up the light of his coun-
tenance upon you, and give you peace now and for evermore!” The
whole Assembly, says the Record, as one man, spontaneously and em-
phatically pronounced AMeN. Mr. Freeman then read the second ordain-
ing prayer; the choir sung an anthem; he preached on the office and
duties of the Christian Ministry ; and another anthem closed the simple,
but solemn and affecting service.

Here was consummated the first practical triumph of liberal views of
Christianity in America, by this * public exercise of a long dormant night,
which every Society, civil and religious, has, to elect and ordain their own
officers.” Thus it was described by the Rev. Dr. Belknap, then the min-
ister of Federal Street Church, in Boston; who replied with admirable
pleasantry and power, to the abuse which was heaped upon Mr. Free-
man and his congregrtion for their proceedings, by the newspaper press.
The wardens of the church triumphantly refuted the protest which was put
in by some of the former proprietors of the church ; and when four Epis-
copal clergymen circulated a bull of excommunication against Mr. Freeman



IN THE UNITED STATES. 5

and his church, all the notice which, with characteristic good sense, he
took of it, well aware that the intended blow would only recoil upon them-
selves, was to request the editor of the Columbian Centinel, then published
in Boston, to give a copy of the paper a place in his columns.

It is very certain, that up to this time, the great body of the New
England Churches, having been from the first settlement of the country
remarkably unfettered by creeds, forms, or ecclesiastical tribunals, had
been gradually preparing for the advent of a liberal theology. Almost
imperceptibly therefore by themselves, many were becoming or had become
Unitarians in fact, without thinking of or adopting the name. The uni-
versal reverence for and reading of the scriptures, the prevalent disposition
to abide by their teachings as the ultimate authority, the numerous instances
in which intelligent laymen devoted themselves to theological study and
inquiry, at once liberalizing and commending it, helped forward this good
result. The great questions which have since been in controversy, were
then chiefly matters of discussion in private circles. With no * observable
show,” with no efforts at proselytism, with no engines of secret cabal.or
conspiracy at work, the cause of truth advanced silently to its issues. Be-
fore the close of the century, some open demonstrations were made at two
points at least in Maine, which though early checked, were doubtless the
form of what has since proved a vigorous growth. Dr. Belknap in Boston,
had published a collection of Hymns for public worship, from which all
Trinitarian and Calvinistic expressions were rigidly excluded, and which
rapidly supplanted in many churches in Massachusetts, and elsewhere in
New England, that) of Watts, which had been so universal. Dr. Bentley
had distinctly preached Unitarian views in Salem. Boston and its im-
mediate vicinity, and the Southern counties of the State, had become most
familiar with them. Beyond Worcester in the west, in Rhode Island,
Connecticut, and New Hampshire, they were little known. And leaving
New England, the only spots perhaps in which they had lodgments, were
in Pennsylvania; and this through the influence and zeal of Dr. Priestley,
who having arrived in this country in 1794, soon established himself at
Northumberland, about 130 miles north-west of Philadelphia. He preached
regularly for some years, to a small assembly at Northumberland, and in
the years 1796 and 1797, returned and preached in Philadelphia.

Until the year 1815, things continued much as before. It has been
stated, indeed, that at the opening of the century, all the ten Congregational
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ministers of Boston were Unitarians, in the sense at least in which the term
is commonly used in America, that is, as denoting a denial both of the

trinity and the supreme deity of Christ, without regard to the question of his

pre-existence. While liberal views were thus silently but surely gaining

ground, their opponents started in the year 1805 a periodical publication in

Boston, called  the Panoplist,” with the evident purpose of checking their

advance ; nothing, however, occurred to produce a direct onset upon the

growing heresy, until 1808, when the publication of a collection of hymns,

by the Rev. Mr. Buckminster, of Brattle Street Church, for the use of his

own flock, drew forth from that journal a review full of unfairness and as-

perity. The main ground of attack was a false charge of mutilating the

hymns of Watts and others, for the set purpose of concealing the great

doctrines of the gospel, under the authority of their names. The truth

was, that the collection was made on the avowed principle of introducing

no expressions or sentiments into hymns for public worship, which should

prevent any conscientious believer from uniting in their use, and the
special hymns complained of were taken, without alteration, from the col~
lection of Dr. Kippis, and without any reference to the originals.

Public attention had also been engaged by the difficulties which occurred
in the efforts to elect a successor to the Hollis Professorship of Divinity in
Harvard University, Cambridge. The Professorship had remained vacant
nearly two years. On the 5th of February, 1805, afier strenuous oppo-
sition, the corporation elected the Rev. Henry Ware, then pastor of a church
at Hingham, Mass., and a known Unitarian. The election came before
the Board of Overseers during the same month for concurrence, when the
same opposition manifested itself. It was insisted on in both Boards, that the
founder of the Professorship in requiring ‘‘ soundness and orthodoxy” in
the incumbent, intended and made it necessary that he should be a Cal-
vinist ; and that inquiry into the religious faith of the candidate, became
the imperative duty of those on whom the choice devolved. To this it was
replied, that Hollis, though in some things agreeing with Calvinists, was
not himself a  alvinist; and that in his statutes, drawn up with the nicest
care, he had prescribed only the Holy Seriptures, and not the Assembly’s
catechism and confession, as the rule of his professor’s faith. Other col-
lateral grounds were urged, but after long and patient discussion, the
Overseers concurred in the election; and on the 14th of May following,
Mr. Ware was inducted into the Professorship.
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About this time, Dr. Kendall of Plymouth, published 4 sermon delivered
at the ordination of Mr, Williams at Lexington, Mass., in which he protested
against creeds as conditions of communion,which provoked another article of
like spirit from the Panoplist. While it is very remarkable, that * Bible
News,” then just published, and which has been well described as ¢ the
first American book in which the doctrine of the trinity was ¢ looked in the
face’ and protested against,” was unmnoticed. It would seem that the
champions of orthodexy at that time felt, that the first part of this work, in
which the trinity-specially was impugned,was unanswerable, for not even the
Panoplist stirred. And to make this the ‘more striking, the second part, con-
taining the author’s theory concerning the Son of God, which of course,
whether vulnerable or not, could not affect the previous part, was attacked
by a neighbour of the author. The author of ¢ Bible News” was the
Rev. Noah Worcester, then Pastor of a church at Thornton, New Hamp-
shire, and of whom we shall have occasion again to speak,

In 1815, the pamphlet to which allusion has already been made, ® en-
titled ‘ American Unitarianism,” made its appearance, and was immedi-
ately followed by a review of it in the Panoplist by the editor. In this
review the writer appealed to the most violent and bigoted sentiments of
the communily. He charged the clergy of Boston and the vicinity, and
the great body of liberal christians, with holding the lowest possible views
of Jesus Christ, and of his mission, which could venture to take the name
of christian ; with a hypocritical concealment of their real sentiments, and
with base, cowardly, and deceptive behaviour, in respect to the whole
subject. And ke finished by conjuring all that were sound in the faith, to
eome out and separate themselves from them, and to refuse them all chris-
tian communion. This was the signal for the beginning of the great con-
troversy, which immediately began, and continued at short intervals to
agitate the religious community for several successive years ; until at last
those lines of separation between persons who elaimed to be orthodox and
the Unitarians, were drawn,which remain to this day.

Dr. Channing, in a pamphlet of more than thirty pages, in the form of a
letter to the Rev. 8. C. Thacher, bearing date June 20, 1815, warmly and
well repelled the charges put forth by the Panayist against himself and his
brethren. He takes up each of the charges in succession. The first,
which attempts to make the Unitarians of Boston and the vicinity, respon-

@ Page 1.
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sible for all the peculiarities of Mr. Belsham’s views, as being their own
also, he unequivocally denies; and shows conclusively, that what united
them was Unitarianism as opposed to Trinitariamism ; the belief that God is
one person, and not three persons. “ The word Unitarianism,” he says,
“ as denoting this opposition to Trinitarianism, undoubtedly expresses the
character of a considerable part of the ministcrs of this town and its vicinity,
and the commonwealth.,” The second charge, of operating in secret, hypo-
critical concealment of their sentiments, and base and hypocritical conduct,
he also denied ; and showed in detail how utterly unfounded it was, and by
what unfair use of the materials furnished by the pamphlet reviewed, it
had been attempted to sustain them. The charge in large part was thus
made to recoil on the reviewer.—To the third charge of heresy, and the
accompanying demand that the orthodox * come out and be separate,” he
replies in a tone of just indignation as to the charge, and of earnest and
affecting protest as to the demand, The first was most unjust, and the last-
most unchristian. That strong love of liberty, which so eminently cha-
racterised Dr. Channing through life, never found more fitting or eloquent
expression than in some passages of this letter. And there is visible
throughout, the same beautiful spirit of charity for the errers and the
wrong-doings of others, which is every where conspicuous in his writings.
To this letter, Dr. S. Worcester, of Salem, replied, and the controversy
comprised three pamphlets‘fr_om__ggch party, the friends and adherents of
each claiming the victory. :

The point mainly involved in the controversy so far, and which Dr.
Channing had obviously opened as the chief subject for consideration,
was religious liberty ; the freedom of every Christian and every denomi-
nation to judge for itself upon all matters of faith. And although his
opponent was thought not to have met him fairly and fully there, this
really was the chief thing at issue between the great parties whom they
respectively represented. The first result was to break up, in great mea-
sure, the custom of exchanging pulpits between the liberal and the orthodox
clergy. The next was, to agitate the question of ‘the right to change
the constitution of the Congregational Churches.’ This was the subject
of an elaborate and very able pamphlet, written by the Hon. John Lowell,
called forth by the renewal of an effort which had more than once before
been made by the exclusive portions of the congregational body, but which
derived a fresh impulse now from the progress of Unitarianism. The
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object was so to unite the churches into some great ecclesiastical organi-
zation, that there should be tribunals of easy resort, with full ecclesiastical
jurisdiction in all cases of heresy and apostacy. The effort had always
failed, and it again failed more signally than ever.

In the midst of the excitement which these things had created, unita-
rianism had lifted its head in Baltimore. On the 5th of May, 1819, the
Rev. Jared Sparks, since so well and honourably known in the literary
world as one of the best writers of our country, was ordained to the
pastoral care of the first independent church of that city; and on this
occasion Dr. Channing preached upon the distinguishing doctrines of
unitarians. This, which was one of his most elaborate and able discourses,
embraced a statement and discussion of the principles of interpreting the
Scriptures, and of the views of God, of Christ, of Christ’s mediation, and
the purposes of his mission, and of the nature of Christian virtue or true
holiness, adopted by them. Thus the whole field of controversy was laid
open again. The orthodox views were assailed at every point; and they
who held them felt that the duty of defending them could not be put
aside. Professor Stuart of Andover, addressed letters to the author of
the sermon, in defence of the doctrine of the trinity, and the proper deity
of Christ; and these were reviewed and replied to by Professor Norton,
of Cambridge, in the Christian Examiner. This article of Professor
Norton is the basis of his invaluable volume since published, entitled ¢ A
Statement of Reasons for not believing the doctrines of Trinitarians, con-
cerning the nature of God, and the person of Christ.” Dr. Woods, of
Andover, took up the defence of Calvinism, in his Letters to Unitarians ;
which were answered by Dr. Ware, of Harward University, Cambridge,
in his Letters to Trinitarians. Rejoinders and replies followed. Both
branches of the controversy were conducted with distinguished ability.

From this time the controversy seems in -great measure to have sub-
sided. Mr. Sparks engaged Dr. Miller, of Princeton, N. J., in a discus-
sion upon the ¢ Comparative moral tendency of Trinitarian and Unitarian
Doctrines,’ on account of ¢ unjust and severe remarks on Unitarians,’ mad_e
by the latter in a sermon preached by him in Baltimore, at the ordination
of Rev. Mr. Nevins. This was in 1821. The Congregational Body was
now effectually severed in two. In Massachusetts there is an annual
congregational Convention, in which both parties meet. The chief object
of this«is to provide for the pecuniary relief of the widows and children
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of deceased congregational ministers of that State, who are left indigent.
On the second day of its session the Convention attends divine service, and
makes a collection after service in aid of its charity. The Massachusetts
Congregational Charitable Society, which is an institution incorporated
for promoting the same charity, and to a certain extent co-operates there-
fore with the Convention, holds large funds, and annually appropriates
about two thousand dollars to its objects. The officers of the Convention
are chosen from the two parties of which it is composed. At one time
the sermon was preached by a preacher chosen alternately from each of
those parties; but latterly it is more rare that a sufficient number of
votes is cast for any Unitarian minister to elect him. As the majority of
the orthodox members increased, and party lines became more and more
sharply defined, the prerogative of power has been the more constantly
asserted.

We proceed now to give an exposition of Unitarianism, as held by those
who avow it as a distinctive faith in the United States ; and who are there
known by the name of Unitarian Congregationalists, inasmuch as the
form of church government and order which they usually adopt, is that
of strict Congregationalism. And here we cannot do better than adopt
a portion of a recent tract of the American Unitarian Association, written
for the express purpose, by the Rev, Alvan Lamson, D.D., of Dedham,
Mass.®

¢ Unitarianism takes its name from its distinguishing tenet, the strict
personal unity of God, which Unitarians hold in opposition to the doctrine
which teaches that God exists in three persons. Unitarians maintain that
God is one mind, one person, one individual being ; that the Father alone
is entitled to be called God in the highest sense ; that He alone possesses
the attribute of Infinite, underived Divinity, and is the only proper object
of supreme worship and love. They believe that Jesus Christ is a distinct
being from Him, and possesses only derived attributes; that he is not
the supreme God himself, but his Son, and the medium through which
he has chosen to impart the richest blessings of his love to a sinning
world.

““This may be called the great leading doctrine, the distinguishing,
and, properly speaking, the only distinguishing feature of Unitarianism.

® Tracts of the A. U. A., 1st series, No. 202. May, 1844, p. 5 et seq.
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Unitarians hold the supremacy of the Father, and the inferior and
derived nature of the Son. This is their sole discriminating article of
faith. .

¢ On several other points they differ more or less among themselves.
Professing little reverence for human creeds, having no common standard
but the Bible, and allowing in the fullest extent freedom of thought and
the liberty of every Christian to interpret the records of divine Revelation
for himself, they look for diversity of opinion as the necessary result.
They see not how this is to be avoided without a violation of the grand
Protestant principle of individual . faith and liberty. They claim to be
thorough and consistent Protestants.

¢ There are certain general views, however, in which they are mestly
agreed, which they regard as flowing from the great discriminating article
of faith above-named, or intimately connected with it, or which they feel
compelled to adopt on a diligent examination of the sacred volume. Of
the more important of these views, as they are commonly received by
Unitarian Congregationalists of the United States, I may be expected to
give some account, though I feel that it will be impossible, withont
exceeding due limits, to do any thing like justice to the subject.

‘I begin with the character of God. Unitarians, as I said, hold His
strict personal unity. They are accustomed, too, to dwell with peculiar
emphasis on his moral perfections, his equity, his holiness, and especially
his paternal love and merey. They regard it as ome of the chief glories
of Christianity that it contains a clear assertien and full illustration of the
doctrine that God is our Father. They give to this doctrine a promi-
nence in their teachings, as one peculiarly dear to their hearts, ome inti-
mately interwoven with their conceptions of a true, cheerful, and elevating
piety, and the obligations and encouragements to repentance, prayer, and
an obedient life. It is the office of religion, as they view it, to purify
the soul of man, to enkiedle in it holy desires and affections, and become
to it a source of light, strength, comfort, peace ; and the paternal charac-
ter of God, his infinite love, tepderness, pity, united with the holiness of
his nature, is the great idea which must lie at the foundation of all such
religion in the soul.

% They believe that the mercy of God is not confined to a few arbitra-
rily chosen out of the great mass of beings equally sinful in his sight ; but
that he yearns with a father's tenderness and pity towards the whole
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offspring of Adam. They believe that he earnestly desires their repent-
ance and holiness ; that his infinite overflowing love led him miraculously
to raise up and send Jesus to be their spiritual deliverer, to purify their
souls from sin, to restore them to communion with himself, and fit them
for pardon and everlasting life in his presence; in a word, to reconcile
man to God and earth to heaven.

“ They believe that the Gospel of Jesus thus originated in the exhaust-
less and unbought love of the Father; that it is intended to operate on
man, and not on God ; that the only obstacle which exists, or which ever
has existed on the part of God, to the forgiveness of the sinner, is found
in the heart of the sinner himself; that the life, teachings, sufferings, and
resurrection of Jesus become an instrument of pardon, as they are the

. appointed means of turning man from sin to holiness, of breathing into
his soul new moral and spiritual life, and elevating it to a union with the
Father. They believe that the cross of Christ was not needed to render
God merciful ; that Jesus suffered, not as a victim of God’s wrath, or to
satisfy his justice, They think that this view obscures the glory of the
divine character, is repugnant to God’s equity, veils his loveliest attributes,
and is injurious to a spirit of filial, trusting piety. Thus all, in their view,
is to be referred primarily to the boundless and unpurchased love of the
Father, whose wisdom chose this method of bringing man within reach of
his pardoning mercy, by redeeming him from the power of sin, and
establishing in his heart his kingdom of righteousness and peace.

“T now proceed to speak of Jesus Christ. As before said, Unitarians
believe him to be a distinct being from God and subordinate to him. The
following may serve as a specimen of the processes of thought, views, and
impressions through which they arrive at this conclusion. I state them,
it will be observed, not by way of argument. I shall use no more of
argument, I repeat, than is necessary to explain fully what Unitarianism
is, and how it sustains itself,—in other words, on what foundation it
professes to rest.

¢ Unitarians do not rely exclusively, or chiefly, on what they conceive
to be the intrinsic incredibility of the doctrine to which they stand
opposed. They take the Bible in their hands, as they say, and sitting
down to read it, as plain, unlettered Christians, and with prayer for divine
illumination, they find that the general tenor of its language either dis-
tinetly asserts, or necessarily implies, the supremacy of the Father, and



IN THE UNITED STATES. 13

teaches the inferior and derived nature of the Son. In proof of this they
appeal to such passages as the following: ¢ This is life eternal, that they
might know thee, the only true God, and Jesus Christ whom thou hast
sent;’ John xvii. 3, ‘For there is one God, and one mediator between
God and men, the man Christ Jesus:’ 1 Tim. ii. 5. ‘My Father is
greater than I’ John xiv. 28. ¢ My doctrine is not mine, but his that
sent me:’ John vil. 16. I speak not of myself:’ John xiv. 10. I can
of mine own self do nothing:’ John v. 380. ‘The Father that dwelleth
in me; he doth the works:’ John xiv. 10. ¢God hath made that same
Jesus, whom ye crucified, both Lord and Christ:’ Actsii. 36. ‘Him
hath God exalted with his right hand to be a Prince and a Saviour:’
Acts v. 81.

‘“ They appeal to such passages, and generally to all those in which
Jesus Christ is called, not God himself, but the Son of God; in which
he is spoken of as sent, and the Father as sending, appointing him a
kingdom, ¢ giving’ him authority, giving him to be head over all things
to the church. Such passages, they contend, show derived power and
authority.

‘¢ Again, when the Son is represented as praying to the Father, and
the Father as hearing and granting his prayer, how, ask they, can the
plain, serious reader resist the conviction that he who prays is a different
being from Him to whom he prays? Does a being pray to himself?

¢ Unitarians urge that passages like those above referred to, occurring
promiscuously, are fair specimens of the language in which Jesus is spoken
of in the New Testament; that such is the .common language of the
Bible, and that it is wholly irreconcileable with the idea that Jesus was
regarded by those with. whom he lived and conversed, as the Infinite and
Supreme God, or that the Bible was meant to teach any such doctrine.
They do not find, they say, that the deportment of the disciples and of
the multitude towards Jesus, the questions they asked him, and the cha-
racter of their intercourse with him, indicated any such belief on their
part, or any suspicion that he was the Infinite Jehovah. We meet, say
they, with no marks of the surprise and astonishment which they must
have expressed, on being first made acquainted with the doctrine,—on
being first told that he who stood before them, who ate and drank with
them, who slept and waked, who was capable of fatigue and sensible to
pain, was, in truth, the Infinite and Immutable One, the- Preserver and
Governor of nature,
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“They contend that the passages generally adduced to prove the
Supreme Deity of Jesus Christ, fail of their object ; that without violence
they will receive a different construction ; that such construction is often
absolutely required by the language itself, or the connection in which it
stands ; that most of those passages, carefully examined, far from dis-
proving, clearly show the distinct nature and inferiority of the Son. They
notice the fact as a remarkable one, that of all the proof texts of the
Trinity, as they are called, there is not ene on which eminent Trinitarian
critics have not put a Unitarian construction, and thus they say that
Unitarianism may be proved from the concessions of Trinitarians them-
selves. It is certainly a very extraordinary fact, that there is not a single
text of Scripture commonly adduced as proving the Trinity, which dis-
tinguished Trinitarian critics have not abandoned to the Unitarians.

¢ Unitarians find difficulties of another sort in the way of believing in
a tri-personal Deity. They object, the inherent incredibility of the doc-
trine in itself considered. They say, that they cannot receive the doctrine,
because in asserting that there are three persons in the Deity, it teaches,
according to any conception they can form of the subject, that there are
three beings, three minds, three conscious agents, and thus it makes three
Gods, and to assert that these three are one, is a manifest contradiction.

“ So too with regard to the Saviour,—to affirm that the same being is
both finite and infinite, man and God, they say, appears to them to be a
contradiction and an absurdity. If Jesus Christ possessed two natures,
two wills, two minds, a finite and an infinite, they maintain that he must
be two persons, two beings.

¢¢ Unitarian Christians of the present day, so far as I know, do not
think it lawful directly to address Christ in prayer. They think that his
own example, the direction he gave to his disciples,—* when ye pray, say,
Our Father,’—and such expressions as the following: ‘In that day,” that
is, when I am withdrawn from you into heaven, ¢ ye shall ask me nothing ;
verily, verily I say unto you, whatsoever ye shall ask the Father in my
name, he will give it you,’ not only authorize, but absolutely require
prayer to be addressed directly to the Father. To prove that the ancient
Christians were accustomed thus to address their prayers, they allege the
authority of Origen, who lived in the former part of the third century,
was eminent for piety and talents, and in learning surpassed all the Chris-
tians of his day. ‘If we understand what prayer is,” says Origen, *it will
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appear that it is never to be offered to any originated being, not to Christ
himself, but only to the God and Father of all; to whom our Saviour
himself prayed and taught us to pray.’

“ In regard to his metaphysical nature and rank, and the time at which
his existence commenced, Unitarians undoubtedly differ in opinion. Some
hold his pre-existence, and others suppose that his existence commenced
at the time of his entrance into the world. The question of his nature
they do not consider as important. Some take this view. They think
that the testimony of the apostles, the original witnesses, to whom we are
indebted for our knowledge of him, bears only on his birth, miracles, teach-~
ings, life, death, resurrection and ascension, that is, on his character and
offices, gnd that beyond these we need not go; that these are all which
it is important that we should know or believe, that the rest is speculation,
hypothesis, with which, as practical Christians, we have no concern; that
neither our comfort, our hope, nor our security of pardon and eternal life
depend upon our knowledge or belief of it.

‘At the same time, all entertain exalted views of his character and
offices. In a reverence for these, they profess to yield ‘to no class of
Christians. The divinity which others ascribe to his person they think
may with more propriety be referred to these. ‘We believe firmly,’ says
one of the most eminent writers of the sect, ‘in the divinity of Christ’s
mission and office, that he spoke with divine authority, and was a bright
image of the divine perfections. We believe that God dwelt in him,
manifested himself through him, taught men by him, and communicated
to him his spirit without measure. We believe that Jesus Christ was the
-most glorious display, expression, and representative of God to mankind,
so that in seeing and knowing him, we see and know the invisible Father
so that when Christ came, God visited the world and dwelt with men
more conspicuously than at any former period. In Christ'’s words we
hear God speaking; in his miracles, we behold God acting; in his
character and life, we see an unsullied image of God's purity and love.
We believe, then, in the divinity of Christ, as this term is often and
properly used.’

¢ Unitarians do not think that they thus detract from the true glory of
the Son. They regard him as one with God in affection, will, and purpose.
This union, they think, is explained by the words of the Saviour himself.
* Be ye also one,’ says he to his disciples, ‘even as I and my Father are
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one ;' one not in nature, but in purpose, affection, and act. Through him
Christians are brought near to the Father, and their hearts are penetrated
with divine love. By union with him as the true vine, they are nurtured
in the spiritual life. In his teachings they find revelations of holy
truth, They ascribe peculiar power and significance to his cross. To
that emblem of self-sacrificing love, they turn with emotions which lan-
guage is too poor to express.

¢ The cross is connected in the minds of Christians with the Atonement.
On this subject Unitarians feel constrained to differ from some of their
fellow Christians. They do not reject the Atonement in what they con-
ceive to be the scriptural meaning of the term. While, however, they
gratefully acknowledge the mediation of Christ, and believe that, through
the channel of his gospel are conveyed to them the most precious blessings
of a Father’s mercy, they object strongly to the views frequently expressed,
of the connection of the death of Christ with the forgiveness of sin.
They do not believe that the sufferings of Christ were penal—designed
to satisfy a principle of stern justice, for justice, say they, does not inflict
suffering on the innocent that the guilty may go free. And besides, they
believe that God’s justice is in perfect harmony with his mercy, that to
separate them, even in thought, is greatly to dishomour him. They
believe that however the cross stands connected with the forgiveness of
sin, that connection, as before said, is to be explained by the effects
wrought on man, and not on God.

¢ They believe that in thus teaching they do not rob the cross of its
power, nor take away from the sinner ground of hope. To the objection,
that sin requires an infinite atonement, and that none but an infinite being
can make that atonement, they reply by saying, that they find in their
Bibles not one word of this infinite atonement, and besides, that no act of
a finite being, a frail, sinning child of dust, can possess a character of
infinity, or merit an infinite punishment, that it is an abuse of language
so to speak; and further, that if an infinite sufferer were necessary to
make due atonement for sin, no such atonement could ever be made, for
infinite cannot suffer; that God is unchangeable, and it is both absurd
and impious to impute suffering to him ; God cannot die ; and admitting
Jesus to have been God as well as man, only his human nature suffered ;
that there was no infinite sufferer in the case; that thus the theory of the
infinite. atonement proves a fallacy, and the whole fabri falls to the ground.
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Still is not the sinner left without hope, because he leans on the original
and unchanging love and compassion of the Father, to whom as the primary
fountain we trace back all gospel -means and influences, and who is ever
ready to pardon those who, through Christ and his cross, are brought to
repentance for sin and holiness of heart and life.

‘¢ Further, the Unitarian replies, that whatever mysterious efficacy the
cross of Christ may be supposed to possess, beyond its natural power to
affect the heart, it must owe that efficacy wholly to the divine appointment,
and thus the nature and rank of the instrument become of no importance,
since the omnipotence of God can endow the weakest instrument with power
to produce any effect he designs to accomplish by it. They quote Bishop
Watson, a Trinitarian writer, as saying that ‘all depends on the appoint-
ment of God’ ;" that it will not do for us to question the propriety of any
‘means his goodness has appointed, merely because we cannot see how it is
fitted to attain the end;’ that neither the Arian nor the Humanitarian
hypothesis necessarily preclude ‘atonement by the death of Jesus.'—
( Charge delivered in 1795. )

‘¢ By the Holy Spirit, Unitarians suppose is meant not a person, but an
influence, and hence it is spoken of as ¢ poured out,’ ¢ given,’ and we hear
of the ¢ anointing’ with the holy spirit, phrases which, they contend, preclude
the idea of a person. It was given miraculously to the first disciples, and
gently as the gathering dews of evening, distils upon the hearts of the
followers of Jesus in all ages, helping their infirmity, ministering to their
renewal, and ever strengthening and comforting them. It is given in
answer to prayer. As Christ said, ‘ If ye being evil,” imperfect beings,
‘know how to give good gifts unto your children, how much more shall
your Father who is in Heaven give the Holy Spirit to them that ask him ’
Luke xi. 18.”

¢ Unitarians believe that salvation through the gospel is offered to all,
on such terms as all, by God’s help, which he will never withhold from any
who earnestly strive to know and do his will, and lead a pure, humble, and
benevolent life, have power to accept. They reject the doctrine of native
total depravity, but they assert that man is born weak and in possession of
appetites and propensities, by the abuse of which all become actual sinners,
and they believe in the necessity of what is figuratively expressed by the
¢ new birth,’ that is, the becoming spiritual and holy, being led by that

spirit of truth and love which Jesus came to introduce into the souls of his
C



18 CONGREGATIONATL UNITARIANISM

followers. This change is significantly called the coming of the kingdom
of heaven in the heart, without which, as they teach, the pardon of sin, were
it possible, would confer no happiness, and the songs of paradise would fall
with harsh dissonance on the year.

“ While they earnestly inculcate the necessity of a holy heart and a pure
and benevolent life, they deny that man is to be saved by his own merit, or
works, except as a condition to which the mercy of God has been pleased
to annex the gift of everlasting life and felicity.

“ Unitarian Congregationalists believe firmly in a future retribution for
sin and holiness. They think the language of the scriptures on this subject
too plain to be misunderstood. This language, they believe, teaches as
explicitly as language can, that suffering for sin does not cease with the
present life,—that the sinner who leaves the world impenitent is subjected
to the fearful judgments of conscience and of God in a future, unexplored
state of being. They think that the teachings of the Bible on this subject,
are in harmony with all that is at present known of the capacities and affec-
tions of the soul, and the laws of its spiritual nature. However impossible
they may find it to reconcile the doctrine of endless torment, inflicted for
the sins of this frail and finite life, with their conceptions of God’s infinite
paternal compassion and love,—compelled, as they are, to reject this doc-
trine, as unworthy of God, and unauthorised by scripture representations
and metaphors, they believe that right views of the declarations of the
Saviour, and of the nature of sin and holiness as habits of the soul, afford
no hope of future impunity to the impure and sinful spirit. They believe
that the language of the Bible relating to the future condition of the
wicked, of those who go out of life with souls stained by the pollution of
sin and burdened with depraved affections, have a meaning, a significance,
aye, a terrible significance. They believe that the consequences of present
tharacter and conduct will be felt through every stage of an endless exist-
ence. Buton a subject necessarily so obscure, involving the meaning of
the highly figurative expressions and bold oriental imagery found in the
records of Divine Revelation, they are unwilling to dogmatize, or attempt
to be more precise than the Scriptures. While, therefore, they hold tena-
ciously the doctrine of a future momentous retribution for sin, they would
leave each one to adopt those views of the circumstances and manners of
this retribution which appear to him most accordant with truth or probability.

‘“There is nothing peculiar in the sentiments which Unitarians, as a
body, entertain of the Bible, which distinguishes them from other sects.
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They go to it as the fountain of inspired truth. They regard the several
books which compose the volume, as the records of a Divine Revelation.
They make it their standard, their rule of faith and life, interpreting it as
they think consistency and the principles of a sound and approved criticism
require. In proof of their veneration for the scriptures they appeal to the
fact, that several of the best defences of Christianity against the attacks of
infidels, have come from the hands of Unitarians,—a fact which no one
acquainted with the theological literature of modern times, from the Refor-
mation down to the present day, will call in question.

“ They make use of the common, or King James’s version, as it is called,
but like all well informed Christians, they think that a reverence for truth,
and a desire to ascertain the will of God, justify and require them, when-
ever there is any doubt about the meaning, to appeal to the original, or to
compare other versions. In doing this, they say, they do not fear that they
shall be condemned by any intelligent Christian. There is no greater
slander than that which is frequently propagated from pulpits, in the streets,
and from house to house, that they have ¢ another Bible,’ as it is expressed.
This slander often originates in ignorance, but is sometimes countenanced,
if not uttered, by those who know, or should know better. May God
forgive them this wrong.

¢ Unitarians have been accused of unduly exalting human reason. To
this they reply, that the Bible is addressed to us as reasonable beings ; that
reverence for its records, and respect for the natures which God has be-
stowed on us, make it our duty to use our understandings, and the best
lights which are afforded us, for ascertaining its meaning ; that God cannot
contradict in one way what he reveals in another: that his word and works
must utter a consistent language ; that if the Bible be his gift, it cannot be
at war with nature and human reason; that if we discard reason in its in-
terpretation there is no absurdity we may not deduce from it; that we
cannot do it greater dishonor than to admit that it will not stand the scrutiny
of reason ; that if our faculties are not worthy of trust, if they are so dis-
tempered by the fall, that we can no longer';epose any confidence in their
veracity, then revelation itself cannot benefit us, for we have no means left
of judging of its evidences or import, and are reduced at once to a state of
utter scepticism. )

¢ Unitarians sometimes speak of reverence for human nature,—of
reverence for the soul. They reverence it as God’s work, formed for un-

dying growth and improvement. They believe that it possesses powers

e e
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capable of receiving the highest truths. They believe that God, in various
ways, makes revelations of truth and duty to the human soul; that in
various ways he quickens it; kindles it in holy thoughts and aspirations,
and inspires it by his life-giving presence. They believe that however
darkened and degraded, it is capable of being regenerated, renewed, by the
means and influences which he provides. They believe that it is not so
darkened by the fall but that some good, some power, some capacity of
spiritual life, is left in it. But they acknowledge that it has need of help;
that it has need to be breathed upon by the divine spirit. They believe
that there is nothing in their peculiar mode of viewing Christianity, which
encourages presumption, encourages pride and ‘self-exaltation. They be-
lieve that the heart which knows itself will be ever humble. They feel
that they must perpetually look to God for aid. They teach the necessity
of prayer, and a diligent use of the means of devout culture. They do not
then teach reverence for human nature in any such sense, they urge, as
would countenance the idea that man is sufficient to save himself without
God. They pray to Him for illumination ; pray that he will more and
more communicate of himself to their souls.—They teach the blighting
consequences of sin. They believe that in the universe which God has
formed, this is the only essential and lasting evil, and that to rescue the
human soul from its power, to win it back to the love of God, of truth and
right, and to obedience to a principle of enlarged benevolence, which em-
braces every fellow being as a brother, is the noblest work which religion
can achieve, and worth all the blood and tears which were poured out
by Jesus in the days of his humiliation.

‘ Such, omitting minor differences, are the leading views of the Uni-
tarian Congregationalists of the United States. They do not claim to hold
all these views as peculiar to themselves. Several of them they share in
common with other classes of Christians, or with individuals of other
denominations.”

On the 25th of May, 1825, the American Unitarian Association was
formed at Boston. It is worth remarking, that on the same day, without
any concert, and with the same general object in view, the British and
Foreign Unitarian Association was formed at London. It was at the
season when the Anniversaries of a large number of Religious and Philan-
thropic Societies, belonging to various denominations of christians, are
usually held in the metropolis of New England. The meeting was called
at a very short notice, and was therefore a small one, but it included gen-
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tlemen from various sections of the country; and it was fully agreed, that
the time had arrived for more efficient connexion and co-operation of Uni-
tarian christians throughout the United States. In a circular which was
immediately sent forth by the Executive Committee first chosen, the im- ,
mediate purposes of the Association were thus enumerated :

“1. To collect and diffuse information respecting the state of Unitarian
christianity in our country.

“2. To produce union, sympathy, and co-operation among liberal
christians.

3. To publish and distribute books and tracts inculcating correct
views of religion, in such form and at such price as shall afford all an op-
portunity of being acquainted with christian truth.

“4 To supply missionaries, especially in such parts of our country as
are destitute of a stated ministry.

“5, To adopt whatever other measures may hereafter seem expedient,
such as contributions in behalf of clergymen with insufficient salaries, or in
aid of building churches, &c., &c.”

The formation of the Association readily commended itself to the great
majority of our churches, notwithstanding the general reluctance amongst
us to assume a sectarian attitude. It was thought, with very few
exceptions, that the times and the cause of pure and simple christianity
imperiously demanded it. Accordingly the circular of the Executive
Committee was promptly responded to. Annual and life-subscriptions were
obtained to a considerable amount; congregations made their pastors
members for life; donations were made tothe funds; tracts were forthwith
published and circulated ; and auxiliary Associations formed in parishes,
towns, or neighbourhoods.

The chief management of the concerns of the Association, is in the hands
of the Executive Committee, consisting of six directors, two of whom must
be laymen ; the treasurer, the general and assistant secretaries, all chosen
at the annual meeting in May. The general secretary has “ the care of all
the business and interests of the Association under the care of the Executive
Committee;” keeps the records of the Association and of the Executive
Committee ; conducts the correspondence both foreign and domestic ; makes
arrangement for all the meetings of the Association ; superintends the
publication of tracts ; interests himself in the formation and strengthening
of auxiliary Associations; and in general, devotes himsclf by correspon-
dence, occasionally preaching, and travelling, to the promotion of the
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kncwledge and diffusion of christian truth throughout the land. He is there-
fore the chief centre of communication for the Unitarian body in all parts of
the union. He is supported in part by annual subscriptions, and in part by

- the income of a fund. The office was created in the year 1832. The
first incumbent, the Rev. Jason Whitman, entered on his duties in April,
1833, but resigned at the annual meeting in May, 1834; when the Rev.
Charles Briggs was elected, and has held the office to this day. At the
last annual meeting in May, the Executive Committee were authorised and
directed to appoint a missionary agent. This step will probably in a great
measure have the effect to bring the missionary funds and operations here-
after spoken of, more directly within the control of the Association, and
thus secure greater efficiency and permanency to this department of christian
effort in the Unitarian body.

The tracts of the Association are issued monthly, and already comprise
eighteen volumes 12mo., of very valuable controversial expository, devo-
tional, and practical treatises. The annual publication has reached seventy
thousand copies; and the receipts of the Association are constantly increas.
ing. The whole number of members is about 6000, of whom more than
400 are members for life. One dollar paid annually constitutes member-
ship, and entitles the payer to a copy of each tract published during the
year ; members for life pay thirty dollars. The annual Meeting is held in
Boston, on the evening of the Tuesday preceding the last Wednesday in
May, at which, after the choice of officers, the annual report is presented
and addresses made. The occasion is usually one of great interest. At
the late annual meeting, the Rev. Orville Dewey, D. D., of New York, was
elected president.

An important aid to one part of the operations of the Unitarian Asso-
ciation, is found in the Book and Pamphlet Society, which has for its object
the gratuitous distribution of books and tracts. It keeps an open depo-
sitory in Boston, which is largely supplied from the tracts of the Association,
20,000 of which, besides a large number of books, it has circulated in a
single year.

The Unitarians of the United States have in general confined their at-
tention in this regard, to the destitute portions of their own country. On
the 4th of November, 1807, the Evangelical Missionary Society of Massa-
chusetts was formed. This was of course before sectarian lines were so
nicely drawn, as in a short time afterwards. The Society, however, was
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established by, and derived its patronage from the liberal portion of the
community ; and had for its object, to send, as far as the means would
allow, preachers of the gospel into remote places which had not the stated
ministrations of religion; ‘to reside there, with the aid, if possible, of
some of the inhabitants; in the hope that their labours might be so
blessed, and so acceptable, that at length they should have around them
regular societies, which should support them without assistance. When
this should take place, the same means might be used in accomplishing a
similar work elsewhere, and thus church after church be gatherered.’ A
part of the plan was, ‘“ to obtain for those preachers the office of instruc-
tors of youth, and thus to extend, as far as possible, the improvement of
education, together with the lessons of religion.”*

This society, though operating with comparatively small means, has been
of great utility in the sphere of duty it has taken to itself. This was at
first limited to certain portions of the sjate of Massachusetts ; but in 1823,
it extended its care into places beyond the state, and now renders aid,
wherever needed, as far as its ability allows, in various parts of the union.
Its funds amount to about 800dls ; and in the year ending with May, 1843,
it had appropriated about 1,400 dls. per annum to its objects, it having
besides the income of its funds some annual receipts.

In 1841, the attention of the Unitarian body was awakened afresh, and
directed with new zeal to the subject of domestic missions. Meetings
were held in the spring of that year in Boston, to consider the best mode
of procedure, and the result was a determination to raise ten thousand
dollars per annum, for five consecutive years, to be appropriated according
to the direction of the donors, to the relief of needy churches in New
England, the support of missionaries at the west, or the aid of theological
students. At a meeting held in April, 1842, an organisation took place,
by which a committee of fifty, now enlarged to eighty, was appointed from
various places, to present the subject to the public, and collect subscrip-
tions. At the same time an Executive Missionary Board, consisting of
nine members, was elected, composed as follows, viz. :—two members of
the Executive Committee of the Evangelical Missionary Society, two of
the Executive Committee of the Society for promoting Theological Edu-
cation, two of the Executive Committee of the American Unitarian

* Address of the Trustees in 1823.
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Association, and three chosen at large. This missionary Board distribute
or expend annually the funds collected by the large committee ; dividing
between the three Societies just named, in certain proportions, those sums
subscribed which are not by the subscribers appropriated to any special
object ; paying to either of said Societies whatever is subscribed expressly
for it; applying the sums specifically directed to any other objects,
accordingly ; and at their discretion, sums expressly placed by the donors
at the disposal of the Board, to be by them expended. The first financial
year ended with May, 1844. The amount collected a little exceeded
10,000 dls., and was distributed in conformity to the above plan;
5,817 dls. 22 c. having been appropriated specifically by the donors,
and the balance, after deducting expenses, being divided by the Board
between the three before-named Associations. The collections towards
the fund for the second year amount to more than 12,000 dls.; and
there is no reason to doubt that at Jeast the entire sum contemplated will
be realised each year of the term. Meanwhile the Board has appointed
Mr. George G. Channing, brother of the late Dr. Channing, missionary agent
for the current year 1845, that by correspondence with ministers and churches
on the subject dof holding meetings by appointment, wherever it may
seem advisable to present the subject distinctly to the people, and in
general devoting himself to the work of increasing the interest felt in the
cause, the cause itself may be helped forward. Thus far his efforts have
been eminently successful, and the best results are confidently anticipated
for the future.

The chief periodicals which have been the organs of the Unitarian body
for communicating with the public in the United States, are the follow-
ing :—* The General Repository and Review,” quarterly, was commenced
in 1812, at Cambridge, under the editorial charge of Mr., since Professor,
Norton, and extended to four volumes, 8vo. It was a work of distin-
guished ability and learning. In 1821, Mr. Sparks began at Baltimore
¢ The Unitarian Miscellany,” a monthly in 12mo., which was continued by
the late Dr. Greenwood, and- extended to six volumes, ending with Dec.
1824. ¢ The Unitarian Advocate,” also a monthly in 12mo., was started
at Boston in 1828, with Rev. E. Q. Sewall as editor, and continued till
Dec. 1832, embracing ten volumes. At present the leading journal of
the denomination, is * The Christian Examiner and Religions Miscellany,”
which was originally commenced at Boston, as a monthly publication in
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8vo., with the late Dr. N. Worcester as editor. 1In its original form, with
the name of “ The Christian Disciple,” and as an instrument, not so much of
defending any particular theological views, as of spreading the candid,
tolerant, and philanthropic spirit of the gospel,’ it eontinued till the close
of the year 1818, when Dr. Worcester relinquished its charge. Thence-
forward, with the same n'ame, it continued under the care of an associ-
ation of gentlemen, who announced, at the outset of their labours, their
purpose of making it a vehicle for the ‘defence of controverted religious
truth.” This series ended with the year 1823. The title was then
changed to the *‘ Christian Examiner and Theological Review,” and so con-
tinued to the close of the year 1828, when a new series was begun, each
number being issued once in two months, forming two vols. annually,
under the title of the ¢ Christian Examiner and General Review.” This
continued to the year 1835, when in September of that year, a third
series commenced under the same title, and so continued to the close of
the year 1843, From that time it has taken the title of * The Christian Ex-
aminer and Religious Miscellany,” having united with itself the * Monthly
Miscellany of Religion and Letters.” In this form it is a journal of great
interest and value, and indeed it ever has been. It is edited by the
Rev. Dr. Lamson of Dedham, Mass., and the Rev. Dr. Gannett, of
Boston. Itis now in the 38th vol. of the entire work. The * Monthly
Miscellany” just named, was commenced at Boston in April, 1839, and
extended through Dec. 1843, forming nine vols. 8vo., under the editorial
charge of Dr. Gannet. It has been succeeded, since its union with the
¢ Examiner,” by the ‘“ Monthly Religious Magazine,” in 12mo., which is
now in its second year of publication, edited by the Rev. F. D. Huntington.
Two weekly newspapers are also published at Boston, devoted to the cause
of Unitarianism. The first was commenced in 1822, and is entitled the
¢ Christian Register ;" the second in 1843, called the * Christian World :”
Rev. C. W. Upham, of Salem, edits the former, and Mr. George G.
Channing, of Boston, the latter. It is in contemplation by the churches
in New York and Brooklyn, to establish a third paper, to be published
in the former city.

There are few Unitarian congregations in the United States which are
without a Sunday-school ; and as a general fact it may be stated, that
they are composed of children connected with the several congregations.
They are usually organised with a superintendent, and sometimes an
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assistant superintendent, treasurer, librarian and secretary, male and
female teachers. The teachers volunteer their services, and elect the
other officers. In some instances, pupils are introduced from the poorer
classes, who have no regular place of worship, and would be to a much .
greater extent, were it not for the sectarian prejudices which extend even
among them, and for the efforts of the Church of Rome, which every-
where, as far as possible, interposes to keep the children of its devotees
from all Protestant influences. The Hancock, Franklin, and Howard
Sunday schools, in Boston, the latter connected now, as we have ceen,
with the Pitts-street chapel of the ministry at large, were all originally
designed for the reception of children whose parents do not attend any
particular church,

As far back as April, 1818, we find a Sunday-school established in
the church at Portsmouth, N. H., under the pastoral care of the late
Dr. Parker. It was a parish school,* and began with about 50 children.
In 1822, it numbered 102 girls, and 83 boys, with three associate super-
intendents, seventeen female, and twelve male teachers.

The first Sunday-school in Boston, probably in New England, was
established in October, 1812, by a lady,} who was a member of the west
church, under the pastoral care of the Rev. Dr. Lowell. It was a charity
school, and the teachers were ladies of that church. This was the germ
of the Sunday-school now belonging to that church, which was formed in
1822, by the transfer of the above-mentioned school, and enlarging it
with children of the parish. After this latter date, they began to be
established in various places. In April, 1827, the superintendent and
teachers of the several schools in the city of Boston, with other persons
friendly to the institution, associated together under the name of ‘ The
Sunday School Society,” with the view of mutual encouragement and aid,
and to give greater efficiency and wiser direction to the work. Within

.
¢ The word ¢ Parish’ is not restricted here as in England. It is often used as
synonymous with ¢ Religious Society.’

+ Miss Lydia K. Adams.—Dr. Lowell, in a note to Dr. Gannett, dated Sept. 28, 1831,
says that Miss Adams was prompted to the work, by learning that some ladies in
Beverley, Mass., had been engaged for some time ‘in giving religious instruction to
poor children on the Sabbath.’ Ina P.S. he adds: ‘I do not know that any Sunday
school was taught in New England before the year 1812, unless it were the one in
Beverley, which was the occasion of that in the west Parish.’
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the first year of its operations, it had established correspondence with 30
schools beyond the city; and within the third, 1829, with 58; 24 of
which were commenced in the spring of that year, and 28 of which had
not before been heard from. Forty of the whole number had been insti-
tuted since the Society was formed. These 58 schools reported an aggre-
gate of 5,585 children, and 890 teachers; while the schools in Boston
reported an aggregate of 1,224 children, and 232 teachers; making a
total, in Dec. 1829, of 6,809 pupils, and 1,122 teachers. Only five of
all these schools were without libraries; in the rest, their libraries ranged
from 100 to 800 volumes, giving a total amount of about 11,000
volumes. .

The Society has published no ‘tabular view’ of our Sunday schools
since 1835. There were then 135 schools in correspondence with the
Society, containing 2,338 teachers, and 13,795 pupils. But as the num-
ber of our churches in the United States is now known to approach 300,
the items above put down must only be taken as furnishing the means for
a proportional estimate of the schools not heard from. These 105 schools
were furnished with libraries, containing an aggregate of 31,661 volumes.

In the winter of 1834-5, the Society requested the Rev. Mr. Gannett,
of Boston, to deliver a course of public lectures on Christian morals, for
the benefit especially of Sunday School Teachers. He readily complied.
The course consisted of six lectures, delivered in the large lecture room
of the Masonic Temple to crowded assemblies; and were heard with the
closest attention.

In. the month of February, 1839, a course of four lectures on the sub-
ject of Sunday school instruction, was delivered in Dr. Channing’s church
in Boston, at the request of the Directors of the Sunday School Society,
by the Rev. Messrs, Walker, Thompson, Gannett, and Upham. These
lectures attracted large and attentive audiences, and increased the general
interest felt in the subject.

In the year 1842, the Directors appointed eight associate agents, three
of whom were clergymen, who immediately proceeded to give public
notice of their readiness to visit and address any school which might
desire it. They go free of all compensation, without regard to distance
or expense; and have proved thus far both useful and acceptable to the
schools. TIn the year ending May, 1844, they had visited 48 towns in
five of the six New England Sfates. They reported the number of visits
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which they had made, to be 81 ; number of teachers in the schools visited,
1,892 ; number of pupils, 8,094 ; pupils, teachers, and parents addressed,
22,879 ; miles travelled, 3,488 ; addresses delivered, 100 ; whole expense
of travelling, 105 dls. 72 c.; whole expense of the agency, 181 dls.
47 c. In their visits they distributed during the year, 8,700 tracts,
comprising 115,200 pages; exceeding the distribution of the previous
year by 1,162 tracts. An edition of a new tract of 4,000 copies was
also published.

The course of instruction in the Sunday schools varies; and much is
left to the discretion of each teacher. For some time, the teaching was
confined very much to am illustration of the history, geography, and pre-
cepts of the New Testament, and occasionally of the Old. A wider range
is now taken, and there is a growing impression that the children should
be taught the leading doctrines of the Christian religion. Various
catechisms have at different times been prepared for the use of the pupils,
an excellent one by the late Dr. Channing, for young children; another
by a Committee of the Worcester Co. Ministerial Association for those
more advanced. Rev. Mr. Allen of Northborough, Mass., has arranged
three series of Questions on the Gospels and Acts, severally adapted to
as many different ages. The third part of the Geneva Catechism has
been a good deal used. Several service books, with addresses to the
school, comprising a liturgy and hymns, have been prepared, the most
complete of which, and one rapidly getting into general use, was published
about a year ago, by the Hon. 8. C. Phillips, of Salem, Mass., for many
years and still the superintendent of the Sunday school in the chugch in
Burton square, in that city. Instruction in a few schools s given to infant
classes, children under five years of age; this, of course, of a very simple
kind. In many schools, the more advanced classes are taught in Natural
Theology, the Evidences of Christianity, Christian Ethics, and the
formation of the Christian character. Mr. Gallaudet’s Book of the Soul
has been found a good manual for children from seven to ten years of age;
and teachers value very highly the Commentary of the Rev. Mr. Liver-
more, of Keene, N. H., threc volumes of which, covering the Gospels
and Acts, are already published, and the rest in progress.

The number of known Unitarian congregational churches in the United
States is about 300. At the time the American Unitarian Association
was established, in 1825, the whole numbder in Massachusetts was about
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100; it is now 165. Boston alone has 22 Unitarian churches, There
were, in 1825, six in Maine; there are now 21. There were then six
in New Hampshire ; there are now 25. There was then one in Rhode
Island ; there are now three. Out of New England there were then
eight; there are now 44. West of the Alleghany Mountains there was
then but one ; there are now 23. In the American Almanac for 1845,
the number of members of our communion is put down at 30,000, which
is much below the actual number.

By the aid of the Rev. G. G. Channing, the proprietor of the Christian
World and Domestic Missionary of the American Unitarian Association,
the following facts have been ascertained :—

Number of churches regularly organized - - - - 240

. ” ia an incipient or feeble state - - 60
The average attendance on Sunday at chyrch - - - 75,000
Whole number of persons, adults and children, is not less than 300,000

Whole number of communicants - - - - - 18,000
Whole number of Sunday school scholars - - - - 27,000
Whole number of Sunday school teachers - - - 4,800

But very few of our churches have permanent funds. The general
expenses of maintaining public worship are defrayed either by voluntary
contribution, or by taxes voted by the members, and assessed pro rata
upon the appraised value of the pews.

Many of our churches have libraries attached to them, but it is not
considered as a necessary appurtenance to the church., Some of them,
though not large, are valuable ; among the most so are those belonging
to the First Church in Salem, Mass.; the church at Philadelphia; the
Church of the Messiah, New York, and the Federal-street church in
Boston.

Properly speaking, there is no Unitarian college in the United States,
and the only literary institution in which Unitarians can be said to possess
any weight or influence, is that of Harvard University, at Cambridge,
Massachusetts.

This institution, the oldest and best endowed of its kind in the country,
was founded so early as 1636, sixteen years only after the landing of the
pilgrims at Plymouth rock, and ten years only after the settlement of
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Salem, the second town planted in what is now the state of Massachusetts.
The first general Court of Massachusetts Bay, established by its vote the
College, with a grant of four hundred pounds, on the 8th of September of
that year. The name of Harvard was given to it in grateful remembrance
of the Rev. John Harvard, ‘a dissenting clergyman of England, resident at
Charlestown,” who died in 1638, and by will gave one half of his property,
and his entire library, tothe Institution. His bequest ¢ was equal to, if not
double, that which the colony had ventured even to promise; and hesides,
was capable of being applied at once to the object.” It led to the immedi-
ate commencement of the seminary, and the acknowledgment of Harvard
as its founder.*

From the earliest period, this Institution has been distinguished by its
liberal character and tendencies. Its first “ constitution,” framed in 1642,
detailing the objects of its foundation, says, ‘for the instituting, guiding,
and furthering of the said College, and the several members thereof, from
time to time, in piety, morality, and learning.” The ‘Charter of 1650’
declares its objects to be, among other things, ‘the education of the
English and Indian youth of this country in knowledge and godliness.’
¢ The only terms,’ says President Quincy, ‘used in either of these char-
ters connecting this Institution with the religious principle, are piety’
and ‘godliness,’ terms of all others the least susceptible of being wrested
to projects merely sectarian.” The sectarian controversies which agitated
the Province in the times of the Mathers, during the latter part of the
seventeenth and the beginning of the eighteenth centuries, and which
reached the Corporation and the College, left the latter on the liberal side,
notwithstanding every effort to the contrary. The provincial charter of
‘William and Mary of 1692, making property, instead of church-member-
ship, the qualification for the enjoyment of civil rights, opened the way for
the introduction of influences upon the government and instruction of the
College, cntirely adverse to the views of the exclusive and high-toned
Calvinistic party among the Congregationalists. These, finding it impos-
sible to secure the Institution from the growing changes in religious
opinions, styled by them ‘apostasy, and * heresies,” readily united with their
brethren of ‘the stricter sect’ in Connecticut, to found a new school of the
prophets’ there: and, accordingly, while Harvard held on its way

® President Quiney’s History of Harvard University, vol. I, pp. 9, 10.
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unshackled by creeds and confessions, either as conditions of holding office,
or of enjoying its privileges, the College at New Haven was designed and
regarded as the ‘ stronghold’ of those opinions, which it was hoped would be
imbibed and eonfirmed by requiring that ¢ the students should be established
in the principles of religion, according to the Assembly’s Catechism, Dr.
Ames's ¢ Medulla’ and ¢ Cases of Conscience,’ and should not be suffered to
be instructed in any different principles or doctrines.’”® The statutes of
Hollis for the Professorship of Divinity, which he founded at Cambridge, in
1721, simply required that the Professor be ‘in communion with some
Christian Church, of one of the three denominations, Congregational,
Presbyterian, or Baptist;’ and that at his inauguration he declare it as his
belief, that the Bible is the only and most perfect rule of faith and practice ;
and that he promise to explain and open the Secriptures to his pupils with
integrity and faithfulness, according to the best light that God shall give
him.” While at New Haven, in 1753, the President and Fellows of Yale
College, besides declaring, that ‘all exposition of Scripture pretending to
deduce any doctrines or positions contrary to’ the Assembly’s Catechism
and Confession, ‘are wrong and erroneous,’ proceeded to require ‘that
every President, Fellow, Professor of Divinity, or Tutor in said College,
shall, before he enter upon the execution of his office, publicly consent to
the said Catechism and Confession of Faith, as containing a just summary
of the Christian religion, and renounce all doctrines and principles contrary
thereto ; and shall pass through such examination as the Corporation shall
think proper, in order to their,being fully satisfied that he should do it
truly, and without any evasion or equivocation.t

The liberal spirit which seems thus identical with the formation and
history of Harvard University, has always made it an object of jealousy
with the ‘orthodox;’ and especially since division-lines between the two
parties in the Congregational Church have been so sharply drawn. Men of
liberal sentiments have been as naturally attracted towardsit. Accordingly,
though it is not, and never can be, a professedly Unitarian institution, it has
been within the last fifty years almost exclusively indebted to the munifi-
cence of Unitarians, for large accessions to its funds, and the establishment
of its various literary and scientific foundations. Its entire theological

* Quincy’s History of Harvard University, vol. i. 198, vol. ii. 70.
+ President Clay’s History of Yale College, p. 75, as cited by President Quincy, ii. 71.
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Faculty, and the great majority of the members of its other learned Facul-
ties, and of its officers of government and {instruction, have been and are
Unitarians. Its Theological Schools have sent forth, with few exceptions,
Unitarian preachers. Its Corporation, consisting of the President, Tres-
surer, and five Fellows, in perpetual succession, with power to fill the
vacancies which from time to time occur at the Board, is wholly composed
of Unitarians. The Board of Overseers, which consists of the Governor,
Lieutenant, Council, Senate, Speaker of the House of Representatives of
the State, and the President of the University, ex-officio, with fifteen
ministers of Congregational churches, and fifteen laymen, all inhabitants of
the State, elected by the Board, has a current vote with the jCorporation.
The Board of Overseers at this time contains a majority of Unitarians, or
at least of men of liberal views in Theology, but recent events appear to
show a determination on the: part of the orthodox to change this state of
things. At the last meeting of the Board a proposition was introduced, to
the effect of providing, that in filling all vacancies in the clerical portion of
the Board, care shall hereafter be taken to prevent a majority being given
to any one religious denomination. The proposition was, however, nega-
tived by a vote of 33 to 19.*

In 1840, the amount of funds belonging to the University, for its
unreserved use, was 156,126 dls. 26¢.; while there were held by it
including a fund in reversion for 20,000 dls., funds in trust for various pu-
poses, pledged to the Law and Theological Departments, to the support of
special professorships, salaries, &c., according to the directions of donors,
émounting to 490,108 dls. 91 c., making a total of 446,235 dls. 17c
The portion of the above, pledged to the Theological Department, was
47,842 dls. 79c.

The Theological, as a distinct department of Harvard University, dates
its origin at a comparatively recent period, and since the University has
come so much within the patronage of the Unitarian body.

® When we say that Harvard is not professedly a Unitarian University, we ouly
mean to be understood as saying, that it is not such in the sense of requiring a declara-
tion either of belief in, or of a purpose to uphold and propagate Unitarian views of the
Gospel. No sectarian test is demanded either of officer, instructor, or pupil, in a8y
faculty or department. It is, as the facts of the case show, in Unitarian hands, and for
the sake of that freedom both ir science and religion, which seems to us so preciou®
God grant it long may be so!
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Previous to 1811, students in Theology had resided at the University
pursuing their studies much in their own way, with occasional aid from the
Hollis Professor of Divinity. In the autumn of 1811, the Hollis Professor
commenced a systematic course of exercises, with sixteen resident Divinity
Students.

In 1810, the College had received a bequest of 5,000dls. by the will of the
Hon. Samuel Dexter, of Mendon, Massachusetts, for the promotion of “a
critical knowledge of the Holy Scriptures.” No addition to the Theological
funds was made after this until 1814, when Samuel Parkman, Esq., of
Boston, conveyed to the College a township of land in Maine, “for the
support of a Professor of Theology.” In 1815, active measures, set on foot
by the Corporation, resulted in raising by subscription 27,300dls. ; and the
subscribers formed themselves into a “ Society for promoting Theological
education in Harvard University,” which for some years limited its efforts
to the pecuniary aid of theological students. In 1819, the Hollis Profes-
sor of Divinity, the Hancock Professor of Hebrew, and the Alford Pro-
fessor of Natural Religion and Moral Philosophy, were allowed to assist in
the special instruction of the divinity students; and Mr. Norton, who had
already given lectures on the Dexter foundation, was appointed Dexter
Professor of Sacred Literature. This arrangemant was a step in advance ;
but in 1824 a new organization took place, by which, with the concurrence
of the Corporation and the “Society ” above named, a Board of Directors
was constituted under the name of ‘the Society for the promotion of Theo-
logical education in Harvard University.” This Board at once undertook
the chief management of the affairs of the Divinity School, subject to the
control of the Corporation and Overseers of the University. The Society
was incorporated in 1826 ; and under its care a new edifice expressly for the
accommodation of students in theology was erected, aud publicly dedicated
to its uses in August of that year, by the name of Divinity Hall, a discourse
being delivered by Dr. Channing. The cost of the building, with furniture
and appurtenances, was about 37,000dls.; the amount raised by subseription
towards the object exceeding 19,000dls. ; and the balance being paid from
the Theological Trust Fund in charge of the College.

The organization of the School and the constitution of a proper Theolo-
logical Faculty, was perfected in 1830. The late Rev. Henry Ware, Jun.,
had been appointed to the Professorship of Pulpit Eloquence and the Pastoral

Care, and in that year entered on its duties. In September of that year,
D
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Mr. Norton having resigned the Dexter Professorship, the President of the
University, the Professors of Divinity, of Biblical Literature, and of Pul-
pit Eloquence and the Pastoral Care, were constituted the Faculty of The-
ology. They were empowered to make and enforce all proper laws for
their own department; and one of the Professors was to be appointed by
the Corporation, Dean of the Faculty. Thus the duties, till then performed
by the Directors of the ‘Society for the promotion of Theological educa-
tion in Harvard University,” were devolved on the Faculty of Theology ;
the connexion between the Society and the University by mutual consent
dissolved ; and the funds of the former transferred to the corporation of
the latter, subject to the uses for which they had always been held. - This
is the present organization of the Faculty of the Theological School at
Cambridge.

The Rev. Convers Francis, D.D., Parkman® Professor of Pulpit Elo-
quence and the Pastoral Care, and the Rev. George R. Noyes, D.D.,
Hancock Professor of Hebrew and Oriental Languages, and Dexter Lec-
turer on Biblical Literature, are at present its only Professors; the Hollis
Professorship of Divinity being vacant.

There is a Theological Library in Divinity Hall, for the use of the
Divinity School; consisting of about 3,000 volumes, principally of modern
theology, with some of the early Fathers in the original : means are pro-
vided for adding valuable modern theological and ethical works, as pub-
lished. The Divinity Students have free access to and use of the Univer-
sity Library, comprising about 46,000 volumes, and embracing a large and
valuable collection in Theology.

No theological tests are required of any Student entering this school.
The funds for the aid of those who seek its advantages, and are in need,
are fully appropriated to all, without the slightest reference to their theolo-
gical preferences. These funds have been found adequate to defray all
expenses hitherto incurred by such students as have resorted there with
insufficient means of their own. Since 1818, two hundred and thirteen
clergymen have been educated at the Institution, of whom one hundred and
ninety are living, and of whom all but four are Unitarians. The School now
contains in its three classes, the course of study occupying three years, an

®In 1840, Rev Francis Pirkman, D.D. of Boston, added 5,000dls., to the bequest ot
his father, to complete the foundation of this Professorship.
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aggregate of thirty eight students. The instruction comprises Lectures,
Recitations, and other exercises, on all the subjects usually included in a
system of Theological Education ;—Hebrew, the Criticism and Interpre-
tation of the Scriptures, Natural Religion, Evidences of Revealed Religion,
Systematic Theology, Christian Ethics, Church History, Church Polity,
the Composition and Delivery of Sermons, and the Duties of the Pastoral
Office. The members of the two upper classes have a weekly exercise in
the practice of extemporaneous speaking, and the members of the senior
class preach in the village church during the summer term.

Students are entitled to receive instruction from the Instructor in the
German Language, and to be present at all public lectures of the University.

In the middle of the month of July of each year, are held the anniver-
saries of the Institution. On the Sunday evening previous to the Annual
Visitation of the School, asermon is preached to the Graduating Class, by
some Clergymen appointed by themselves. On the following Friday, the
Visitation of the School takes place, when the Graduating Class read disser-
tations upon subjects assigned by the Faculty. In the afternoon of that
day, having dined together in the College Halls, the Association of the
Alumni of the School hold a meeting in the Chapel of the University, and
choose Officers, and a First, or Second Speaker, or both, as the case may
require, for the next anniversary. They then proceed to the Village
Church, to hear the annual address by the speaker appointed the previous
year. All persons educated at the Divinity School are members, and other
clergymen may be elected.

The Meadville Theological School is a new institution, which has origi-
nated in the special demand of the Western portion of the Union for an
educated liberal clergy ; and in the fact that the Divinity School at Cam-
bridge had been unable to furnish a sufficient supply of ministers for the
Churches which were springing up in remoter sections of the country. It
was found also that throughout the West there were many *‘zealous, and
in the main effective preachers,” who, freed from the trammels of human
creeds, craved a better and more ample theological knowledge, and would
be glad to profit by the advantages which such an institution offered. These
are mostly of the * Christian” denomination; and a number of these at
once proposed to reside at Meadville for this purpose.

In the year 1844, H. J. Huidekoper, Esq. purchased and presented to
the proposed Institution a substantial brick built building 60 by 40 feet,
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which had been a Church. It has been so altered, as to furnish a chapel
capable of seating about 200 persons, and two large rooms for recitations
and class exercises. A Library of 500 volumes has been provided, and the
students will have access to private theological libraries containing 2000
volumes. Text books are furnished gratuitously for the use of the students
while at the School; and a full course of theological study, covering three
years, for the three classes is arranged. The tuition is gratuitous. The Insti-
tution was opened on the 1st of October, 1844, under the care of Rev. R.
P. Stebbins, last Pastor of the Church, at Leominster, Massachusetts, Princi-
pal and Professor of Hebrew Literature, Systematic Theology, and Sacred
Rhetoric ; Rev. G. W. Hosmer of Buffalo, New York, Professor of Pasto-
ral Care, who will visit the school and give Lectures; and Rev. F. Huide-
koper, Professor of Hermeneutics, New Testament Interpretation and
Literature, and Ecclesiastical History. Professor Stebbins also becomes
the Pastor of the Unitarian Church at Meadville. The expenses of attend-
ing this School will be much less than those at Cambridge. Five students
entered with the opening of the School, and were in less than a month
joined by four more. The number is still on the increase, and reasonably
expected to be doubled at least at the beginning of the second year.

Though the course of study embraces three full years, students are ad-
mitted for a shorter term. In the prospectus of the School, it is said,
¢ Persons wishing to know the religious sentiments of the School, are in-
formed that it has been established by the united efforts of the Christian
and Unitarian denominations. To such as are ignofant how far these
denominations acknowledge the right of private judgment, we would farther
say, that students of all persuasions are entitled to equal privileges, and
will receive like attention.”

For the general supervision of the affairs of the Institution, there is a
Visiting Committee of twelve members, six Christians and six Unitarians.

There are no special funds for the support of the Professors; but liberal
contributions towards the establishment and maintenance of the School,
have been made by Unitarians in New England and New York.

The annual commencement is on the 2nd Monday of September.

The establishment of the Ministry at Large, in Boston, dates back to the
year 1826 ; on the 5th of November of which year, the Rev. Dr. Tucker.
man having recently dissolved his connexion with the church at Chelsea, of
which he had been for 25 years the Pastor, entered on the duties of what
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he called *the mission to the poor’ in Boston. He found that the moral
claims of the poor had not been entirely neglected in that city, but had
already engaged the attention of the ‘Society for the Moral and Religious
Instruction of the Poor,’ which had employed missionaries in the work, one
of whom, a young man, was then in the field, though soon after removed to
the charge of a congregation in the country. With the aid of two friends,*
one of whom afterwards became his co-adjutor in the ministry, Dr. P.
connected himself with fifty families as their minister, within the first
quarter of the year; with more than 90 families within the second quarter ;
and at the end of the year with 170 families; having made during that time
1,900 visits. In six months more, he had 250 families in his pastoral
charge. He had, though in feeble health, once a week, besides, visited the
House of Correction belonging to the city, and occasionally preached there.
. When he had been engaged about five weeks in the service, an association
of young men belonging to our churches in the city, engaged an upper
chamber of a building in Portland Street, for Sunday evening religious
services, which were regularly thereafter held, and where he preached
to large assemblies, being aided occasionally in other parts of the exercises ;
and for a time lectured on Thursday afternoons to about 100 children
mostly boys from ten to fourteen years of age, on natural history. The
families which were thus brought under his influence, were, to use his own
words, ‘as far from being poor, as from being rich,’ at least in many
instances. Many of course were very poor ; but there were embraced in his
ministrations, operatives in every branch of art and industry, men ‘to
whom, in any exigency of danger, we sheuld all look for the bone and sinew
of our strength.” This class were not connected with any of the organized
congregations of the city; they thought themselves unable to purchase o
hire seats in any church, and were unwilling to occupy the free seats as they
are called, that being to them no ‘less revolting’ than poverty itself. Besides
the aid rendered to Dr. P. by the Association alluded to, benevolent indivi-
duals, and “sewing circles’ of ladies in our churches, supplied his ‘Poor’s
Purse’ for the relief of pressing want at his discretion.

A more commodious place for worship had been erected by subsecription,
called the ¢ Friend Street Chapel,” the charge of the ministry having been
assumed at Dr. Tuckerman’s desire by the American Unitarian Association;

*Moses Grant, Esq. and Rev. T. Gray.
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but his health had so declined by devotion to his labours, that in his seventh
semi-annual report in 1831, to the Executive Committee, he was compelled
to declare his inability to preach. In his Report in May, 1832, after he
had during the year before been twice ‘admonished by sudden and severe
illness of the feeble tenure by which he held life,’ he urges the appointment
of an assistant. This was furnished him by the appointment in August of
that year, of Rev. Charles T. Barnard, who had previously for some months
officiated at the Chapel. In October following, Mr. F. T. Gray offered to
share their labors, and his offer was accepted. During a large part of the
following summer, the active duties of the ministry devolved on Mr. Bar-
nard, Dr. Tuckerman having accepted the ‘kindly and providential’ offer
of a friend to accompany him to Europe for his health, and Mr. Gray
having retired to pursue his theological studies.

In the month of October, 1833, Mr. Gray returned to labour with
Mr. Barnard ; and they divided the city between them, the latter taking
especial charge of the ‘south end.’ The chapel had been thoroughly
repaired, and was re-opened with a crowded audience. A morning service
was arranged specially for the children, which, however, the parents were
also invited to attend ; and afternoon and evening services for all, on each
Sunday. The Howard Sunday school, which was established in 1826, by
a few ladies and gentlemen, for the same class of children as frequented
the chapel, was removed there, and united with the Sunday school of the
chapel. In October, 1833, Mr. Barnard reported the school to be flourish~
ing, and its numbers quite full. During his labours at the ¢south end,’
he found many children belonging to no Sunday school, and at once formed
one for them ; while a second chapel in that part of the city was con-
templated.

Dr. Tuckerman returned from Europe in 1884, with his health some-
what improved, but not sufficiently to enable him to resume his full share
of the duties of the ministry. In the autumn of that year, and a little
while before he reached home, the American Unitarian Association, being
convinced that the interests of the Ministry at Large demanded some more
reliable support, resigned its charge to the ‘Benevolent Fraternity of
Churches,’ which had been formed for the purpose, and with whom it
remains to this day. The Fraternity consists of subscribers in most of
the Unitarian congregations of Boston ; those of each congregation being
a branch of the Fraternity, and represented at a central board ; which
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board manages the financial concerns and general interests of the whole
by an Executive Committee. 'The Fraternity soon became an incorporated
institution. New life and efficiency were at once given by its formation
to the Ministry at Large.

In 1836, through the liberality of friends of the ministry, a spacious
building of brick, comprising a chapel, lecture and school-rooms, and
private apartments for the residence of Mr. Barnard, was erected in
Warren street. This was under the auspices of the Fraternity. Until
within a short time after the dedication of the building, Mr. Barnard
having become specially engaged in improving the character and condition
of the young, and declaring his purpose of devoting himself chiefly to
this object, the connection of himself and his chapel with the Fraternity
was dissolved. An ‘Association’ was formed ‘for the support of the
Warren street chapel.” Mr. Barnard has been most faithful to his work,
and the institution is among the most interesting and valuable in the city.
He has stated Sunday services, with a liturgy prepared for the chapelby
the late Dr. Greenwood, and chanting by the children. The Sunday school
contains about 500 pupils. There is an evening school for boys twice a
week, and a sewing school for girls once a week. The congregation on
Sundays is chiefly composed of about 600 children, accompanied, in many
cases, by their parents or other friends. There is a cabinet of Natural
History, and a valuable library, which is much used. Courses of lectures,
one a week, during the winter, at a low price of admission; a series of
tracts for the particular benefit of the frequenters of the chapel; and ex-
cursions into the country with their teachers, increase the value and
attractiveness of the institution. Mr. Barnard adds to all, great fidelity
in visiting the families to which the children belong, and performing to
them all the duties of a minister at Large.

During the same year, a spacious brick chapel was erected by the
Fraternity in Pitts-street; the old chapel in Friend-street was vacated,
and the congregation removed to the new house, under the special pastoral
charge of Mr. Gray. In 1837, Rev. J. T. Sargent, and Rev. R. C,
Waterston, were appointed Ministers at Large, and the latter succeeded
Mr. Gray in the care of Pitts-street chapel, when he became pastor of
the Bulfinch-street church. Mr. Sargent found his field of labour at the
southern section of the city. On the 23rd of May, 1838, the corner stone
of the Suffolk-street chapel, in his district, a plain and commodious struc-
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ture of granite, was laid ; and the building, when completed, placed in
his charge. Libraries and sewing schools are attached to these chapels ;
meetings, besides the Sunday services, and the Sunday schools, for religious
improvement and social culture, are held ; the families are visited, and
physical suffering alleviated, while wholesome counsel and the consolations
of the gospel are applied. In 1843, the library of Pitts-street chapel con-
tained more than 500 volumes, and 1,325 applications for books were
answered. The Sunday school had 368 pupils; with 24 male and 23
female teachers. In fourteen years, 2,541 pupils had received its instruc-
tions. There were 50 pupils in the school, advanced in age, who, divided
into Bible classes, formed ‘one of the most interesting features of the
school.” More than 200 families were connected with this chapel, and
about half that number with that in Suffolk street. The latter is in a
more remote and thinly peopled part of the city, although in these respects
rapidly changing.

The Rev. Dr. Tuckerman lived to see the ministry to which he had so
largely contributed to give form and character, placed on a firm, and, we
may trust, permanent footing, with young, active, devoted labourers
engaged in the work. He passed the winter of 1836-7 in the island of
St. Croix for his health, but obtained, as the event proved, only a brief
respite of the life which had been long held by a very feeble tenure. In
the autumn of 1839, he was advised to try the climate of Cuba; he
arrived at Havana, accompanied by a most devoted daughter, and repaired
to the interior of the island. The frame so repeatedly attacked soon
proved to be exhausted ; having lingered through the winter, he returned
to Havana, and after a few days of intense suffering, died in that city, on
the 20th of April, 1840, in his 63rd year. His remains were brought to
the United States, and buried at the Mount Auburn cemetery, near Boston,
where, though too long delayed, a monument is about to be erected to
his memory.

A prouder and a more blessed monument than one of granite or marble,
is found in this ministry to which he devoted all his energies for so many
years. He was not, in the strictest sense, though often called so, the
founder of that ministry : for we have already seen, that he met on enter-
ing upon the work in 1826, at least one labourer in the field.®* The Asso-

* Page 37.
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ciation in whose employ that young missionary then was, had so early as
1822, provided religious services on Sunday evenings for those who were
connected with no religious society ; and still another Association had
employed a minister to visit and preach to the poor.* But Dr. Tucker-
man’s merit consists in giving a new and distinct form to this ministry ;
in infusing into it a new and more comprehensive spirit; in calling out
and directing other energies than his own merely to the work; in elevating
it to a high rank among the philanthropic institutions of the age, and
enlisting for it the warm interest and affections of the religious commu-
nity. The ready co-operation of the Executive Committee of the Unitarian
Association, and the existence, heartiness, and liberality of the Fraternity
of Churches are justly traceable, in a great degree, to the perseverance,
discretion, foresight, and thorough faithfulness of this excellent man.

Within a few months, Rev. Warren Burton, and Rev. A. Bigelow,
D.D., have been appointed to the Ministry at Large, and have entered on
its duties. Rev. Mr. Sargent has recently resigned his ministry; Rev.
Mr. Waterston has accepted a call to become the pastor of a newly-organised
Unitarian society in Boston, which has taken the name of the ¢ Church of
the Saviour:’ and Rev. T. B. Fox has engaged in the work of gathering an
adult congregation in the Warren-street chapel, and relieving Mr. Barnard
of a part of his labours.

The whole expense of the Ministry at Large between its first establish-
ment in 1826 and 1843, had amounted to 60,000 dls. This included, of
course, the erection of the chapels. A debt had also been created. At
the tenth annual meeting of the ¢ Fraternity of Churches’ on the 4th April,
1844, the Report stated that the permanent debt of more than 7,000 dls.,
incurred mainly in the erection of the Pitts-street chapel, and a floating
debt of 1,100 dls., arising from excess of annual expenditures over the
receipts, had, by the sale of the Old Friend street chapel, by the proceeds
of a Fair conducted by ladies of the church under the care of Rev. Mr.
Young, in Boston, amounting to 2,250 dls., and by a subscription in sums
chiefly of 100 dls., amounting to 2,570 dls., for this particular purpose,
been discharged. The Fraternity therefore began the year now nearly
ended free from debt. The two chapel estates are valued at about 30,000 dls.
The annual expense of the ministry is now between 4,000 and 5,000 dls.

#Rev. Dr. Jenks, afterwards Pastor of the Green Street Congregational church, Boston.
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The example of Unitarians in Boston has been followed elsewhere. In
New York, a ministry at Large was established by the two Unitarian
churches of that city in 1833, and maintained for a few years under the
charge of Rev. Mr. Arnold. The two churches in Providence, R. I.,
support a ministry at Large, established in 1842; Rev. Mr. Harrington,
now of Albany, was the first minister, and his successor is Mr. W. G. Bab-
cock, a recent graduate of the Divinity School at Cambridge, Massachu-
setts. The Rev. C. H. A. Dall, after successfully opening the ministry at
St. Louis, Missouri, has been engaged with great zeal and disinterestedness
in the work for the past two years, in the city of Baltimore, his native
place, sustained by ‘the liberality of a few of its merchants,’ and other
friends of the cause. That which he began at St. Louis, continues to be
conducted by Mr. M. De Lange, under the patronage of Rev. Mr. Eliot'’s
church. The church at Lowell, Massachusetts, have employed within a
few months the Rev. H. Wood, in the same work. And Mr. W. H, Far-
mer completed the first year of this ministry, in May last, in the city of
Louisville, Kentucky, supported by Rev. Mr. Heywood’s church. The
want of public day schools in our western cities, has burdened the Ministry
at Large established there with the additional labour and expense of day
schools for the children of the poor.

New England,* and particularly Massachusetts, being the part of the
country in which Unitarians are found in the greatest numbers, we are
naturally to look there for the names of those of their faith who have
been distinguished in the various walks of life. Taking Massachusetts
for example, in which, especially, they are numerous, it is no exaggeration
to say, that in early days the liberal party in theology, and in later times
since the lines were more distinctly drawn, and the Unitarian body has
formed a well-known and distinct portion of the religious community, they
have furnished a remarkably large part of our distinguished statesmen,
magistrates, and public men; of those who have adorned and dignified
the senate, the bench, and the bar ; of those who have elevated the medical
profession: of devoted and learned pastors of churches; of historians,
poets, and chief writers of the day; of eminent public benefactors and
philanthropists. And going thence, wherever Unitarians are found in any

® New England includes the States of Massachusetts, Rhode Island, Connecticut,
New Hampshire, Vermont, and Maine.
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considerable numbers collected together, the like statement will hold com-
paratively true. Probably no single denomination, in proportion to its
numbers, can boast a more brilliant constellation of great and good names,
than has adorned, and continues to adorn, the American Unitarian church.

It is impossible, in the compass of an essay like this, to mention, much
less to commemorate all. But a few may be taken in part proof at least of
the assertion above made. Among the divines of the older time, was the
Rev. Jonathan Mayhew, D.D., of Boston, who died on the 8th of July,
1766.* Of him it has been said, that ‘ no American author ever obtained
a higher reputation. He would have done honour to any country by his
character and writings” The author of Hollis® Memoirs, says of Dr.
Mayhew’s work on Episcopacy, which was republished in England, that
‘it is, perhaps, the most masterly performance that a subject of that kind
would admit of.’ The late President Adams remarked, that ‘to draw
the character of Dr. Mayhew would be to transcribe a dozen volumes.
This transcendent genius threw all the weight of his great fame into the
scale of his country in 1761, and ¢ maintained it there with zeal and ardour
till his death.’ His hostility to Episcopacy was most decided. He
engaged in controversy respecting the doings of the British Society for
Propagating the Gospel in Foreign Parts, and managed his share of it
so powerfully that he drew out Archbishop Secker in defence of the
Society. Dr. Mayhew’s rejoinder to the Archbishop was deemed a very
remarkable production for its inherent power, its acute argumentation, and
its ready wit. He received his doctorate from the University of Aberdeen.

The Rev. Charles Chauncy, D.D., of Boston, who died 10th February,
1787, was also very famous for his learning, and his strong attachment to
civil and religious liberty. He was one of the most formidable opponents
of the excesses under Whitefield; and ably combated the renowned
Edwards upon the subject of the final damnation of the wicked. His
¢ Seasonable Thoughts,” published in Boston in 1748, in the midst of
the Great Revival, was read with the greatest avidity and satisfaction at
the time, and had a remarkable influence in dissipating the delusions to
which that had given rise.

The names of John Clarke, Jeremy Belknap, John Eliot, Simeon Howard,

¢ Page 2, where Dr. Mayhew is called the first preacher of Unitarianism in
Boston.’
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all doctors of divinity, and pastors of churches in Boston, and contempo-
raries of Chauncy, though living beyond him into the present century, are
names of high honour and sainted memory amongst us, with a host of
others of their day. When we come to a more modern period, the cata-
logue is still bright.

First we mention Buckminster, ‘that youthful marvel, the hope of the
Church, the oracle of divinity, full of all faculties, of all studies, of all
learning.’* The Rev. Joseph S. Buckminster, was born May 26, 1784,
at Portsmouth, New Hampshire; graduated at Harvard University in
1800 ; was ordained to the ministry of Brattle St. Church, Boston, on the
20th January, 1805 ; and died on the 9th June, 1812, at the early age of
twenty eight years. In him was the rarest union of personal, intellectual,
moral and professional attractions. ¢ His limbs were well-proportioned
and regular. His head resembled the finest models of the antique ; and
his features presented an almost faultless combination of dignity, sweetness,
and intelligence.”t He had a mind of the highest order, and perfectly
balanced. To the richest gifts of fancy, he united all the more sober and
practical faculties, and above all, in a most remarkable degree, judgment.
‘He was a diligent and most successful student, and, says his biographer,
his acquisitions were, for his years, pre-eminently great. Besides the
studies peculiar to theology, his reading was very extensive in metaphysics,
morals, biography, and particularly literary history ; and whatever he had
once read, his memory made for ever his own.” In Biblical criticism, his
attainments were very rich ; and to his ardent desire to promote Biblical
studies, and his personal effort and example, is attributable, in a great
degree, the impulse given to them among our theologians. His eloquence
was, by general report, of the most splendid and fascinating kind; his
look, his voice, his gesture, his entire manner, all wondrously combining
to give effect to sermons in which was the rarest union of seriousness and
earnestness, of rationality and warmest devotion, of gentle rebuke and the .
boldest and freest expostulation. Two printed volumes of these sermons
have been given to the world ; and from all that his contemporaries tell of
him, and from this rich legacy of his too brief labours in the cause of
spiritual freedom, truth, and piety, we can easily believe, as has been said,

* Rev. .\. Young's Disc. on President Kirkland, p. 69.
+ Kirkland’s Memoir of Buckminster, p. 28.
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¢ that he introduced a new era in preaching.’ His entire lifc seems to
have been ¢baptized into a holy spirit.” The old, as well as the young,
while attracted to him with the truest affection, felt towards him an
unwonted reverence. And ‘the magic influence’ which kept around him
while alive a circle of devoted friends, many of them of the highest order
of minds, after his death, and even to this day, has clustered about his
memory *the fondest recollections and regrets.’

To go into any full and detailed account of the distinguished divines who
have done honour to the Unitarian faith in the United States, would extend
this essay too far. The names of Eliot, and Belknap, and Howard ; of
Freeman, the distinguished instrument for revolutionising the First Episcopal
Church in new England®; of Holley, far-famed for his splendid eloquence,
once pastor of Hollis St./Church, Boston, and afterwards President of Tran-
sylvania University, Kentucky; of Kirkland, who left the ministry at
Church Green, Boston, for the Presidency of Harvard University, of whose
preaching one of the acutest and profoundest minds declared, that ¢he put
more thought into one sermon than other ministers did into five;'} and
speaking of whose presidency his biographer says, ‘no man ever did so
much for Harvard University ;* of Thacher and Greenwoody, his successors
in the ministry; and to mention no others in Boston, of Channing,
‘ nomen praclarum,” whose fame is too wide-spread to need further notice
here ; these are all names cherished with reverence and delight to this day,
in the city where they ministered, andin the churches which they served.
Out of that city, the venerable Barnard, and Prince, of Salem, Abbott of
Beverly, Porter of Roxbury, Ripley of Concord, Thayer of Lancaster, and
Bancroft of Worcester, with Parker of Portsmouth, New Hampshire, a
medel man and minister, these have left behind them most precious
remembrances. ’

To the bench and the Bar, our faith has given some of the profoundest
and most accomplished judges and lawyers, and the most eloquent advo-
cates; the late Chief Justices Parsons and Parker, of Massachusetts, and
Eddy of Rhodes Island—all remarkably learned and profound ; Dane, of
Salem, author of the Digest of American Law, in nine vols. large 8vo., and

¢ Page 2-1.
+ Chief Justice Parsons, cited by Rev A. Young; Discourse on President Kirkland,
page 22. P

1 Dr. Greenwood died Minister of King’s Chapel.
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of a celebrated ordinance for the government of the territory of the United
States, north west of the Ohio river, so ably drawn, that it was adopted by
Congress unaltered in the slightest particular, and of which Mr. Webster
said that it ‘laid an interdict against personal servitude, in original compact,
not only deeper than all local law, but deeper, also, than all local constitu-
tions*:’—Samuel Dexter, of Boston, whose fame at the bar was unrivalled ;
and William Prescott whose fame was scarcely less, and whose long life,
extended to eighty-two years, was one of remarkable purity and active
usefulness : these are specimens of noble men who adorned our religious
communion. At this very moment, the legal profession has its full pro-
portion of able men from our denomination :—Mr. Chief Justice Shaw, of
the Supreme Bench of Massachusetts ; Mr. Justice Story, and Mr. Justice
‘Wayne, two of the Associate Justices of the Supreme Bench of the United
States; and Mr. Chief Justice Cranch, of the United States Circuit Court
for the district of Columbia, all are Unitarians. Mr. Webster, second to
no man either at the bar or in the senate, and who has shown himself
equal to the profoundest questions in diplomacy, and the highest duties in
the national cabinet, is a communicant at Brattle Square Church, in
Boston. Other names have been as well known in public life as politicians
and statesmen. ¢ The elder Adams,” who was the immediate successor of
Washington in the Presidency of this Union; Christopher Gore, who,
under Washington’s administration, was appointed, in 1796, one of the
Commissioners under Jay’s treaty to settle the claims of the United States
upon the British Government; and at a later period was Governor of
Massachusetts ; and the Hon. Richard Cranch, of whom some notice was
taken on a previous paget, belong to this list ; while the venerable Ex-
President, John Quincy Adams, of Quincy, Massachusetts, and two Ameri-
can ministers plenipotentiary at this moment, Edward Everett], at the
Court of Great Britain, and Henry Wheaton, at that of Prussia, are of the
same faith.

# Mr. Dane founded a Professorship of Law at Harvard University, which is now
filled by Judge Story.

1 Page 1, and note.

1 The lapse of a few months since this Essay was written, has removed Mr. Everett
from his office of Ambassador at the Court of Great Britain, as well as produced some
other changes. It was, however, judged desirable to leave the Essay in the exact condi-
tion in which it proceeded from the hands of the author.— Note by the Editor.
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Of men of science, of literary men, scholars, authors, who have done
honor to the country, the Unitarian body has furnished its full share. The
name of Bowditch, the translator of La Place, a work of itself enough to
make his fame immortal, and the author of the Practical Navigation; to
whom the distinguished French astronomer, Lacroix, acknowledged him-
self indebted, ‘for communicating many errors in his works®,’ is as well
known abroad as at home. In the department of History and Biography,
Belknap, Thacher, Bradford, President Quincy, Tudor, Sparks, Prescott,
and Bancroft ; of Poetry, Bryant, Longfellow, Pierpont, Sprague, Tucker-
man, Lowell, and Mrs. Seba Smith ; of Mechanical Philosophy, the late Dr.
Prince, of Salem, Massachusetts; of polite learning and eriticism, the
editors and chief writers of the North American Review, and of the
Christian Examiner, from the beginning; such as, E. Everett, A. H.
Everett, Sparks, Channing, J. G. Palfrey, O. Dewey, Walker, Greenwood,
Lamson, H. Ware Junr., Sabin, Hillard, Bowen, W. B. O. Peabody;
Hedge ; in Jurisprudence and Politics, Fisher Ames, Nathan Dane, Judge
Story, W. Phillips. A large list of female writers might be added, pre-
faced by the names of Miss Sedgwick, Mrs. Follen, Mrs. Lee, and Miss
Fuller.

The contributions of American Unitarians to Theology, aside of the
sermons of Buckminster, Thacher, Freeman, Colman, N. Parker, Chan-
ning, Dewey, J. E. Abbot, Palfrey, and others, are among the most valu-
able which the country has seen: in controversial divinity, Dr. N. Wor-
cester’s Bible News; Dr. Ware’s (sen.), Letters to Trinitarians ; Professor
Norton’s Statement of Reasons; Mr. Sparks’ Letters to Dr. Miller, on the
Comparative Tendency of Unitarian and Calvinistic Views, and his Letters
to Dr. Wyatt on the Episcopal Church ; Upham’s Letters on the Logos;
B. Whitman’s Letters toa Universalist; Mr. Burnap’s Lectures on Unita-
rianism, and his Expository Lectures; Mr. A. P. Peabody’s Lectures on
Unitarianism : in Biblical criticism and literature, Professor Norton’s
great work on the Genuineness of the Gospels; Professor Noyes’ transla-
tions of the Hebrew prophets, the Psalms, and Job, with introductions and
notes ; Mr. Livermore’s commentary on the Gospels and Acts; Professor
Palfrey’s Lectures on the Jewish Scripture and Antiquties; Mr. Furness’s
Jesus and his biographers.  The entire series of the Christian Ex-

* The Rev. A. Young’s Disc. on Dr. Bowditch, p. 41.
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aminer is a standing monument, to say nothing of the subordinate religious
journals of the denomination, of the ability, learning, and piety, of the
Unitarian clergy of the United States

In all works and plans of philanthropy, American Unitarians have been
active and conspicuous. Dr. Noah Worcester obtained the name of the
Apostle of Peace, by his early, indefatigable, long continued labours in
behalf of that great cause. ‘He gave birth to Peace Societies,’ says Dr.
Channing ; and he adds, ¢it may well he doubted, whether any man who
ever lived, contributed more than he to spread just sentiments on the sub-
ject of war, and to hasten the era of universal peace.’ His ‘Solemn
Review of the Custom of War’ was republished in England, and trans-
lated into many foreign languages on the continent of Europe. The first
public organized effort in behalf of the temperance reformation, was made
by an association in Boston, the head quarters of Unitarianism ; and a
majority of those who started it were Unitarians. We have seen already
that the ministry at Large for the poor in cities, took its first distinct and
effective form with the labours of Dr. Tuckerman®*, and the aid of the
American Unitarian Association. And among the most zealous, faith-
ful, and able friends of the slave, and oppugners of the institution of domes=
tie slavery, and labourers for its extinction in the country, Unitarians have
been from the first. As a true philanthropist, in the broadest sense, the
late John Vaughan, of Philadelphia, one of the originators of the Church of
our faith in that city, deserves most honorable notice. Every leading
benevolent institution in that city he helped to establish or sustain, and
¢ of the institution for the instruction of the blind," says Mr. Furness, his
friend and pastor, ‘he was emphatically the founder.” The spirit of
Howard seems revived in the person of Miss Dix, who is devoting all
the energies of a rare and accomplished mind, and a warm and noble heart,
to the amelioration of the condition of the prisoner, and the reform and
improvement of our prisons. She is engaged in a personal inspection
of the various prisons of the country; and by her elaborate reports, and
eloquent appeals to the community and to the legislature, has already
opened the way for great and most beneficent results. She has given
special regard to the case of the insane; and has awakened in various

* Page 37.
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places a public feeling upon the care and treatment of this most unfortu-
nate class of human beings, which will be satisfied with nothing but the
amplest and wisest provision for their relief.

Boston is full of benevolent institutions, many of which have always
owed, and to this day owe, a large part of their success and usefulness to
the bounty and care of Unitarians; while their munificence there and
elsewhere in the cause of popular education, and everything connected
with the arts and sciences, is proverbial in the land. During the single
presidency of Dr. Kirkland, a period of eighteen years only, Harvard
University was the object of Unitarian liberality to the amount of more
than 300,000 dls. ; and since that time has continued to receive noble
benefactions from the same source. The Boston Athenzum has been
largely indebted, from its origin, which was with Unitarians, for its bril-
liant success and its rich endowments to its ‘ merchant princes,’ a very
large proportion of whom are of this faith. The names of Eliot, and
Gore, and Smith, and Thorndike, and Lyman, of the Perkinses and the
Parkmans, of Munson, and Parker, of the Lawrences, and of Lowell, will
go down to posterity among those of the truest and most generous friends
and patrons of education and learning. The last, John Lowell, jun., of
Boston, who died at Bombay, at the early age of 37, bequeathed by his
will property to the amount of 250,000 dls., the income to be appro-
priated to the expense of public free courses of lectures in his native
city ; the lectures to be of the highest grade, and upon every branch of
science, philosophy, ethics, and the evidences of natural and revealed
religion. These lectures were commenced in the winter of 1839-40, and
are regularly continued with the recurrence of the cold season.

The condition and prospects of Unitarianism in the United States were
never more encouraging. Our oldest churches have gained strength, mot
only in the increased numbers of their members, but in their character and
efficiency, and new churches are constantly springing up in various and
remote parts of the country. With all this it must be allowed, that the
relative increase of the denomination, compared with that of the great
orthodox body, has not been all we could wish. Still it may have, as we
believe it has, realised a large positive increase of strength ; not only by
the additions to old congregations, and the starting up of new ones, but

in the revival of a more earnest and energetic spirit. There have been
E
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some elements of disunion stirred up among us within the last two or three
years, by what has been called the transcendental movement, and by the
utterance of views upon the foundations of Christian faith which go
directly to depreciate Christianity as a divine revelation. But on the
other hand, there has been a spiritual movement among us of great and
blessed promise. A deeper religious feeling, a warmer religious sympathy,
more engagedness in the subject of personal religion, a higher devotional
tone, greater interest in missions, and a more earnest and active purpose
to extend what we believe the truth of the Gospel, have been realised.
And all the while, the unity of the denomination has been remarkably pre-
served, not by prescription or priestly craft, but by a consistent recognition
of the right of private judgment, and of the fact, that avowed differences
upon some points, while always to be expected, are by no means incom-
patible with substantial agreement. With no creeds, with no nicely-
adjusted church polity, with no tendency or desire to dogmatise, we have
found union and strength, where others have found discord and weakness.
Every day, and every thing around us, satisfies us more and more, that
wherever Unitarian principles are faithfully applied and carried out,
identical as we believe them to be with primitive Christianity, they are
mighty to the pulling down of the strong-holds of infidelity and sin, and
to the great preparation of the soul for ¢ the world to come.” Never more
than now, were devotedness and fidelity to the cause of truth and holiness
among us needed. But never also were there more numerous signs of
encouragement to be devoted and faithful. The late religious anniver-
saries of our denomination brought together an unusual number of the
clergy and laity. Within the city of Boston® alone, * the city of our solem-
nities,’ four new congregations have been very recently organised ; and in
several of the neighbouring towns, additions are making to the number of
those already in existence. Enquiry is everywhere more earnest in regard

* From the Unitarian Annual Register’ (1846), we learn that in Boston there are 28
Anti-Trinitarian Societies ; namely, 21 Unitarian, 6 Universalist, 1 Christian ; forming
more than one third of the entire number (81) of Christian congregations in the city.—Ed.

In New York a place of worship (‘ The Church of the Divine Unity,’) has recently
been opened, the cost of which is 85,000 dls. On this occasion no fewer than twenty
Unitarian ministers were present.

The progress of events among our Unitarian brethren of the United States is rapid.
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to our views of the gospel, and orthodoxy itself is becoming essentially
modified to the loss of some of its harsher features of intolerance and
exclusiveness, by the increasing strength and prevalence of a more liberal

‘Whilst this volume is passing through the press, we have received intelligence of an im-
portant step taken in New York for the advancement of a pure Christianity. This intel-
ligence is contained in an ¢ Address to Unitarians by the Unitarian Association in the
city of New York, Jan, 1st, 1846, together with the Constitution of the Association. The
ensuing is'taken from the Boston Christian Register for Jan. 24th, 1846.

‘The cause of Liberal Christianity has reached an important crisis in this community.
After a struggle ‘of more than twenty years, Unitarianism has effected a permanent
lodgment in this region, and now takes its place among the acknowledged and prominent
Christian denominations of this metropolis. Until this time, contending with prejudice
and overwhelming numbers on a ground pre-occupied by other, and widely contrasted
sects, it has been busy in securing its uncertain position, and in laying deep its foundations.
It now first finds itself in a situation to look about it, and survey the field of labor.

‘It is believed that the influence of our opinions in this vicinity has been immensely
disproportioned to our numbers and apparent sphere, and that the invisible and indirect
consequences of our labors have been of more importance than the palpable or designed
results. We cannot agree with those who think that the societies established here are the
proper measure of our growth, or that any merely statistical account of our numbers and
of our temples of worship, is a full account of Unitarian progress. Yet, that in this
thoroughfare of our whole country, and upon ground so strongly pre-occupied, we have
been able to build, in its most central and public places, three beautiful and conspicuous
churches of our faith, known and read of all men, as the signs of our prosperous and per-
manent existence here, giving respectability, interest, importance, and dissemination to
our opinions, is a triumph which, under the circumstances of the case, calls for our most
grateful and devout acknowledgments, and will be depreciated only by those who despise
all outward evidences of success and means of influence.

‘Nor has liberal Christianity been so completely occupied with its denominational in-
terests, as wholly to forget its duties asa Christian body to the community in which it
has found a residence. Notwithstanding the very great difficulties already hinted at,
which hindered any strong associate action or concerted efforts, aside from those which
concerned its own planting and support, yet such efforts have been made, and with great
zeal and great sacrifices. Liberal Christianity, wherever it exists, manifests a peculiar
watchfulness over the great interests of man, and especially the condition and claims of
the poor, Wherever its numbers have any considerable proportion of the community
atlarge, there institutions of learning, of mercy, of moral reform, of charity, are sure to
abound. The religion which makes practical goodness its only end and its only test of
the Christian chbaracter, ought to bear such fruits; and it does so. Having no waste for
its zeal in foreign missionary enterprise, in sectarian chivalry, or in endeavours to relieve
an anxiety artificially created by unscriptural opinions, which pronounce the whole human
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and rational faith. It haseven been supposod that one of the chief things
to be apprehended in our efforts to spread wider the knowledge of that
faith, and establish new churches, is to be found in many places in this
very fact. If it prove so, the greater will be the stimulus to sacrifice and
labour in behalf of that faith, until it shall resume its true place in the

family under sentence of everlasting death, it finds a channel for its Christian earnestness,
in the more benignant and practical labors of philanthropy. Without undervaluing the
benevolence of other Christian bodies, it is believed that the Unitarians as denomination,
have, in proportion to their numbers, done more than any other sect for the general insti-
tutions of learning, of charity; in ministries to the poor, in establishments having the
good of universal man for their object.’

We are pleased to find that the plan of a Unitarian Association for the State of New
York is proposed. The formation of such local organizations, in the several districts of
the country, will draw out the latent strength of liberal principles, and secure a more
efficient action of the American Unitarian Association enfolding, them all in its bosom,
and deriving warmth and sustenance from them all. They propose also a daily publica-
tion, combining the features of a religious and secular newspaper, neutral in politics, and
devoted to the interests of Unitarian Christianity. It is further in contemplation

¢That an Association be formed among individuals in the Societies in New York and
Brooklyn, to hire the Hall over the entrance to the Church of the Divine Unity, for the
purposes of a Reading Room and Exchange, the head quarters of our cause in this city
and state. That the newspapers, secular and religious, and reviews of the day, a theolo-
gical library (of which the foundation is already broadly laid) and religious tracts for dis-
tribution should be collected there, the use of which should be enjoyed by all those paying
a small annual subscription toward the support of the room. That this should be opened
to all strangers of our faith, or to those seeking information in regard to Liberal Chris-
tianity, and especially to all young men coming to the city from Unitarian parishes
and desirous to unite themselves with our body here. That a central spot, where the
Pastors of our Societies might meet at a certain hour of the day all persons having busi-
ness with them appertaining to their office, would be thus had. That the social and reli-
gious interests of young men resorting here in the evening would thus be subserved, and
the great interests of our cause and of Christianity, of religion and morality, all be ma-
terially advanced.’

The Address gives the following information.

¢It may be interesting information to many, that at least eleven congregations of our

aith exist in the state of New York at this moment; two in New York, one in Brooklyn,
Fishkill, Albany, Troy, Trenton, Syracuse, Vernon, Rochester, Buffalo. It is hoped thag
the Societies out of this city (of which we deem Brooklyn a part,) will immediately co-
operate with us, and that as soon ag may be, ‘ The Unitarian Association of the State of
New York’ will have a meeting in which every Society shall be fully represented.’— Ed.
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estimation of the Christian world, as the simple, primitive, apostolic,
religion.®

® One of the most encouraging signs for the furtherance of a pure Gospel in North
America, is the disposition which is growingly manifest on the part of the different bodies
of Anti-Trinitarians, to act in concert on behalf of great common objects. It would be
easy to give many pleasing instances of this tendency to brotherly co-operation—we
limit ourselves to one. We refer to the Protest against American slavery, which was
put forth in the autumn of 1845, signed by 170 Unitarian Ministers of the United States
—a plain, earnest, argumentative, Christian document, which excited considerable
attention throughout the American Union. This most laudable proceeding called forth
expressions of opinion to the same effect from the Universalist and Christian Anti-
Trinitarians of the United States.

The entire movement which exhibits ¢ the liberal Christians’ of the Union in a light
s0 satisfactory to the philanthropic mind, may be at least, in part, traced to an Address,
signed by 195 Unitarian Ministers of Great Britain, designed to urge on their
American brethren the injustice and iniquity of slavery, and calling on them to take
that position which so many of them have now happily taken—a position of active
hostility to a great national sin. May the co-operation which these facts imply become
more frequent, and equally useful for the service of man and the honour of Christ.—
Editor.
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CHRISTIANS, OR CHRISTIAN CONNEXION IN THE
UNITED STATES.

WiTHIN about about one half century, a very considerable body of reli-
gionists have arisen in the United States, who, rejecting all names, appel-
lations, and badges of distinctive party among the followers of Chris,
simply call themselves CurisTIANS. Sometimes, in speaking of themselves
as a body, they use the term Christian Connexion. In many parts of the
United States this people have become numerous ; and as their origin and
progress have been marked with some rather singular coincidents, this
article will present a few of them in brief detail.

Most of the Protestant sects owe their origin to some individual re-
former, such as a Luther, a Calvin, a Fox, or a Wesley. The Christians
never had any such leader, nor do they owe their origin to the labours of
any one man. They rose nearly simultaneously in different sections of our
country, remote from each other, without any preconcerted plan, or even
knowledge of each other’s movements. After the lapse of several yeas,
the three branches obtained some information of each other, and upon
opening a correspondence, were surprised to find that all had embraced
nearly the same principles, and were engaged in carrying forward the same
system of reform. This singular coincidence is regarded by them &
evidence that they are a people raised up by the immediate direction and
overruling providence of God ; and that the ground they have assumed is
the one which will finally swallow up all party distinctions in the gospel
church.

While the American Revolution hurled a deathblow at political domi-
nation, it also diffused a spirit of liberty into the church. The Methodists
had spread to some considerable extent in the United States, especi&ﬂy
south of the Potomac. Previous to this time they had been considered 3
branch of the Church of England, and were dependent on English Epis-
copacy for the regular administration of the ordinances. But as the revo-
lution had wrested the States from British control, it also left the American
Methodists free to transact their own affairs. Thomas Coke, Francis
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Asbury, and others, set about establishing an Episcopal form of church
government for the Methodists in America. Some of the preachers, how-
ever, had drank too deeply of the spirit of the times to tamely submit to
lordly power, whether in judicial vestments, or clad in the gown of a pre-
late. Their form of church government became a subject of spirited dis-
cussion in several successive conferences. James O’Kelly, of North
Carolina, and several other preachers of that state and of Virginia, pleaded
for a congregational system, and that the New Testament should be their
only creed and discipline. The weight of influence, however, turned on
the side of Episcopacy and a human creed. Francis Asbury was elected and
ordained bishop ; Mr. O’Kelly, several other preachers, and a large num-
ber of brethren, seceding from the dominant party. This final separation
from the Episcopal Methodists took place, voluntarily, at Manakin Town,
North Carolina, December 25th, 1793. At first they took the name of
¢ Republican Methodists,” but at a subsequent conference resolved to be
known as Christians only, to acknowledge no head over the church but
Christ, and no creed or discipline but the Bible.

Near the close of the eighteenth century, Dr. Abner Jones, of Hartland,
Vermont, then a member of a regular Baptist Church, had a peculiar
difficulty of mind in relation to sectarian names and human creeds. The
first, he regarded as an evil, because they were so many badges of distinct
separation among the followers of Christ. The second, served as so many
lines or walls of separation to keep the disciples of Christ apart ; he thought
that sectarian names and human creeds should be abandoned, and that
true piety alone, and not the externals of it, should be the test of Christian
fellowship and communion. Making the Bible the only source from
whence he drew the doctrine he taught, Dr. Jones commenced propagating
his sentiments with zeal, though at that time he did not know of another
individual who thought like himself. In September, 1800, he had the
pleasure of seeing a church of about 25 members gathered in Lyndon,
Vermont, embracing these principles. 1In 1802 he gathered another
church in Bradford, Vermont, and in March, 1803, another in Piermont,
New Hampshire. About this time, Elias Smith, then a Baptist minister,
was preaching with great success in Portsmouth, New Hampshire. Falling
in with Dr. Jones’s views, the church under his care was led into the same
principles. Up to this time Dr. Jones had laboured as a preacher nearly,
if not quite, single-handed ; but several preachers from the regular Bap-
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tists and Freewill Baptists, nocw rallied to the standard he had unfurled.
Preachers were also raised up in the different churches now organised,
several of whom travelled extensively, preaching with great zeal and suc-
cess. Churches of the order were soon planted in all the New England
states, the states of New York, Pennsylvania, Ohio, and more recently in
New Jersey and Michigan. A large number of churches have also been
planted in the Canadas, and the province of New Brunswick.

A very extraordinary revival of religion was experienced among the
Presbyterians in Kentucky and Tennessee, during the years 1800 and 1801.
Several Presbyterian ministers heartily entered into the work, and laboured
with a fervour and zeal which they had never before manifested. Others
either stood aloof from it, or opposed its progress. The preachers who
entered the work, broke loose from the shackles of a Calvinistic creed, and
preached the gospel of free salvation. The creed of the church now
appeared in jeopardy. Presbyteries, and finally the Synod of Kentucky,
interposed their authority to stop what they were pleased to call a torrent
of Arminianism. Barton W. Stone, of Kentucky, a learned and eloquent
minister, with four other ministers, withdrew from the Synod of Kentucky.
As well might be expected, a large number of Presbyterian members,
with most of the converts in this great revival, rallied round these men
who had laboured so faithfully, and had been so signally blessed in their
labours. As they had already felt the scourge of a human creed, the
churches then under their control, with such others as they organised,
agreed to take the Holy Scriptures as their only written rule of faith and
practice. At first they organised themselves into what was called the
¢ Springfield Presbytery;’ but in 1803, they abandoned that name, and
agreed to be known as Christians only. Preachers were now added to
their numbers and raised up in their ranks. As they had taken the scrip-~
tures for their guide, pedobaptism was renounced, and believers’ baptism
by immersion substituted in its room. On a certain occasion one minister
baptized another minister, and then he who had been baptized immersed
the others. From the very beginning, this branch spread with surprising
rapidity, and now extends through all the western states.

From this brief sketch it will be perceived that this people originated
from the three principal Protestant sects in America. The branch at the
south, from the Methodists ; the one at the north, from the Baptists, and
the one at the west, from the Presbyterians. The three branches rose
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within the space of eight years, in sections remote and unknown to each
other, until some years afterwards. Probably no other religious body ever
had a similar origin.

The adopting of the Holy Scriptures as their only system of faith, has
led them to the study of shaping their belief by the language of the sacred
oracles. A doctrine, which cannot be expressed in the language of inspi-
ration, they do not hold themselves obligated to believe. Hence, with
very few exceptions, they are not Trinitarians, averring that they can
neither find the word nor the doctrine in the Bible. They believe ¢ the
Lord our Jehovah is one Lord,’ and purely one. That ‘Jesus Christ is
the only begotten Son of God ;' that the Holy Ghost is that divine
unction with which our Saviour was anointed, (Acts x. 38,) the effusion
that was poured out on the day of Pentecost; and that it is a divine
emanation of God, by which he exerts an energy or influence on rational
minds. While they believe that Jesus Christ is the Son of God, they are
not Socinians or Humanitarians. Their prevailing belief is that Jesus
Christ existed with the Father before all worlds. (See Millard’s ¢ True
Messiah,” Morgridge’s ¢ True Believer's Defence,” and Kinkade’s ¢ Bible
Doctrine.’)

Although the Christians do not contend for entire uniformity in belief,
yet in addition to the foregoing, nearly, if not quite all of them, would agree
in the following sentiments: 1. That God is the rightful arbiter of the
universe ; the source and foundation of all good. 2. That all men have
sinned and come short of the glory of God. 3. That with God there is
forgiveness; but that sincere repentance and reformation are indispensable
to the forgiveness of sins. 4. That man is constituted a free moral agent,
and made capable of obeying the gospel. 5. That through the agency of
the Holy Spirit, souls, in the use of means, are converted, regenerated, and
made new creatures. 6. That Christ was delivered for our offences, and
raised again for our justification; that through his example, doctrine, death,
resurrection and intercession, he has made salvation possible to every one,
and is the only Saviour of lost sinners. 7. That baptism and the Lord’s
supper are ordinances to be observed by all true believers; and that bap-
tism is the immersing of the candidate in water, in the name of the Father,
and of the Son, and of the Holy Ghost. 8. That a life of watchfulness
and prayer only will keep Christians from falling, enable them to live in a
justified state, and ultimately secure to them the crown of eternal life.

r
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9. That there will be a resurrection of both the just and the unjust.
10. That God has ordained Jesus Christ judge of the quick and dead at
the last day ; and at the judgment, the wicked will go away into everlast-
ing punishment, and the righteous into life eternal.

In the Christian Connexion, churches are independent bodies, authorised
to govern themselves and tramsact their own affairs. They have a large
number of associations called Conferences. Each conference meets annu-
ally, sometimes oftener, and is composed of ministers and messengers from
churches within its bounds. At such conferences candidates for the ministry
are examined, received and commended. Once a year, in conference, the
character and standing of each minister is examined, that purity in the
ministry may be carefully maintained. Such other objects are discussed
and measures adopted, as have a direct bearing on the welfare of the body
at large.

They have a book concern located at Union Mills, New York, called
¢ The Christian General Book Association.” At the same place they issue
a semi-monthly periodical called the ¢Christian Palladium.” They also
publish a weekly paper at Exeter, New Hampshire, called the ¢ Christian
Herald ;’ and another semi-monthly periodical is about to be issued in the
state of Ohio, to be called the ¢ Gospel Herald.” They have also three
institutions of learning; one located at Durham, New Hampshire, one
in North Carolina, and the other at Starkey, Yates county, New York.

Although several of their preachers are defective in education, yet there
are among them some good scholars and eloquent speakers; several of
whom have distinguished themselves as writers. Education is fast rising
in their body. While their motto has ever been, ¢ Let him that under-
stands the gospel, teach it,’ they are also convinced that Christianity never
has been, and never will be, indebted to palpable ignorance. Their ser-
mons are most generally delivered extempore, and energy and zeal are
considered important traits in a minister for usefulness.

The statistics of the connexion, though imperfect, may probably be
computed, at the present time, (1844,) as follows : the number of preachers
about 1500, and 500 licentiates ; communicants about 325,000 ; number
of churches about 1,500. 'l:here are probably not less than 500,000 per-
sons in this country who have adopted their general views, and attend
upon their ministry. )
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FRIENDS, OR HICKSITE QUAKERS IN THE UNITED
STATES.

The Society of Friends originated in England about the middle of the
17th century. The chief instrument in the divine hand for the gathering
and establishment of this religious body was George Fox. He was born in
the year 1624. He was carefully educated according to the received views
of religion, and in conformity with the established mode of worship. His
natural endowments of mind, although they derived but little advantage
from the aid of art, were evidently of a very superior order. The character of
this extraordinray man it will not, however, be necessary here to describe
with critical minuteness. The reader, who may be desirous of acquiring
more exact information on this head, is referred to the journal of his life,
an interesting piece of autobiography, written in a simple und unembel-
lished style, and containing a plain and unstudied narration of facts. By
this it appears, that in very early life he indulged a vein of thoughtfulness
and a deep tone of religious feeling, whieh, increasing with his years, were
the means of preserving him, in a remarkable degree, free from the con-
tamination of evil example by which he was surrounded. The period in
which he lived was distinguised by a spirit of anxious inquiry, and a great
appearance of zeal, on the subject of religion. The manners of the age
were nevertheless deeply tinctured with licentiousness, which pervaded all
classes of society, not excepting professors of religion. Under these cir-
cumstances, George Fox soon became dissatisfied with the mode of worship
in which he had been educated. Withdrawing, therefore, from the public
communion, he devoted himself to .retirement, to inward meditation, and
the study of the scriptures. While thus engaged in an earnest pursuit of
divine knowledge, his mind became gradually enlightened to discover the
nature of true religion ; that it consisted not in outward profession, nor in
external forms and ceremonies, but in purity of heart, and an upright walk-
ing before God. He was instructed to comprehend, that the means by which
those necessary characteristics of true devotion were to be acquired were
not of a secondary or remote nature ; that the Supreme Being still conde-

-
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scended, as in former days, to communicate his will immediately to the soul
of man, through the medium of his own Holy Spirit ; and that obedience
to the dictates of this inward and heavenly monitor constituted the basis of
true piety, and the only certain ground of divine favour and acceptance.
The convictions, thus produced in his own mind, he did not hesitate openly
to avow. In defiance of clerical weight and influence, he denounced al
human usurpation and interference in matters of religion, and boldly pro-
claimed that ‘ God was come to teach the people himself.” The novelty
of his views attracted general attention, and exposed him to much obloquy;
but his honesty and uprightness won him the esteem and approbation of the
more candid and discerning. Persevering, through every obstacle, in 2
faithful testimony to the simplicity of the truth, he found many persons who,
entertaining kindred impresssions with himself, were fully prepared not
only to adopt his views, but publicly to advocate them. The violent perse-
cution which they encountered, served only to invigorate their zeal and
multiply the number of their converts. United on a common ground of
inward conviction, endeared still more to each other by a participation of
suffering, and aware of the benefits to be derived from systematic co-opers-
tion, George Fox and his friends soon became embodied in independent
religious communion.

Such is a brief history of the rise of the people called Quakers ; to which
1 will only add, that the society continued to increase rapidly till near the
end of the seventeenth century, through a most cruel and widely-extended
persecution. Between the years 1650 and 1689, about fourteen thousand
of this people suffered by fine and imprisonment, of which number mor¢
than three hundred died in jail ; not to mention cruel mockings, buffetings
scourgings, and afflictions innumerable. All these things they bore with
exemplary patience and fortitude, not returning evil for evil, but breathing
the prayer, in the expressive language of conduct, ¢ Father, forgive them,
for they know not what they do!” The testimonies for which they princ-
pally suffered, were those against a hireling priesthood, tithes and oathsi
against doing homage to man with ¢ cap and knee ;' and using flatterig
titles and compliments, and the plural number to a single person.

T am next to speak of their religious principles, which are found emb-
died in their testimonies.

The Society of Friends has never formed a creed after the manner of other
religious denominations. We view Christianity essentially as a practical aod
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not a theoretical system ; and hence to be exemplified and recognised in the
lives and conduct of its professors. We also hold that belief, in this con-
nexion, does not consist in a mere assent of the natural understanding, but
in a clear conviction wrought by the Divine Spirit in the soul. (1 John v.
10.) For that which here challenges our belief involves a knowledge God ;
and no man knoweth the things of God but by the Spirit of God. (1 Cor.
ii. 11.) Again, religion is a progressive work : ‘There is first the blade,
then the ear, and after that the full corn in the ear.’ (Mark iv. 21.)
¢ And some there are who have need of milk, and not of strong meat ;
and every one that useth milk is unskilful in the work of righteousness:
for he is a babe.” (Heb. v. 12, 13.)

Seeing, therefore, that there are different growths and degress of know-
ledge in the members of the body, we cannot but view the practice of
requiring them to subscribe to the same creed, or articles of faith, as a per-
nicious excrescence on the Christian system. And hence we prefer judging
of our members by their fruits, and leaving them to be taught in the school
of Christ, under the tuition of an infallible teacher, free from the shackles
imposed by the wisdom or contrivance of man. V

Our testimony to the light of Christ within.—We believe a knowledge of
the gospel to be founded on immediate revelation. (Matt. xvi. 18; 1 Cor,
ii. 10, 11, 12; John xiv. 26.) Being the antitype of the legal dispensa-
tion, it is spiritual as its author, and as the soul which it purifies and
redeems. (Rom.i. 16.) Under the gospel dispensation, the temple, (1
Cor. v. 19 ; Acts vii. 48,) altar, (Heb. xiii. 10,) sacrifices, (1 Pet. ii. 5.)
the flesh and blood, (John vi. 53—683,) water and fire, (John vii. 37, 88 ;
iv. 14; Matt. iii. 11,) cleansing and worship, (John iv. 28, 24,) are all
spiritual.® Instituted by the second Adam, the gospel restores to us the
privileges and blessings enjoyed by the first; the same pure, spiritual wor-
ship, the same union and communion with our Maker. (John xvii. 21.)
Such are our views of the Christian religion ; a religion freely offered to
the whole human race, (Heb. viii. 10, 11,) requiring neither priest nor
oook to administer or to illustrate it, (1 John ii. 27 ; Rom. x. 6, 7, 8); for
all outward rites and ceremonials are, to this religion, but clogs or cumbrous
appendages, God himself being its author, its voucher, and its teacher.

# Vid. Christian Quaker, Phila. edition, 1824, p. 52. I. Pennington, vol. i. p. 360;
vol. ii. pp.' 115, 116, 281, 282, Whitehead’s Light and Life of Christ, pp. 48, 49.
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(John xiv. 26 ; 1 Cor. ii. 9—12.) These are not speculations or notions,
for we speak of what we do know, ‘and our hands have handled of the word
of life.” (1 Johni. 1.)

Such is a summary of the religion held and taught by the primitive
‘ Quakers;’ from which I descend to a few particulars, as a further expo-
sition of their and our principles.

The message which they received is the same given to the apostles, that
¢ God is light, and in him there is no darkness at all.’ (1 John i. 6, 7);
and their great fundamental principle to which they bear testimony is, that
God hath given to every man coming into the world, and placed within
him, a measure or manifestation of this divine light, grace, or spirit, which,
if obeyed, is all-sufficient to redeem or save him. (John iii. 19, 20; i. 9 ;
Tit. ii. 11; 1 Cor.xii. 7.) Itisreferred toand illustrated in the scriptures,
by the prophets, and by Jesus Christ and his disciples and apostles, under
various names and similitudes. But the thing we believe to be one, even
as God is one and his purpose one and the same in all, viz. repentance,
regeneration, and final redemption. It is called light—of which the light
of the natural sun is a beautiful and instructive emblem; for this divine
light, like the natural, enables us to distinguish with indubitable clear-
ness all that concerns us in the works of salvation, and its blessings are as
impartially, freely and universally dispensed to the spiritual, as the other is
to the outward creation, It is called grace, and grace of God, because
freely bestowed on us by his bounty and enduring love. (John xiv. 16, 26.)

It is called #ruth, as being the substance of all types and shadows, and
imparting to man a true sense and view of his condition, as it is in the
divine sight., 1t is called Christ (Rom. viii. 10; x. 6, 7,8); Christ within,
the hope of glory (Col. i. 27); the kingdom of God within (Luke xvii. 21);
the word of God (Heb. iv. 12, 13); a manifestation of the Spirit, given
to every man to profit withal (1 Cor. xii. 7); the seed (Luke viii. 11); a
still small voice (1 Kings xix. 12); because most certainly heard in a
state of retirement, but drowned by the excitement of the passions, the
rovings of the imagination, and the eager pursuits of worldly objects.
¢And thine ear shall hear a word behind thee saying, This is the way, walk
ye in it—when ye turn to the right, and when ye turn to the left.’

It is compared to a ‘grain of mustard seed, the smallest of all seeds,’
being at first little in appearance ; but, as it is obeyed, growing and extend-
ing like that plant, until it occupies the whole ground of the heart, and thus
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expands into and sets up the kingdom of God in the soul. (Luke xiii. 19.)
For the like reason it is compared to ® a little leaven, which a woman took
and hid in three measures of meal, until the whole was leavened,’ or brought
into its own nature. (Luke xiii. 21.)

This unspeakable gift, through the infinite wisdom and goodness of the
divine economy, speaks to every man’s condition, supplies all his spiritual
need, and is a present and all-sufficient help in every emergency and trial.
To the obedient it proves a ¢ comforter,” under temptation a monitor,’
and a ¢ swift witness’ against the transgressor. Itis a ¢ quickening spirit’
to rouse the indifferent; like a refiner’s fire, and like fuller’s soap, puri-
fying the unclean;’ and as a ‘hammer’ to the heart of the obdurate
sinner ; and in all, an infallible teacher, and guide to virtue and holiness.*

And as there are diversities of operations and administrations, so also
there are diversities of gifts bestowed on the members of the body (1 Cor.
xii. 3—12): ‘The Spirit dividing to every man severally as he will,’ in
order that every office and service in the church militant may be performed,
to preserve its health, strength, and purity. And thus by one and the
¢ self same spirit,’ ¢ we are all baptized into one body, whether Jews or
Gentiles, whether boud or free ; and all are made to drink into one spirit.’
(1 Cor. xii. 18.)

Divine internal light is often confounded with conscience, and thus
inferences are drawn against the truth of the doctrine. But this principle
is as distinct from that natural faculty as the light of the sun is distinct from
the eye on which it operates. From a wrong education, and from habitual
transgression, the judgment becomes perverted or darkened, and often
“calls evil good and good evil ;’ and conscience being swayed by the judg-
ment responds to its decisions, and accuses or excuses accordingly. In
this manner conscience becomes corrupted and defiled. Now it is our belief
that, if the discoveries made and monitions given by divine light to the
mind, were strictly attended to, it would correct and reform the erring
conscience and judgment, and dissipate the darkness in which the mind
becomes involved.

# For a further exposition of this fundamental principle of the Society of Friends, the
reader is referred to the following works ; Barclay, pp- 78, 81, 82; George Fox, ¢ Great
Mystery,” pp. 140, 142,7188, 217, 245; Christian Quaker, Phila. edition, 1824, pp. 198,
200 ; Ib. pp. 5 to 55; George Fox’s Journal, passim ; Stephen Crisp’s Sermon at Grace
Church Street, May 24, 1688.



64 QUAKER ANTITRINITARIANS

Such is our testimony to the great fundamental principle in religion, as
we believe and understand it. We exclude speculative opinions. If the
reader be dissatisfied with our impersonal form of expression, let him
change it, and it will be a change of name only. We dispute not about
names.

We believe in the divinity of Christ—not of the outward body, buto
the spirit which dwelt within it—a divinity not self-existing and independ-
ent, but derived from the Father, being the Holy Spirit, or God in Christ.
“The Son can do nothing of himself,’ said Christ; and again, ‘I can of
mine own self do nothing’ (John v. 19, 30); and in another place, ‘The
Father that dwelleth in me he doeth the work’ (John xiv. 10); ¢ Asmy
Father hath taught me, I speak these things’ (John viii. 28); * Even as
the Father said unto me, so I speak’ (John xii. 50).*

We reject the common doctrines of the Trinity and Satisfaction, as cor-
trary to reason and revelation, and for a more full expression of our views
on these subjects, we refer the inquiring reader to the works below cited.
We are equally far from owning the doctrine of ‘imputed righteousness,
in the manner and form in which it is held. We believe there must be2
true righteousness of heart and life, wrought in us by the Holy Spirit, or
Christ within; in which work we impute all to him, for of ourselves we
can do nothing. Neither do we admit that the sins of Adam are, in any
sense, imputed to his posterity ; but we believe that no one incurs the
guilt of sin, until he transgresses the law of God in his own person.
(Deut. i. 39; Ezek. xvii. 10—24 ; Matt. xxi. 16; Mark x. 14, 15, 16;
Rom. ix. 11). In that fallen state, the love and mercy of God are ever
extended for his regeneration and redemption. God so loved the world,
that he sent his only begotten Son into the world, in that prepared body;
under the former dispensation, for the salvation of men. And it is through

* See also John iii. 34; v. 26, 36; vi. 38, 57 ; vii. 16 ; viii. 28, 42; xii. 49; L Pen-
nington, vol. iii. pp. 61, 62, 236 ; Whitehead’s Light and Life of Christ, p. 35; Thom#
Zachary, p. 6; Wm. Penn, vol. ii. pp. 65, 66; Edward Borough, p. 637; Wm. Baily,
pp- 158; Stephen Crisp, pp. 75, 76.

+ Wm. Penn’s ¢ Sandy Foundation Shaken,’ passim ; I. Pennington, vol. ii. pp- 115,
116, 427 ; vol. iii. pp. 32, 34, 54, 61, 62, 135, 226, 236 : Job Scott’s * Salvation by Christ
pp. 16, 22, 24,25, 29, 30, 35 ; Christian Quaker, pp. 34, 135,199, 262, 276, 350, 354, 369,
405 ; Wm. Penn’s Works, fol. ed. vol. ii. pp. 65, 66, 420, 421; vol. v. p. 385; Wm. Baily,
pp. 157, 158 ; T. Story’s Journal, p. 385 : Fox’s Doctrinals, pp. 644, 646, 664, 1035-
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the same redeeming love, and for the same purpose that, under the ‘new
covenant,’” he now sends the Spirit of his Son into our hearts, a mediator
and intercessor, to reconcile us, and render us obedient to the holy will and
righteous law of God. We believe that all that is to be savingly known of
God, is made manifest or revealed in man by his Spirit (Rom, i. 19); and
if mankind had been satisfied to rest here, and had practised cn the know-
ledge thus communicated, there would never have existed a controversy
about religion, and no materials could now have been found for the work,
of which this essay forms a part. (Deut. xxviii. 15, 29.)

Our testimony concerning the Scriptures.—We believe that the scriptures
have proceeded from the revelations of the Spirit of God to the saints ;
and this belief is founded on evidence furnished by the same Spirit to our
minds. We experience them to be profitable for doctrine, for reproof,
for correction, for instruction in righteousness. But as they are a declara-
tion from the fountain only, and not the fountain itself, they bear the
same inscription as the sun-dial: ¢ Non sine lumine'—useless, or a dead
letter, without light;®* because the right interpretation, authority and
certainty of them, and, consequently, their usefulness, depend on the assur-
ance and evidence of the same Spirit by which they are dictated, given to
the mind of the reader. (2 Cor. iii. 6.) For, although we believe that
we may be helped and strengthened by outward means, such as the serip-
tures, and an authorised gospel ministry; yet it is only by the Spirit that
we can come to the true knowledge of God, and be led ‘ into all truth.’
Under these several considerations, we cannot accept these writings as the
foundation and ground of all religious knowledge, nor as the primary rule
of faith and practice ; since these high attributes belong to the divine
Spirit alone, by which the scriptures themselves are tested. Neither do
we confound cause and effect by styling them the ‘ Word of God,’” which
title belongs to Christ alone, the fountain from which they proceeded.
(Eph. vi. 17; Heb. iv, 12; Rev. xix. 18.)

Our testimony on Divine Worship, the Ministry, &c.—We believe that
they that worship the Father aright, must worship him in spirit and in
truth, and not in a formal manner. (John iv. 24.) Hence, when we
meet together for public worship, we do not hasten into outward perform-
ances. (1 Pet.iv. 11.) For, as we believe that of ourselves, and by our

# Phipp's ¢ Original and Present State of Man.’
F
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own natural reason, we can perform no act that will be acceptable to God,
or available to our own advancement in righteousness, without the sensible
influence of his good Spirit (1 Cor. xii. 8): much less can we, without
this divine aid, be useful to others, or minister at set times, seeing that
this essential requisite is not at our command. Therefore it is our prac-
tice, when thus met together, to sit in silence, and withdraw our minds
from outward things, to wait upon God, and ‘feel after him, if haply we
may find him.” (Psalm xlvi. 10.) And in these silent opportunities we
are often strengthened and refreshed together by his heavenly presence.
(Matt. xviii. 20.) This manner of worship we believe to be more accept-
able to our great Head, ¢ who seeth in secret,” than set forms of prayer or
praise, however specious, performed in the will of man. (1 Cor. ii. 13;
Luke xii. 12.) Yet we do not exclude the use of a rightly qualified
ministry, but believe it to be a great blessing to the church. Nor do we
exclude vocal prayer, when properly authorized; though we bear testi-
mony against the custom of appointing times and persons for this solemn
service by human authority ; believing that without the immediate opera-
tion of the divine power, ‘we know not what we should pray for as we
ought.” (Rom. viii. 26.)

1 have before stated it as our belief, that outward rites and ceremonies
have no place under the Christian dispensation, which we regard as 3
purely spiritual administration. Hence we hold that the means of initiation
into the church of Christ does not consist in the water-baptism of John,
which decreasing rite has vanished (John iii. 80); but in Christ’s baptism,
(Matt. iii. 11,) or that of the Holy Spirit ; the fruits of which are repent-
ance and the new birth. Neither do we believe that spiritual communion
can be maintained between Christ and his church, by the use of the out-
ward ¢ elements’ of bread and wine, called the ‘supper,” which is the type
or shadow only ; but that the true communion is that alluded to in the
Revelations : ‘ Behold I stand at the door and knock: 1f any man hear my
voice and open the door, I will come in to him, and will sup with him,
and he with me.’ : ‘

A hireling ministry, or the practice of taking money for preaching, W¢
testify against, as contrary to the plain precept and command of Christ,
“ Freely ye have received, feeely give.” Further, we hold that to consti-
tute a minister of Christ requires a special gift, call, and qualification from
the blessed Master, and that neither scholastic divinity, philosophy, nor the
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forms of ordination, confer in any degree either ability or authority to en-
gage in this service of Christ, (1 Cor. ii. 4, 5, 13.) who has forewarned us
that without him we can do nothing for ourselves. (John xv. 5.) As we
believe that gifts in the ministry are bestowed by the Head of the Church,
s0 we presume not to limit him in the dispensation of them, to any condi-
tion of life, or to one sex alone; seeing that male and female are all onc in
Christ. And this liberty we look upon as a fulfilment of prophecy, having
received abundant evidence of its salutary influence in the chnrch. (Acts ii.
16, 17; xxi. 9.)

Our testimonies against war, slavery, and oaths are generally well known,
and have their rise in the convictions of the Spirit of truth in our minds,
amply confirmed by the precepts and commands of Christ and his Apostles,
to which we refer the reader.

We condemn frivolous and vain amusements, and changeable fashions
and superfluities in dress and furniture, shows of rejoicing and mourning,
and public diversions. They are a waste of that time given us for nobler
purposes, and are incompatible with the simplicity, gravity, and dignity
that should adorn the Christian character.

‘We refrain from the use of the plural number to a single person, and of
compliments in our intercourse with men, as having their origin in flattery,
and tending to nourish a principle, the antagonist of that humility and meek-
ness, which, after the example of Christ, ought to attach to his disciples.
We also decline giving the common names to the months and days, which
have been bestowed on them in honour of the heroes and false gods of anti-
quity, thus originating from superstition and idolatry.

We inculcate submission to the laws in all eases where the ¢ rights of
conscience’ are not thereby violated. But as Christ’s kingdom is not of this
world, we hold that the civil power is limited to the maintenance of external
peace and good order, and therefore has no right whatever to interfere in
religious matters.

The Yearly Meetings of New York, Genessee, Baltimore, Ohlo, and In-
diana, hold an epistolary correspondence with Philadelphia Yearly Meeting,
according to ancient practice. But the Yearly Meeting of London has de-
clined this intercourse since the separation in 1827.

The writer here alludes to a controversy which arose in the body of
Friends, from an attempt made by a party in it, who had become imbued
with the prevalent love of a dogmatical religion, to bring the members under

| W \
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the yoke of what is termed  Evangelical Religion.” This attempt which was
entered on simultaneously in Europe, and in America, was strenuously re-
sisted in many quarters, and met in the United States with so much dislike
and opposition, as to lead to a schism, in which each of the two separating
parties contended for the honour and advantages of being the ancient, recog-
1ized, and legal body of Friends. To one of these two, the title of Hicksite
Quakers was given; from the name of a venerable man, Elias Hicks, who
stood prominently forward to assert the true doctrine]of Gospel liberty, and
what he considered the essential principles of the primitive Friends. But
these principles and that doctrine led to, if they did not rather involve, the
denial of the humanly-devised creeds of semi-barbarous ages, and, in conse-
quence, the great tenet of Athanasian Christianity. For this use of the
liberty wherewith Christ hath made them free, they were disowned, and
even persecuted, by those of their brethren who thought that salvation by
faith meant salvation by holding their exact opinions. The account now
given is to be understood as emanating from those who claim to represent
the old established principles and laws of the body.



IN THE UNITED STATES, 69

UNIVERSALISTS IN THE UNITED STATES.

UniversaLisTs is the general and approved name of that denomination of
Christians, which is distinguished for believing that God will finally save all
mankind from sin and death, and make all intelligences holy and happy by
and through the mediation of Jesus Christ, the Saviour of the world. The
great general sentiment of the final, universal salvation of all moral beings
Jfrom sin and death, in which this denomination is united, and by which it
is distinguished, is termed Universalism; or, sometimes, by way of varying
the phraseology, ‘the Abrahamic faith,” because it is the gospel that was
declared to Abraham—or, sometimes, ‘the Restitution,’ or, ¢ the Restitu-
tion of all things,” &e.

The first intimation of God’s purpose to destroy the cause of moral evil,
and restore man to purity and happiness, is contained in the promise, that
the serpent, (which represents the origin and cause of sin,) after bruising
man’s heel, (a curable injury of the most inferior portion of humanity,)
should have its head bruised by the woman’s seed. (Genesis iii. 15.) A
bruise of the head is death to the serpent, (and to what that reptile repre-
sents;) and the destruction being effected by the Seed of the woman, shows
man’s final and complete deliverance from, and triumph over, all evil. In
acordance with the idea conveyed by representing man’s heel only as being
bruised, is the limitation of the punishment divinely pronounced on the first
pair of transgressors, to the duration of their earthly lives—(Gen. iii. 17, 19)
—and the total absence of everything like even a hint, that God would punish
Cain, or Lamech, or the antediluvians, with an infinite or endless penalty
—and the institution of temporal punishment only, in the law given by
Moses. And the intimation of the final, total destruction of the very cause
of moral evil, and of all its works or effects, (or of sin,) is further explained
and confirmed by later and more conclusive testimony, in which it is stated
that Jesus would destroy death and the devil, the devil and all his works;
and that the grave (Hades, or Hell) and its victory, and death and its sting,
(which is sin) would exist no more after the resurrection of the dead. (See
Heb, ii. 14; 1 John iii. 8 ; and 1 Cor. xv. 54-57.)

This bricf intimation of the ultimate destruction of evil, and man’s salvation
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therefrom, grew into that divine promise to Abraham and his descendants,
which the apostle Paul expressly calls ‘the Gospel,’ viz., that in Abraham
and his seed, (which seed is Jesus Christ,) ‘shall all the families,” ‘all the
nations,” and ‘all kindreds of the earth be blessed’—by being ‘turned
away every one from iniquity,” and by being *justified (i. e. made just) by
taith.” (Compare Genesis xii. 3, xviii. 18, xxii. 18, and xxvi. 4, with
Acts iii. 25, 26, and Galatians iii. 8.) Christ being a spéritual Prince, and
a spiritual Saviour only, and this Gospel being a spiritual promise ; of
course the blessings promised to all, in Christ, will be spiritual also, and not
merely temporal. For all that are blessed in Christ, are to be new creatures.
(2 Cor. v. 17.) Accordingly we find this solemn, oath-confirmed promise
of God—this ‘gospel preached before due time to Abraham’—made the
basis and subject of almost every prophecy relating to the ultimate preva-
lence, and universal, endless triumph of God’s moral dominion under the
mediatorial reign of Jesus Christ.

But if we would obtain a more perfect understanding of those prophetic
promises, we must examine them in connexion with the expositions given
of their meaning, by the Saviour and his apostles, in the New Testament.
One or two examples are all that can be given here. The subjugation of
all things to the dominion of man, (Ps. viii. 5, 6,) is expressly applied to the
spiritual subjugation of all souls to Jesus, by the writer of the Epistle to the
Hebrews, who declares it a universal subjection; (‘for in that he put all in
subjection under him. he left nothing that is no¢ put under himj;’) and that
it is not the present physical or external subjection, but the prospectively
final, spiritual and internal subjection that is meant—*for we see not yet
all things put under him,’ &c. (Heb.ii. 8, 9.) And in 1 Cor. xv. 24-28,
this subjection is represented as taking place after all opposing powers are
put down, and the last enemy is destroyed—and it is connected with the
subjection of all alike unto Jesus, and of Jesus unto God, and is declared
to be, that God may be all that is in all :—thus most emphatically and con-
clusively showing that nothing but a thorough, spiritual subjection of the
whole soul to God can be intended. And that it is to be strictly universal, is
evident, also, from the 27th verse, where God is expressly named as the only
being in the universe who will not be subjected to the moral dominion of
Jesus—thus agreeing with the testimony of Hebrews ii. 8, before quoted.
Again: the promise of universal blessedness in the gospel, under the figure
of a feast for all people, made on Mount Zion, and the swallowing up of
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death in victory, recorded in Isaiah xxv. 6-8, is very positively applied by
the Apostle Paul to the resurrection of all men to immortality—thus showing
its universality, its spirituality, and its endlessness. (See 1 Cor. xv. 54.)
And again: in Isaiah lv. 10, 11, God gives a pledge that his word will more
certainly accomplish all it is sent to perform, than will his natural agents per-
form their mission. In Isa. xlv. 22-24, he informs us that the mission of
his word is, to make every knee bow, and every tongue swear allegiance,
and surely say that in the Lord each one has righteousness and strength.
The Apostle to the Gentiles, in speaking of the flesh-embodied Word of God,
Jesus of Nazareth, in a very emphatic manner confirmed the absolute uni-
versality of this promise, by declaring that it included all in heaven, and in
earth, and under the earth, in its promise of final salvation, by gathering
them into Christ. (See Phil. ii. 9-11.) This acknowledgment of Jesus,
as universal Lord or owner, is to be made by the influence of the Holy
Spirit—(1 Cor. xii. 3; and Rom. xiv. 8, 9, compared with John vi. 37-39,
and Phil. iii. 21)—and is called reconciliation, without which, indeed, it
could not be a true spiritual subjection and allegiance. (Col. i. 19, 20 ; and
Eph. i. 8-10.)

‘We have very briefly traced the rise and gradual development of the
doctrine of universal salvation, from its first intimation down to its full and
clear exposition ;-~thus proving that it is, indeed, ‘the restitution of all
things, which God hath spoken by the mouths of all his holy prophets, since
the world began'—(Acts iii. 21)—and the gospel which God ‘ hath in these
last days spoken unto us by his Son, whom he hath appointed heir of all
things.” This gospel of the great salvation, so abundantly testified to by
the apostles of the Saviour, was undoubtedly the faith of the primitive
churches. True, other matters more directly engaged the preaching and
controversies of the early teachers ; for both Jews and Gentiles denied that
Jesus was a divinely commisioned teacher, and that he rose from the dead
after his crucifixion and burial—and many also denied the resurrection of
the dead in general. But it is a fact clearly stated on the page of ecclesiast-
ical history, and proved by the writings of the early Fathers themselves,
that the doctrine of universal salvation was held, without any directly counter
sentiment being taught, until the days of Tertullian, in A. D. 204; and
that Tertullian himself was the firs¢ Christian writer ever known, who
asserted the doctrine of the absolute eternity of hell-torments, or, that the
punishment of the wicked and the happiness of the saints were equal in dura-
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tion. Nor was there any opposition to the doctrine of universal salvation,
until long after the days of Origen, (about A. D. 394,)—nor was it ever
declared a heresy by the Church in general, until as late as the year 553,
when the fifth General Council thus declared it false. But that the reader
may have names and dates, we will here name a few of the most eminent
Fathers, with the date of their greatest fame, who openly avowed and pub-
licly taught the doctrine of Universalism.

A. D. 140, the authors of the Sibylline Oracles ; 190, Clement, President
of the Catechetical School at Alexandrai, the most learned and illustrious
man before Origen; 185, Origen, the light of the Church in his day, whose
reputation for learning and sanctity gave rise to many followers, and finally a
great party, in the Christian Church, the most of whom (if notall) were decided
believers and advoca es of Universalism. Among these we will merely name,
(for we have no room for remarks,) Marcellus, Bishop of Ancyra, and Titus,
Bishop of Bostra; A. D. 860, Gregory, Bishop of Nyssa, and Gregory Na-
zianzen, Archbishop of Constantinople; 380, Theodore, Bishop of Mop-
suestia, and Fabius Manus Victorinus ; A. D, 890, the Origenists, the Gnos-
tics, and the Manicheans generally held it about this time, and many emi-
nent fathers whom we have not room to particularize. Those we have named
quoted the same texts, and used many of the argumentsin proof of the doc-
trine that are now urged by Universalists. And it is a remark-worthy fact,
that the Greek Fathers who wrote against endless misery, and in favour of
Universalism, nevertheless used the Greek word aion and its derivatives,
(rendered ever, for ever, everlasting, and eternal, in our common English
version of the Bible,) to express the duration of punishment, which they
stated to be limited—thus proving that the ancient meaning of these wordswas
not endless duration when applied to sin and suffering. For instances with
reference to author and page, see the ¢ Ancient History of Universalism, by
the Rev. H. Ballou, 2d,’ from which the following very condensed statement
is extracted. 4

After existing unmolested, in fact, after being the prevailing sentiment of
the Christian Church, for nearly 500 years—especially of that portion of
the Church nearest Judea, and therefore most under the influence imparted
by the personal disciples of the Lord Jesus,— Universalism was at last put
down, as its Great Teacher had been before it, by human force and au-
thority. From the fifth General Council, in A. D. 558, we may trace the
rapid decline of pure Christianity. During all the dark ages of rapine,
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blood and cruelty, Universalism was unknown in theory as it was in prac-
tice ; and the doctrine of ceaseless sin and suffering prevailed without a rival.
But no sooner was the Reformation commenced, and arts and learning
began to revive, and the scriptures to be read and obeyed, than Univer-
salism again found advocates, and began to spread in Christendom. The
Anabaptists of Germany and of England openly embraced it—many
eminent men of worth, talents and learning, embraced and defended it—
and it formed the hope and solace of hundreds of pious men and women of
various denominations. Among many others who embraced and taught
Universalism, we have room only to name Winstanley, Earbury, Coppin ;
Samuel Richardson, author of ¢Eternal Hell Torments Overthrown ;’
Jeremy White, Chaf)lain to Cromwell, and author of ‘ The Restoration of
all Things ;" Dr. Henry More, Archbishop Tillotson, Dr. Thomas Burnet,
Wm. Whiston, Sir Isaac Newton, Dr. George Cheyne, Chevalier Ramsay,
John Wm, Peterson, Neil Douglas, James Purves, Dr. Hartley, author of
¢ Observations on man;’ Bishop Newton, Sir George Stonehouse, Rev. R.
Barbauld, and his wife, Anna Letitia Barbauld, the Authoress; many of
the General Baptists, in England ; the English Unitarians, almost univer-
sally—especially Drs. Priestley, Lindsey, Belsham, and others—and many
eminent men in Holland, France, and Germany. In the latter named
country, the sentiment has spread most generally, and is now held by a vast
majority of both the evangelical and the rationalist Christians: so much so,
that Professor Sears has styled it the orthodoxy of Germany;’ and Mr.
Dwight declares that there are few eminent theologians in that country but
what believe it. In the United States the sentiment is held, with more or
less publicity, among sects whose public profession of faith is at least not
- favourable to it : as among the Moravians, the German Baptists of several
kinds, a portion of the Unitarians, a few Protestant Methodists, and even
among the Congregationalists and Presbyterians, according to Professor
Stuart’s statement. And it will undoubtedly continue to spread silently
and unseen, among the more benevolent and affectionate portions of all
sects, as rapidly as true scriptural knowledge enlightens their minds; until
their prayers for the salvation of the lcst shall find an answering support in
their hopes and their faith, and the modern, like the primitive Church,
ghall hold in its purity the doctrine of universal salvation from sin and
suffering.

As a denomination, Universalists began their organization in England,
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about 1750, under the preaching of the Rev. John Relly, who gathered the
first church of believers in that sentiment, in the city of London. Mr.
Relly, and his congregations generally, held to a modified form of the
doctrine of the Trinity ; this has given a character accordingly to Univer-
salism in Great Britain, which it does not possess in the United States.
The Unitarians of Great Britain being very generally Universalists, also in
sentiment and preaching, all who embrace Universalism in connection with
the doctrine of the divine unity, join the Unitarians ; and hence it is, that
the denomination does not increase as rapidly in Great Britain as it does in
this eountry, though the doctrine is spreading there extensively, and
also on the continent. Universalism was introduced into the United
States, as a distinctive doctrine, by John Murray. Mr. Murray had been
converted from Methodism by the preaching of Mr. Relly, and emigrated to
this country in 1770, and soon after commenced preaching his peculiar views
in various places in New Jersey, Pennsylvania, New York, Rhode Island,
and Massachusetts, and thus became the principal founder of the denomi-
nation. For a very interesting biography of Mr. Murray, we refer the
reader to his Life ; and for a fuller history of the sentiment and denomina-
tion generally, and especially of Universalism in America, than my limits
will allow me to furnish, I refer the reader to the ‘Modern History of
Universalism, by Rev. Thomas Whitmore.” This, with the ¢ Ancient History
of Universalism,” before referred to, will give a continuous history of the
doctrine, from the day of the apostles down to A. D. 1830.

In the United States, to which we now confine our very brief sketch,
Universalism had been occasionally advocated, from pulpit and press, before
the arrival of Murray. Dr. George De Benneville, of Germantown, Pa.,
a learned and pious man, was a believer, and probably published the edition
of Siegvolk’s ¢ Everlasting Gospel,” a Universalist work which appeared
there in 1753. The Rev. Richard Clarke, an Episcopalian, openly pro-
claimed it while Rector of St. Philip’s Church, in Charleston, S. C., from
1754 to 1759. Dr. Jonathan Mayhew, Congregationalist, of Boston,
preached and published a sermon in its favour in 1762. Besides, the
Tunkers (or German Baptists), and Mennonists generally, and some among
the Moravians, (including Count Zinzendorf, who visited this country),
held it, though it is believed they did not often publicly preach it-
But Mr. Murray was the first to whose preaching the formation of the
denomination can be traced. After itinerating several years, he located in
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Gloucester, Massachusetts, where the first Universalist society in this
country was organized in 1779; and the first meeting-house, excepting
Potter’s, in New Jersey, was erected there by the same, in 1780. Shortly
previous to this, other preachers of the doctrine arose in various parts of
New England, among whom were Adam Streeter, Caleb Rich, and Thomas
Barnes—and organized a few societies as early as 1780. Elhanan Win-
chester, celebrated as a preacher among the Calvinistic Baptists, and, next to
Murray, the most efficient early preacher of Universalism, was converted at
Philadelphia, in 1781. The most of these early preachers, thus almost
simultaneously raised up of God, probably differed considerably from Mr.
Murray, and from each other, on various doctrinal points, while they held
fellowship with each other as believers in the common salvation; and thus
was probably laid the foundation of that heavenly liberality of feeling among
Universalists in this country, which led them to tolerate a diversity of
religious opiniens in their denomination, almost as great as can be found in
all the opposing sects united ; and causes them to hold fellowship as Christians,
withall who bear that name and sustain that character ; and as Universalists,
with all Christians who believe in universal salvation from sin and death.

From this feeble commencement we date the rise of the Universalist
denomination on this continent. Simultaneous with it, persecutions dark
and fierce were waged against it by the religious world. Legal prosecu-
tions were commenced against our members in Massachusetts and New
Hampshire, to compel them to support the established sects, and to render
illegal the ministerial acts of our preachers, as marriage, &c. For several
years they were thus persecuted, insulted, and subjected to vexatious and
expensive lawsuits, and denied the Christian name and sympathies, until
they were compelled, in self-defence, to assume a denominational name and
form, and atlast even to publish to the world a written Profession of Faith :
not to trammel the minds or bind the consciences of their members, but to
comply with a legal requisition, and inform the world what they did believe
and practise as a Christian people. The first meeting of delegates (from
probably less than ten societies) for this purpose, was held in Oxford, Massa-
chusetts, September 14th, 1785. They took the name of ‘ The Indepen-
dent Christian Universalists.” Their societies were to be styled, ‘The
Independent Christian Society in , commonly called Universalists.’
They united in a © Charter of Compact,’ from which we make the follow-
ing brief extract, as expressing the views and feelings of the denomination
to this day.
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‘As Christians, we acknowledge no master but Christ Jesus ; and as dis-
ciples, we profess to follow no guide in spiritual matters, but his word and
spirit; as dwellers in this world, we hold ourselves bound to yield obedience
to every ordinance of man for God’s sake, and we will be obedient subjects
to the powers that are ordained of God in all civil cases: but as subjects of
‘that King whose kingdom is not of this world, we cannot acknowledge the
right of any authority to make laws for the regulation of our consciences in
spiritual matters. Thus, as a true independent Church of Christ, looking
unto Jesus, the author and finisher of our faith, we mutually agree to walk
together in Christian fellowship, building up each other in our most holy
faith, rejoicing in the liberty wherewith Christ has made us free, and
determining by his grace no more to be entangled by any yoke of
bondage.’

On this broad foundation (Jesus Christ being the chief corner stone) of
freedom of opinion and conscience—this liberality and toleration of widely
differing views and practices in non-essentials—and this world-wide,
heavenly charity to the brotherhood, and to all mankind—the denomination
was then based; on that foundation it has thus far been builded up a holy
temple to the Lord; and on that foundation of Christian liberty, love, and
truth, may it ever continue, until every soul God has created is brought into
it as a lively spiritual stone of the universal building.

*The General Convention of the New England States and others,’ which
was recommended by the meeting of delegates above noticed, held its first
session in Boston, in 1786, and met annually thereafter. In 1838 it was
changed into the present ‘United States’ Convention,” with advisory powers
only, and constituted by a delegation of four ministers and six laymen, from
each state convention in its fellowship. Rev. Hosea Ballou (yet living in a
green old age, and actively engaged in preaching and writing in defence of
the Restitution) was converted from the Baptists in 1791. His *treatise
on the atonement,” published in 1805, was probably the first book ever pub-
lished in this country that advocated the strict unity of God, and other
views accordant therewith. That and his other writings, and his constant
pulpit labours, probably have changed the theological views of the public,
and moulded those of his own denomination into a consistent system to a
greater extent than those of any other man of his age, and in this country.

In 1808, as before stated, the General Convention, during its session in
Winchester, N. H., was compelled to frame and publish the following Pro-
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fession of Faith., It is the only one that has ever been adopted and published
by that body.

¢XI. We believe that the Holy Scriptures of the Old and New Testaments
contain a revelation of the character and will of God, and of the duty, in-
terest, and final destination of mankind.

¢II. We believe there is one God, whose nature is love ; revealed in one
Lord Jesus Christ, by one Holy Spirit of Grace, who will finally restore the
whole family of mankind to holiness and happiness.

¢1II. We believe that holiness and true happiness are inseparably con-
nected ; and that believers ought to maintain order, and practise good
works, for these things are good and profitable unto men.’

In the unity of this General Profession of Faith, the entire denomination
remained without any disturbance, until in 1827; when an effort com-
menced to create a division on the grounds of limited punishment after death,
and no punishment after death. It finally resulted in a partial division of
a few brethren in Massachusetts, who held to punishment after death, from
the main body, and the formation by them of ¢ the Massachusetts Association
of Restorationists.” But the great body of brethren agreeing with these
few in sentiment, refusing to separate from the denomination, and the few
who did secede being nearly all gradually absorbed into the Christian (or
Freewill Baptist) and Unitarian denominations, or coming back to the main
body, the Restorationist Association became extinct, and the division has
ceased, except in the case of two or three preachers, and probably as many
societies, which yet retain their distinctive existence in Massachusetts alone.
Besides these, there are one or two societies in the United States, and
peahaps as many preachers, who refused to place themselves under the juris-
diction of the ecclesiastical bodies of the denomination, yet profess a full
and hearty fellowship for our faith and general principles.

The prineiples of Christian freedom of opinion and of conscience, and
liberal toleration in all non-essentials, adopted by the founders of the denomi-
nation, are practised by Universalists at the present day. In religious
faith they have but one Father and one Master, and the Bible, the Bible, is
their only acknowledged creed-book. But to satisfy inquirers who are not
accustomed to the liberal toleration induced by a free exercise of the right
of private judgment, it becomes necessary to state in other than scripture
language, our peculiar views on theological subjects. The General Profes-
sion of Faith adopted in 1803, and given above, truly expresses the faith of
all Universalists. In that, the denomination is united.
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The first preachers of their doctrine in the United States were converts
from various denominations, and brought with them, to the belief of Uni-
versalism, many of their previous opinions, besides some which they picked
up by the way. Murray held to the Sabellian view of the divine existence,
and that man, being wholly punished in the person of the Saviour, by union
with him, suffered no other punishment than what is the mere consequence
of unbelief. Winchesterwas a Trinitarian of the‘ orthodox’stamp, and held
to penal sufferings. Both were Calvinistic in their views of human agency
and both believed in suffering after death. Mr. Ballou was Arian, in his
views of God’s mode of subsistence; but gradually abandoned the doctrine of
the pre-existence of Christ, and became convinced that sin and suffering begin
and end their existence in the flesh. Others, probably, differed somewhat
in these and other particulars from these three brethren. But, very gene-
rally, Universalists have come to entertain, what are commonly called, Uni-
tarian views of God, of Christ, of the Holy Spirit, and of Atonement, at
least there appears to be a very general similarity between us and the Eng-
lish Unitarians, not only on those subjects, but also on the nature and du-
ration of punishment, on the subject of the devil, and demoniacal agency,
and on the final salvation of all moral beings. The Rev. Walter Balfour, a
convert from the Congregationalist ministry, in Massachusetts, by his ¢ En-
quiries into the meaning of the original words rendered hell, devil, Satan,
for ever, everlasting, damnation, &c., &c..” and more especially by his ¢ Let-
ters on the Immortality of the Soul,” led some to adopt the opinion that the
soul fell asleep at death, and remained dormant until the resurrection, when
it was awakened, and raised in the immortal, glorious and heavenly image.
But all, or very nearly all Universalists agree in the opinion, that all sin
and suffering terminate at the resurrection of the dead to immortality, when
Death, the last enemy, shall be destroyed; and sin, the sting of death, be
no more ; and Hades (hell or the grave) will give up its victory to the Re-
conciler of all things in heaven, earth, and under the earth, unto God; and
God be all that is in all. (See 1 Cor. xv.)

" But, as before stated, they keep fellowship as Universalists with all Chris-
tians who believe in the final salvation of all intelligences from sin and death,
whether, in other respects, they are Trinitarian or Unitarian ; Calvinistic
or Arminian; whether they hold to baptism by immersion, sprinkling or
pouring of water, or to the baptism of the Spirit only ; whether they use or
reject forms ; and whether they believe in punishment after death or not.
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In short, nearly all the differences of opinion which have rent the rest of
Christendom into hundreds of opposing sects, exist in the Universalist de-
nomination, without exciting any division or even strife; yea, they seldom
cause even any controversy. Such is the harmonizing influence of the doc-
trine of one Father, one Saviour, one interest, and one final destiny for the
whole human family! Universalists require, as the great evidence and only

test that a professing Christian is what he pretends to be, the manifestation

of the spirit of Jesus in his daily walk and conversation—practical proofs

that he loves God and man—that he has the spirit of Christ dwelling in his

soul, as well as the light of truth in his understanding. ‘By this shall all

men know that ye are my disciples, that ye have love one to another,’ said

Jesus; and the only certain way to know that a man has such love, is to see

it in his life and actions. No professions, no forms, or ceremonies, can ever

so well evince this love, as living iz.

With differences in minor points which must exist among persons, who
are faithful to the true Protestant principle of the indubitable right of pri-
vate judgment, all ministers are said, every where and always, to proclaim
the following doctrines.

I. God is one and indivisable, without a rival or an equal, and is alone
to be worshipped with supreme adoration.

II. Jesus Christ is a created and dependent being, deriving his existence
and all his power from God, who is his Father, and the Father of all.

ITX. The object of Christ’s mission and death was not to placate the
the wrath or satisfy the justice of God, but to commend God’s love to the
world, to give a perfect example for man to follow, to reveal the true charac-
ter of the Eternal Father, and bring life and immortality to light.

IV. God has so established the principles of his government, and the
order of his providence, that punishment follows guilt by a natural and
inevitable law, so that all sin must receive an adequate punishment.

V. All punishment is disciplinary and remedial, and will end in the good
of those on whom it is inflicted. .

VI. All created Intelligencies shall ultimately be made holy, and conse-
quently happy in the knowledge and service of God.

During the month of September, 1845, a General Convention of the
Universalists of the United States met in Boston. It was the largest
meeting of the kind ever held before. There were more than two hundred
clergymen, besides the lay delegates, present on the occasion, The number
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of Universalists in Boston, during the two days of the Convention proper,
is said to have exceeded fen thousand. The nature of the topics discussed
was highly interesting and important—calculated to elevate the character
and augment the usefulness of the denomination generally. The proceed-
ings of the Convention were marked with earnestness, harmony and charity.
A very eloquent discourse was delivered in the School Street Room, by the
Rev. E. H. Chapin, and repeated by request in the Warren Street Church.
In this discourse the preacher urged the necessity of an educated ministry.
A considerable share of the discussions of the body was connected with
education ; and there was also an acknowledged necessity for a more perfect
organization of churches and societies, which received a good deal of atten-
tion. So great were the numbers in attendance that meetings were held in
three or four churches at the same time. The occasion was one of great
congratulation among the members of the denomination, not only because
of the numerous attendance, but also on account of the business transacted
and the spirit which prevailed. The official document states °it was the
largest and happiest meeting of their General Convention.’

The Universalist body in the United States are not only increasing in
numbers but likewise elevating the standard of their aims; the former is
well—the latter is better.—The following are the statistics of the denomi-
nation :—

Bocieties. Preachers.  Meet’g. Houses.

Maine, 126 68

New Hampshire, 96 31 50
Vermont, 100 42 73
Massachusetts 145 134 118
Rhode Island, 9 6 4
Connecticut, 31 28 21
Total in New England 507 304 364
New York, 350 139 152
New Jersey, 5 4 2
Pennsylvania, 44 25 19
Ohio, 111 76 57
Michigan, 26 15 .2
Tllinois, 32 21 2
Indiana, 52 27 8
Kentucky, 13 18 3
All other States, 32 34 27
British America, 22 12 10
Total in N. America 1194 675 646

Gain in ten years 312 318 389
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Among the Meeting-Houses are several built in union with and partly
owned by other denominations. The other institutions of this body are—1
General Convention. I.U. S. Historical Society, 18 State Conventions,
79 Associations, (beside 4 Sunday School Associations), 1 State Missionary
Society, 2 Sectional do., 1 State Tract Society, and one or two less Associa-
tions for similar purposes, 22 Periodicals, most of them issued weekly, and 6
or 8 High Schools. The net gain of the last year is 4 Conventions, 9
Associations, 44 Societies, and 22 Meeting-Houses.

Of the number of persons composing the Societies here mentioned, there
is no accurate knowledge. A well informed minister of the Denomination
states that 300 persons entertaining the views of the Universalists, and
directly or indirectly connected with each Society, would be a low estimate.
One of their periodicals has a circulation of 5000. Their books and papers
are widely circulated and eagerly read, and all over the widely extended
territory of the United States are persons who hold their sentiment, but
are not organized in Societies. These are thought to equal in number, if
they do not exceed, those who form Churches and Societies.

Three appellations, ‘Societies,” ¢ Churches,’ ‘ Meeting- Houses,’ are em-
ployed by Universalists in speaking of their separate Communities. The
exact import of these terms may be thus explained. In several of the
United States there is a general act of incorporation, prescribing the man-
ner in which a religious body shall be organized, in order to have a legal
existence, and be capable of holding property. In many places Universalists
are organised merely according tolaw, and then are called Societies. In
others, there is besides the legal, a further organization, with a confession of
faith, church covenant, &c. These are called Churches in distinction from
Societies. It oftens happens, indeed it is generally the case, that a Church
and a Society exist in the same congregation, some being legal members of
the Society, contributors to its funds, and voting in all its affairs, who are
not members of the organization called the Church. Meeting-House is
synonymous with ‘Chapel’ among the Dissenters of England. The legal
title of the Meeting-House, lands, and other property, is vested in the
Society not in the Church.

The Ecclesiastical organisation partakes of the nature of the civil govern-
ment. The Societies are strictly independent. Those which are found in
asingle town, or in several towns or counties, form an Association, and elect
their representatives to its annual Sessions. The Associations are repre-

@
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sented in a State Convention, and then again in the General Convention of
the United States.

Those who wish to obtain more full and definite information respecting
this body, are referred to the following works, viz.: Ballou on Atonement ;
Ballou on the Parables ; Whittemore on the Parables ; Whittemore’s Guide to
Universalism: O. A. Skinner’s Universalism Illustrated and defended ; Pro
and Con of Universalism; Williamson’s Argument for Christianity ; Wil-
liamson’s Exposition and Defence of Universalism ; Ely and Thomas’s Dis-
cussion; D. Skinner’s Letters to Aikin and Lansing; Smith’s Divine
Government; Winchester’s Dialogues; Siegvolk’s Everlasting Gospel ;
Petitpierre on Divine Goodness ; (these four, and several other good works,
are published in the first ten numbers of the °Select Theological Library,’
by Gihon, Fairchild, & Co., Philadelphia); Streeter’s Familiar Conversa-
tions; Balfour’s Enquiry ; Balfour’s Second Enquiry; Balfour's Letters to
Professor Stuart; Paige’s Selections from Eminent Commentators; Paige’s
Commentary on the New Testament: Sawyer’s Review of Hatfield's
‘Universalism as It Is;’ Asher Moore’s Universalist Belief; or any of
our numerous periodicals, pamphlets, &c.
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UNITARIANISM IN CANADA.

Tue first attempt, as far as we can discover, to establish Unitarian
worship in Canada, was made in the City of Montreal, toward the close
of the year 1832. On the last Sunday in July and first Sunday in Augustin
that year, religious services were conducted, and sermons preached by the
Rev. D. Hughes, formerly Unitarian Minister of Yeovil, England. These,
it is believed, were the first Sermons ever preached in Canada, by an avowed
Unitarian Minister. Mr. Hughes fell a victim to the Cholera, on the 9th
of August, while at Coteau du Lac, on his way to settle in the upper or
western province. In the November following, the Unitarians of Montreal
succeeded in securing the services of a settled Pastor from the United
States. Under his ministry, a congregation was collected, and a sub-
scription was commenced, towards the building of a church. The cholera,
however, reappeared in 1834, and this, with some other untoward circum-
stances, led to the weakening of the Society, and the removal of the
Minister. Services continued for some time to be read by the members;
but the Society, cut off as it was from all sympathy, gradually declined
until it ceased to exist.

But though this effort failed through a combination of causes, the ravages
of the Cholera, commercial disasters, and the political troubles which dis-
tracted the country, yet the spirit which originally prompted it, was not
extinct. In the summer of 1841, the effort was renewed to establish
Unitarian worship. Six individuals constituted themselves into a com-
mittee, ‘to take the necessary measures to obtain a continuance of Uni-
tarian Services.” Of these six persons—one came from England, one
from Ireland, and three from the United States:—five were thus emi-
grants to Canada, while one only was a native of this country. They
rented a room, fitted it up with a desk, benches, &c., for the purposes of
religious worship. They opened a correspondence with various persons,
with the view of obtaining supplies for their ministerial desk, until they
should be able to organise more permanently, and secure the services of a
stated minister.

In 1842, the ‘ Christian Unitarian Society’ of Montreal was organized.
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Communications were sent to England, Ireland, Scotland, and the United
States of America, with the view of obtaining a suitable minister, but with-
out success. On a second application being made to Ireland, I consented
to go. A regular call was consequently forwarded to me from Montreal, in
the summer of 1843, signed by nineteen persons. I was then licensed by
the Presbytery of Bangor, of the Remonstrant Synod of Ulster, and ordained
by them in Belfast, Ireland, to the pastoral charge of the Montreal Unitarian
congregation. I arrived in Montreal, and entered on my duties in the first
week of November, 1843.

In the month of January, 1844, the committee of the Montreal Unitarian
Society, issued the first number of a small monthly sheet, called the
¢ Bible Christian.” The design of this sheet was to illustrate and explain
Unitarian Christianity, and to collect and concentrate as far as possible the
Unitarian opinion of Canada. It has been found extremely useful, and is
still continued.

A suitable lot of ground having been procured, the erection of a new
church edifice for the use of the congregation was commenced in the spring
of 1844, The building was so far advanced in December, that during that
month, the meetings for religious services were discontinued in the tempo-
rary chapel, and removed to the school-room in the basement story of the
new church. Here, for the first time in Canada, the ordinance of the
Lord’s Supper was administered to a congregation of Unitarians. The
number of communicants on the occasion was rirry-six. In this place
they continued to meet for worship, until the completion of their Church,
which was opened and dedicated on Sunday, May 11th, 1845.

During the last twenty months, the congregation has been making steady
increase. It has now about sixty families connected with it. There are
two services held in the church every Sunday. During the winter half-
year, there is also a meeting held on some other night in the week, for
religious exereises and exposition of Scripture. But in summer, those
meetings are confined to the first Wednesday evening in every month.
Thereis a Sunday School in connection with the Society, and a congrega-
tional library.

~ Early in the present year (1845), an Act was passed by the Canadian
legislature, to incorporate the Montreal congregationof Christian Unitarians,
and to authorise their minister to keep registers for births, baptisms, mar-
riages and deaths, thus placing him in regard to these rights and privileges,
on a level with all clergymen in the province.
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The Unitarian Worshipping Society in the capital of ,Canada may now,
therefore, be considered as permanently established, although much still
remains to be done to bring it to full maturity. Their Church is a tasteful
Grecian building, capable of accommodating about FIVE HUNDRED persons.
The cost of its erection, including building lot, furnishing, &c. was about
£2400. Towards defraying this expense, they were very liberally assisted
by their brethren of the United States.

Another Worshipping Society of Unitarians has lately been commenced at
Toronto, the principal city of Upper or Western Canada. Toronto is about
four hundred miles from Montreal, situated on the northern shore of
Lake Ontario. This society was first brought together by my going
there and preaching, on the first and second Sundays of July last. It con-
tains some earnest, prudent men, who I doubt not will do all in their power
tohave a congregation permanently established. They have rented a church
for the present, which they hope shortly to purchase. They have also
secured the services of the Rev. W. Adam, formerly of Calcutta, as their
stated Pastor. Under the ministry of a man of his character and experi-
ence, we may resonably hope that a successful stand will be made in favour
of an uncorrupted Gospel. The effort is so very recent that it cannot be
expected to have yet fully collected or called together all the Unitarian
opinion of the place. At the first meeting to establish a society, fifteen
persons enrolled their names, which was more than double the number that
presenied themselves at the commencement of the effort in Montreal.
Those connected with the Toronto Society, are persons of considerable
intellectual activity, good moral characters, and unostentatious piety.

Besides those in Montreal and Toronto, there are other persons professing
Unitarian principles, scattered abroad throughout the province. This is
what might naturally be expected, seeing that there is an annual immigra-
tion of nearly thirty thousand persons into Canada, from Great Britain and
Ireland—countries where Unitarianism is known to exist to a considerable
extent. By the statistical returns of the Upper or Western province, made
by order of the legislature, it appears there are several places where
Unitarians are to be found, though certainly in very small numbers. Itis
quite probable, however, that there are many more than the returns indi-
cate. In the township of Westmeath, (Bathurst district,) the entire
population of which was in 1841 less than five hundred, the number of
Unitarians returned in that year, was thirly five. And this is one of the
largest returns to be found.
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There are many religious societies in Upper Canada, connected with the
¢ Christian’ denomination. This body of people, it is well known, is
Antitrinitarian in sentiment. They have an organization called the
‘Canada Christian Conference.” In connection with this Conference there
are twenty six churches, eight hundred communicants, fwenty five elders or
ministers, and geven licentiates. They take the same ground in religion
as their brethren of the same name in the United States. They will have
no creed but the Bible. They will call no one master but Christ, from whom
they take their name. To all who acknowledge Jesus Christ as the Son of
God, and in their walk and conversation manifest the Christian spirit, they
give the hand of fellowship.

At the last meeting of Conference, the Elders were severally requested
to collect all the information within their reach, concerning their respective
churches, with the view of compiling a general history of the rise and pro-
gress of the denomination in Canada. Until this be done we can have no
precise account, on which reliance can be placed. I have learned, however,
from one of theiroldest and most experienced elders, that it was about twenty
years ago, that the ¢ Christians’ first appeared in Canada. At that time,
a small school house would have contained all the people in the country
taking that name. One of their earliest preachers was seized by a rural
magistrate, who had more zeal than knowledge, and put into prison for
publicly calling in question the dogma of the Trinity. But he was
soon liberated.  Since their original appearance, they have made consider-
able progress. Besides those connected with the Canada Christian Con-
ference, there are some others to be found in the more remote districts of
Canada west, and in the eastern townships of the lower province. A small
religious paper, called the ‘Christian Luminary,’ is published every fort-
night by a committee of the Confererce, at the village of Oshawa, C. W.

The ¢Christians’ make no pretensions to an educated ministry. Their
elders come from the workshop and the plough to preach the Gospel, and
seem earnest and self denying men in the Gospel cause. Some of them
have stated salaries from the people to whom they minister, and others have
not. In their religious exercises, they in some measure resemble the
Methodists. Revivals are not uncemmon among them.

There are in Canada besides those called Unitarians, and those connected
with the ‘Christian’ denomination, some other religionists, who reject
the dogma of the tri-personality of God. There are Universalists, and
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some Quakers of the Hicksite class. Ofthe former there are a few regularly
organized Societies, probably six or eigh¢ in number, in the eastern town-
ships of Lower Canada, and certain parts of the Upper Province. By the
statistical returns, it appears, likewise, that many of the Universalist denom-
ination are scattered throughout Canada West, at considerable distances
apart, and in small numbers. The Hicksite Quakers, though not very
numerous, are found dispersed in various parts of the Upper Province.
There are a good number in the township of Nerwich, Brock District.

SN
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UNITARIANISM IN ENGLAND.

Tue history of Unitarianism in England, considered as the characteristic
mark of a distinct sect or denomination, cannot be traced higher than the
gradual spread of such views among the Presbyterian division of Protestant
dissenters, in the former half of the last century. It is true indeed, that a
small society of worshippers was collected by John Biddle, in the time of
the Commonwealth ; but after his death in prison in 1662, they made no
attempt to continue their meetings; and though the seed which he had
sown did not perish, it was long before its fruit was developed in any marked
or permanent form.

Nevertheless, there can be no doubt, that at every period from the Re-
formation (so called) downwards, there were individuals who had embraced
in secret some form of Anti-trinitarianism; and a few who did not hesitate
to brave the last horrors of persecution in the public avowal of it. In the
reign of Edward V1. it seems to have prevailed so far as to excite the alarm
of the ecclesiastical authorities ; who shewed at all times the utmost jealousy
of any disposition to carry the principles on which alone they could
justify their own separation from Rome to any conclusions beyond those
which they had themselves adopted. Such is the inconsistency of the
human mind, that when, in the succeeding reign, they were in their turn
exposed to the fury of Popish persecution, they were not less intolerant to-
wards their Unitarian brethren; and when both were alike awaiting the
same frightful doom, could occupy their time in nothing better than reviling
and anathematizing those who were brought into the same danger by the
free exercise of their own judgment in ascertaining the true sense of the
Divine word. The flames of Smithfield, and those which consumed the
unfortunate Servetus, were blazing at the same time. In fact, few if any of
the parties into which the Christian world was then divided, were altogether
free from the influence of a spirit so remote from the true character of a
Gospel of charity and peace. If the Unitarians were more nearly so than
any others, it may have been owing partly, we may hope, to the greater
inherent liberality of their professed principles, and partly to the peculiarity
of their condition ; in this respect a fortunate one, which afforded them very
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few opportunities of calling the secular power into action against their
Christian brethren. .

In our own country, the history of Unitarianism during the sixteenth and
seventeenth centuries, consists of little else than a detail of barbarous out-
rages, alike on the natural rights of man, and on that liberty in which
Christ hath made him free. It is a fact which deserves to be borne in mind,
that in the reign of Elizabeth and James, the latest Christian martyrs who
were called upon in England to expiate the crime of thinking for themselves
in the mode then appropriated to *heretics,’ were Unitarians. In the
former reign, two at least, Hammont and Lewis, were burnt at Norwich for
denying the deity of Christ. In the latter, in the year 1614, Bartholomew
Legatt was burnt at Smithfield, on a similar charge; and in less than a
month afterwards, Edward Wightman, convicted of being an Arian and an
Anabaptist, suffered in a similar manner at Lichfield : on this occasion the

iniquitous writ ‘ de heeretico comburendo’ was for thelast time carried into
execution in England, though it was not finally abolished till 1676. Of
these persons, so deserving of all honour for their undaunted firmness in
testifying to their convictions, and, as we think, to the truth, all that we
learn is derived frem unfriendly sources.* The two Norwich martyrs ap-
pear to have been persons in humble life ; the others were probably men of
competent education and learning. One of them, Legatt, by the testimony
of his adversaries, we find to have been of unblemished character ; and as
nothing is laid to his chargein this respect, it is but fair to infer as much of
the other. It would have been satisfactory to have had a record of men like
these, from the pen of at least an impartial historian, if not of a friend ; but
when such was the state of our law, and the spirit of those who had the
administration of it, we cannot wonder that the avowals of Unitarianism at
this period were but few, and that those who in later times would give
due honour to a Legatt or a Wightman, must be content to sift out the
truth as well as they can from the partial and perverted statements of hostile
writers ; one of whom, Fuller, prefaces his account as follows;  Before we
set down his pestilent opinions, may writer and reader fence themselves

¢ The most authentic, and probably the most complete account of them which is now
to be obtained, was collected by Mr. Locke, for the information of his friend and corres-
pondent Limborch. See the correspondence betwcen these two eminent men, at the dates,

October 2, and October 7, 1699.
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with prayer to God, against the infection thereof ; lest, otherwise, touching
such pitch, (though but with the bare mention,) casually tempting a tempt-
tation in us, and awaking some corruption which otherwise would sleep
silently in our souls.” A man who could write thus, with all his affected
horror at these ‘ pestilent heresies,’ must have had a sort of inward misgiving,
that more was to be said for them than he was ready to acknowledge, when
even the bare mention of them is supposed to create a certain indescribable
inclination towards them. We are apt to think, that not the bare enumera-
tion of these tenets, but the barbarous usage of their professors, might often
produce an effect the reverse of what was intended. Whatever may be
the impression on the unthinking multitude, there can scarcely fail to be
some who will be hard to persuade that there is any moral offence in searching
out religious truth for themselves ; and with whom compassion for unmerited
sufferings, admiration at heroic, undaunted fortitude in their endurance, and
indignation against the perpetrators of these horrible outrages, abhorrent alike
to humanity and the Gospel, will almost inevitably lead tosecret suspicion, that
the truth as well as the spirit of the Gospel is more likely to be found with the
martyr than the persecutor. That such individuals did exist here and there,
is beyond a doubt; and that the influence penetrated into high quarters,
among the noble and, the learned, is believed on apparently sufficient evi-
dence. Independently of Biddle, a man worthy to adorn, competent to
defend, and prepared to die for his faith, the taint or the credit, which ever
we please to call it, of Socinianism attached to several of the most distin-
guished of his contemporaries; and an apprehension of its spread induced
the Parliament in 1647 to pass the famous ordinance concerning heresy and
blasphemy, by which the abettors of a numerous catalogue of opinions,
including the denial of the Trinity, and the equality of the Son with the
Father, are declared felons, and adjudged to suffer death accordingly.*

But our limits will not permit us to dwell at more length on these indica-
tions of the early progress of opinion ; we now proceed to consider the steps
which afterwardsled to the gradual diffusion and more public avowal of
Unitarianism among a considerable class of Protestant Dissenters.

* Happily for the Unitarians, other parties more numerous and powerful were equally
exposed to the operation of this persecuting statute; and as it was not expedient for the
government to meddle with the latter, the ordinance itself was perhaps never put in
force,—certainly not in all its extent, against the former.
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In reviewing the history and progress of religious opinions in modern times,
there are few points more remarkable and striking than the almost inva-
riable connexion of a spirit of free enquiry, and of an opening allowed for its
exercise and the public expression of its results, with the avowal and increas-
ing prevalence of some form of anti-trinitarianism. This is observable in
tracing the history both of churches and of theological schools. Thus in
Geneva, the original seat of Calvinism, no sooner had a declaration of adhe-
rence to human creeds been changed for an acknowledgment of the scrip-
tures, than the stern features of the orthodox faith were gradually softened
down ; a milder, and, as its votaries thought, a more liberal and rational sys-
tem began to take its place, and at length those who were permitted to
pursue their inquiries after theological truth in the same free and unbiassed
spirit, as in matters of philosophy or science, abandoned openly the dogmas
of their fathers.—In the same manner, in the north of Ireland, the first
struggle was not for any specific doctrine, but for the removal of arbitrary
shackles, and the liberty of following the light of reason and of Secripture,
into whatever path it might appear to indicate. But the churches, and the
ministers, who had thrown off this bondage, and exercised without restraint
the right they had asserted for themselves, of acknowledging Christ, and him
alone, for their master, speedily laid aside, one after another, the harsh and
unintelligible dogmas of the creeds in which they had been brought up.

The same was the gradual progress of the so-called Presbyterian churches
of England. The system of Church government to which that name pro-
perly belongs, was never thoroughly established among them ; and after the
stormy times of the last two Stuarts, all traces of it were swept away, except
a few external forms, and a provincial meeting here and there, without even
the shadow of power or controul over separate churches ; so that these be-
came, in the strict and proper sense of the word, independent; and with
their ministers, asserted and exercised the right of pursuing their inquiries into
revealed truth, to whatever consequences they appeared to them to involve.
Similar results soon began to display themselves. A change went on, in
some cases marked and rapid, in others by slower and less preceptible gra-
dations, from Calvinism to Arminianism, from Arminianism to Arianism,
or beyond it. A progress of the same kind was evinced in their places of
Theological education. Even where the patrons and conductors of these
institutions were orthodox, wherever they left their pupils to think and
judge for themselves, and afforded them the opportunity of examining the
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evidence freely and impartially, a considerable portion of them strayed from
the narrow path prescribed in various directions over the wide aud diver-
sified fields of theological speculation.

On the other hand, those institutions and communities which bave pre-
served their original profession unchanged, have, with scarcely an exception,
been such as were careful to fence it round with articles, and formal decla-
rations, and subscriptions. This jealousy, often exceeding in the strict-
ness of its provisions the practice of the established Churches and Universi-
ties, surely betrays a singular distrust of their own prineiples, and a sort of
apprehension that they would not stand the test of that full and searching
enquiry to which they ought to have been subjected, before they were assumed
as the standards of a sect, professing to be guided by the light of revealed
truth,

For our parts, even when we have tried our doctrines by this test of rea-
son and scripture, and found them to stand the trial, we should account it
unwarrantable presumption to seek toimpose them upon others, if we had the
power to do so, and would not choose even to pledge ourselves to a continued
profession of them without modification or change. We not only claim on
our own part, but are even more solicitous to procure for those who are to
come after us, the undoubted right to make them the subject of renewed in-
quiry and discussion, according to those clearer views, and thatbrighter light
which, for any thing we can tell, may hereafter be accessible both to them
and to ourselves. At all events, we are not desirous to pay so ill a compli-
ment to the principles we think we have derived from the word of God, as
to question their stability, unless shored up by external and artificial pro-
tection. We have faith in truth, wherever it may be ultimately found, that
by virtue of its own intrinsic excellence, relying on its own appropriate evi-
dence, on its adaptation to the reasoning faculties of a rational and intelli-
gent creature, on its assured dependence on the God of truth—it must of
necessity prevail ; and if the result of a renewed comparison with these texts
should be to shew that the opinions we had embraced and maintained were
found wanting, we are not so wedded to them, as not rather to rejoice that
error should be exposed, and just views and sentiments established in its
place.

It was upon such principles as these, that the Presbyterian denomination
of Protestant Dissenters in England proceeded, from the commencement of
their legal existence at the passing of the Act of Toleration ; and these prin-
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ciples they have ever since uniformly asserted and maintained. In this,
more than in any peculiar doctrinal tenets, has ever consisted the most marked
and characteristic distinction between them and the Independents, The
latter professed, indeed, a more strict and rigid form of Calvinism, approach-
ing in many instances to the extreme of Antinomianism ;=—while the former
had very generally adopted the modified system which takes its name from
their most distinguished leader at that period, Richard Baxter ; but a more
important and radical distinction consisted in this, that while the one party
repudiated all pretension to bind the consciences of their brethren or suc-
cessors, the others, from the very first, both in the constitution of their
churches, and in the trust deeds of their chapels and endowments, established
an express provision, as strict and imperative as legal forms enabled them
to make it, confining the use and benefit of them in all future time to
those who should continue to profess the opinions and maintain the ecclesi-
astical institutions of the original founders. The consequence has been,
that to a considerable extent these churches have been stationary in the terms
at least of their creeds, though it is believed that a deviation from the rigid
orthodoxy of the early Independents has insinuated itself in many places.
The Presbyterian endowments, on the contrary, were, almost without an ex-
ception, unfettered by any restriction; and contain no clause of limitation
tending to check the course of opinion in the congregation for whose use
they were founded. Neither the minister nor the people were bound to
profess any particular tenets, or discouraged from pursuing their enquiries
after religious truth in any direction in which it appeared to t,].em likely to
be found. And the liberty thus afforded was acted upon in many instances
from the first, producing, as was to be expected, very various results. For
such is the variety, perhaps, in the original disposition and character of dif-
ferent minds, and still more in their education, acquired habits and modes
of thought, that when many individuals are led to pursue their inquiries in
the same direction, unfettered by any external restraint, it is scarcely pos-
sible that they should all agree in their conclusions. Much would depend
on the diversity of outward circumstances, and of individual character,
particularly in the ministers of different congregations. Where a minister
was settled with a society disposed to encourage and accompany him in
free and unbiassed researches into the meaning of scripture, or whenhe was
himself endowed with a more than ordinary zeal, activity, and energy, the
progress would be peculiarly rapid, and many instances may accordingly
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be pointed out, in which the influence of their free constitution, assisted by
incidental circumstances favourable to its operation, brought the early Pres-
byterians to the open profession of some form of Anti-trinitarianism, long
before the first generation and the original founders of the society were
gathered to their fathers.

The difference in this respect between the Independents and Presbyte-
rians, was quickly manifested by remarkable results in the earliest period
of their legalized existence. In 1691, only two years after the passing of
the Act of Toleration, an attempt was made to combine the two bodies ; and
an agreement was drawn up to this effect, which received the title of the
‘ happy union.” But it soon appeared, that whatever resemblance there might
still exist in doctrinal tenets, the character and tendencies of the two bodies
were essentially different ; the one studying conservatism, the other progress.
Jealousy and strife, accordingly, soon arose ; the Independents accused the
Presbyterians of favouring Arminian, and even Socinian principles ; while
these retaliated with the imputation of Antinomianism ; charges which, it
is believed, were in neither case altogether void of foundation. Hence the
union was short-lived ; and the two parties have ever since existed as dis-
tinct and separate communities.

Notwithstanding the liberality of their principles on the subject of free
enquiry, many of the early Presbyterians were however by no means hos-
tile to the notion of a civil establishment of religion as such. They retained,
in this respect, the feelings of their fathers, who, in the times of the Common-
wealth, would gladly have seen a Presbyterian form of church-government
established under the auspices of the State. Moreover, they still included
in their body, at that period, a considerable number of persons of rank and
fortune, who had adhered to their cause in its adversity, and had ministered
of their substance during those troublous times to many of the most emi-
nent divines and leaders of their party, when ejected from their stations
in the church by the Act of Uniformity. On the accession of William I1I.
to the throne, an event to which they had mainly contributed, many of this
class were anxious to see a scheme of comprehension adopted by the new
government, giving up or modifying the most obnoxious points in the exis-
ting ecclesiastical constitution, so as to enable them consistently to return
into the bosom of the church. With this view a Commission was issued, to
consider of a project for revising the Articles and Liturgy, and a plan
was agreed upon, which, it it had been carried into effect, would probably
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have induced a large portion of the Presbyterian body immediately
to abandon their non-conformity. But it encountered such a vehement
opposition from the high-church party, that the whole project fell to the
ground, and has never been resumed from that time to the present. As
far as it went, it would doubtless have been an improvement, but would not
even then have been satisfactory, except to those who had not fully reflected
on the just consequences of their principles. The spirit which they dis-
played, in refusing to bind either themselves or their successors to the
profession of any particular creed, might naturally be expected to lead the
more inquisitive and reflecting among them, to reject or modify the doc-
trines which they at present held, or to adopt others which they or their
fathers had hitherto rejected. But for such changes, so likely to arise in
future, the proposed scheme made no provision.

That such changes would manifest themselves in no long time, our expe-
rience of the ordinary influence of motives and circumstances in the human
mind, would naturally lead us to expect; but there were besides a number
of causes in operation at that period, the combined operation of which
greatly promoted this result. Among these causes must be reckoned the
existence in the church itself of a numerous and highly influential class of
divines, who, for talents, learning, and reputation, stood in the first rank
among their contemporaries, and who from their pleading for a certain lat-
itude in the interpretation of the Articles, received the name of Latitudina-
rians. At an earlier period indeed than this, England had not been
without divines who had not only thrown aside the system of Calvin, but
exposed themselves to the charge of Socinianism. Of this character were
Chillingworth, and the ‘ever memorable’ Hales of Eton. In the next age,
there were not a few animated by a similar spirit, among whom the most dis-
tinguished were Cudworth, Whichcote, Williams, Tillotson, and Whitby.
Of the same class, at a still later period, were Clarke, Hoadly, Hare,
Sykes, Law, Jortin, and many others. We are far from contending that
all these were anti-trinitarians; (though they have generally expressed
their views on this subject in terms which would admit of a Unitarian inter-
pretation ;) but several of the most'eminent became so in the exercise of that
rational and enlightened spirit of enquiry after truth, on the grounds sup-
plied both by reason and scripture; which was in fact their distinguishing
and most honourable characteristic. That they varied in their conclusions,
is only a proof and consequence of the genuineness of the spirit they all
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professed, and which must ever lead to results more or less diversified, in
minds variously prepared and qualified in other respects. These men,
who have numbered in their ranks not a few of the most eminent worthies
that the English church can boast, undoubtedly exercised from first to last
a very powerful influence on the progress of thought and opinion in this
country, both within the establishment itself, and more especially among
the more learned, inquiring, and liberal of the non-conformists. The only
circumstance to be regretted, in their history, is the dangerous laxity of the
principle on which they professed to act in the matter of subscription to
articles of faith, and by which many of them were not merely retained as
members and ministers of a church whose doctrines and spirit they disap-
proved, but were induced to accept further preferments, and even to aspire
to its highest dignities, long after they had openly espoused opinions at
variance with its recognized standards. We presume not to sit in judgment
on such men ; to his own master let every one stand or fall.

The example and influence of men like these must have promoted the
wider diffusion of a disposition to throw off the shackles of human theolo-
gical systems; and the direction in which this spirit was most likely to
manifest itself, in the first age of legalized Protestant Dissent, was deter-
mined in some measure by the extent to which the question of the Trinity
had become almost the leading controversy of the day. It would certainly
be difficult to name any period of equal extent, (even during the most
active part of Dr. Priestley’s career) in which a greater number of writers on
all sides were busily engaged in this controversy, or in which publications
of every class relating to it abounded more, than in the last ten years of the
17th century in England. Within the church, there arose two contending
parties of real and nominal Trinitarians, of whom Sherlock among the former
was almost a Tritheist (if not absolutely s0), while Wallis and South among
the latter, were little more than Sabellians. With the latter party the
University of Oxford so far identified itself, as to pronounce a formal sen-
tence of condemnation against the doctrine of their opponents. The same
period was marked by the appearance of a series of very able publications,
commonly known by the name of the old Socinian or Unitarian Tracts.
These were all anonymous, and the writers of them have never been ascer-
tained; a fact somewhat remarkable, when we consider the amount of
public attention which was then attracted to the Trinitarian controversy, and
the learning, talents, and skill, as disputants, which they uniformly display.
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In these respects they certainly were no common men; and it might have
been expected that such men would not have confined the exercise of their
talents to one occasion, or to one subject, but would have left some traces of
their personal career, and other specimens of their literary prowess in a less
questionable shape, by which they might have been identified.* As we
know not who they were, we have no means of discovering to what denom-
ination they belonged, but in some instances internal evidence renders it
probable, that they were nominally members, and, perhaps, even clergymen
of the established church. If so, this fact alone would furnish a sufficient
motive for the strict concealment they successfully maintained. It is true,
indeed, that in some of these tracts, in which the publications of the con-
temporary champions of the contending parties who came forward in their
own proper persons are examined with no small acuteness and ability, the wri-
ters, after shewing clearly enough, that the nominal Trinity’so much in vogue
wasnobetter than Unitarianism in disguise, claim for themselves an equal right
toremain with their avowed heresy, as membersofa Trinitarian church, in the
enjoyment of all its privileges and immunities. Still it cannot be doubted,
and they themselves must have been well aware, that their coming forward
in such a character would not have been endured. The pretences on which
they attempted tovindicate such a proceeding, certainly show much more of
logical skill and dexterity than of honesty or consistency ; and however we
may admire in general their controversial acuteness and skill as theological
disputants, it is impossible not to see that the want of high and honourable
principle, betrayed in this part of their conduct, greatly impaired the
influence and effect of their writings, both at the time and afterwards. If
such men had then come forward in the spirit of a Robertson or a Lindsey,
to avow and act upon, and, if necessary, to suffer loss for their principles, as
became sincere lovers of the truth as it isin Jesus, the progress of their
cause might have been advanced by half a century. .

Though of anonymous authorship, it is well known that many of these
tracts were prepared under the auspices, and published at the expence of
Mr. T. Firmin, an eminent London merchant, and a man of high and

¢ It has been said that one of these tracts was written by Mr. Locke; but the parti-
cular piece which proceeded from his pen has never been pointed out, and the assertion
was probably made without any good foundation. In fact, though this eminent person
was undoubtedly an Anti-trinitarian, there is no evidence that he went the length of

Socinianism.
11
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deserved reputation as a genuine Christian Philanthropist; though he also
did not scruple to remain to the end of hislife an outward conformist, while
he made no secret of his adoption of Unitarian sentiments, Notwithstand-
ing this open avowal, his society was cultivated by several of the most
eminent dignitaries of the church, especially of the class to which we have
already referred.®

The attentive reader of these publications will be inclined to think, that
on many of the principal points of the Unitarian controversy, their authors
have left little of much importance to be added by succeeding writers.
One thing is evident; that the production and wide circulation for a
number of years of an extensive series of such writings as these, sufficiently
prove not only that there was no lack of zeal as well as ability displayed
at this period in the cause of Unitarianism, but that there must have been
not a few readers prepared to receive them gladly; and competent, by their
own familiarity with subjects and discussions of this nature, to appreciate
the style of argument for which they are so remarkable. Of these readers,
many, we may reasonably presume, were found in the Presbyterian body,
both among ministers and people. That they did excite no ordinary degree
‘of attention, and were beginning to make a very perceptible impression on
the public opinion, may be reasonably inferred from the proceedings of
those who still imagined that the influence of the press was to be put down
by the strong arm of power, and who were persuaded that all forms of
Anti-trinitarianism were to be ranked among the ‘pestilent heresies’ which
must be rooted out, if necessary, by this summary process. Men do not,
in general, enact new and severe laws against evils which they do not at
least believe to be urgent, and to require a searching and powerful remedy.
The statute enacted in this period against blasphemy, as it was called,
provided that all persons denying that the Father, Son, and Holy Ghost
were separately and distinctly God, or maintaining that there were more
Gods than one, should be incapable of holding any office or place of trust,
and for the second offence, be disabled from bringing any action, or from
acting as guardian, executor, legatee, or purchaser of lands, and suffer three
years’ imprisonment without bail.

There is no reason to think that this severe enactment was ever carried
into full force. We are not aware that any conviction ever took place

# A judicious analysis of several of the most important of these tracts, and a review
of the whole controversy of which they form a part, will be found in a valuable series
of papers by Professor Wallace, in the Christian Reformer for 1845.
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under it, notwithstanding that many persons of distingished eminence
were constantly and notoriously liable to its severe penalties. The only
instance we have met with of an attempt to put it in force, wasin the case of
Mzr. Elwall, at the Stafford Assizes in 1726, when the trial was stopped by
the Judge, on account of an informality in the proceedings.® From that
time it seems to have remained a dead letter, till it was repealed in 1813,
It was not unreasonable to expect that it would thus have been laid at rest
for ever; but, unfortunately, it suited the purpose of the claimants of Lady
Hewley’s endowment, to give it a sort of posthumous activity, by founding
their argument on the principle, if it deserves that name, that the law
cannot maintain the application of any trust to purposes which would have
been illegal at the time when the trust was made. The Unitarians were
expressly excluded from the benefit of the Toleration Act, by the clause
limiting its operation to those who had signed the doctrinal articles of the
Church of England. But this obligation was complied with, though
reluctantly, by many Dissenters who were far from agreeing with the
articles in their plain and obvious sense, on the same ground of a latitude
of interpretation, professedly acted on by many of the clergy; while others
refrained from signing them at all, trusting for their protection to the
increased and increasing liberality of the times.

The Unitarianism of several of the most illustrious laymen of that age,
as Milton, Locke, and Newton, though now a matter of notoriety, was not
perhaps sufficiently well ascertained during the life-time of these great men,
to be mentioned among the causes tending to promote the spread of similar
views. But Mr. Locke’s theological writings cannot but have had a con-
siderable effect, indirectly, by promoting a spirit of free inquiry, and a taste
for that species of scriptural investigation, which has been very generally
found to lead to such results. His ¢ Reasonableness of Christianity’ could
not well have been written by ore who laid any stress on the peculiar
doctrines of orthodoxy ;—and his ¢ Commentary on St. Paul’s Epistles,’ is
not only an admirable specimen of a rational mode of studying and inter-
preting scripture, but explains upon Unitarian principles, almost all the
passages that come in his way, which have usually been considered as
having any reference to the doctrine of the Trinity. It may be proper here
to remark, that it was in the Academies of the Dissenters, that the study

® See the interesting account of this affair by the defendant himself, as published by
Dr. Priestley.  Rutt's Priestley, ii. 417.
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of Locke’s philosopby first constituted a part of liberal education, and that
the Presbyterian theologians of the next age, Peirce, Hallet, and Benson,
were the first to apply his principles of scripture criticism to the remainder
of St. Paul's Epistles.

When so many causes were at work, impelling the progress of opinion in
the same direction, it cannot be much wondered at, that the Presbyterian
body at the end of the seventeenth and the early part of the eighteenth
century, exhibited a rapid falling away from the orthodoxy of their fore-
fathers. ¢No persons,’ it has been justly observed, ‘could be placed in a
more favourable situation for a free investigation of religious truth, than
the English Presbyterian ministers. The Clergy of the Church met with
obstacles to free inquiry from their connexion with the establishment.
The Independent minister was tied down by the strict discipline of the
religious society with which he was connected, consisting of church mem-
bers united by a common profession of faith, and who could call him before
them to answer for every apparent deviation from sacred doctrine. The
Scotch Presbyterian minister, though independent of his congregation, was
liable to be summoned for heresy, before the Synod and the General
Assembly, But the English Presbyterian minister had all the indepen-
dence in his own congregation with regard to his opinions that the Scotch
minister had in his, and there was no Synod or Assembly in England be-
fore which he could be legally cited to appear. When Dr. Calamy, in
1709, happened to be present in the General Assembly at Edinburgh when
they were trying a minister for heresy, the Moderator. asked him what he
thought of their proceedings, ‘I frankly answered him,’ says he, ‘that we in
England should reckon this way of proceeding the Inquisition revived.’
Can we wonder then, that many of the Presbyterian ministers, as well as many
of the more wealthy and intelligent part of their congregations, should
imbibe what may be called the spirit of the times, and by pursuing their
researches be led to favour the Arian schemes, which after existing among
them secretly and partially for a time, at length broke out in a more open
and avowed profession.’*

The influence of these causes would, doubtless, be more powerful on the
more liberal and enquiring of the ministers, than on the bulk of their con-
gregations, on account of their greater familiarity with such studies, and

* Prevalence of Arianism among the English Presbyterians in the early part of the
last Century. By the Rev. James Brooks, p. 8.
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the means and qualifications they possessed for pursuing their researches.
Such men, when left so much at liberty as they were, must of necessity be
in general in advance of the age in which they live. It isin this manner
that the early progress of change in the opinions of large bodies always first
displays itself; long after ‘ new notions’ have made their way and taken
deep root among the more cultivated and enlightened, the mass of the
people, including the uneducated, and those who most commonly take their
opinions upon trust, in reliance on the authority of their elders, adhere
to the tenets in which they have been brought up. Of these, some would
follow at a distance, and by slow degrees, in the steps of change ; while
others would pass off in the course of nature, and give place to a rising
generation more susceptible of new impressions. Many, no doubt, were
startled and offended at the unwonted language and sentiments which began
to prevail around them ; an outery would be raised, disputes and contro-
versies would arise, which terminated in different ways according to the
varying proportions in which the elements of change had been introduced.
Where the ¢ movement party’ (to adopt a modern phrase) were the strongest
in numbers or in influence, the ‘conservatives’ quietly seceded, and either
joined other societies, or formed new ones of their own ;—in other cases an
opposite result took place, as at Exeter, where the anti-trinitarian minority
retired and maintained a separate existence, until in process of time the
descendants of “the orthodox majority followed a similar course, and the two
societies were re-united.

It would be impossible, in our limited space, to enter at length into the
details of this gradual transition, as it was variously modified by peculiar
circumstances in every different case; but it may not be uninteresting to
trace the steps of the progress in a few of the more remarkable and promi-
nent instances, which may serve, at the same time, to illustrate the charac-
ter of some of the eminent individuals who marshalled the way in this
path, whether they followed it to its ultimate results or not.

NEWCASTLE-UPON-TYNE. .

The congregation whose representatives now assemble in Hanover Square
Chapel, Newcastle-upon-Tyne, was originally gathered by the Rev. W.
Durant, ejected from the lectureship of All Saints, in that town, by the Act
of Uniformity. Itwas afterwards for many years, both before and after the
Toleration Act, under the ministry of Dr. Gilpin, ejected from the rectory
of Greystock,in Cumberland, who had refused the bishopric of Carlisle at
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the Restoration, and was a man of high reputation and distinction in his day.
He was succeeded early in the ensuing century by Mr. Benjamin Bennet,
a man well known to the religious world as a learned, judicious, and pious
writer. Both from his personal character, and his station as minister of
one of the most considerable dissenting congregations in the north of
England, Mr. Bennet possessed great weight and influence, and appears, on
the whole, to have been a favourable specimen of the general character of
the more liberal Presbyterian ministers of that age. It is doubtful whether
any evidence can be collected from his writings which would justify us in
claiming him as an anti-trinitarian of any grade; but still, whatever exists
there of a contrary tendency, appears to be almost studiously expressed in
terms in which many Unitarians might concur, and was consequently far
from being satisfactory to the more rigid and exclusive party. He was
however a warm advocate of religious liberty in its largest extent, and at
the time of the celebrated Salter’s Hall controversy, zealously abetted the
cause of the non-subscribers, with some of whose leaders he was personally
connected. There is reason to think, that from an early period, the bulk
of the congregation largely partook in the liberal views of their minister ;
for in the year 1706, divisions took place, and a minority seceded, appa-
rently on these grounds, under the auspices of Mr. Thomas Bradbury,
afterwards well known as one of the most active leaders of the intolerant
party in London. After Mr. Bennet, who died in 1726, Dr. Laurence, and
Mr. Richard Rogerson, were successively ministers ; both of these gentle-
men are believed to have been Arians : the former certainly so; the latter
most probably, though no distinct memorial of his opinions, or preaching,
is preserved ; but his brother, Mr. Josiah Rogerson, of Derby, who was a
minister of great abilities and influence, particularly distinguished himself
as a promoter of liberal views among the Presbyterians in that part of
England.

Mr. Rogerson’s assistant and successor was the Rev. Samuel Lowthion,
a man of like opinions, but superior in reputation and abilities. *He was
educated at the academy of Dr. C. Rotheram, of Kendal, an institution to
which the dissenters of that age were indebted for some of their most respecta-
ble and learned ministers. Mr. Lowthion’s pulpit talents were very striking ;
his mode of conducting the public devotions of the congregation was
uncommonly fervent, serious, and impressive ; his discourses were judicious,
and highly animated. Superior to the fear of man, he followed truth where-
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ever she led him, and communicated the result of his inquiries into the
doctrines, duties and prospects held forth in the scriptures, without con-
cealment or disguise, to a people who he was happy to know did by no
means grudge him the liberty he assumed, but freely heard what he freely
declared, even though they might not always go along with him in the
deductions to which his researches led him; allowing to their minister the
full exercise of that right which they claimed for themselves, of exsmining
and judging in matters of religion every one for himself. To this liberal
conduct on the part of his own congregation, he records his grateful testi-
mony, in the dedication to a funeral sermon on the death of his colleague,
Mr. Rogerson, in 1760 ; and earnestly recommends it to both ministers
and people in general, in an admirable sermon, preached at Kendal, at the
ordination of the Rev. Caleb Rotheram, his tutor’s son, and successor in
that place.’®

Mr. Lowthion died in 1780. His immediate successor was Dr. Hood,
of Brampton, who, however, survived his removal to Newcastle only about
two years. On his decease, the Rev. W. Turner was invited to succeed
him, and remained minister of the congregation for the long period of fifty
nine years, resigning his charge on the completion of the eightieth year of
his age, inSept. 1841. Under his ministry, the same principles which have
been already indicated as influencing his predecessors, were uniformly
adhered to. It is not improbable that the congregation are now more unan-
imous in their doctrinal views, and are advanced one step further in their
deviation from trinitarian orthodoxy, than were many of their fathers in
1782 ; but the leading principle which binds them together as members of
a religious society remains unchanged; namely, the right of individual
judgment in matters of religion.

® See ‘A Short Sketch of the History of Protestant Nonconformity, and of the
Society assembling in Hanover Square, Newcastle,” 1811. The members of this Society,
as the writer of this rketch justly observes, desire to be considered as a voluntary associ-
ation, not of Episcopalians, Presbyterians or Independents, with respect to discipline ;
not of Calvinists or Arminians, Trinitarians or Unitarians, Baptists or Peedobaptists, with
respect to doctrine, but of Individual Christians; each one professing Christianity for
himeelf, according to his own views, formed upon a mature consideration of the Scrip-
tures, and acknowledging the minister’s right to do the same : and necessarily united in
nothing but a desire to worship the supreme Lord of all as the disciples of one common
Master ; and also in a desire to keep ¢ the unity of the spirit in the bond of peace,” rather
than the unity of faith in the bond of ignorance.
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Like all other religious societies, it has of course been a fluctuating body »
many families having quitted it from time to time, whose places have been
supplied by others; but it has still maintained, throughout, a continuous
existence. One change is indeed observable, that the families of consequence
who once belonged to it, have mostly withdrawn, one after another, to the
Established Church; while the new accessions, though more numerous,
have been chiefly of an inferior grade, both in property and station. In
this respect it would seem to be a type of dissenting, and especially of Uni-
tarian, congregations in general. The aristocratical element of society has
been leaving us, and is likely to do so. The change may be regretted,
when it is considered in connexion with some of the causes which have led
to it ; but by no means to the same extent, when considered in reference
to its effects on the prosperity of the denomination,—on the amount of its
available resources for any valuable object connected with religious or
social improvement, or on the average moral and intellectual character of
its members. Time has been, when it was commonly affirmed that Unita-
rianism, however it might suit the higher and more educated classes, was
not a religion for the poor. But this prejudice is fast wearing away ; it is
proved to be erroneous, not only by the numerous additions from among
the poor to our older congregatins, but by the formation of new ones almost
exclusively composed of the lower and middleclasses. It is satisfactory to
observe, that the change has been contemporaneous with the increasing
spread of education and intelligence in the lower classes of the community,
and we entertain a confident persuasion, that as society continues to improve
in these most important points, an increasing proportion of these classes will
not only possess the power to inquire, and think, and judge for themselves,
but will be inspired with the disposition to exercise this power, in searching
out the most important and necessary of all knowledge, and in applying it
as the most eftective instrument of human improvement and happiness.

Mr. Turner was succeeded by the Rev. Joseph Mac Alister, who had
been the assistant minister since 1837. On hisretirement in 1844, the con-
gregation invited the Rev. George Harris, whose name for many years
has been so intimately and honourably connected with the cause of Unita-
rianims in Scotland.
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BIRMINGHAM.

This town seems to have been the place of refuge of many of the ejected
ministers ; and under the auspices of one of them, the Rev. W, Turton,
ejected from Rowley Regis, in Staffordshire, the first Presbyterian congre-
gation was gathered in 1686. Another society was formed in 1692, which
removed to a larger and more commodious place of worship, in 1730.
At this time, the two places were called the Old and New Meetings; which
names have been retained ever since, though both were destroyed in 1791,
and subsequently rebuilt. In the early part of the last century, down to
the year 1730, nothing seems to be on record as to the particular doctrines
either professed by the congregations, or inculcated by the ministers ; none
of whom, as far as the present writer is aware, were much known to the
public, or have left behind them any authentic statement of their theologi-
cal views. But in the New Meeting Society, at least, there is little room
for doubt that a silent and gradual change had been going on for a consider-
able time previously to the erection of the new chapel. The building, it ap-
pears, was opened and formally dedicated, by Mr. Samuel Bourn, then of
Chorley, in Lancashire; who was immediately afterwards invited to become
one of the ministers. Now it is well ascertained that Mr. Bourn had adopted
Arian principles in consequence of the study of Clarke’s writings many years
before this time ; and though he had not yet published any thing which
enables us at this distance of time to ascertain the fact, what we know of
his general character renders it almost certain, that a man so remarkable
for straitforward openness and boldness of expression, would not allow his
opinions to remain a secret from any timid dread of unpopularity, or cau-
tious suggestions of expediency. It is reasonable therefore to believe, that
the congregation gave, and the other minister, Mr. Pickard, concurred in
the invitation, with a full knowledge that he was a man who would be
deterred by no such considerations from unfolding to them, without reserve,
what he believed to be the whole counsel of God. Certainly, he was not
so deterred when he came to settle among them ; and as he was particularly
attentive to the religious instruction of the younger members of his flock,
for whose use he prepared several catechisms, and other useful works of a
practical and doctrinal tendency, he probably exercised no trifling influence
in forming the character for which this society was distinguished at a later
period, according to the testimony of Dr. Priestley, as the most liberal in
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England. Mr. Bourn’s influence, not only with his own flock, but in the
other Presbyterian congregations of the neighbourhood, and particularly
among his brother ministers, appears to have been very considerable, and
was well adapted to accelerate their progress in the gradual change which
most of them were at that time passing through. This arose mainly from
the activity and energy of his mind, from his downright honesty, going
straight to his purpose without fearing the face of man, and from his fer-
vent habitual devotion, which made everything else subservient to the cul-
tivation and diffusion of practical religion. These qualities of his mind and
heart, doubtless, greatly aided him in drawing the favourable attention of
his hearers to those points of doctrine in respect of which he differed from
the majority of professing christians.

On the retirement of Mr. Pickard, in 1747, Mr. Bourn received for a
colleague the Rev. Samuel Blyth, and in 1754 was himself succeeded by
the Rev. W. Hawkes. These gentlemen did not appear much before the
public, but are well understood to have been men of superior abilities,
partaking of the same liberal principles and views, well fitted to follow
up the impulse which had been given, and to carry forward the next genera-
tion in the same track with their predecessors. In 1780, Mr. Hawkes
was succeeded by Dr. Priestley ; of whom it is unnecessary to say more
than that to his other services in the cause of what he deemed Christian
truth, he added the assiduous earnestness of a diligent minister of the gos-
pel. In what manner his connexion with Birmingham was terminated, is
too well known to every one ; it is sufficient to observe here, that the excesses
of that agitated period produced no permanent ill effect on the prosperity
or general character of the congregation which had enjoyed the benefit of
his ministrations. Having continued from that time to the present under
the charge of a succession of men whose praise is in all the churches, it may
be presumed that they have gone on with undiminished zeal and success
in the course which their forefathers had trod before them.

The Old Meeting has experienced a series of changes not very dissimilar
to the New, and has arrived, it is believed, at nearly the same results;
but the steps of the transition are not so easily traced. The first
minister of this congregation who can be distinctly ascertained to have
been an anti-trinitarian, was the Rev. Joseph Wilkinson, who was
educated under Doddridge, and became minister of this congre-
gation in 1739, in which office he remained till the year 1756, when he
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retired, from ill health, and engaged in commercial persuits. In both
capacities he appears to have been very highly and deservedly respected ;
but he never published anything from which we might now form a judgment
of his opinions. From a communication, however, with which I have been
favoured by his descendant, the Rev. R. Astley, of Shrewsbury, I learn that
he is believed to have been what is called a low Arian during his ministry,
and afterwards to have become a strict humanitarian. He retained his con-
nexion with the place of which he had been the minister, and always main-
tained an intimate intercourse both with his successors and the ministers
of the other congregation. He was succeeded by the Rev. Samuel Clark,
a favourite pupil of Doddridge, and his assistant towards the close of his
life, both in the academy and the pulpit; and there is reason to believe that
he would not have objected to him as his successor in both capacities, not-
withstanding his falling very considerably short, even of his own moderately
orthodox standard. But his church thought differently; and fixed upon a
successor of much more rigid theological views. This led to the removal
of the academy from Northampton to Daventry, where Mr. Clark continued
for some years to have a share in its management, till in 1757 he became
minister of the Old Meeting congregation at Birmingham. Here he re-
mained for twelve years a highly respectable and useful minister. He was
succeeded by the Rev. Radcliffe Scholefield, a fellow student of Dr. Priestley,
and one of those whom he mentions among his most intimate friends and
associates at that period. When he afterwards came to reside at Birming-
ham, he attended on Mr. Scholefield’s ministry till he was himself invited
to succeed Mr. Hawkes at the New Meeting. At the riots in 1791 both
meeting houses-were destroyed by the mob; and on the first assembling of
the two congregations after that lamentable event, Mr. Scholefield preached
an excellent sermon on the Christian duty of love to enemies, which does
equal honour to his christian principles and his abilities as a preacher.
Shortly after Mr. Scholefield’s retirement from the ministry, in 1799, the
Rev. R. Kell was invited, with whom were associated for short periods,
from 1817 to 1821, the Rev. John Corrie and the Rev. S. W, Browne.
In 1822 Mr. Kell was succeeded by the Rev. Hugh Hutton, who remains
the sole pastor.

Both these societies have valuable institutions attached to them, ministering
to their eflicieney and usefulness as religious communities ; such as schools,
libraries, fellowship funds, &c. The Sunday-schools in particular are on a
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very large scale, and well managed. Domestic missions have recently been
established in connexion with each congregation, of which an account is
given in another part of this volume.*

EXETER.

The history of the congregation now assembling in George’s Meeting,
Exeter, is deserving of particular notice, from its connexion with a remark-
able controversy which agitated the dissenting churches in the early part
of the last century on the subject of subscription to human creeds. Subse-
quently to the Toleration Act, the Dissenters of Exeter appear to have been
numerous and powerful ; and the Presbyterians alone founded three con-
gregations, which were served in rotation by four ministers. In the year
1713, the Rev. James Peirce (since well-known for his learned and valu-
able commentary on some of St. Paul’s Epistles) becamé one of these four
associated ministers. He, it appears, had already been led to surrender
much of the orthodoxy in which he had been brought up, by studying the
writings of Clarke and Whiston ; and though it is admitted that this was
far from being the case with a large majority of the congregation, there
is good reason to believe that several, and those the most disposed to read
and speculate on such subjects, had already partaken to a considerable ex-
tent of a similar change. The same was certainly true of at least one of
his colleagues, Mr. Hallet, and of a large portion of the students who were
in training for the ministry at a seminary under his direction, some of whom
afterwards became conspicuous among the leading liberal divines of the
next age. These circumstances, doubtless, added not a little to the heat
and bitterness of the disputes which soon afterwards arose.

‘We have not space here to enter into all the particulars of the unpleasant
disputes and quarrels which ensued; and which are chiefly deserving of
notice as having given rise to the celebrated Salter's Hall controversy; an
application having been made to the general body of dissenting ministers

‘in London, who drew up a series of ‘Advices for Peace’, in the event of
differences of opinion arising between minister and people, or between
different parties of a congregation. In these advices, a powerful party pro-
posed to include a declaration of adherence to the doctrine of the Trinity,

® Seea sketch of the History of Protestant Nonconformity in Birmingham, by the
Rev. John Reynell Wreford, F.S.A.
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as expressed in the first article of the Church of England. On this a vehe-
ment controversy arose not only on the general question of subscription, but
on this particular doctrine, and a multitude of pamphlets appeared on both
sides. Ultimately the non-subscribing party carried it by four ; but as the
Independents voted unanimously for subscription, the majority on the op-
posite side among the Presbyterians must have been much more consi-
derable.

At Exeter, these divisions led to a final separation of the heterodox
minority, amounting to about three hundred in number, who founded a
new church under the ministry of Messrs. Peirce and Hallet. This con-
gregation maintained a distinct existence down to the year 1810 ; when the
two societies finding that there was no longer any material difference be-
tween them on doctrinal points, again united. The orthodox majority,
many of whom in the course of these disputes had manifested not only high
Calvinism but a violent and bigoted spirit, retained possession of the ori-
ginal places of worship. In the lapse of years, however, from the operation
of various causes, they gradually relaxed from the rigour of their early creed;
or rather, perhaps, it may have been, that one generation had passed away,
and another had succeeded, less under the influence of strong prejudice,
and more disposed to listen and examine. Hence, in 1749, Mr. Micaiah
Towgood, the celebrated author of the ‘Dissenting Gentleman’s Letters,’
though well known to be an Arian, of probably a lower school than that of
Mr. Peirce, was invited to be their minister ; in which office he continued
for more than thirty years, till in 1782, the infirmities of advanced age led
him to resign it. During this period, the process of change had continued
in the same dircction : till, on Mr. Towgood’s retirement, it appears that the
descendants of the congregation which had ejected the Arian Peirce, would
gladly have obtained the services of the still more obnoxious Priestley.*

The Rev. James Manning, who had been for some years Mr. Towgood’s
colleague, was a man of similiar views and spirit; and with him was
associated in 1784, the Rev. Timothy Kenrick. This eminent person was
educated at Daventry, under Dr. Ashworth and Mr. Robins.  His origi-
nal sentiments had been Calvinistic ; and are said to have been accompanied
with a considerable portion of that gloom which seems to be the natural

® See a letter from Dr. Priestley to Mr. Bretland, inserted in Rutt’s Life of Priestley,
vol. i. page 349.
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effect of such sentiments on a conscientious and deeply reflecting mind. But
a more careful and repeated study of the scriptures led him by degrees to
reject the principles from which such consequences were deducible, and at
the time of his settlement at Exeter, it would appear that his opinions
nearly coincided with the Arianism of Whiston and Clarke. But he was
not a man to ‘make up his mind’ to any conclusions, in such a sense as
to preclude all further investigation, which he pursued with great diligence
in concert with his friend Mr. Belsham, at that time Theological Tutor at
Daventry, and, like him, was led by degrees to the firm conviction that
Jesus was simply as he is described by St. Peter ‘a man approved of God
by miracles, and wonders, and signé, which God did by him." He also
embraced very decidedly the philosophical principles, which rendered him
from this time one of the most zealous members of what has since been
called by some ‘the Priestley and Belsham school’ of Unitarian divines.
The influence of these principles would appear to have strongly character-
ized his public services, if we may judge from some of the discourses
included in the posthumous publication of his Sermons ; particularly those
on the State of the Dead, on Gospel Motives, and on the Moral Sense.

In 1791, Mr. Kenrick was mainly instrumental in establishing the
western Unitarian Society, of which we shall give a more particular account
elsewhere. It is a somewhat remarkable fact, illustrative of the incomsis-
tencies of which honest and well-meaning men are sometimes guilty, that
at the first Anniversary meeting of this Society, which was held at Exeter,
in 1794, the Trustees of George’s Meeting actually refused Mr. Kenrick
the use of his own chapel for the purpose. They were probably induced
to this step, rather by a sudden access of timidity occasioned by the
political agitations of the time, than by any habitual jealousy of Unitari-
anism; though it must be remembered, that at that period, and long
afterwards, the constitution of the Society was so framed as to exclude
believers in the pre-existence of Christ from being members of it.

Mr. Kenrick was active and assiduous, not merely as a preacher, but in
the discharge of all other pastoral duties, and particularly in the religious
instructions of the young. On this subject he published, in 1788, a
valuable discourse, entitled ¢ An inquiry into the best method of communi-
cating Religious Knowledge to Young Men;’ the suggestions contained
in which he afterwards carried into effect with great success.

Mr. Kenrick died in 1804; since which time, under the successive
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ministrations of Carpenter, Hincks, and Acton, men of whom the least that
an be said is, that upon them the mantle of their predecessors has
descended not unworthily, it is no matter of surprise that the Society
assembling in George’s Meeting, Exeter, has continued to prosper, and to
exhibit a satisfactory example of the practical efficacy of Unitarian
Christianity.

CROSS-STREET CHAPEL, MANCHESTER.

A congregation was first gathered, and a chapel erected in this locality, in
1672, under the protection of the temporary indulgence granted by Charles
II. The building was destroyed by a Jacobite mob in the rebellion of 1715,
after which a Parliamentary grant was obtained for the erection of the
present chapel. The first minister was the Rev. H. Newcome, ejected
from the collegiate church of that town. He was a man of considerable
eminence in his day, and took part on the orthodox side, in the trinitarian
controversy so warmly agitated in the last decade of the 17th century. He
died in 1695. He wassucceeded by Mr. John Chorlton, to whom Mr. James
Coningham was associated as assistant and colleague in 1700. These gen-
tlemen were also connected in the conduct of an academy, for the education
of ministers in the Presbyterian denomination. Of their religious opinions
no record is extant; but the probability is, that they were moderately
orthodox. Mr. Coningham removed to London in 1712, in consequence,
it would appear, of divisions and disorders among his people at Manchester.
Whether these arose from doctrinal differences, I have not been able to
ascertain, but it is not improbable.

The first minister of this congregation who is known to have professed
Arianism, was Mr. Joseph Mottershead, who settled here in 1717, and con-
tinued till the year 1771, when he died at the advanced age of 88.
Whether he had embraced Arianism at the time of his settlement in
Manchester, cannot be ascertained; but in 1738, we find his name attached
to a recommendatory preface to Mr. Bourn’s Lectures to Children and
Young People, along with those of Mr. Rogerson, of Derby, Mr. Grove
and Dr. Amory, of Taunton, and Doctors Chandler and Benson, of London ;
all eminent leaders of the liberal party: a proof at once of his deviation
from orthodoxy, and of his high reputation among his brethren. About this
time he received as his colleague Mr. John Seddon, who afterwards became
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his son-in-law.* In 1761 Mr. Seddon preached a series of discourses
on the Person of Christ, in which a belief in his strictly human nature was
openly avowed, for the first time, perhaps, among the Presbyterians of Lan-
cashire. He states that he is fully aware that the greater part of his con-
gregation are of a different opinion; but he remimds them in his
introduction of the liberal principles on which their union as a religions
society was founded. ‘It is your glory to be able to hear opinions which
have long prevailed called in question, and to give up such as, upon exami-
nation, appear to be groundless and indefensible.” Some members of the
congregation applied, it is said, to Mr. Mottershead to argue the matter
with him ; on which Mr. Mottershead did so, and returned with the frank
acknowledgement that he had not only not succeeded in convincing his son-
in-law of his error, but had been almost convinced by him that he was right.
A remarkable instance of candour and liberality at a very advanced age.
Dr. Priestley, who was at this time one of the tutors at Warrington,
speaks of Mr. Seddon as being the only ‘Socinian’ in the neighbourhood,

® The state of opinions among the Manchester Dissenters about this period may be
illustrated by the following extract of a letter from Dr. Hibbert Ware, author of a
History of the Manchester Collegiate Church, to the Rev. W. Gaskell, and by him
kindly communicated to the present writer. ‘During a warm political and religious
controversy in the year 1748, between Dr. Deacon, a famous Jacobite and Non-juror,
with the Whig and Presbyterian party of Manchester, the Chester Courant asserted
that it would be more for the honour of the Manchester Church of England clergy to
be the friends and familiars of Dr. Deacon, than it would be to converse with Calvinistical
Dissenters,’ In reply to this observation, the Rev. Mr. Owen, a Dissenting minister
at Rochdale, in a pamphlet written by him against Dr. Deacon, remarks, ¢ As to the
Calvinistical Dissenters, ’tis presumed there are not many at Manchester, perhaps none,
that affect to distinguish themselves by that name.” Mr. Owen then proceeds to com-
pliment the Dissenters of Manchester, by stating that ‘he does not know a society in
any communion that entertains more rational and consistent notions of religion, virtue,
and government.’ See a pamphlet (p. 7) entitled, ‘ Dr. Deacon try'd before his own
Tribunal,’ by J. Owen, Manchester, 1748.

These remarks doubtless apply chiefly, if not exclusively, to the Presbyterian congre-
gation at that time assembling in Cross-street Chapel. Then there could have been
few Independents, or perhaps none, in Manchester, or it could not have been said that
there were no Dissenters there who affected to call themselves Calvinists. As for the
numerous body of Dissenters in that town now called Independents, they, it is believed,
are entirely a new sect, having no historical connexion whatsoever with the party so
denominated in the first age of English Nonconformity.
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and adds, ‘we all wondered at him.” There is reason to think that all,
or nearly all, the parties to whom he here refers, saw reason, not long
afterwards, to change their views on this question.

Mr. Mottershead contributed to the first volume of the Theological
Repository an Essay on the Sacrifice of Christ, which, at the same time
that he uses, in a modified sense, the terms atonement and sacrifice,
utterly disclaims the prevalent notion of this sacrifice being necessary to
appease the wrath of God, or reconcile him to his sinful, but penitent,
children. In short, there is very little difference, except in the use of one
or two ambiguous expressions, between his doctrine and that most com-
monly received by Unitarians at present. At the death of Mr. Mottershead,
Mr. Robert Gore was chosen minister, who was succeeded in 1779 by
Mr., afterwards Dr. Barnes. Both these gentlemen were highly popular
preachers, and are understood to have embraced the same Arian doctrine
and modified notions of the atonement, with their predecessor. Mr. Har-
rison, the colleague of both, was a humanitarian ; and by this time similar
views were becoming more and more prevalent in the congregation.
Under the subsequent ministry of Mr. Grundy, and of Messrs. Robberds
and Gaskell, the present ministers, these opinions are probably almost
universal. The average number of stated attendants is about 600.

The examples which have now been given of the history of particular
congregations among the old Presbyterian Dissenters, will, perhaps, be suffi-
cient to illustrate the mode of operation of the general causes which we have
endeavoured to trace. Though taken from distant parts of the country, it
will be seen that, making allowance for peculiar and accidental circum-
stances, they exhibit a very close analogy; and the same analogy would be
observable in almost every other which might have been adduced. It will
have been perceived, that the early profession of Anti-trinitarianism, was
materially influenced by the writings and high reputation of Clarke and
Whiston, to which might be added those of Emlyn and Peirce. To this
influence it was probably, in a great measure, owing, that most of the liberal
divines among the Dissenters of that period embraced Arian opinions;
which became, in fact, almost universally prevalent among the English
Presbyterians before the middle of the eighteenth century. Very few
individuals, and perhaps no congregations at that period, receded further

than this from the orthodoxy of the day. Dr. Lardner, indeed, so early
i
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as 1730, wrote his celebrated letter on the Logos ; but it was not published
till nearly thirty years afterwards, and then without his name. He had,
however, before this time, in 1747, given from the pulpit a statement of
what he calls the Nazarean doctrine, in four discourses on Philippiansii, 5—9,
where he reviews the various doctrines on the person of Christ, in terms
which leave no doubt where his own preference lay. About the same
period, Dr. C. Fleming expressed the same opinions, in a series of Lectures
on the introduction to St. John’s Gospel. He expected, he tells us, that
the avowal would lead to a secession of some members of his congregation,
which does not, however, seem to have taken place. In 1756, appeared a
posthumous volume, by the Rev. Moses Lowman, one of the most learned
divines among the Presbyterian Dissenters of that day, in which he shows
at large, that the divine appearances under the Old Testament were
appearances of the true God himself, and not as the Arians supposed, of a
subordinate being acting in his name.

It seems to have been the publications of Lardner and of Lowman on the
Logos, which led Dr. Priestley, and several of his friends about the same
period (1767), to abandon the Arian opinions they had hitherto professed.
Hence the Arian controversy largely occupied the attention of Unitarian
writers at this period. At present, it is believed, that there are very few
congregations remaining in England which continue to be characterized by
these opinions.

This result, among others of great interest and importance, was probably
aceelerated by the introduction of another element of progress into the ‘religi-
ous mind’ of the age, in the secession of a small but honourable band of Unita-
rian confessors from the Established Church. Unlike the Latitudinarian
divines who preceded them, they abandoned their stations of usefulness and
comfort, and some of them flattering prospects of higher preferment and dis-
tinction, and threw themselves on the world ‘not knowing whither they
went’. In addition to their high-souled Christian principle and integrity,
many of them were also men of character and reputation for eminent
talents, and theological learning, abundantly displayed in many valuable
writings in vindication of the doctrines for which theyhad sacrificed so much;
and to these they were enabled to give the additional weight and influence,
which aliterary work must always possess, when we receive it from the hands
of a man deservedly esteemed not only for talents but for rare and admira