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PREFACE

I wish, by way of Preface, to throw together a few thoughts on the mystic character of Scripture,
and on other kindred matters.

Many are aware that the Books of Moses deal largely in typical representations, that is, figures of
spiritual things, both facts and doctrines, of the Christian dispensation. We cannot read St. Paul
without perceiving that he saw far more in Genesis than the mere letter. The creation with him is the
figure of another work, which God accomplishes in every saved smner. "God, who commanded the
light to shine out of darkness, hath shined into our hearts." Then, "If any man be in Christ, he is a
new creature: old things have passed away; behold, all things are become new." As much as to say,
that just as God began to work upon this earth, when all was dark and without form and void, and
worked upon i, step by step, bringing forth fruits and forms of life, until the image of God, the man
created in righteousness, was seen to rule it all; so is it with the soul of man, from "Let there be light,
and there is light," till the new man in us rules every faculty. The story of Hagar and Sarah too, as is
well known, has with St. Paul a sense far deeper than the mere letter. Melchisedek is another
example, the mport of whose name and acts is familiar to all readers of the Epistle to the Hebrews.
These and St. Peter's allusion to the flood, as a figure of that judgment of the first creation which
baptism declares, are too well known to need comment. In every age they have witnessed to the
most unwilling that Genesis has treasures richer than those upon the surface, secrets of God's
purpose and of man's ways, which the spiritual man may search, for the Spirit searcheth all things,
yea the deep things of God.

But though many have a general notion that Genesis contains types, few have any idea of the
immense extent or depth of this hidden wisdom. Just as in nature the distinct orders under which
plants are found to range are quite beyond the conception of any but a botanist, though every one
must have generally noticed their great differences, or marked some peculiarity of this or that
flower. Just as it needs the patient study of years to make an astronomer, though every educated
man understands something of the phenomena of the heavenly bodies. So is it with the Word. And
i this book of Genesis, diligence and prayer and God's Spirit will bring to light worlds of truth
mfinitely beyond the conception of the carnal mind; and humble faith will discover systems of
wisdom as complete and wondrous in the Word, as science with all her researches has found in the
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material universe. We may indeed read the Scriptures, as men cultivate the earth, simply to find
food to support the life which God has given. But we may also read with higher views, to know the
ways of God. He who has given us the earth to bring forth food, has shewn us vast and mysterious
heavens above, the contemplation of which is fitted to raise and humble and spiritualise us. In the
Word are not only fruitful fields, but heavenly depths full of unnumbered lights. Often as we regard
them must we confess our ignorance. Why should we scruple to do so, when even in nature the
keenest eye, and the mightiest mind, is baffled on every hand. Errors even may mingle with views in
the main correct, as men have erred in studying the phenomena of the heavens, and mdeed must err
until they have learnt to correct the readings of sense by the conclusions of a higher faculty. Yet
diligence reaps its fruits, which, though open to abuse, may also be an offering to God's glory.

The form of the Word, however, and the wisdom of its form, is a subject which yet waits to receive
that attention which is its just due. Four Gospels have forced some in every age to notice the
distinct purpose of God in each Gospel. But for the rest of Scripture, why its form is what it is, --
why like a man, and with man, it grew from age to age, -- why it looks and is so human, -- what
connection all this has with the mystery of the Holy Incarnation, -- these are questions seldom
asked, or, if asked, rarely answered as befits His dignity from whom we say the Scripture came.

I do not attempt here to enter on the reasons for this form; but I notice one fact, namely, that the
Word is given to us in many books or sections, each of which, I am assured, is a divine chapter,
with one special end, illustrating something in God and man, or the details of some relation between
the Creator and the creature. (Note: As to the form of the Old Testament, Jerome notices that the
number of the books, according to the Jewish division, (five books of the Law, eight of the
Prophets, and nine Hagiographia,) answers exactly to the twenty-two letters of the Hebrew
alphabet; and that as there are five double letters n the Hebrew, so there are five double books,
namely, two Samuels, two Kings, two Chronicles, two Ezras, (which we call Ezra and Nehemiah,)
and two Jeremiahs, (that is, Jeremiah and the Lamentations.) The fact that part of the book of
proverbs, (Prov. 31:10-31,) the whole of the Lamentations, and seven Psalms, (namely, Psalm 25,
34,37, 111, 112, 119, 145,) are acrostics, founded on the Hebrew alphabet, leads him to suppose
that there is some mystery in these twenty-two sounds, which form all words, connected with the
comprehensive character of the Word. Prol. Galeat. 1-8. Modern criticism may smile, but there 1s
far more in this than appears at first sight.) As in the Gospels, one is to shew Christ as David's Son;
the next to reveal Him, not so much as the King, as the meek and true Servant; the third, to set
forth the Son of Adam; the fourth, the Son of God; each giving a distinct view of the various
relationships of'the same One Lord: so it is in the rest of Scripture; each book has its own end, and
the order and contents of all, as they describe the progressive ways of God with man, answer to
His ways in every soul, for within and without His ways are one, and His work the same from age
to age.

As a base or ground for what is to follow, we first are shewn what springs from man, and all the
different forms of life, which either by nature or grace can grow out of the root of old Adam. This is
the book of Genesis. Then we see, that be it bad or good which has come out of Adam, there must
be redemption; so an elect people by the blood of the Lamb are saved from Egypt. This is Exodus.
After redemption is known, we come to the experience of the elect as needing access, and learning
the way of'it, to God the Redeemer in the sanctuary. This we get in Leviticus. Then in the
wilderness of this world, as pilgrims from Egypt, the house of bondage, to the promised land
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beyond Jordan, the trials of the journey are learnt, from that land of wonders and man's wisdom, to
the land flowing with milk and honey. This is the book of Numbers. Then comes the desire to
exchange the wilderness for the better land, from entering which for a season after redemption is
known the elect yet shrink; answering to the desire of the elect at a certain stage to know the power
of'the resurrection, to live even now as in heavenly places. The rules and precepts which must be
obeyed, if this is to be done, come next. Deuteronomy, a second giving of the law, a second
cleansing, tells the way of progress. After which Canaan is indeed reached. We go over Jordan: we
know practically the death ofthe flesh, and what it is to be circumcised, and to roll away the
reproach of Egypt. We know now what it is to be risen with Christ, and to wrestle, not with flesh
and blood, but with principalities and powers in heavenly places. This is Joshua. Then comes the
failure of the elect n heavenly places, failure arising from making leagues with Canaanites instead of
overcoming them. This is Judges. After which the different forms of rule, which the Church may
know, pass in review in the books of Kings; from the first setting up of rule in Israel down to its
extinction, when for their sin the rule of Babylon supersedes that of the elect. When this is known
with all its shame, we see the remnants of the elect, each according to its measure, doing what may
be done, if possible, to restore Israel; some like Ezra returning to build the temple, that is, to restore
the forms of true worship; and some coming up like Nehemiah to build the wall, that is, to re-
establish by Gentile permission a feeble imitation of the ancient polity; while a third remnant in
Esther is seen in bonds, but faithful, providentially saved, though God's name (and this is
characteristic of their state) never appears throughout the whole record.

This subject would of itself fill a volume. I touch it here, not only to shew that each book has its
own peculiar end, each being but the illustration of some one truth or fact, on which a revelation
from God was needed by us; but to call attention also to their order and gradation, answering so
exactly to the steps by which truth is ever apprehended by us in the world of thought within. In this
light the position of Genesis is most suggestive. Its purport is to shew what Adam is, and what can
spring out of him. And just as in our souls the Spirit of God first comes to shew us ourselves, that
so "coming to ourselves," like the Prodigal, we may then "come to the Father" also; so does the
Word open with the same, with Adam and his seed, that is the fruit of human nature. This, as it is
the ground of all that follows, is not only an introduction: it is also an abridgment or summary of all
the books. For what is the series but a revelation of God, shewing His resources by the very wants
and failure of the creature. Genesis, in shewing us Adam and his outcome, man by grace and
nature, reveals in embryo the whole mystery of grace and nature in the creature. It is thus an
abstract of the Bible, with the long sum of the Divine counsels worked out and expressed in God's
algebra.

Genesis then reveals to us all that can spring out of Adam. In the letter it gives us the story of Adam
and his sons. Here we may read how Adam behaved, and what races and peoples sprung out of
him. In spirit we may learn how old Adam behaves, what the old man is in each ofus, and all the
immense variety which can grow out of him. And what an outcome it is. Some forms of life there
are which spring out of Adam or human nature, simply by nature, according to the course of nature;
and some forms of life there are which spring out of Adam by grace, which are the result of a divine
seed sown in that poor soil, contrary to nature, and to the common course of nature. It is a
wondrous tale, yet within and without it is but one. For the development of Adam or human nature
i the great world without, has its exact image and counterpart in the little world within; I call it
"little," though indeed it is not little; for if "the kingdom of God is within us," there must be room
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enough. And what confusion it seems: life and death, evil and good, love and hate, and pride and
meanness everywhere: men praying, cursing, blessing; palaces and hovels, churches and armies,
schools and markets, jails, cities, asylums, unions; such are some of the fruits of old Adam, in whom
all this was before it was seen, and is only seen without because it was and is within him.

But whether within him or without, man finds it hard to unravel all this tangled skein of life and
bemng; for man looks only on the outward appearance; God who looketh upon the heart knows and
can trace out the whole development. In the book of Genesis He tells the story, how both human
society and divine spring by grace or nature from the same root. To illustrate this subject is my aim
n this volume, the details of which I will not here anticipate, further than to say that there are seven
very distinct forms of life, owned by God, which this book of Genesis fully reveals to us; first
Adam, then Abel, then Noah, then Abraham, then Isaac, then Jacob, then at last Joseph. These
seven are the various shades of the true light of life, as it appears when refracted through body,
soul, and spirit, the triangular prism of human nature; from the red of Adam on the one hand, up to
that regal purple, n which he may be said to shine who completes and is over all the rest.
Connected with all these are other forms of life disowned of God, various shades, that is, and
degrees of darkness; but these seven lives give us all the light which beams through this book.
These are all representative men. In Adam we see the old man, human nature as it is i itself, ready
to trust the tempter, and to distrust God and rob Him of His glory; then hiding from His presence,
and covering its nakedness with fig leaves, and laying the blame on the very gifts which God has
given it; yet pitied and visited with a promise and a gift, -- a promise that, weak as he is, the Seed
of'the woman shall at length prevail, -- a gift by which, naked as he is, his nakedness may be
covered. All that can be said of mere human nature, -- of man as man, -- is set forth in the history
of poor, fallen, yet pitied and redeemed Adam. Soon we have another stage or picture. In Adam's
sons, the elder and younger, a type is given us of two seeds, the flesh and the spirit, the natural and
the spiritual, which have grown by nature or by grace out of the root of old Adam. That is not first
which is spiritual, but that which is natural. Both are seen here n all their main outlines. Then comes
Noah who is more than the spiritual man; for there may be spiritual men who have not passed the
mystic waters. Noah is a type of the regenerate, of those who know what it is to be taken out of
one world and placed i another. His seed shew us all the works which may be, and have been,
wrought by those who are regenerate. Then Abraham, Isaac, Jacob, and Joseph, set forth those
four great forms of life, which are known and enjoyed after regeneration has been fully reached by
us; Abraham being the life of faith, shewing how the man of faith goes forth, not knowing whither,
yet seeking to go to Canaan; Isaac, revealing the life of sonship in the land, dwelling by wells of
water, with many joys and few conflicts; Jacob, the life of service, begotten on resurrection ground,
and going down into the far country, to win a bride and flocks, whom he may bring back to share
his joy in heavenly places; Joseph, the last, most perfect life, the life of suffering, which first dreams
ofrule, and ends with all things brought into subjection to it.

How the order of these lives answers to the development of Adam in us is sufficiently known to all
who understand much of that development. First, we learn old Adam,; then the difference between
flesh and spirit; then the way through the flood, that is, regeneration: after which faith begets
sonship, and sonship service, and service that life of suffering, which now, as then, ends in glory.
The series never changes, nor do its stages come by chance. Abraham or faith now and ever
precedes sonship, even as sonship will ever precede that evangelic service of which Jacob is the
figure. All the path we may not know, but as far as we know it, the order will be that set forth in
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Genesis. In each newborn man is some portion of this history fulfilled, from the day when he knows
not that he is naked, when the thing which is true for him in fallen Adam is not yet realised, (for as
things are true for us in Christ before we experimentally know them, so is it in old Adam,) until
stage by stage the things which have been realised by man, both the old man and the new man, are
all part and parcel of his own experience. Thus Genesis and its history becomes again incarnate.
He, in whom man is developing after God, will have lived as in the world before the flood. He has
known, because he is by nature in Adam, what it is to live in the old world, in the first creation,
before its judgment. He has known too, like Noah, the judgment of the first creation, and that there
is a way of safety through the deep waters. And he may know, if he is faithful, the walk and life n
the new creation, and the many developments there, from sonship to service, and from service to
glory; if unfaithful, other developments, the forms of which are foretold, and which though partaking
of' some of the blessings of the elect are not elect.

The measure therefore in which these truths will be apprehended will depend on the difference of
spiritual experience or growth of different souls. Experience is proving the truth; and just in
proportion as we have proved these truths, so far shall we be able to enter mto the lives here
depicted. Thus I can foretell that, nasmuch as all know something of human nature, all will have
some understanding and apprehension of the parable set forth n Adam's life. Those who can
discern the flesh and the spirit will decipher Cain and Abel: those who have reached to regeneration
will understand Noah; those who know the path of faith will be at home in Abraham's trials; while
the spirit of sonship will open Isaac's path. In like manner, service will explain Jacob, and suffering,
Joseph; the likeness in each case being easily to be recognised by those who know and love the
original. If we will do the works, we shall know of the doctrine.

But is not this all mere imagination? What proof have we that there is anything but fancy to support
all this? I am not careful to answer this; first, because I write for those, who, though requiring help,
fully believe that some such secrets are treasured here; and also because the spiritual sense is its
own proof; as a key by opening a complicated lock sufficiently proves that it has been designed for
it; a proof ndeed which requires some capacity in the observer, and some exercise and mtelligence
in the things of God, but which will, I am assured, be increasingly satisfactory to those who will test
it in the daily study and meditation of the Word of God.

Do I then despise the letter? God forbid. With sincerest faith I receive it, and thank God for i,
throughout Scripture. Most precious is it, speaking to all in words of truth, shewing how the
outward daily life on earth may be sanctified, and is watched and cared for by God. Especially
now, when so many act as if the earthly calling were a path of which God took no notice, and in
which faith availed us nought, most precious is the letter, as shewing God, for He changeth not, in
all His providence over the outward path of those who love and fear Him; shewing how the path of
lonely men, if they walk with Him, their wells, and sheep, and feasts, and wars, are all His interests;
that not a marriage, birth, or death, -- not the weaning of a child, or the dismissal of a maid, -- not
the bargain for a grave, or the wish respecting the place of burial, -- but He watches and directs fit.
Thus precious is the letter; a daily guide and comfort to us as dwellers here.
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But holding this, I see much more, -- that while the letter is a guide for things on earth, in spirit it
veils and yet reveals to us the things of heaven; in this like the world around us, which, while
supplying means for this life, in those very supplies sets before the opened eye the secrets and
treasures of the world within the veil; in this too like the Lord, coming under our hands in human
form, under that lowly form veiling yet revealing the glory of the eternal Son. Christ, the Incarnate
Word of God, seems to me, not an illustration only, but a proof, both of the preciousness of the
letter, and ofthe deeper spirit which everywhere underlies the letter throughout the Word of God.
He was a man, but He was God. There was the human form of the Word, the outcome of David
and Abraham, for He sprung out of Judah. This was the humble form which men despised; but
besides and under this was the Divine, full of the unspeakable depths of the wisdom of Almighty
God; giving forth draughts of that wisdom, emitting rays of that light, to as many as had capacity to
receive of His fulness; and yet in mercy hiding from others awful depths which they were unfit to
know; being, like the world His hands had made, an "open secret" to all around Him.

Such also is the Written Word. Coming to us in human form, as the outcome of David or of some
other Israelite, and judged by most as Joseph's son, it has a higher birth, truly human indeed, and
yet no less divine; in its letter, in its human form, coming down to teach men upon the earth, full of
lessons of love and truth for us pilgrims here; in its spirit to shew us the things within the veil, and to
lift us up to live and walk and dwell above; in the letter, even as the flesh of Christ, "never to see
corruption,” though rejected; and in spirit to be seen as shining with unearthly glory. I have known
Christ after the flesh. I can never cease to adore the God and Father of our Lord Jesus Christ for
the grace of the mystery of His Holy Incarnation, by which He has come as a man to speak to men;
but I have also seen His glorious resurrection and ascension, and the coming of the Holy Ghost. So
have I known the Word in the letter. Most sweetly has it spoken. When I walked, it led; when I
slept, it kept; when I awaked, it talked to me (Prov. 6:22). It has been my guide, my staff, my
bread, my counsellor, my comfort, all through this lonely pilgrimage. But I have also felt its spirtit,
and seen the depth within the veil, where I could but fall down, and cry, Holy, Holy, Holy, Lord
God Almighty.

And to turn from God's Word to man's, our own words, which in their very form confess that
human language can only speak of spiritual things under outward images, might prepare us to find
that God, who is a Spirit, in speaking of outward things, in them is teaching spiritual things. All our
words for spiritual things are, if we mark them, figures. We take something from outward nature
and apply it morally. The language which forms the medium of our mtercourse with heaven, is
constituted out of the forms of this world, and if we look at its letter only points us to the outward
world around. Thus sin (hamartia) is simply missing the mark; grace is outward beauty; right is
straight; wrong twisted: spirit is wind: transgression is a stepping over: error is only wandering. The
same is true of countless other words, which, origmally forms of outward life, through that
mysterious correspondence which exists between all works of the Divine Word, have come to
express the relations of the mind and the world within. For, indeed, His works are words. There is
a word in the forms of things, by which they are prepared to represent what is mmost in our souls.
There is a word in all nature, in light and darkness, cold and heat, in summer and autumn, in fruits, in
storms, in sunshine. There is a word in the lives of men, yea, even in beasts and birds, each saying
somewhat to us, not unintelligibly. Day unto day uttereth speech, and night unto night sheweth
knowledge. Their line is gone out through all the earth, and their word unto the end of the world.
Surely "there are many kinds of voices in the world, and none of them is without signification."
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Wondrous, therefore, as it is, that the facts of man's first and natural development should figure the
growth and progress of his spiritual life, -- that a chain of events, such as Genesis records, should
spiritually express all the manifold history of man's inward life in every age, -- it is but the wonder
which meets us everywhere, that all we see, and far more than any see, -- every law of nature, the
seasons, the days, every tree in its laws of growth, each beast and creeping thing, -- speak to our
souls of other higher things, and have been so felt to speak by man in every age. We do not make
these things significant. Light, darkness, cold, warmth, spring, and winter, are in themselves
significant. Why they are so, few may understand. The fact remains still undeniable. And as the
growth of seeds is to the eye of Paul a silent yet sufficient witness of higher things (1 Cor. 15:35-
36); so the growth of the human tree, as it is drawn in Genesis for us by One who knows it
perfectly, tells of another higher growth in man, n which God's spiritual image may be discerned yet
more perfectly.

But it is not a point for debate. He who walks as becomes his calling, will sooner or later, if he can
bear it, have all the proof before him. Arguments are of little service here. He who saw Christ as the
Eternal Word, whose eye, divinely taught, discerned in that human form, not so much the son of
Abraham or Adam, as the Only Begotten Son, characterises himself as "the disciple which testifieth"
(John 21:24); agreeably to which his Gospel, and his only, is peculiarly marked by the reiterated,
"Verily, Verily;" for testimony, not proof; is all that disciples can offer the world, on those subjects
which eye hath not seen, but which are revealed by God's Spirit. Paul may argue, if he will; but
John, though he tells what he has seen and handled of the Word of Life, only testifies. The "Verily,
Verily," has spoken to him. He relies on its finding its own witness in other hearts.

To brethren, therefore, who love the Word, who have seen cure upon cure wrought by it, but have
not yet seen how its very form may be transfigured and shine with heavenly glory, I say, -- Yet love
and abide by the Word; it may be you shall not taste death, until you see something of this
transfiguration; and if you see not here on earth, you shall see it in heaven, where He who loves you
is gone to prepare a dwelling. Yet if we walk with Christ, daily walking by the Word, (for of His
disciples all do not follow all His steps, and therefore see not His transfiguration,) -- if we will not
leave Him, no, not for a day, but will yet walk with Him, -- not by what this or the other man saith,
but by the simple Word alone, living by it hour by hour, -- we may see it changed before us. Then
the raiment of the letter shall be filled and beam with heavenly glory; the human form, which we
have so long taken for a true prophet indeed, but only as the outcome of David, will shew with
unearthly glory that it is something far higher; and we shall see Moses and Elias, law and prophets,
not in the flesh, but transfigured also, shining like Him of whom they bear witness; no longer a mere
letter, much less a dead letter, but full of God and radiant with His brightness. We must indeed
come down again from thence; for though, as Peter says, "it is good for us" to be there, it is better
for others that we descend to those who stay on lower ground; but they who have seen the glory
there, even if they come down from that mount, at once to meet a devil (See Matt. 17:1-18), will
not forget the glory, or the shining raiment of Moses and Elias, or the voice from heaven, witnessing
to Him, who, though He veiled Himself, was the Only Begotten Son.

Others there are, hoping in the Word, who may see their likeness in that blind man who sat beside
the way by Jericho (Mark 10:46-52); like him in darkness, nigh to that cursed and mystic city,
whose walls, once blown down by the blast of rams' horns, have been rebuilt to tempt some
Israelites again to seek a dwelling there (Joshua 6:26). (Note: The man, also, who fell among
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thieves, but was cared for by the good Samaritan, was "going down from Jerusalem to Jericho." --
Luke 10:30.) And there they sit, both poor and blind; yet they sit "by the way." They have not
rightly seen the Word, even in the flesh or letter. They cry, "Thou Son of David," little thinking that
the Word which is so nigh them has glories greater than those of David's Son. And some disciples,
whose eyes are open to see and confess the Son of God, bid the blind to hold their peace, because
they give not the Son His due title. Not so the living Word. Such as seek Him shall be healed. They
may not see His transfiguration, but with open eyes they shall follow in the way.

I would that all who touched the Word were thus climbing the holy mount, or having blind eyes
opened by the wayside near Jericho. There are, alas, many more who say and think they see, --
who see the letter, even as the Jews saw the flesh of Christ, -- who yet nor love nor follow His
ways, and yet can sit and judge, and justify to themselves their own narrow views of the eternal
Word. To them the Word is Joseph's son. They know exactly whence it is. They have never seen
that human form transfigured; therefore it cannot be. With such souls, all that is above them is
"imagination;" all that is below them is "carnal formalism." What they see, -- where they are, -- that
is right. What they cannot receive is, if downright error, at least questionable. Such souls, instead of
trying to understand what others speak, try rather to make others speak only what they understand.
Thus their ignorance measures all things. But they too shall see one day, when the velil is taken
away, and the Truth returns to judge all things.

The question is one of fitness to receive the Word; for He who is THE TRUTH, because he knows
all men, and knows what is in man, will not commit Himself to all men, because all are not prepared
to receive Him (John 2:24-25). If He has told us earthly things, and we believe not; how shall we
believe if He tell us of heavenly things. But just as we can receive Him, so will He reveal Himself;
shewing Himself after the flesh to fleshly men (Psalm 18:25-26); in the glory of His resurrection only
to the elect and spiritual (Acts 10:40-41). But whether He veils or unveils, all is love. If He unveils,
it is that we, with open face beholding as in a glass the glory of the Lord, may be changed into the
same image. If He veils Himself, it is because He knows that His brightness would destroy us;
therefore He tempers for us the glory through the cloudy veil. We cannot yet bear the best things.
He has many things to say, which, for a season His children cannot bear. Isaac, the seed of
promise, has but milk till he is weaned: when he is weaned, a great feast is made in Abraham's
house (Gen. 21:8); even as to this day there are fat things on the lees for weaned souls, which
unweaned souls receive not, only because they cannot bear them. For the spiritual man may say
with Paul, "For me to depart, and be with Christ," -- for me to pass away from earthly things to the
Word within the veil, to Christ out of sight of men in His heavenly glory, where Moses and Elias
witness of Him, -- "this is far better. Nevertheless to abide in the flesh," -- in that which the world
can apprehend, in outward forms of truth, -- "for others, this is more needful." So Paul abides on
earth, saying little of what he had seen when he was caught up mto Paradise; while John is
permitted to record some of the wonders which an opened heaven had revealed to him.

All this, because unaccustomed, may to some seem strange. Then "as a stranger give it welcome;"
receive the stranger; "for thereby some have entertained angels unawares." What is foreign to our
notions, or to the notions of our age, may to us be new, while yet not new to samts. It is mere folly
to condemn, because what meets us is new to us, and greater folly to mock things as mere dreams
or fancies because we cannot see them. The wisdom of man is as nothing to a beast; so is the
wisdom of God counted as nothing by carnal animal men. The chariots of fire were round Elisha,
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though his servant saw them not, until in answer to prayer the young man's eyes were opened to see
what to the seer had all along been open vision" (2 Kings 6:13-17). A voice may come from a
cloud, understood by sons of God, although scoffing Jews, who have no ears to hear, "said it
thundered" (John 12:28-29). Even a prophet may be blind, and animal natures, like Balaam's ass,
see more than those who ought to guide them (Numb. 22:23,31). Not without reason therefore is
the prayer, "Open thou mine eyes, that I may behold wondrous things out of thy law." For "the
natural man receiveth not the things of the Spirit, neither can he know them, for they are spiritually
discerned; but he that is spiritual discerneth all things, while he himselfis discerned of no man" (1
Cor. 2:14-15).

For the views here given, there is the authority, not of one or two, but of many saints through many
hundred years. And though these things were not first shewn me by the Fathers, but opened in
solitary communings with the Word of God; yet I am thankful to see that I am in the same great
circle and in the same spirit with the Church of other days. With them I see the letter, and within it
what I call an inward, an outward, and a dispensational application. They may call these moral,
allegoric and anagogic senses; but the thing meant remains the same, namely, a perception of the
same work of God on different platforms. For they saw how God's work is reflected in many
spheres, in the world within, and without, and through extended ages; His work on earth shadowing
forth still higher forms of the same work of the same unchanging Lord. (Note: Readers of the
Fathers know, that these different senses or applications of Scripture were generally received, and
the principle of them apprehended, by the Church in earlier days. What I have called the inward
application, they call moral or tropologic; what I call the outward or historic spiritual fulfilment,
they call allegoric; while the future or dispensational fulfilment they call anagogic, (from anago
[G321], to lead upwards or onwards,) according to the well-known lines, -- "Litera gesta docet;
quod credas, allegoria; Moralis, quod agas; quo tendas, anagogia." Any one who cares to see the
ground or principle of this triple interpretation of Scripture, will find the question briefly but clearly
stated by Thomas Aquinas; Summ. Theol. pt. 1. qu. 1. art. 10. Nicholas Lira also, n the Prologue
to his Notes on the Bible, goes fully into this subject.) Thankful am I that brethren gone before had
eyes to see and hearts to apprehend all this. For what I owe them too I am thankful, thus proving
that the members of the body from age to age are not independent of one another. Besides, some
will not take truth for authority, but want authority for truth. Such may hearken to the witness of
saints of other days. The spiritual sense has indeed a witness far higher than holy men: its works will
prove from whence it is: but as the Son of God received John's witness, so may the spiritual sense,
while possessing a higher testimony, refer to the witness of the burning and shining lights of other
days. I have, therefore, added a few quotations from the Fathers. Some may hearken to Augustine,
who would not receive truth as truth on its own authority. Such, having first heard the witness of
men, may at length hear the witness of the Truth itself. But such lights shew where those are who
need them; for the light of the heavenly city and its inhabitants is the Lamb.

Meanwhile He that hath the key of David is not far off. He can shut so that none can open, and
open that none can shut. And my prayer is, that, where these things should be hidden, they may be
hidden, and where they can be opened, they may be yet more opened. The book, though sealed
with seven seals, opens to the once slain Lamb. And if we, as members of His body, reach to
participation in His cross and resurrection, -- if with Him we are accounted as sheep for the
slaughter, daily dying that we may live another higher life, -- things once sealed will open, being
opened by the Lamb to those who are partakers with Him in His death and resurrection. For it is
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the death of nature, not its improvement, which takes us through the veil. Improved nature will only
better shew us the things of nature. But let nature die, -- let the flesh be judged, -- the spiritual
world will dawn with glories never to pass away.

I now submit these notes to my brethren, in a deep sense of their imperfectness. I have written the
things which I have seen; and they are the things which are, and the things which shall be. But I am
assured that my view is but one of many, and if it is definite, it is only because I have not touched
what is infinite. Of'this view I have attempted to trace the fulfilment, not only within, but without,
and in the dispensations. For in the world-fulfilment of some of the scenes of man's development,
every eye will see the figure, which few will have eyes to discern in the little sphere of their own
soul In a larger sphere we may see what is beyond us in a smaller. In a globe of quicksilver we see
the whole horizon reflected; but if this drop be shaken or sublimated so as to divide and form a
hundred or a thousand smaller spheres, in each one of the globules every object will be reflected as
perfectly as in the larger globe, though now the reflection on each is quite beyond the range of our
unaided vision. Thus the world-fulfilment of the outcome of Adam will be perceived by many, who
cannot see the same fulfilment as wrought within themselves. Let each learn what he may. The
lengths and depths of this ocean are all unfathomed and unfathomable.

For myself, as one has said, to whom I am a debtor, "I now return from the utterance of words, to
the chamber of my heart, to examine myself, whether in attempting right things I have spoken the
truth n a wrong way. For a thing is rightly spoken, when he who speaks it, seeks by what he says
to please Him alone from whom he has received it. And though I am not conscious of having said
wrong things, I do not maintain that there are not any. If I have said any true things by a gift from
above, it is my own fault that they are spoken so imperfectly. Yet when I look closely at the very
root of my intention, I find that in this work I wished to please God; and yet the desire of human
praise in some secret way may have crept in; and when at last and slowly I discern this, I find that |
do a thing in one way, which I know I began in another. I believe it is worth my while to disclose
this to my brethren; for since i my writing I have expressed my better thoughts, in this my
confession I would not hide my failings. And because in the Church there are not wanting little ones,
whom I may teach, nor yet great ones, who may pity and help my weakness, when made known to
them, from the one I withdraw not the help of my words, from the other I conceal not the pain of
my infirmities; by my words seeking to confer assistance on some at least of my brethren, by my
confession hoping to receive aid in return from them. I therefore beg every one who reads this
book, to give me before the Holy Judge the solace of his prayers, and with tears for me to wash
away every filthiness he may discover in me. My reader will surpass me in his recompense, if,
where he receives words by my means, he gives me tears in return." (Note: Greg. M., Moral. in
Job, 1. xxxv. c. 16.)

INTRODUCTION

THE WORK AND REST OF GOD

Chapters 1, 2
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"If any man be n Christ, he is a new creature: old things are passed away; behold all things are
become new" (2 Cor. 5:17).

"God, who commanded the light to shine out of darkness, hath shined in our hearts, to give the light
ofthe knowledge of'the glory of God in the face of Jesus Christ" (2 Cor. 4:6).

GENESIS, like all the other books of Scripture, has its own special end. Its object is to shew us
the outcome or development of Adam or human nature -- to trace all the different forms of life,
which, either by grace or nature, can grow out of the root of old Adam. In the letter we are shewn
here how old Adam acted, and what races and peoples sprung out of him. In spirit we see how the
"old man" acts in us, and all the immense variety which can and does grow out of him. Thus some
forms of life are presented to us which spring out of Adam or human nature, simply by nature,
according to the course of nature; and some forms of life there are which spring out of Adam by
grace, which are the result of a divine seed sown in that poor soil, contrary to nature and to the
course of nature. It is a wondrous tale throughout, but all its secrets are here, told out by Him from
whom no secrets are hid.

As a divine preface to this book, which shews us what man is, and the fruit which his earthy nature
can produce under the creative word and will of God, we are shewn what this earth was, and the
gradual steps of its adorning, from the time when it was "without form and void," with "darkness
upon the face of the great deep," until after light and life and fruit, "the image of God," the man
created in righteousness, is seen to rule it all. A fit preface; for in a man or world the work is one;
and, indeed, man is himself a world, with realms within him vast and affluent. (Note: Ambros. Hex.
I 1 c. 5.) Darkness and light, and a great deep, and earth and heaven, are in him. Passions move
him as the storms: volcanic fires rage or smoulder in him. Thoughts too, as the work of God
proceeds, stir in him, and the realms within are peopled by them, as the air with birds, the sea with
fish, and the earth with living creatures. Lest, therefore, our blindness should be unable to trace
God's work in the mner world of man, God wrtites it in creation on the broad platform of an outer
universe. Lest we should be perplexed by the long detail of the gradual development of Adam and
his seed, God gives the outline of it in the work of seven days. In each there is a work of God upon
an earthly creature. In each we are shewn what in successive stages can be brought by grace out of
the creature. Thus the seven days of creation are a type of all God's work. Nothing is afterwards
revealed, but the seed of'it is to be found in the days of labour or in the day of rest. For in Genesis
is hid all Scripture, as the tree is in the seed; and in the days of creation is the seed of all Genesis.
We shall see how exactly the special work of the six days and the seventh day's rest answer in their
order to the stages of development which are depicted in the seven great lives of Genesis. The tale
is one, like Ezekiel's vision, "a wheel within a wheel," with "rings high and dreadful and full of eyes
on every side."

To this tale of creation I would now turn. Each part will amply repay us. We may consider first the
outline, then some of the details, as illustrating the new creation or regeneration.

I. -- THE WORK OF GOD

FIRST then there is a creation of God announced -- then a partial ruin -- then a restoration. "In the
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begmning God created the heavens and the earth" (Gen. 1:1). Ofthese first "heavens" nothing
further is here revealed to us; (Note: Aug. de Gen. ad lit. lib. imperf. c. 3, § 9. We find the same
nterpretation, Conf. 1. xii. 13, 17.) but of the "earth" we read that it was "without form and void,"
language used by the prophets to describe a state of judgment and utter ruin (Jer. 4:23). (Note: The
same original words occur in Isa. 34:11, there translated "confusion and emptiness." Cf. Isa.
45:18.) In some way not revealed God's work had been destroyed. God then, in the six days,
restores that earth, not made dark by Him, yet now in darkness; and on this ruined earth His work
proceeds, till His image is seen, and He can rest there. Thus a creation utterly wrecked is the
ground for the six days' work. On this dark and ruined mass appears what God can do.

The nature and state of the mass here worked on -- the means of its change -- the steps of the
work -- all speak a lesson not to be forgotten.

For its nature, it is "earth;" its state, "without form and void," with "darkness on the face of the great
deep." Nevertheless, it is not uncared for. God's Spirit broods over it: -- "the Spirit of God moved
upon the face of the waters" (Gen 1:2). (Note: Hieron. Q. Heb. So too Ambros. Hex. 1. 1. c. 8, §
29.)

This is yet true of the creature before God's work begins. Why it is what we see it to be, is another
deeper question -- one here left unsolved -- but its state remains a fact. Before God's word is
heard, the creature, which is earthy, is void and formless, with an unknown deep within. Upon this
deep all is darkness; yet God's Spirit is brooding there. The creature is helpless, but God is very
near. (Note: See Aug. Conf. L. xiil. c. 12.)

This creature begins nothing, continues nothing, perfects nothing. Of'its change the agent is
throughout the Word of God. Life and power is in the Word. "God said:" -- this is the means, as in
the first, so in the new, creation. In both the first move is on God's part. When nothing else moved,
"the Spirit of God moved upon the face of the waters." In both each new transformation is the work
of'the Word, and its extent in exact proportion to the measure in which the creature hears fit.

All this is the A B C of Christian experience. Those, in whom the work goes on, know that each
succeeding step is simply by the Word. From everlasting all the work had been hid in Christ, the
Eternal Word. Then, in time, that which was in the wisdom of God is wrought actually in the
creature. Whether light, or a heaven, or fruits, or heavenly lights, or the living creatures, or the man
in God's image, -- each form of light and life, once hid in Christ, is reproduced, manifested in the
creature to the Creator's praise. What was in Christ is step by step accomplished in the earth by the
transforming power of the same Word of God. (Note: Aug. de Gen. ad lit. 1. 1. c. 4.) Without this
no change is or can be wrought. No saint can grow or live without the Word. What was in the
Word from everlasting, by the Word is wrought in us, just in proportion as we are subject to it.
Observe two men, both Christians; one neglects the Word, and can pass day after day, buried in
earthly things, without God's Word or meditation. Compare with him the man whose delight is in
the law of the Lord, and who meditates therein day and night. The one is barren; there is no aptness
to receive, and nothing is received. The other grows like a tree planted by the rivers.

As to the steps of the work, its details must be traced, if we would have anything like a just view of
the wonderful stages of regeneration. It may be well, however, to premise a few remarks as to the
general character of this amazing work.
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I observe then first, that the work was progressive. Not at once, but through six successive days,
was the creation perfected. In nature we have first the blade, then the ear, then the full corn: the
babe, the child, and then the perfect man. So is it in grace. Days of labour, stage on stage, must
mtervene, after which those in whom God works may surely look for rest. Further, in spirit as in
letter, the work proceeds in all its stages from evening to morning, from growing darkness to
growing light, with alternations of either, but ever from night to day, and not from day to night.
(Note: "The evening and the morning were the first day." Gen. 1:5. And so of the other days.) The
evening and the morning make the day. Though the light has come, darkness still at times seems to
threaten to resume its ancient reign. The shades of temptation and the light of faith alternate for
awhile, till the day ofrest comes, without an evening;: the one to remind us again and again of what
the creature is in itself; the other, what it is in Christ, the Word of God. (Note: Greg. M. Moral. in
Job 1. viil. ¢. 10, § 21. Augustine's mystic explanation here, that the evening describes what the
creature is i itself, the morning what it is in the Word of God, is only another view of the same
thing; De Gen. ad lit. 1. iv. c. 23, § 40.) Thus from all things wrong does the work advance step by
step, till all is "very good." Let none forget this; for some there are who seeing God's end, to shew
His glorious image i the creature, forgetting the steps to this end, bitterly judge themselves,
because as yet the image of God is not revealed in them. Let such wait m patience. He who hath
begun the good work will perform it unto the day of Jesus Christ.

Further, each stage, though imperfect, was "good" in God's eyes. At each step it is repeated, "And
God saw that it was good." (Note: In our version, and in the Hebrew, this is omitted in the work of
the second day; but it is to be found here in the LXX. There may, however, be a reason for this
omission on the second day.) To the awakened soul, feeling its imperfections, this is blessed, that
from the first God can find something which He pronounces "good." Not till the sixth day is God's
image seen. Then "behold, it is very good" (Gen. 1:31). But from the first, at every step, "God saw
that it was good." At first nothing was changed: waters still reigned everywhere: but the light had
broken in. Darkness at least now had a name: its character was perceived; and God saw this, that
"it was good."

It is thus with God. When He looks upon us, He ever sees what is of Christ, while a carnal brother
perhaps is only seeing the sin and failure in us. It is God-like to see Christ in each other in the first
stage of His work. One can scarce fail to see Him when the image of God is come. The thing is to
see Him, as God sees Him, in the creature's change from the first. St. Paul in his Epistles always
does this. If he reproves the darkness and calls it by its name, he sees the light also. Every Epistle
begins with a recognition of what was good in each Church. The same may be seen in the Epistles
to the Apocalyptic Churches. So Barnabas, who "was a good man, and full of the Holy Ghost,"
when he went to Antioch, "saw the grace of God" in the disciples (Acts 11:23, 24). Pilate would
have seen only their weakness. For a devil can mark our faults, but it needs the grace of God to
mark the dawn of grace. And even if the fruit is not mature, if the juice be sour, grace yet will say,
"The vine with the tender grape gives a good smell" (Cant. 2:13). (Note: Ambros. Hex. 1. i. c. 5.)

One thing more I notice here. The work of creation has two great parts; the work of the first three
days answering to, and yet remarkably differing from, the work of the last three. In each half the
order is alike, and the part of creation touched is the same. The difference is, that in the first three
days the work is bounding and dividing; in the last three, furnishing and adorning. (Note: Lira,
Postill. in loco.) In the first three days a separation takes place between, or is caused by, that
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which is created of the Lord, and that which is proper to the creature; by which what is natural to
the creature is restrained and bound: then the character of each is marked by a name bestowed on
each, the creature being thus made to know the thoughts of God. On the first day light shines out,
and is divided from the darkness. Thus darkness at once receives a bound. Then the light and
darkness have each a name bestowed: -- "God called the light, Day, and the darkness, Night"
(Gen. 1:5). On the second, the expanse comes in to bound and divide the waters: then comes its
name: -- "God called it, Heaven" (Gen. 1:8). On the third, the earth appears, and is divided from
the seas, both at once receiving a name from God in like manner (Gen. 1:10). Thus far the work is
dividing and bounding. In the next three days the order is the same, but the work is furnishing. In
these days we do not find "God called," but "God made" (Gen. 1:16, 21, 25); this latter half being
throughout perfecting.

All this is yet fulfilled in regeneration, and will be apprehended by those who press on to "the
perfect man" (Eph. 4:13). Half the process is bounding; a dividing in the creature between that
which is of self and that which is of God. At this stage we are submitting to have what is natural to
us restrained, and thus learning to distinguish His work from what is ours in us. At the same time we
are taught to call things as God calls them. After this, after the third day, when resurrection power is
known, (for on the "third day" here as elsewhere resurrection comes out clearly,) the work is to
adorn or perfect rather than to divide and bound. Light, and heaven, and earth now are not only
distinguished from their opposites; but each gets furnished with the life or light suited to it. At this
stage we perceive "God made," for, as the work proceeds, it is more and more seen that all is
done by God. (Note: Ambros. Hexaem. 1. 1. c. 7.) From the first God had said, "Let there be," and
"It was so:" but now it is seen, not only that "He spake and it was done," but further that "He did it."
So true is it that advance in grace shews that all things are of God, and that only of His own do we
give Him. We shall see this better as we come to each successive step; best of all, if we
experimentally know the work within.

I now turn to the special work of each ofthe days i order, to trace the progressive steps of the
new creation; for though the work has two great parts, first bounding, then adorning, yet each of
these has steps, answering to the successive days. In these steps we shall be shewn how all the
mind of God, that which was in the Son from everlasting, -- whether light, or a heaven, or fruits, or
heavenly lights, or the living creatures, or the man in God's image, -- each form of light and life,
once hid in Christ, is by the Word reproduced and manifested in the creature. The depths here are
unfathomed; what is upon the surface will suffice to shew lengths and breadths more than enough
for us.

II. -- THE FIRST DAY

THE work begins with light. God said, "Let there be light" (Gen 1:3), and at once light shone where

all before was dark. God says, "Repent ye -- the kingdom of heaven is at hand:" then our darkness

displeases us, and we are turned to light. (Note: Aug. Conf. 1. xii. c. 12.) Thus of all those

blessings hid in Christ from everlasting, and which are predestinated to be accomplished in the
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creature, light is the first that is bestowed: "God shines in our hearts to give the light of the
knowledge of the glory of God in the face of Jesus Christ" (2 Cor. 4:6). But the "heaven"
announced "at hand" is yet unformed. No sun yet shines, no fruits adorn the creature. Many steps
remain before the image of God will come, the man created in righteousness, to rule all things. But
the light is come, and it is good: "truly the light is sweet," though as yet we cannot add, "and a
pleasant thing it is to see the sun" (Eccl. 11:7). It is, however, yet "light" rather than "lights;" (Note:
The word here translated "light," is different from that used on the fourth day, and which is
rendered "lights." The Vulgate translates the first by Jux, the latter by luminaria, thus marking the
difference. The LXX also translate with two different words, using phos [G5457] i the third verse,
and phosteres [G5458] in the fourteenth.) not defined as it shall be; for as the voice differs from the
word, so this light differs from that sun which appears in due season. Whether it is the reflected light
of faith resting on the Church's witness, or the direct light of truth from Christ Himself within us, or
whether it be something more undefined, is not yet perceived: it is at least "light," and "it is good."
"God saw the light that it was good." After awhile the day-star too shall rise within (2 Pet. 1:19).

Then at once comes a division between what is of God and what is not; between the natural
darkness in the creature and the light which God has made (Gen. 1:4). The darkness is yet
unchanged, but it is bounded by the light; each by its nature more clearly shewing what the other is:
and these not mingled together, for "what fellowship hath light with darkness?" but separate, as it is
written, -- "God divided the light from the darkness." This is a well-known stage. The light shines in
darkness, but the darkness comprehends it not. Two conflicting powers are striving each to gain the
day, making the old domain of darkness a continually shifting but ceaseless battle field.

Then a name is given by God both to light and darkness (Gen. 1:5); that is, the character of each is
learnt according to the mind of God. It is not yet seen indeed how the creature's darkness, like
death, will bring to view still greater wonders of God's work in worlds of light mnumerable. This is
seen at a later stage, when in our night and darkness, yea even by it, the countless forms of God's
light in heavenly places, which the day hides from sight, are made manifest. But now the darkness
has at least a name. What God calls it, we call it. His thoughts are not altogether strange to us.
Natural as the darkness may seem to the creature, God calls it "night," or deviation. It is a turning
from the right or straight line. (Note: The word layelah [H3915], night, means deviation, from a
root [H3883] signifying to wind or turn. See Parkhurst's note on the word.) The light is "day," or
movement: there is a disturbance of the darkness. Death rules no longer; life with light is come.
(Note: The day, yohm [H3117], "from y-m, motion, from the agitation of the celestial fluid, under
the nfluence of the light." "A good telescope (on a hot day, the naked eye) will shew us what a
tumult arises i the air from the agitation of the rays of light at noonday," &c. -- William Jones's
Principles of Natural Philosophy, p. 241, quoted by Parkhurst, sub voce.) Besides in this name
there is a form given to both. Until now light and darkness were unformed, but "day" and "night"
mtimate order and distribution. Night is darkness put within limits. So with light; it is not "day," till it
is arranged and put in form and order. (Note: Aug. de Gen. ad lit. lib. imperf. c. 26.) When thus
arranged, we can say, not of night only, but of darkness, ""The day is thine, the night is thine also"
(Psalm 74:16). And though as yet on the face ofthe creature little is wrought, though as yet salt and
barren waters may extend everywhere, a change has been effected by the light, the importance of
which none can fully estimate but those who from being once darkness are now light in the Lord,
and which shall advance step by step till God's will is done in the earth as it is in heaven.
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Of'this day I only add, that on it the creature's state is very slightly, if at all, realised. Whether
waters cover it, -- whether there is or is not a heaven, -- (there is, I need not say, no heaven upon
the first day,) -- whether firm ground exists or not, this is not yet noticed. The second day must
come before the tossing waves, which are uppermost everywhere, begin to be perceived. So with
us. There is at first a general sense of sin; but what is the exact state of things is not perceived.
There is light and darkness; but that no heaven is formed within, no firm earth, this as yet is
overlooked. And great mercy is it that we learn what we are and lack by degrees; else surely we
should at first despair.

III. -- THE SECOND DAY

THE second day's work is the forming of an expanse or heaven in the creature, by which the
hitherto unbounded waters are divided from the waters. God then names the expanse (Gen. 1:6-8).
At this stage the state of the creature, that it is drowned in waters, begins to be perceived.

Such is the second state or stage in the new creation. In the midst of the waters a heaven is formed
n the once benighted creature. That unstable element, so quickly moved by storms, is the well-
known type of'the restless desires of the heart of fallen man,; for "the wicked are like the troubled
sea, which cannot rest, whose waters cast up mire and dirt" (Isa. 57:20). (Note: Gregory the Great,
Moral. in Job 1. xxviil. c. 19, § 43.) Before regeneration, unquiet lusts everywhere prevail: the
whole man or creature is drowned and buried in them. In the progress of the new creation, these
waters are not at once removed: indeed, they are never wholly removed till that other creation
comes, when there is "no more sea" (Rev. 21:1). They are first divided by a heaven; then bounded
on the third day, when the dry land rises up out of them. This heaven represents the understanding
opened, as the rising earth upon the third day shews us the will liberated. For till now, "the
understanding has been darkened" (Eph. 4:18); nay, it is written of the natural man that he has "no
understanding" (Rom. 3:11). But now the heaven is stretched. Christ "opens the understanding" of
those who before this had been His disciples (Luke 24:45, and compare Col. 1:9; 22, and 1 John
5:20). And thus another precious gift, once hid with Christ n God, now by Christ is wrought in us
also. A heaven is formed within the creature; a heaven into which darkness may return, and through
which clouds shall pour as well as bright sunshine; a heaven which for sin may be shut up and
become like brass (Lev. 26:19; 1 Kings 8:35), but which was made to be the home and treasure-
house of sweet and dewy showers; a heaven, like Israel's path through the sea of old, sorely
threatened by dark and thick waters, but, like that same path, a step to resurrection power, and
worthy to be called "heaven," even by God Himself; influencing the earth in untold ways, here
attracting, there repelling; the great means after light of arranging and disposing all things. (Note:
Aug. de Gen. ad lit. lib. imperf. c. 14, § 45.) By it the waters are bounded. Until now, they have
flowed hither and thither without a bound, and without a rest also. But the heaven is formed; then a
bound is set, where hitherto the restless waters have prevailed.

Then again comes division. A heaven in the creature at once "divides the waters from the waters"
(Gen. 1:7). Some remain below; some are above or in the heaven. The waters henceforth are rent
n twain. Some rise, purged of their saltness, and become the fruitful clouds, m which the bow of the
covenant shall be set in due season. Some are yet the barren sea. And so within. Of our desires and
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affections, some are raised and purified, not without sore rendings; and some are as before, unquiet
and unbounded, save by the heaven over them. (Note: Ambros. Hexaem. 1. 1. c. 4, § 17.)

After this the expanse receives a name from God. It is called "heaven," that is the arranger: (Note:
Heb, shamayim [H8064], the placers or arrangers, from soom [H7760], to set or place;
because the heavens are the agents in arranging things on earth. "This appellation was first given by
God to the celestial fluid or air, when it began to act in disposing or arranging the earth and
waters. And since that time the shamayim have been the great agents in disposing all material
things in their places and orders, and thereby producing all those wonderful effects which are
attributed to them in Scripture, and which it has been of late years the fashion to ascribe to
attraction, gravitation, &c." -- Parkhurst's Heb. Lex. sub voce. It is worthy of notice that the
ancient Greeks derived theous from thesis; for the same reasons. -- Herodot. 1. 1. ¢. 52.) so
called, because this heaven, in ways above our thoughts, is the great agent in arranging everything,
Little do men now think of the heavens, or perceive what forces around us are at work everywhere.
We speak in our wisdom of'the "three kingdoms," -- the animal, vegetable, and mineral, -- as if
these three were all. Genesis will shew us yet another, on which all these depend. For as the animal
depends upon the vegetable, and that upon the mineral, so the mineral itself depends upon another
kingdom, which was yet earlier. Some have called it the meteoric. On this the mineral world
depends, as the very names of some of the metals, come down to us from days when there was
greater insight, yet testify. Now this "heaven," or meteoric kingdom, -- formed of old over the earth,
before the mineral, as that before the vegetable and animal, -- was called by God the arranger, to
effect great marvels, by what we now call attraction, repulsion, electricity, or evaporation. And so
the "heaven," which is formed within by the Word, is the arranger, and in that mnward world must
precede the gold and fruits and living creatures. Some have tried without this "heaven" to have gold
and fruits and life. What have they got? Not God's work, but Satan's imitation. The heaven must be
first within, if we would have true fruits, even as true fruits must precede the living creatures.

Further, I observe, on this second day, that the creature's state begins to be discerned. The waters
now are not overlooked, as upon the first day. It is now noticed that below the heaven all is buried
in them; and this discovery, though painful, is a step to better things. Still, as yet there is no earth,
nothing "stablished, strengthened, settled" (1 Pet. 5:10); but this, too, comes in due season.

IV. -- THE THIRD DAY

FOR on the third day the earth emerges from the waters (Gen. 1:9). Up to this point the unquiet
element, which is naturally uppermost in the creature, has prevailed everywhere. Light has come,
and shewn the waste; a heaven is formed within it; but nothing fixed or firm has yet appeared. Just
as i the saint there is first light, and a heaven too within, while as yet he is all instability, with nothing
firm or settled. But now the firm earth rises. The state desired by Paul, -- "that we be no more
tossed to and fro with every wind of doctrine, but may grow up in all things into Him who is the
Head, even Christ" (Eph. 4:14-15), -- here begins to be accomplished. Now the will, long buried
and overwhelmed with tossing lusts, rises above them to become very fruitful; and the soul, once
lost in passions, emerges from the deep, like "the earth which He hath founded for ever."

This earth rises out of the waters. Above their storms and waves something fixed appears, setting a
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limit to them. Seas yet may remain; at times they roar agamnst the land; but from this time they
cannot overflow it. "He hath set a bound that they may not pass over, that they turn not again to
cover the earth" (Psalm 104:9). "He hath placed the sand for the bound of the sea, by a perpetual
decree that it cannot pass it; and though the waves thereof toss themselves, yet can they not prevail;
though they roar, yet can they not pass over it" (Jer. 5:22). And when we think what a bound it is --
the shifting sand; when we think how, as the wise man says, "all the rivers, -- all the torrents of
passion, -- run into the sea, yet it overflows not" (Eccl. 1:7); when we think how oft it rages under
the gales of lust, and yet the dry land fails not, nor sinks before it; we must confess God's hand i its
preservation, as i its first appearing, and that it is His word and will that keep the bound. For "He
shut up the sea with bars and doors, when it broke forth, as if it had issued out of the womb: He
said, Hitherto shalt thou come, and no further, and here shall thy waves of pride be stayed" (Job
38:8, 11). Nay, more. Here, as in all things, "out of the eater comes forth meat, and out of the
strong comes forth sweetness" (Judges 14:14). Not only do the waves not destroy the earth, but
the rough gales borne from their vexed bosom are full of health and bracing. We could not afford to
lose them. Trying as they are for a while, and most hurtful if we have not some protection, the gales
of lust and temptation will strengthen while they move us: by them noxious exhalations are carried
far away. In the world to come we shall want no storms; therefore "no sea" is there. Here we need
it; therefore it is left in love to try us. Yea, these seas and their roaring may praise the Lord, for He
sitteth King above the water-floods; and all their tempests within, like the wrath of man without, in
ways above our present thoughts, yet praise Him (Psalm 76:10). But the work here, the rising
earth, is to restrain these waves. Good may come out of their roarings; the greater good, the special
work of this day, is to bound them, to form a fixed and quiet habitation. So the earth is freed. Need
I repeat the lesson here, that it is by checking our desires -- by bounding the unstable element in us
-- that the man is made free? (Note: Greg. M. Moral. in Job, 1. xxvii. c. 19, § 43. The whole
passage to the end of the book is very striking, and will amply repay any reader the trouble of
turning to it.)

There is yet more for us to mark in this emerging earth. Not only does it escape the floods: it comes
up also into the expanse of heaven. That creature, so long buried, now mounts up to meet the skies,
as though aspiring to touch and become a part of heaven; while on its swelling bosom rest the sweet
waters, the clouds, which embrace and kiss the hills. When the man by resurrection is freed from
restless lusts; when he comes up from under the dominion of passions into a state of rest and peace;
not only is he delivered from a load, but he also meets a purer world, an atmosphere of clear and
high blessing; where even his hard rocks may be furrowed mto channels for the rain; heaven almost
touching earth, and earth heaven.

Not without awful convulsions can such a change be wrought. The earth must heave before the
waters are gathered into one place. The Psalmist marks this, when he says, "The waters stood
above the hills:" then -- "at thy rebuke they fled; at the noise of thy thunder they hasted away: they
go up by the mountains, they go down by the valleys, unto the place which Thou hast founded for
them" (Psalm 104:7-8). Some have felt all this within: the earth clean dissolved -- the earth broken
down and moved exceedingly -- the earth reeling like a drunkard, and removed like a cottage --
preparatory to binding the host of lusts which have held sway over i, till they are gathered together
as prisoners in a pit, and shut up in their prison. Many a soul shews rents and chasms like the steep
mountains. Nevertheless, "the mountains bring peace, and the little hills righteousness."
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And this is effected on the third or resurrection day; for in creation, as elsewhere, the "third day"
always speaks of resurrection. (Note: The "third day" is resurrection in one aspect, as deliverance
from the grave; for there are other aspects of resurrection, as the "first" and "eighth" day. The
book of Leviticus will be unmntelligible till we see this. Compare Hosea 6:2; Luke 13:32; 1 Cor.
154.) We shall see n the development of Adam or man that the third great life, I mean Noah's, is
regeneration; for in man, as in the earth, much is wrought ere the flood is passed. The earth rises not
before the third day. Just so in the world within: much is done before this day, before we know
anything of "the power of resurrection” (Phil. 3:10). But "after two days He will revive us; in the
third day He will raise us up, and we shall live in His sight. Then shall we know, if we follow on to
know the Lord" (Hosea 6:2, 3).

Then the earth being raised, and so separated from the waters, a name is bestowed on both by
God. "The dry land He called Earth; and the gathering together of the waters, Seas" (Gen. 1:10).
Here, as elsewhere, the name is characteristic; and, in this instance, it seems easy to trace the
thought intended to be conveyed by these titles. The word "seas," in the Hebrew, means tumults or
agitations. (Note: Heb. yawmim [H3220], from y-m, tumult.) The word "earth," like our word
"ground," describes a substance which will suffer itself to be reduced to powder, and so s fitted to
take any form as God pleases; ready to be framed by the will and wisdom of the Great Potter, to
be animal or vegetable, as He will. (Note: Heb. e/irets [H776]. "Various etymologies have been by
learned men proposed of this word; the most probable seems to be that which derives it from r-ts,
breaking in pieces, crumbling. 'The matter of earth,' says the great Boerhaave, 'appears friable or
crumbling, so long as it continues under the observation of our senses, as it always readily suffers
itself to be reduced to a finer powder.' And it is manifest, that on this remarkable property of
Earth, its answering the end of its creation, or its usefulness in continually supplying the waste of
vegetable and animal bodies, must depend. It is not improbable that the Greek word chthon, from
the Hebrew k-th, to pound to pieces, the Latin terra, fromtero, to tear away, and the English
ground, from grind, all aimed at the same etymological reasons." -- Parkhurst, Heb. Lex. sub
voc.) For, indeed, tree or beast, of earth they are, to earth they return. Earth is the pliant clay from
which their forms come. It is "earth;" therefore a creature meet to be used, ready to be transformed
mto fruits or bodies, according to the will of God. Need I apply this within? Surely till we are such
"earth" or "ground," broken and ready to take what form He pleases, though the light is come,
fruits will be wanting; for to this day it is "out of the ground that the Lord God makes every tree to
grow" (Gen. 2:9).

Then the earth brings forth fruit (Gen. 1:11). Fruitfulness, hitherto delayed, at once follows the
bounding of the waters. For, "being made free from sin, we have fruit unto righteousness, and the
end everlasting life" (Rom. 6:22). (Note: Origen. in Gen. Hom. 1. fol. 1.) The order of the produce
is nstructive; first the grass, then the herb, then the fruit-tree yielding fruit after his kind (Gen. 1:11):
as ever, the blade before the ear, the small before the great, from imperfection onwards to
perfection. The first thing borne is "grass," the common emblem of the flesh (1 Pet. 1:24). Is it
asked how the risen creature can bring forth fruits, which are, like the goodliness of the grass, of the
flesh and carnal? Because for long the regenerate man is yet "carnal," and his fruits are in the flesh,
though with sincere desires for God's glory. The development of Adam, as exhibited in the Word,
not to say experience, gives proofs on proofs of this. The Cormthians, too, were "carnal," though
with many spiritual gifts (Compare 1 Cor. 1:4, 7 with 1 Cor. 3:1, 4). But after "grass" comes "herb
and tree," with "seed and fruit;" some to feed the hungry, some to cure the serpent's bite; some hid
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m a veil of leaves, or bound i shapeless husks; some exposing their treasures, as the lovely vine
and olive; the one to cheer man's heart, the other to give the oil to sustain the light for God's
candlestick. Such is the faithful soul, with many-coloured fruits, "as the smell of a field which the
Lord blesses" (Gen. 27:27). The form of the fruit may vary; its increase may be less or more --
some thirty, some sixty, some an hundredfold; for "the fruit of the Spirit may be love, or peace, or
faith, or truth, or gentleness" (Gal. 5:22): but all to the praise of His grace, who bringeth forth fruit
out of the earth, "fruits of righteousness, which are by Jesus Christ" (Phil 1:11). (Note: Aug.
Confess. 1. xii. ¢. 17, § 21. So too, Gregory the Great, Moral. in Job. 1. vi. c. 35, § 54. So also
Origen, Hom. 1. in Gen., and Ambros. Hex. 1. 1. c. 7, § 31.)

Nor let us forget, -- "whose seed is m itself, after his kind" (Gen. 1:11). God's fruits all multiply
themselves: this is their constitution. The tree propagates itself, every fruit produces more: so every
act of charity has in it the seed of other acts. As one lie breeds another, so one truth produces
more. Love bears love, anger, anger, and kindness, kindness. There is another and higher
frutfulness, which we get on the last two days; yet this of the third day is lovely in its season. The
law of creation cannot change. God has said, "Let the tree yield fruit after his kind, whose seed is in
itself." Every act, therefore, will yield its fruits; "the seed is in itself," to propagate itself in increasing
measure from age to age, even for ever.

It only remains to notice that at this important stage the state of the creature is no longer
unperceived. What it shall be, is not known; but what it is, seems realised on this third or
resurrection day. Not till this stage is the creature known. And so throughout the last dispensation,
because the creature was not known, resurrection was not apprehended. But after resurrection it is
seen what the creature is in itself, and the change which God has wrought in it. On this day the light
is seen, the seas are seen, the heaven is seen, and, last in order, the earth is seen with herb and tree.
On this day the separating process ends; for things are known. What is now wanted is perfecting;
and this is next accomplished. (Note: Augustine briefty sums up the inward fulfilment of the work of
the first three days, De Gen. contra Manich. 1. 1. c. 25, § 43.)

Such is the work of the first three days, deepening at every step; first /ight upon the deep; then a
heaven in the midst of the waters, which lie uppermost; then a lifting up and working upon that
which was lower still, the earth, which until now had been buried and concealed. Some have learnt
this deepening process. I observe, too, that the work was comparatively slow until the third day.
Upon this day God speaks twice (Gen. 1:9, 11); and the amount of work is equal to or exceeding
that of the two preceding days. Surely it is a mighty change. Twice on the third day is it repeated,
"And God saw that it was good" (Gen. 1:10, 12). If we have reached the third day, we shall know
how good it is. If we have not reached it, let us pray and wait for it.

V. -- THE FOURTH DAY

HITHERTO we have traced but one half of the work which God accomplishes upon the creature
which is subject to His word. Now, having reached "the third day," we pass from the stages in
which the work for the most part is bounding and restraining, to those where the work is
adorning and perfecting; when, the distinction being clearly made between what is of God and
what is natural to the creature, He proceeds to furnish all the various parts with the forms of light
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and life suited to each. At this stage, when the earth is raised into heavenly places, many seem to
think the work is done. But now begins the perfecting and adorning process, which does not cease
until "the image of God" appears. So St. Paul, writing to the Colossians, exhorts to growth in grace
n language exactly answering to the stages of creation which we are now to enter on; starting from,
"If ye be risen," and leading on the Church to "put on the new man, which is renewed in the image
of Him that created him" (Col. 3:1, 10). So he says, "If ye be risen, seek things above:" look for
things in heaven, to comfort and enlighten you. Lights to guide, hitherto unknown, will shine upon
you, making alternate seasons rich with blessing. Then again advance: -- "Put on, as the elect of
God, bowels of mercies, kindness, humbleness of mind, longsuffering." Put on the graces which are
prefigured in the dove and lamb and ox, which appear in season upon the fifth and sixth days. And
then "put on the new man, which is renewed in knowledge after the image of Him that created him."
So writes Paul, "without a veil;" so writes Moses, "with a veil," "which veil is done away in Christ"
(2 Cor. 3:14).

We are then to trace the stages after resurrection-life is known, through resurrection-lights, till we
reach "the moving creature," first creeping, then walking, but with face earthwards; and then "the
man," with open face, erect, and looking upward.

The fourth day's work is "lights set in heaven" (Gen. 1:14-15): a mighty work: more glorious far
than the "light" upon the first day. Then the light was undefined. Now lights are come; the one with
warmth; the other cold but shining: each defined; one direct, the other reflex; but both to rule and
mightily affect, not the earth only, but even the wide waters: giving another check, too, to darkness,

not only taking from it Day, but invading and conquering it by the moon and stars in its own domain
of Night.

And so after that the seas of lust are bounded, and the fruits of righteousness begin to grow and
bud, a sun, a mighty light, is kindled in our heaven, -- Christ dwells there, God's eternal word and
wisdom, -- no longer undefined, but with mighty warmth and power, making the whole creation to
bud and spring heavenward; while as a handmaid, another light, of faith, grows bright, within, -- our
inward moon, the Church's light, or truth received on testimony; for as men say, Christ is the sun,
the Church the moon, so is faith our moon within to rule the night. (Note: Those mstructed in the
Word will not only find no difficulty in seeing how the moon, which outwardly is the Church, is faith
mwardly, but further know that there must be this double application, as in the well-known case of
Hagar and Sarah. Outwardly, Hagar is the Jewish dispensation, which stood on law, and Sarah is
the Christian Church, which stands on faith. But these dispensations of God have their course in
mdividual souls, and in this inward application Hagar is law, and Sarah the promise, or the gospel.
See Gal. 422, 31.) Of'these two, the lesser light must have appeared the first; for each day grew
and was measured "from the evening to the morning;" just as faith, with borrowed light, in every
soul still precedes the direct beams of the greater light of the Word of Wisdom in us. Now both
shine to pour down light. Oft should we err, if, when darkness fell, our moon of faith rose not to
rule the night. Yet fair as she is, she but reminds us of present night, making us sigh for the day-star
and the perfect day. Thus are "the two great lights" now given by Him who began His work by
giving "light." Now He gives the word of wisdom, that is the greater light; and again the word of
knowledge or faith, that is the lesser light; then tongues, or discerning of spirits, or healings, like the
stars, lesser manifestations of the same one Spirit. (Note: This is Augustine's exposition, speaking of
the fourth day, Confess. L xii. c. 18, § 23. The place here given to sacraments is worthy of notice.
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Augustine makes them only parts of the lesser light. They are no part of the sun, which rules the
day, but only of the moon, that is, the word of faith or knowledge. See also Aug. de Gen. c. Man.
L. 1 c. 25, § 43. Origen's comment is the same in substance, Hom. 1. in Gen.)

That such lights, so different and so defined, may be within, is never known by some who yet have
been enlightened. The first day's light has reached them: perhaps the heaven has come: but the
waters are not bounded; the earth as yet is not fruitful. To such the difference of lights and their
distinct powers must be unknown. Let it not therefore be unlooked for by them. Not till the earth
has brought forth fruit are these bright lights set in heaven. The lower fruitfulness of action must
precede the higher delights of heavenly contemplation. Not till some fruits appear shall we be
adorned with heavenly lights. Then not only is the earth blessed with dews and showers, "the
precious things of heaven;" but "precious things are now brought forth by the sun, and precious
things put forth by the moon also" (Deut. 33:13-14). (Note: See Isidor. in Gloss. Ordinar.
Augustine notices the same, Confess. 1. xiii. c. 18, § 22 and 24. He goes on to instance the young
man in the Gospel (Matt. 19:16), as one who, because he bore not fruit, could not advance to see
the heavenly lights.) Now we perceive wherein the borrowed light of faith, resting on witness,
differs from the direct light of truth, from Christ Himself within. Henceforward even the night is
bright with stars: darkness is conquered even within its own borders. Faith mvades the gloom,
turning it at times almost to day, an approach to the glory, when "no night is there" (Rev. 21:25);
now waxing, now waning, but never to fall or fail, until "our sun shall no more go down, neither our
moon withdraw itself" (Isa. 60:19-20). Now we see, too, how the creature's darkness, like death,
only brings into view the greater wonders of God's work in heavenly places. Darkness shews us
that the earth has a celestial suite, bright companions in heaven night and day waiting on it; moving it
with celestial influences, its air, its earth, its tides; giving colour, warmth, motion, life, everywhere.
Who can count all that is given from on high, when we can see that our wondrous path is not indeed
a lone one, -- that a heavenly sun attracts, -- that a heavenly moon follows, -- that, though darkness
may visit us, henceforth it does not rule us, but is ruled, and that even in the night which still remains
in us, we have the presence of Jesus the mediator of the better covenant, and the Church of the
First-born, and the spirits of just men made perfect, and an innumerable company of holy angels,
who, like the morning stars, are singing all around? In bright days their quiet song, wherein they tell
God's glory, may not be heard; yet they watch and sing and go with us. The gloomy night will bring
them into view, still ready to teach us if we have a heart to learn.

These lights are "for signs and for seasons and for years," and "to rule over the day and over the
night also" (Gen. 1:14, 18). For "signs" -- first, of what we are. We have thought this earth is fixed:
but sun and moon shew that we are but wanderers here. We have supposed ourselves the centre;
that it is the sun that moves. The lights will teach us in due time that he is steadfast: it is we who
journey on. Again, these lights are "for a sign" how we stand, and where we are; by our relative
positions toward them shewing us, if we will learn, our real situation. For the moon is new and
feeble, when, between us and the sun, it trenches on his place, and sets at eventide. So is our faith:
put in Christ's place, it must be weak: dark will be our night: we shall move on unillumined. Not so
when in her place, not in His, but over against Him, our moon of faith rises at even, as our Sun
withdraws Himself. Now she trenches not upon Him; therefore she is full of light, making the
midnight almost as the noon-day. So it is said, "Blow up the trumpet in the new moon" (Psalm 81:3,
5); and when the moon is full "eat ye the Paschal Lamb" (Exod. 12:6, &c.); that is, let the trumpet
ofthe gospel sound, when faith is weak: when faith is strong, rejoice together in communion. Thus
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are the lights "for signs" of what and where we are. Dimmed by musts, they tell also of what remains
m us. Turned to darkness and to blood, they forewarn of awful fire, when the earth and the works
therein shall be burned up (Luke 21:25, and 2 Pet. 3:10). Signs they are, too, to the man, when at
length he walks upon the earth, -- the image of God, which after fruits and lights is formed mn us, --
to guide him through the wastes within the creature, as he seeks to know its lengths and breadths
that he may subdue it all.

Thus are the lights "for signs:" but they are "for seasons" also (Gen. 1:14); to give healthful
alternations of cold and heat, and light and darkness. Sharp winters with their frosts, chill and
deadness in our affections, and the hours of darkness which recur to dim our understandings, are
not unmixed evil. In the coming rest such alternations will not be needed: therefore no summer or
winter or shades of night are there. Here, like the gales from the ocean, they remind us of our state,
and in that state work in the creature what is really best for it. We could not bear, while as we are,
unbroken day. It would, though we know it not, destroy the creature. Ceaseless summer would
wear us out: therefore the lights are "for seasons," measuring out warmth and light as we can profit
by it. So faith wanes and waxes, and Christ is seen and hid, each change making the creature learn
its own dependence; forcing it to feel, that, though blessed, it is a creature, all whose springs of life
and joy are not its own.

These lights, too, are "to rule over the day and over the night." To rule the creature, much more to
rule such gifts as the day, wrought by God Himself i it, as yet has been unknown. Even to bound
the natural darkness hitherto has seemed high attainment. Now we learn that the precious gifts,
which God vouchsafes, need ruling; an earnest this of that which comes more fully on the sixth day.
A sun "to rule the day" leads to the man "to have dominion," set to rule, not the day only, but every
creature. It is no slight step, when God's aim, hitherto unknown, is learnt; that in His work this gift is
for this, that for the other purpose; when it is felt that the best gifts may be misused and wasted; that
they need governing, and may and must be ruled. No young Christian feels this; but as he grows up
mto Christ, his day not only shines, but is divinely governed. The sun now marks the hours, setting
to each their bound: morning is discerned from noon, and noon from evening. O blessed day, when
the creature comes to bask in sunshine; gift on gift poured on it in due order from the God of all
grace!

VI. -- THE FIFTH DAY

THE fifth day's work is the peopling of the sea and air (Gen. 1:20-21). Animate life now is added
to inanimate. The waters swarm with life, and the air with winged tribes, which wake the woods
and vales with melody. Thus, too, is it within, when on us the fifth day dawns. Now higher forms of
life appear everywhere; each new form yet more revealing in the creature that which hitherto had
only been treasured up in the mind of God for it. For we must never forget, that all this wondrous
work, which step by step is thus produced in us, is only the developing in the creature of that which
had been in Christ, the wisdom of God, from everlasting. For God will stamp Himself upon us. His
will is that His fulness should be revealed in us; that as we have borne the image of the earthy, we
now may bear the image of the heavenly. We have seen how several glories, -- light, a heaven,
fruits, and lights, -- once hid in Him, by Him are wrought in us. Each of these was a precious gift,
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and worthy of the Lord, transforming the creature from its natural state of run to light and fair
order. But now come higher blessings, forms of life unknown before, multiplying first in the air and
waters, then upon the dry land.

We have seen what the waters and the heaven are within, -- the former the desires, the latter the
understanding. With the waters until now little has been done save to bound them. Desires are
checked in us, but this is all. Now new life moves in them, the varied fish and fowl, all figuring some
of the countless forms of Christ's spirit. For such is Christ's fulness, that no one type can express it;
and His will is that of this fulness we should be filled also; "to know the love of Christ which passeth
knowledge, that we might be filled with all the fulness of God" (Eph. 3:19). The light, or a heaven,
or the seed, or sun and moon, each was but some manifestation in the creature of what had been in
Him. So the turtle and the eagle, now created, are but types of some fresh gift or grace of Christ's
spirit; "diversities of gifts, but the same spirit; differences of administration, but the same Lord" (1
Cor. 124, 5). For just as in nature matter is one in all its forms, so in the new creation is the spirit
one m all its transformations. The revelation only widens as the work proceeds. In due time the lion
and ox and man are seen also; each a yet further expression of something in God's mind, which by
His Word through grace is wrought in us.

But the forms and natures of the creatures made this day, like the light and fruits, will best explain
themselves. The dove is the well-known figure of meek mnnocence. So at Christ's baptism the Spirit
"like a dove" came and abode on Him (Matt. 3:16). The eagle's lofty flight and keen vision
represent but another form of the same Divine Spirit. He who says, "I bare you upon eagles' wings"
(Exod. 194), gives us also to "mount up with wings as eagles" (Isa. 40:31); for "of His fulness we
all receive, and grace answering to His grace" (John 1:16). The other fowls of heaven, as the law
shews us, both the clean and the unclean, each taught their own lesson; expressing in the difference
of their lives and natures those faculties and emotions which give a formto life (Lev. 11:9-23).
Since the fall these emotions are mostly evil. Hence, in Scripture, birds are generally a type of evil
spirits (Matt. 13:4; Rev. 18:2). The dragon and the whale too are used as evil (Ezek. 29:3; 32:2).
But they are only evil because fallen. In themselves they simply represent certain forms of life, good
if dependent, evil if mdependent. Just as Satan, once an angel, is now a devil, and all his light and
knowledge are accursed; so the powers of the understanding, figured by the birds, are good, and
through self-will only become evil. (Note: This explains how the same type may be either good or
bad. Christ is a "lion." Rev. 5:5. But Satan also is a "lion." 1 Pet. 5:8. The same is true also n
countless other mstances.) I know the eagle-eye which loves to gaze on light, and the soaring
thought which delights to mount upward, and the searching spirit which finds a pleasure in fathoming
great deeps, -- "for the spirit searcheth all things, yea the deep things of God," -- may all be
misused through self, and so be spoilt; for I know no good gift of God which may not become a
curse to us. But the faculty as given by the Lord is good, and the thoughts or emotions which are
formed to soar upward, or to dive into that depth which yet remains in us, may all tell forth the
Lord's glory. Therefore "the dragons, and the beasts, and creeping things, and flyng fowl," as much
as "sun and moon, and heaven, and fruitful trees," are called to praise Him (Psalm 148:1-14). As
formed upon the fifth day they speak His praise, "saying, Glory to Him that sitteth upon the throne,
and to the Lamb for ever" (Rev. 5:13, 14). (Note: Augustine explains the "moving creatures" to be
emotions. De Gen. c. Manich. 1. 1. c¢. 20. See also c. 25 of same book and Confession. 1. v. c. 3,
§ 4, and Origen, Hom. 1in Gen.)
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The details here would open an endless field; for the natures of these creatures vary, yet cannot be
misunderstood. We have seen the dove and eagle, but others preach also, exhorting us to look for
like powers to be created in us; some to sing by day, as the thrush; and some, like the nightingale,
to wake the dark hours; some with clarion, like the cock, to foretell the morning, and bid the
sleepers arise to greet the day; some, like vultures, far-seeing, to seek their meat from far; some,
like the swallow, to live as pilgrims here; some, like cranes, to fly in ranks, and know the seasons,
and watch while others sleep around; some to care for the aged, as the stork; or, like the turtle,
once widowed never so to pair again. Each tells its own story of what God can work, and the rich
profusion of form in which the same life may shew itself. And these increase. Some heavenly gifts,
as the lights of the fourth day, can never multiply. They may rise and set, and bring round springs
and winters; but they do not increase by generation. But when the fifth day comes, the forms of
heavenly life then given may increase greatly. For God has said, "Be fruitful and multiply" (Gen.
1:22). And just as the fruits formed upon the third day, "whose seed is in themselves," reproduce
themselves and grow rapidly, so do the graces of the fifth day spread wondrously. And when this
has come, the image of God is near, when the work shall cease, for all is "very good."

VII. -- THE SIXTH DAY

TO this last stage of the work we now proceed, when the earth also having brought forth its living
creatures, man, the image of God, His last and crowning gift, is set to rule as lord of all. This is the
sixth day's work. Now the life of the Lamb and Man is added to the likeness of the Dove in the
redeemed creature.

These forms speak for themselves. They are but the continuation, in greater perfection, of the work
of'the fifth day. Then the work was i the seas and heaven: now the earth, that is the will, brings
forth in like manner. I need not here repeat what I have said, upon the fifth day, as to the principle
on which these living creatures are to be interpreted; how they represent emotions good in
themselves, only evil when fallen and independent; the living creatures of the earth representing the
emotions connected with the will; the birds of heaven those connected with the understanding.
(Note: Respecting the heaven and the earth, as figuring the understanding and will respectively, see
above on the second and third days. Both have their own emotions.) The mstinct of mankind has
always read these forms aright, nor has the difference of age or country made any difference i their
interpretation. To this day, wherever the primitive language of symbol yet remains, the passions are
still characterised by the names of different beasts. And those to whom heaven is opened see "the
living creatures" there, in the midst of the throne of God, and round about it (Rev. 4:6, 8), proving
that powers like to these creatures, if not in God, may yet be most holy and very near to Him. It
was but the perversion of this very truth, seeing in these creatures some trace or glimpse of the
Divine, which ended in the worship of the creature, as in Egypt, where the ox and other beasts
were deified; just as, to this day, in mystic Egypt, those gifts which are given as witnesses for God
are made to take His place; the creature, n whom some trace of God is seen, being worshipped
instead of the Creator. Still the gifts are good, each added form expressing but some further fulness
which was in Christ Jesus: the ox, the spirit of unselfish toil (1 Cor. 9:9); the lion, that holy wrath in
which we may judge and be angry, and yet sin not (Eph. 4:26); the lamb, that meekness which
beareth all things, which is oppressed and afflicted, and yet openeth not its mouth (Isa. 53:6).
(Note: It is well known that the early church applied these figures, the lion, the ox, the man, and the
eagle, to the four Gospels, conceiving that these "living creatures" were apt representations of those
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peculiar relations of Christ, which are respectively set forth in the four Gospels. See Ambros. Prol.
in Lucam, § 8.) These and like gifts now appear, till at length the man is seen, the "mage of God,"
to crown and perfect all.

What is this image? It is the mind of God; for Christ is that Mind or Word to rule in us. The man is
Christ, the perfect mind of God. The light, and heaven, and herb, and moving creature, were all but
partial glimpses of Him, preludings of that perfect revelation which should be seen in God's image.
That image now is come, to rule all things, itself containing all within itself. O the depth that opens
here! Who shall take the measure of that which is the likeness of the immeasurable God? For He
made the heaven, and yet He rested not, -- the earth and its fruits, and yet He rested not, -- the
sun, and the moon, and the creatures of the sea, and sky, and of the earth, and yet He rested not.
But He made man, His image i the earth, and then He rested; for it was "very good."

This image is the mind of God i us. When this is come, the "man" is formed, erect in walk, and
looking upward, able to recognise the mind and will of One above him, with an understanding to
know, and a will to love, God. This it is which marks man: a mind able to understand and bow to a
superior. Lose this, and we at once become as beasts, incapable of recognising, save by force, the
will of One above us; "like the horse or mule which have no understanding, whose mouth must be
held in with bit and bridle" (Psalm 32:9); or like Nebuchadnezzar, in vain self-exaltation, losing his
reason, and with a beast's heart, becoming as a beast (See Dan. 4). The "man" is not strength, or
grace, or piercing sight; but a mind thinking God's thoughts, and in communion with Him. Strength,
and grace, and sight, and light, and warmth, are in him; for the inward as the outward man is in
himself a little world. But a mind to recognise and hold communion with One above him, is that
which, above all, marks and makes the man. And this is the secret of his rule over others; as it is
said, "Subdue, and have dominion" (Gen. 1:28). For no one can rule who is not ruled. And just as
Adam, while subject to God, had power over every living creature, a power he lost as soon as he
rebelled, and instead of being subject became independent; so in us the "man" has power over
beasts, that is the emotions within, only while it remains subject. Let the reason take God's place,
then the beasts will be unruled until God again is recognised. This, I may add, is true on every
platform. It is only the recognition of One above which gives power. It is the lack of this that now
makes the rulers of this world helpless. Beasts are rebelling against them, because they have
rebelled.

And here let none forget the weighty fact, that the best powers in the new creation need ruling.
Good as the ox is to labour, he needs a lord; man, therefore, is given to subdue and guide him; as
God said, "to have dominion over all fish and fowl, and every living thing that moveth on the earth"
(Gen. 1:28). Proofs abound on every hand that God's gifts need rule. How often is the "ox," -- the
spirit of true service, -- unless subdued by the "man," found wasting its strength, or even grossly
misusing it! Have fences never been broken down by strong oxen? Have weak children never been
sorely injured? Have sweet vines never been crushed or trodden under feet, which were set as
plants to cheer both God and man? These things have I beheld, where the "man" is not yet seen.
And so of every blessing; whether lion, lamb, or eagle, all require rule. Without it, the very
abundance of gifts will only cause confusion. The Church of Corinth is a proof, enriched with
knowledge, but carnal, for the "man'" had not yet come. The gifts mdeed were there, but the mind of
God was wanting. They need one like Paul, in whom the "man" is come, to set them right. Some yet
have to learn this, who have reached the fifth day stage, and to whom the eagle's eye and soaring
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wing are not wanting. They will find the "man" to rule must come at length, God's Mind directing
God's Spirit. In a word, that as in nature the powers God gives, strength, speech, or desire, if
unruled by reason, become curses; so in grace the higher powers of God's Spirit must be subject to
His Mind, or Word, or Reason, that is, Christ, in us.

This man was created "male and female," that so he might be a perfect image of God. God is infinite
Wisdom and Love. No image of Him would be complete which did not express both. Man, as His
image, is, therefore, male and female, that he may be a figure both of the wisdom and love of God;
the man representing the understanding, the woman the will or love-part of the mind, which united
make up that nward man or mind, by which we can both know and love, and so commune with,
God. The seventh day will shew us more of this, when the taking of the woman out of the man is
clearly set forth. But, seen or not, a work is now wrought in us, the type of which is the man and the
woman. Saints in bygone days have thought and spoken much of this, though few now care for
such matters. (Note: See Augustine's interpretation of this in his Confessions, book xiii. chaps. 24
and 32. Also in his First Book against the Manichees, chap. 25, and book 1. chaps. 11-15. Also
De Opere Monach. c. 32, § 40. So too De Civitat. Dei, 1. xv. ¢. 7, ad finem. Origen gives the
same explanation, Hom. in Gen. i. fol. 4. The following passage, from a modern writer, speaks the
same language: "Man, that he might be capable of being an image of God, was endowed with two
faculties, designed for the reception of love and wisdom from his Maker. These are known by the
names of the will and the understanding, the will being designed for the reception of the divine love,
the understanding of the divine wisdom. I am aware that, although the ancient metaphysicians
universally adopted this general division, some of the moderns have doubted its correctness. ...
Respecting the understanding, there can be little dispute; nor, I should think, respecting the will. ...
As to the will, a man assuredly wills whatever he loves. Thus every species of love that can have
an abode in his mind, may be considered as belonging to a certain general faculty, which is most
correctly denominated the will. The mistake seems to have arisen from confounding this general
faculty, by which we are only inclined to certain actions, with the determination to action, which
is the result of the operation of the will and understanding together." -- Noble on Inspiration, p.
79.) As to the food of this man, too, much is taught here (Gen. 1:29). The fruits of the third day
sustain the "man" in vigour. Just as faith, which is the mother of all the virtues, is often when weak
supported and nourished by her children; so the "man," the highest form of the life of Christ in us, is
sustained by the lower acts and fruits of righteousness. But all this, and much more, will meet the
prayerful reader, who looks for teaching from above.

At this stage the work ends, and then the seventh day comes, the day of rest, without an evening;
the day on which the creature is shewn in another form; when a garden is seen, with trees of life and
knowledge; and God Himself walking in the midst of it, conversing with the man; and when for
unquiet seas there are only sweet rivers. Who shall attempt to count the blessings here? When this
comes, can anything be asked or added? A heart to praise only then is needed; nor is this wanting;
for every faculty in the rest of the new creation praises God. (Note: Bernard has a very beautiful
passage, on the inward application of the work of the Six Days. De Amore Dei, L. 1. c. 14, § 52.)

VIII. -- THE SEVENTH DAY
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TO this day of rest I now would pass, a stage attained by few, for few pursue it. For it is now, as of
old: the Lord may work m many a house: He can find a rest in very few. So He works in many
souls, and comes to give of His fulness; but few so entirely yield to Him, as to let Him indeed rest
there. Foxes have holes, and birds of the air have nests i us, but few hearts give Christ a true
resting-place. Yet this is the stage here drawn, the state of "full age," or "perfection" (Phil. 3:15;
Heb. 5:14), when, instead of growth and change, and the varying life of faith, and the struggle
between the old state and the work of God within us, we reach the life of vision and of rest, where
the man through grace is drawn to live m a life of love above such strivings, not converted only, or
even gifted, but at rest and full of peace, and, because at rest, reflecting God and heaven, like the
deep still stream, which can give back each hue and cloud of heaven, while the restless soul flows
on, a brawling river, reflecting nothing, though the light has come, upon its troubled bosom. Such is
this day of rest, when heaven is seen in the creature, and the "powers of the world to come" are
already more than tasted (Heb. 6:1-5).

Its cause s first described. The rest is come, because through the Word of God His will is done
perfectly (Gen. 2:2). No rest can come until His will is done. When it is so accomplished, whether
for us or in us, for us or in us there may be rest. For us there is a rest, when we see the work
perfect for us in Christ Jesus. In us there is the selfsame rest, when that work is perfected in us by
the same Christ Jesus. He gives Himself for us, and thus by faith His rest is ours, so soon as our
faith apprehends Him now in rest for us. But He also gives Himself to us, to work in us that which
once through grace He wrought for us. Our faith, from the first day when it takes Christ for us, can
rest in Him, for His work is perfect. But in us, as well as for us, in experience as i faith, the rest will
come, when in us, as for us, His work and will is done. Thus the rest is in His, not n our own, will
done. Our will can never give us rest. If His will rules, there will be a rest. Two wills struggling may
prove life or growth, but no Sabbath. God will not, cannot rest, save where His will is done. Hence,
at first, there cannot be this rest, for the flesh and the spirit strive together, and the man, who as yet
is double, and lives in both, though "at peace with God by faith" (Rom. 5:1), cannot know "the
peace of God which passeth all understanding” (Phil. 4:7); the law in his members warring against
the law of his mind, even though God's true work is growing there. But in time the flesh is nailed to
the cross, and now the man is no longer double, but single and simple. One life now rules him, and
this is God's; and so the day ofrest begins to dawn. For this is rest, to yield ourselves to God, to
turn away the foot from doing our own pleasure; not doing our own ways, nor speaking our own
words, nor seeking to find our own pleasure: then shall we delight ourselves in the Lord, and the
creature find joy in God, and God joy in the creature (Isa. 58:13, 14). (Note: See also the
connection of the well-known words in Matt. 11:25-30. John, his witness, in bonds, seems to
doubt, and asks, "Art thou He that should come, or look we for another?" Then that generation,
whether mourned or piped to, mock; and the cities which have beheld His works reject Him. "A¢
that time Jesus answered and said, I thank Thee, Father, for thus it pleaseth Thee." And then at
once turning to those around, having shewn how He could find a rest in God's will, He says, "Come
unto me, and [ will give you rest. Take my yoke, and learn of me, and ye shall find rest.")

But to speak of'the rest itself. Much is said descriptive of the nature of this true Sabbath.

And, first, it is "God's rest." It is not said, "the creature rested," but "God rested" (Gen. 2:3); not as
though He could be weary, but to shew His satisfaction, and to teach that as the work was His and
not the creature's, so the rest was His also. For God Himself has joy in seeing His work perfect.
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And if in the days of labour it is seen that all progress is because He works i us, much more is this
felt when the day of rest is come, as it is written, "God rested from all His work which He created
and made." For He works that He may rest in us. Let us not forget the complacency with which He
surveys His own workmanship, and that each fresh act of submission to His Word leads to His,
even as to our, rest.

Further, this rest is "blessed." We read, "God blessed the seventh day and sanctified it." He blessed
the day. In the six days of labour God had blessed certain gifts as the "living creatures," that is,
certain powers or faculties divinely given. Now a day is blessed, that is, the creature's state, as well
as some of its peculiar powers, obtains the Lord's blessing. And "God sanctified," that is, took it for
Himself In the days of labour God does not get His own. But the day or state of rest is wholly His.
By it, in holy contemplation, far more than in action, is the creature perfected. God may get
something from our works: He gets much more when we rest, and so pass out of self and its
variableness wholly into His will.

On this day there is "no evening" seen. (Note: This is observed by nearly all the Fathers: by
Augustine, Serm. ix. (vol. v. p. 53, ed. 1679,) and De Gen. ad lit. 1. iv. c. 18, &c.: by Jerome,
Epist. xxi. De Celebratione Paschae: by Bernard, De Amore Dei, |. 1. c. 13, &c.) In the days of
labour, though the night is never once mentioned, from first to last the evening reappears. The
evening and the morning make the day. But on the seventh day we read ofno evening. And this
omission, like those noticed of Melchisedek by St. Paul, is significant and full of deep teaching.
(Note: In his Epistle to the Hebrews (chap. 7) the Apostle pomts out how much is to be learnt from
the simple fact that n the history of Melchisedek nothing is mentioned either of his birth or death: he
is presented to us "without father or mother, having neither beginning of days nor end of life;" an
omission very unusual in Scripture with persons of note, but here with purpose, as the Apostle
teaches. Other omissions in Scripture are as mstructive. Those n St. Mark's Gospel, as compared
with St. Matthew, are within the reach of most readers. The contrast between the books of Kings
and Chronicles is as marked; the omissions of'the latter being, like the additions, full of meaning.)
Evening is the state preceding and tending to night or darkness. Morning is the state succeeding it.
Hence the evening suggests decline of light; a relapse or tendency, however brief, to the creature's
own darkness. All the days of labour have this evening, for they need it; though even then each
stage proceeds "from evening to morning;" with mornings which steadily grow into the day, unlike
that fitful light from the cold north, that Northern Morning (Aurora borealis), which without warmth
at times shoots up at night, to go out and fade at midnight suddenly. Such northern lights are not the
morning. But now the day of days has come without an evening. Now no darkness or shades
return. And good as are the days when the work goes on from evening to morning, -- yea, good as
are the nights, while yet we need them, -- far more blessed is the day of rest without an evening.
For then is the dawn of heaven itself, when "at even time it shall be light," for the days "shall be as
one day" (Zech. 14:7); when the soul is fit to bear unbroken day, and its very "darkness can be
even as the noon day" (Isa. 58:10). Then comes this day of days, when "the sun shall no more go
down, neither shall the moon withdraw itself, for the Lord shall be our everlasting light, and the days
and nights of mourning shall be ended" (Isa. 60:20); a day "as the days of heaven," whose "light is
sevenfold, as the light of seven days" (Isa. 30:26); when "no night is there" (Rev. 21:25), nor toil,
nor change, but God's rest, and our rest in Him for ever; as Enoch's life, who "walked with God,
and was not, for God took him," whose life, the "seventh from Adam" (Jude 14), being a true
sabbath of rest, could know no evening. Such is this seventh day, a walk with God, uniting earth to
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heaven in blessedness. If we know it not, let us wait: to those who watt, it will surely come, it will
not tarry.

And as to God Himself, the rest reveals Him to us in another character; for names denote
character, and God is known by another name upon the seventh day. Throughout the days of
labour, He is "God" (Gen. 1. passim). Now on the Sabbath, He is the "Lord God" (Gen. 2:4). The
title "God" tells what He does. Elohim is One whose power and oath we may rely on. It speaks
rather of His works than of Himself. "Lord" or Jehovah tells what He is, in His own perfections.
(Note: "God," Heb. elohim [H430], from ahlah [H422, 423], to swear, speaks of One who 1s
pledged by oath and covenant; while the plural form of the name points us to the Three Persons in
the Godhead, the Father, the Son, and the Holy Ghost, by whose agency the covenant is fulfilled.
"Lord" is Jehovah, yhwh [H3068], the Self-existing, who is what He is, above our highest
thoughts.) At first what God has done or will do, is far more to us than what He is; for we need His
work; the names therefore which recall it will be those by which we best know Him. When the rest
is come all this remains: His name as connected with His work cannot be forgotten: it is and ever
will be precious; but we learn to add what He is to what He does for us. We all have felt how much
Christ's work in the newly awakened soul takes the place of Christ's person; and how the questions
which then arise are of the nature and extent of His work, more than of Himself. Then prayer and
praise both speak His work. The earlier part of the Book of Psalms is full of such utterances. But
we close the course by praising Him, not only "for his mighty acts," but "for His excellent greatness"
(Psalm 150:2); on earth, with Paul, while God works in us, blessing Him as "the God and Father of
our Lord Jesus Christ," for all that blessed work n Him, in that "He hath loved and raised us up in
Hm" (Eph. 1:3; 2:4-6); in heaven to hear a higher strain, "resting not day nor night, saying, Holy,
Holy, Holy, Lord God Almighty, which wast, and art, and art to come; for Thou art worthy; for
Thou, O Lord, hast created all things, and for Thy pleasure they are and were created" (Rev. 4:8,
11): a song praising Him for what He is, yet not forgetting what He has done; in His presence and
His rest seeing Him above His works, Himself far more glorious. Work indeed reveals the worker;
but if somewhat of God is known in and by His work, how much more of Him is learnt in and by
His rest, when His will can shine out perfectly! Oh, to know that rest yet more, to know Him more;
and to know Him more, to know yet more ofrest.

Nor is it God alone who shines out more fully upon the seventh day: the creature itself on that day is
changed, presented to us in another higher form. For mstead of "herb and tree," we have now "a
garden drest," whose position is "eastward" and "m Eden" (Gen. 2:8, 15); words full of meaning,
and suggesting rising light, and pleasures at God's right hand for evermore. For the "East" speaks
plainly of advancing light and warmth; while "Eden" means pleasure, and is so translated in not a
few versions. (Note: Heb. eden [H5731], 1.e. delight. The LXX. and Vulgate both translate the
word thus: the former rendering it truphes, the latter, voluptatis. See Augustine, De Gen. c.
Manich. 1. 1. ¢. 9, § 12. See also Ambros. de Parad. c. 3. See more respecting "the East,"
below, on chap. 11:2.) The "garden" too speaks far more than we can bear of that Paradise mto
which some like Paul have been caught up (2 Cor. 12:4; Rev. 2:7); a state not of faith but of vision,
where the things within the veil, which "it is not lawful to utter" without the veil, are made manifest.
Such is this "garden," reached on the seventh day, far more glorious than the herbs and fruits upon
the third day. Now mstead of "seas," we have only sweet "rivers" (Gen 2:10-14). (Note: It is to be
observed, too, that whereas in the six days we only get ehrets, earth, on the seventh day we have
the additional word adamah [H127], ground, which seems to indicate more care and cultivation.
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Earth might be uncultivated.) The man, too, mstead of subduing every beast, is seen exercising
toward them something like divine power. For before this day, in the first three days, names were
bestowed on parts of the creation by the Creator: -- "God called the dry land, Earth, and the
waters, Seas, and the expanse He called, Heaven." But on the seventh day man is permitted to
shew his likeness to his Maker by giving names to the living creatures, thus shewing his insight into
God's work; -- "the Lord God brought them unto Adam, to see what he would call them: and
whatsoever Adam called every living creature, that was the name thereof" (Gen. 2:19). Further,
much is now shewn of the "woman," his help-mate, whose relation to the "man," as made out of
him, is now discerned (Gen. 2:20-25). The apprehension, too, of the "trees of life and knowledge"
is something quite peculiar to this seventh day (Gen. 2:9, 16, 17). All these things shew the creature
i a form far higher and more removed from carnal conception than any hitherto presented to us.
Whether we are fit even to look at such blessings, is a question for each to lay to heart. For surely
not in vain was disobedient man shut out from that Paradise, the figure of which is here presented to
us, -- shut out in love, for all God does is love; -- shut out lest he should have a worse judgment.
The disobedient cannot enter here. Such contemplations do not suit, and would not help them. But
humble souls, at peace in Christ, may look and perhaps see some of those things which belong to
the seventh day, and learn thence what may be enjoyed when we rest in God's rest, because His
will is done.

What, then, are these "rivers" of which we read, not here only, but in all the prophets; which are
known on the day ofrest and not before, and which now take the place once occupied by salt and
tossing waters? In Eden the stream is one, but "from thence it is parted," and becomes four distinct
rivers (Gen. 2:10). What is this, but that stream of living waters, which one and undivided for those
who enter Paradise, -- and without a name while it is there, for in its undivided flow the one stream
is beyond all human description, -- without the garden is parted into four streams, giving its waters
to the world as Pison, Gihon, Euphrates, and Hiddekel? For divine truth, which is the living water,
to those who can see it as it is within the veil, is one full stream, m undivided flow; but to us on earth
it ever comes by four distinct channels. It may be said in general that there are four sources of truth,
and but four, which are accessible to men, which are like rivers, in the fertility they produce upon
their banks, and in the glorious power they all possess of reflecting heaven; first, intuition, by which
we get an acquaitance with moral or spiritual things, which are not objects of sense; second,
perception, through the senses, by which we only get an acquaintance with material things and their
properties; third, testimony, by which we learn what others have found out through perception or
mtuition; fourth, reasoning or reflection, a process of the understanding, by which we unfold what
is contained or implied or suggested by the perceptions, intuitions, or testimony. If I err not, the first
of'these is Pison; the second is Gihon, or Nile, -- since the fall the stream of Egypt; (Note: In
Jeremiah 2:18, the LXX. translate Gihon for Nile. Augustine, Ambrose, Jerome, Josephus, Isidore,
and I know not how many more, tell us the same. They all agree also in saying that Pison is the
Ganges.) the third 1s Hiddekel, that is the Tigris; (Note: The LXX. here translate Hiddekel by Tigris.
So, too, in Dan. 10:4. It is easy to see how the one name might change into the other, Hiddekel,
Digalto, Tigral, Tigris.) and the fourth river or channel of truth is Euphrates. Of the first of these we
know little after the fall, but "it compasseth the land of Havilah, where there is gold" (Gen. 2:11,
12); (Note: Havilah means "o bring forth.") the land that is of much increase, where the waters
produce much fruit while they also roll down rich treasures. As seen on the day of rest these are all
good, like the birds and beasts of'the fifth and sixth days; yet like those same creatures all capable
of perversion, as the best things may be perverted, by the fall. We know that the fall has affected all
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gifts, -- that some of the best powers are become most devilish. So of these rivers some are now
the streams of Egypt and Babel, instead of making glad the city and garden of the Lord. Euphrates,
the great head or stream of reasoning, has become the channel of the strength and wealth of great
Babylon; while Gihon, or the Nile, the channel of knowledge through the senses, is the river of
Egypt, from which we are redeemed. But here they are seen pouring out their streams according to
God's purpose and to God's glory. And if we can but reach the seventh day of rest, then again not
only Pison and Hiddekel, but Gihon and Euphrates also, reasoning and sense as well as faith and
mtuition, all give their waters to the creature's joy and to God's glory. Then, to use the prophet's
words of a like day, "Israel shall be the third with Egypt and Assyria, whom the Lord of Hosts shall
bless, saying, Blessed be Egypt my people, and Assyria the work of my hands, and Israel mine
mheritance" (Isa. 19:24, 25). (Note: The Fathers, while holding the mward application of these four
rivers, as representing certain powers or faculties of the soul, when it has reached the seventh day,
(see Aug. de Gen. c. Manich, 1. 1. c. 10, § 13; Ambros. de Par. c. 3, &c.) and connecting these
with the fourfold sense of Scripture, i.e. its literal, nward, outward, and dispensational applications,
which are apprehended by these faculties, (see Gloss. Ordin. in loco,) in a more outward
application referred these four streams to the four Gospels, regarding each as one of the channels
by which the living waters of Divine truth flowed forth mto the world. (Aug. de Civit. 1. xii. c. 21.)
In this application, if I err not, St. John is plainly Pison, "where there is gold, and the gold of that
land is good." St. Luke, I think, is Gihon; St. Mark, Hiddekel; and St. Matthew, Euphrates. In the
Epistles, also, we can trace these four rivers; in Paul's arguments, Euphrates; in James's moralising,
Gihon; in Peter, Hiddekel; m John, Pison.)

On this day we learn much of the "woman." Till the sixth day we saw no man or woman. Fruits may
bud on the third or resurrection day, and yet nothing be seen of the "man" in God's image; for he is
not seen till the "dove" and "lamb" appear, that is, until the sixth day. Then we learn that the man is
"male and female." Now on the day of rest we see her "taken out of him;" not from his thinking head
or nervous arm, but from that region of the heart, where man is least man; where the heart's throbs
are felt, and the fount of life wells up, the conceded dwelling place of love and the affections.
Thence came forth woman, the type in her very nature, as in her birthplace, of those affections;
formed to yield to the man or understanding, as he to rule: the two, the understanding and will,
making up the man created male and female. Now it is seen that there are two distinct lives in man,
one of the intellect, the other of the affections, which, though now separate in the human mind, unite
as far as may be, and by their union produce all those forms of life which grow in and out of man.
By these do we commune with God; the understanding, as it is the image of God's wisdom, being
the vessel to receive His truth and wisdom; the will, as it reflects His love, to receive His goodness
and love; the two together formed to bring forth spiritual fruit to God, and be the means of making
known and working His mind and will in the lowest and outmost part of the creature. But the
mysteries here cannot be spoken. This, however, is sure, that the divided life of the man and of the
woman, full of blessing as it is, shall turn one day to a united life, which is "neither male nor female,
but all one in Christ Jesus." These things are indeed unspeakable, but they are seen in measure
when we reach the rest. (Note: On this subject the Fathers have written much. Ambrose, De
Parad. c.2,§ 11,and c. 11, § 51. Augustine gives the same mterpretation, only more fully, De
Gen. c. Manichaeos, 1. 1. c. 11, § 15. See also c. 13 of the same book regarding the woman.
Gregory the Great gives the same interpretation, Moral. in Job, 1. xxx. c. 16, § 54. As to the final
union of these in Christ, see the following very remarkable passage from Clement of Rome, or
rather from the epistle which goes under his name, Clem. Rom. 2 Ep. ad Corinth. ad fin. The
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same tradition Clement of Alexandria repeats, Strom. 1. 1. c. 13.)

The "trees," too, as seen upon this day, are wondrous. Trees were formed and seen upon the third
day. But the clear perception of their varied ends, and of God's will respecting them, is not
discovered till this day. These trees, like all else wrought by God in the creature, represent some
form or manifestation of the Divine Word or Wisdom, by the Word reproduced in us; their
perishable nature, -- for both grass and wood are perishable, -- setting forth some gift or grace
which is least enduring, as we know that both faith and knowledge shall vanish away (1 Cor. 13:8).
Here, when through grace we reach the seventh day, we learn to distinguish between the tree of life
and knowledge, and to understand how the last, through misuse and disobedience, may become a
means of death to us. Knowledge is not evil. The tree itself was good, and only evil through man's
weakness; like the law, (and indeed law is but knowledge,) which is "holy, just, and good," and yet
"works condemnation" (Rom. 7:7-13). But good as it is, let us take heed how we use it. Wisdom is
the tree of life; -- "She is a tree of life to them that lay hold upon her" (Prov. 3:18); and he that eats
ofher shall live by her (John 6:57); but knowledge, even of divine things, may but reveal our
nakedness. The day of rest will shew, not only that good gifts of God need ruling, but that some
may only judge us more, if by them we think to be as gods in independence. (Note: Irenaeus,
Contr. Hoer. 1. v. c. 20, makes a very striking use of this against the Gnostics, whom he charges
with preferring the tree of knowledge to the tree of life.) For higher gifts mvolve a deeper judgment,
if they are not used aright.

I say no more, therefore, on this day, though each word here involves a mystery. He who sees the
"rivers," and the "trees of Eden," and the "East," and the "keeping of the garden," and the "naming of
the creatures," and the "woman for the man," will see yet more to fill him with adoring praise and
wonder. For truth is throughout so closely connected, that one truth cannot be opened without
opening with it many others. Eye hath not seen, nor ear heard, the things which God hath prepared
for them that love Him; but God hath revealed them to us by His Spirit; for the Spirit searcheth all
things, yea, the deep things of God.

Such is the Work and Rest of God, in a soul or world the same story. It is the self-same work
which is only set forth more fully in the seven great lives recorded in Genesis; the order of which
accords with the steps of the work and rest of God in creation. Thus, the first day revealed the
creature's state, when light shone in, and shewed the earth's voidness. So Adam is the first great life
in Genesis, discovering what the creature is, out of which and in which God purposes to work such
great marvels. What he lacks is not yet known, nor is there yet any understanding of what by grace
can be brought forth out of him; but the darkness which his fall has wrought is seen under the light
ofthe promise, which, while it lessens the darkness, reveals its gross unsightliness. The second day
then gives a heaven to earth, an expanse mto which the breath of heaven may come, and which it
may fill as its own proper dwelling place, dividing the waters from the waters, shewing that some
are salt and earthy, and some heavenly. So Cain and Abel are something more than the "old man."
Two lives, of the flesh and spirit, as unlike each other as heaven and earth, are shewn by nature or
by grace growing out of the root of old Adam. Then, the third day revealed a rising earth, with herb
and fruit-tree yielding fruit after his kind. And so the third great life, namely Noah's, sets forth
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regeneration, in which the creature is brought to know something of the power of resurrection;
delivered out of that which hitherto had precluded fruit, mto a state of purer and higher blessing,
where, the flood of waters being already passed, vines may be planted, and become very fruitful.
After this, the fourth day's work is lights; the sun and moon appear to rule the day, and still more to
conquer darkness; as Abraham's life, which is the fourth great stage, shines out, not with mere light,
but with the lights of faith and charity, emitting rays like sun and moon, by which the light, which we
have already received, is governed, and the remaining darkness overcome. Till on the fifth day
comes life in the air and sea, the eagle-eye and gentle dove are now visible; answering to which is
Isaac's heavenly life, the fifth great form of life divinely given, m whose spirit of meekness and
understanding the very grace itself is shewn which the dove and eagle of the fifth day are formed to
represent, -- grace peculiar to the spirit of the Son, who is known as such when the Spirit "like a
dove" descends and rests upon Him (Luke 3:22); and whose portrait, as drawn by the beloved
Apostle John, has ever been distinguished from other manifestations of the same Life by the form
and "face of an eagle." (Note: The fourth cherubic face, "as of an eagle," by the consent of all ages
has been applied to St. John's Gospel, as revealing Christ in the relationship of Son of God.) After
which we reach the sixth day's stage, with beasts from the earth, the sheep and oxen strong to
labour; a hint of Jacob and all his long service, toiling for others, sighing to rule, yet not ruling; till at
the close of this stage the man appears, the image of God, the first who is called to rule all things,
like to Joseph, the last great life, the crowning work, the one who after many struggles knows both
rest and glory. I do not attempt to explain all this. But light shews many a link, where the darkness
ofa less mstructed eye only beholds discord. And the tale which to some is but an endless and
entangled skein, to those who possess the clue, is full of unity as well as deepest wisdom.

And I may add that as this work is fulfilled within, so is there also an accomplishment in the
dispensations. In this application "one day is as a thousand years" (2 Pet. 3:8). Six thousand years
of labour precede the world's Sabbath. The parallel here has been often traced. Thus the first day
gave light to the dark and fallen world. So the light of the promise of the woman's Seed is the great
object which attracts us amid the deep gloom of the first thousand years. At this stage the waters
(and in this view "the waters are peoples," Rev. 17:15,) are not only unquiet, but undivided. But the
second day divides the waters, as we know the sons of God and the sons of men became distinct
and divided during the second thousand years. After this, on the third day, the earth appears;
something, firm and fruitful now is seen above the waters; just as Abraham and his seed were called
out of the world to be as the fruitful earth amid the restless and fruitless nations. In this day we see
the righteous grow like the palm-tree, and fruits of divers forms are borne to God's glory. Then
come lights upon the fourth day, the sun and moon and stars, divine gifts of government and
prophecy, to be a light to all nations; a sun indeed one day to be turned to darkness, and the moon
mto blood. After which, on the fifth and sixth days, higher life appears, beasts, first in the seas, then
upon the dry land; as in the fifth and sixth thousand years a form of life appeared on earth, unlike all
that went before it; first, the beast from the sea, which St. John saw i his Revelation; and then, on
the sixth day, the beast from the earth (Rev. 13:1, 11); and then the man to rule, the image of God
on earth, to spend the blessed seventh day, the seventh thousand years, of rest in joy and heavenly
blessedness. (Note: Augustine, in his First Book against the Manichees, goes very fully mnto this
dispensational application, in chaps. xxii. and xxiil. § 33-41. Any reader who wishes to see how
general this interpretation was in the early Church, will find a mass of quotations n Cotelerius'
Annotations on the General Epistle of Barnabas § 15, and in the Commentary of Corn. a
Lapide, On the Pentateuch, on Gen. 2:1, p. 62.)
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Oh, the depth of'the riches of the wisdom and knowledge of God! Lo, these are a part of His
ways; but how little a portion is heard of Him (Job 26:6-14).

PART 1

ADAM, OR HUMAN NATURE
Chapter 3

"The first man is of the earth, earthy." -- 1 Cor. 1547.

"The old man, which is corrupt according to the deceitful lusts." -- Eph. 422

GENESIS opens wondrously; first announcing a creation; then shewing it marred; then a
restoration. "In the beginning God created the heavens and the earth." As for God, His work is
perfect. If He created, His work must have been good. And yet the next thing is a darkened world.
For "the earth was dark and without form and void." In some way, not revealed, God's work had
been destroyed. God, then, in the six days, restores that earth, not made dark by Him, yet now in
darkness; and on this ruined earth His work proceeds till His image is seen, and He can rest there.

This wonder, of a work of God soon self-destroyed, meets us again in the beginning. Scarcely is
God's image seen in man, before that spiritual work is marred in Adam. The creature formed to
bear God's image falls, and thus becomes a platform for another work. In each case mystery
shrouds the fall. How the earth became "without form and void and dark," is not told us. And how
the man, God's image, falls, is a great deep: for great is the mystery of godliness, and not less the
mystery of iniquity. But the fact is here. We see man made by the Divine Word; and then man, as
he makes himself by disobedience.

In this way the fall is shewn not to be man's normal state. Man, like Adam, may be far off from
God, yet in his heart, as in Scripture, a witness will be heard, saying that this distance is through
selfwill. He may live in sin; but he knows that such a lif¢ is opposition to the will and purpose of his
Maker. Sin is not the law of our being, but a struggle against it, as conscience tells every man.
Therefore is God's work shewn before the fall, to confirm the voice which speaks in every heart,
and which declares that though all men walk as Adam, sin is no part of God's work, but its
opposite. Man's proper place is seen in Christ. Out of Christ we are not lost only, but rebellious.
Man, through self, may be all that we see in disobedient Adam, debased and sunk from God and
heaven into self, from joy and glory mto misery; and yet in Christ man has been, and is, set in all that
glory which God's work and rest typify; so that Paul can say, "God hath raised us up, and blessed
us with all spiritual blessings in heavenly places in Christ" (Eph. 1:3). Adam, ruling all creatures, is
the type of man in Christ, as God makes him; fallen Adam, of man in self, as he makes or unmakes
his own nature. The one, with glories more than eye can see, figured in the blessings bestowed in
Paradise on the creature; the other, losing all through sin, with mind and will subject to, instead of
ruling, lower creatures.
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This latter sight, what man is in self, -- how he falls and departs from his Creator, -- how the
understanding errs, -- how the will is seduced, -- how these highest powers yield to lower ones, --
how the end is shame and distance from God, -- how the Lover of men in grace meets and
conquers this, -- all this is shewn as in a glass, man's self being here presented to us. As Adam fell,
we fall each one; for Adam lives yet in his progeny. And, fallen in him, we prove he is in us, by
walking just as he walked. Adam yet re-lives old Adam's life, as Christ in us yet lives Christ's life.
And just as things are true for us in Christ, which, if we are in Him, must in due time be true in us
also, as death and resurrection; so, being fallen in Adam, we shall find his fall to be true also in our
experience. Adam in us still lives old Adam's life. His life is the figure of our life when "we walk as
men" (1 Cor. 3:3).

I proceed, then, to trace his course; first within, then in its more outward application. We shall see
how, in spite of every gift, man as man is prone to rumn all.

I. - ADAM, OR MAN

FIRST, to trace this path in that world of thought and will which is within; for, to this day, when we
sin, nothing else is done but what is here set forth in the man, the woman, and the serpent. (Note:
Augustin. de Gen. c. Manich. 1. 1. ¢. 14, § 21; Ambros. de Par. c. 15, § 73.) In this view the
man is the understanding, the woman the will, (Note: I use the word "will" here for that general
faculty of the mind by which we are inclined to certain actions, rather than for that determination
to action, which is now generally called the "will," but which I believe to be the result of the united
operation of the will and understanding. If the forms of language are any guide, (and surely they
often utter the results of true and deep nsight,) such words as thelema and voluntas may be
quoted as witnesses that the old view of the will as the seat of love is in the main correct. Both
thelema and voluntas describe the will as the organ of affection and desire, rather than of
determination; and in this sense I here use the word.), the serpent some animal faculty or emotion in
us -- good, when in subjection, but which may be a means, under the influence of the evil spirit, to
tempt the will, and lead it to disobedience and independence, and so to misery. For the will, not the
understanding, is that in us which is first assailed, seduced by some lower sense or emotion, which
seems to promise more happiness. But for the will, the emotions would not be felt, but only thought
about: but they are felt: hence they are passions; for we really suffer, though we should command,
them. Only thus is man led away. For our understanding, -- that is, the man, -- cannot be led to
consent to sin but by the will; that is, that part of the mind which loves, and which, as the woman to
her husband, is formed to be subject, and ought to be obedient. (Note: Aug. de Gen. c. Manich. 1.
. c. 14, § 20; c. 18, § 28.) Here the will acts in independence. If this will stood firm, the temptation
would be overcome. But the will yields, and becomes self-will, and then by it the man or
understanding is seduced. The head goes wrong because the heart is first seduced, while yet the
head or understanding is the man, whom the heart or woman should obey. But in every fall the heart
perverts the head, the will tempts the understanding, as in every restoration it is out of the heart or
will that the new life must come, "the woman's Seed," which is divinely given to overcome the evil
And yet what zeal is shewn to enrich and deck the understanding, which, at the best, is only half our
nature, while those affections are unkept, which, as being the spring and womb of every form of
future life, are ever the first and special object of the tempter. Alas! we learn all this too soon by
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falls, in which the promise of forbidden knowledge is yet the bait to draw us aside. To know is yet
the snare; and the will, once set on this, is quickly overcome. Then, "when lust hath conceived, it
bringeth forth sin; and sin, when it is finished, bringeth forth death" (James 1:14, 15). Thus falls the
will, throwing off dependence at the suggestion of a lower nature in us, which is very near it. (Note:
Augustine marks that this is done in the evening, "in the cool of the day," (Gen. 3:8,) when the sun
oflove and light is declining. Aug. de Gen. c. Manich. 1. 1. c. 16, § 24.)

The results I need not follow here; for it is the same story in the outward application. But I may note
the sentence on the "woman," -- pain in bringing forth, and subjection to her husband; as 1t is said,
"And he shall rule over thee;" on the "man," bread by the sweat of his brow, with the earth cursed
henceforth with thorns and briers (Gen. 3:16-19). For the fallen will, if it travails to bring forth other
forms of life, produces them with pain and much difficulty: but, having done so, is more than ever
subject to reason. (Note: Aug. de Gen. c. Manich. 1. 1. c¢. 19, § 29.) While the understanding, --
that is the "man," -- finds the earth full of thorns: not easily does it gather truth, the bread of life; for,
as the wise man says, "the corruptible body presseth down the soul, and the earthly tabernacle
weigheth down the mind that museth upon many things" (Wisdom 9:15). On the one hand, there are
the thorns and briers of perplexing questions, which, unless they are rooted out, will choke the good
seed. On the other, the understanding itself is weaker, and must "sweat" for that, which once grew
without labour. Thus truth, like fruit, has to be sought and waited for; the toil to gain it being
ordained to strengthen, even while it corrects and humbles us. (Note: Georg. 1. 121.) And if the
man will not accept this sentence, the ground is quickly filled with thorns and thistles, so that he who
will not eat by the sweat of his brow here, will have to gather bitter things both here and in another
world. (Note: Aug. de Gen. c. Manich. \. ii. c. 20, § 30.)

I cannot write what crowds upon me here, as to the "woman," and her "Seed," who shall destroy
and bruise the serpent; or how Christ, if He be "formed within" (Gal 4:19), is made of the woman
mn us, that is the human will; growing thence, out of the womb of human affections, not by man, but
by the Holy Ghost, who begets that new life, to be in due time born amidst beasts, out of a pure
virgin affection, like Mary, in us; which is itself the fruit of numberless other affections, some
grievously defiled as Rahab and Thamar, which have gone before. (Note: Rahab and Thamar are
mentioned in the Lord's genealogy, Matt. 1.) For from Adam to Christ are seventy-two
generations, as from Abraham to Christ are forty-two (See Matt. 1 and Luke 3); that is, many a
form of life is produced, and many an nward travail and death is known by us, before the will
brings forth that life of faith, of which Abraham is the appointed figure. And after Abraham, or faith,
more births will there yet be, in which the energy of nature is more or less manifest, before that form
of life appears, which is of the Holy Ghost, and is the "perfect man." Some of these, as David and
Solomon, are like, but yet are not, the perfect man, but only carnal forms or copies of Him; as we
know that before God's image comes in us, certain outward likenesses, and carnal prefigurings or
preludings of it, n different measures will appear in us. Many a form of life grows, toils, withers, and
dies, having produced another to succeed it, which again dies out, and this many times, before the
mage of God, the perfect man, the true Seed, comes. But it comes at last, and the serpent's head is
bruised. She, by whom came death, brings forth the Life-giver. (Note: Any one who cares to see
how generally received this mystic application of Christ's genealogy was among the Fathers, may
do so by consulting the Catena Aurea on the Gospels, where the inward fulfilment is given in loco.
See also the extract from the Ordinary Gloss further on upon the fith chapter, n note 13, p. 92.
Augustine just glances at this succession of forms of life n us, n his Confessions, l. 1. c. 6, § 9. So
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Chrysostom says, "Dost thou not see every day a resurrection and a death taking place i the
periods of our life?" Hom. on 1 Thess. 4:15, page 410 of the Oxford Translation.)

And very wondrous is the woman's name; for "Adam called his wife's name, Eve," or Life, not
while she stood, but after she had fallen, and by her fall had brought in death" (Gen. 3:20). (Note:
Eve, Heb. chavvah [H2332]. The LXX. here translate Zoe for Eve.) So within, the fallen will is
"Eve;" fallen, and yet indeed the true "mother of all living." Only by the will is another life produced.
It is the opener of all evil or good in the creature. As we love, we live. Therefore must we "keep the
heart with all diligence, for out of it are the issues of good or bad life" (Prov. 4:23). So the Lord
teaches, -- "From within, out of the heart, proceed evil thoughts," and every form of evil living
(Mark 7:21); and out of the affections grows that life which is life, and is eternal. (Note: Aug. de
Gen. c. Man. 1. 1. c. 21, § 31. To the same effect is the well-known prayer in the Litany, -- "to
receive the word with pure affection, and (so) to bring forth the fruits of the Spirit.")

And yet the man, and woman too, though she is the mother of all living, are shut out of Paradise. A
flaming sword keeps the way, while at its gate are placed cherubim. The fallen mind in mercy is shut
out, because unfit to deal with heavenly things; while forms of truth (for these cherubim were such
forms) reveal, as through a veil, some ray of glory such as the fallen mind and will can bear. For
now a coat of skin in mercy covers both. Other things therefore in grace are made to agree thereto.

But all this may be more clear to some, if we trace its fulfilment in the outward kingdom. The tale is
one within or without, enacted before the face of the world, or carried on invisibly in the inmost soul
of man.

Outwardly then we here have man as man. Human nature in its ways and griefs and hopes is drawn
for us, with the exactness of One who views it as it is, and who presents the perfect figure of it in
Adam to us, that, if we cannot look within, we may yet learn by Adam's ways to know our own
tendencies. We are shewn here, first, the way of man; then, the consequences; then, the remedy.

II. - MAN'S WAY

AS to the way of man, as man, it is from God to self and independence; a way not without its
marked stages, -- for there is first temptation, then sin, and disobedience, -- and each of these has
its own steps, but the steps and stages are all away from God. Such is the way of man. If he
returns, that return is God's way for man, and not mere man's way.

First in this way comes the temptation. This at once touches a field of mystery, assuming the
existence of an enemy of God and man; though how he became such, or whence or what he was,
or how he had power to reach this world, and to use its creatures, is not told us. What we know is
this, that man is tempted, and that by some of the common creatures which surround him here; the
weaker vessel being ever first assailed, as being more likely to yield, and in yielding to draw the
stronger with her. Christ was "tempted ofthe devil," and could say, "Get thee behind me, Satan"
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(Matt. 4:1-10), for the New Man sees a spiritual world. But man as man sees but the creature,
some outward thing, and not a spirit under it. Some paltry thing, the smallest, commonest creature,
may be, and is often, used to ruin us. A tree or beast may stir our lusts, and a garden or fruit
awaken passions and desires, which may prove too strong for us. For though man, as Adam, sees
but the creature, a world of spirits is working under it, by the creature tempting man to trust in self
and creatures more than God.

Yet with this difference, that Adam saw only the creature, whilst Christ in His temptation recognised
the devil as the direct agent in it, the two temptations varied not. The serpent's words in substance
exactly answer to those recorded in the Gospel; first suggesting doubts as to God's love, then as to
His truth, then openly attempting to put the creature into God's place. Such is the trial here: such
was Christ's: and such is man's temptation yet. There is imdeed no other.

First comes a suggestion questioning God's love; and this is put with great subtlety, suggesting that
the commandment was merely arbitrary, imposed by power, rather than ordained i love: -- "Hath
God said, Ye shall not eat?" (Gen. 3:1). (Note: It is noteworthy that the serpent always substitutes
Elohim for Jehovah, -- "Hath Ehohim said," &c., Gen. 3:1, 3, 5. This, compared with Gen. 3:8, 9,
13, 14, &c., where in every instance we have Jehovah Elohim, is suggestive and significant.) As
much as to say, He grudges; He cannot really love you. Keeping out of sight what God has done,
His unnumbered gifts and proofs of love everywhere, the serpent fixes on the one thing denied, and
brings this forward in the way most likely to awaken hard and evil thoughts. Yet he only puts a
question as to God. He questions what God does: thus he opens the temptation.

If we question what God does, we judge God; we get out of our place, and put Him out of His.
For simple as the question seemed, by it the serpent was drawing Eve to be God's judge, rather
than His worshipper: -- an awful place for men, yet one into which our adversary is ever drawing
us; to lead ere long to make ourselves as gods, and to make God a lar. A really humble soul never
judges God. It may not have peace or joy, but at least it will not judge God; submitting rather to His
sovereign will; tempted to question, yet not questioning. Such a soul has broken through the snare.
It is safe, for it will not entertain questions as to God's ways.

Eve, however, meets the question, as men yet meet it, with knowledge. She answers with the truth
of God (Gen. 322, 3); shewing how the serpent misrepresented God. And yet she fails. What was
wrong here? This, that the woman was parleying with Satan instead of worshipping. Could Satan
have gone on with success, if the woman, nstead of arguing the point, had at once given God His
place by worship and submission? Then God and the creature would both have had their place, and
the serpent's subtlety would have been foiled. But Eve utters truth, while her soul drinks in the lie.
Unconsciously she is taking the place of judging God.

And truth held away from God will not preserve: on the contrary, it may very readily be used
against us. Balaam had the truth; but he walked not with God. Instead of helping him, therefore, the
truth only judged him (Numb. 24:17; 31:8). And we too may have some well-known text, when
Satan, "that old serpent” (Rev. 12:9), suggests that God does not love us. Will it help us against the
tempter's wile, if we are parleying with him, instead of worshipping? Alas! We all know how
powerless truth is, if we are admitting questions suggesting doubts as to God's love.

Such is man's first trial; and thus, in doubts of God's love, comes in creature love. All the world is
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doing what Eve did. They think God does not love them: they must therefore love themselves. So
man turns to find his joy out of God, in things which cannot satisfy. This is the fundamental lie, --
God does not love. Every other lie is possible after this. This it is which leads man away from God.
Distance from Him is easy, if the poison of'this lie is really rankling in us. Oh how deep this lie has
gone! Who likes to be at the mercy of God in everything? Men will trust a strong box more than
God, because they are not quite certain that He so loves, that at every step He will order what is
best for them. God will stmt them, they fear. God cannot make them happy now. This tree or that
will give far more joy than God can; for love is joy, and, if God loves us not, we can but try self and
creatures and creature love.

The next step is the denial of God's truth. "The serpent said, Ye shall not surely die" (Gen. 3:4).
Love being doubted, truth is next assailed. God now is treated as a lar. He said mdeed, Ye shall
die, if ye transgress. But fear not: ye shall not die.

Now here, as before, if God lose His place, something else must take it. If the truth is doubted,
some lie will be believed. Where God is not trusted, Satan will be; and, indeed, the world's
happiness consists in trusting him. To this day, wherever man is doubting God, he is building his
happiness upon the devil's lie. Could men, if they believed God's word, go on happily in a course of
disobedience and self-will? But they believe a lie. Their happiness i sin rests on believing the devil.
Carnal happiness apart from God could not live for a day under a faith that God is true, and will
fulfil His word on those who disobey Him.

The truth is, man must trust some one. Boast as he may, he cannot stand alone. The man, therefore,
who doubts the love and truth of God, having given up God, must trust the creature. If, therefore,
creatures ask him to sin, he will obey them; for they are now in the place of God to him. If we
believe God, we are free. If we will not trust Him, we are the tool and slave of any thing or any one
who is stronger or cleverer than we are.

And now God's love and truth being denied, the next step is to take God's place openly. So the
serpent says, "Ye shall be as gods" (Gen. 3:5). He now can dare to say any thing; for if the poison
of'the first two lies has entered, God has quite lost His character in the heart of man. Self now may
therefore seek to be "as God;" so entirely is spiritual perception gone when we begin to doubt God.

Some may not see the sin of this. Sin blinds us so that we do not know what is sm. Men see no
harm in seeking to be gods, i setting themselves up to know or judge both good and evil. (Note:
The expression, "knowing good and evil," may mean sitting in judgment on it, as in 2 Sam. 14:17,
and 1 Kings 3:9. Ambrose so takes it, De Parad. c. 11, § 52.) Self-glorying therefore is thought to
be no sin, till some wretched fruit of exalting self opens our eyes to see it; while judging good and
evil seems almost to be our work, so readily do we pass sentence on everything, as though neither
sin nor danger were connected with it. But both are sin, for they rob God. They take His place, to
put self into it. God must be the centre where He is known. Let Him be dishonoured, self will be the
centre; and each fair gift is turned mto a curse, the creature exalting itself at the expense of God's
glory; till, as in Nebuchadnezzar, loss of understanding is the result, and man becomes as a beast
for his self-exaltation, "until seven times pass over him" (Dan. 4:30-32). God does, indeed, call us
to glory, but by glorifying Him, not by self-glorying. And in that day we too may judge, for man
shall "judge the world," yea, "judge angels" (1 Cor. 62, 3). But the way thither is the way of Christ,
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who "grew in wisdom," while in subjection even to His earthly parents; in meekness and obedience
offering Himself to God, taking man's place and giving to God His place. In such a path, blessing
must be man's, for in it God is glorified. Let man arrogate the glory, blessing will depart, until God
receives His own again (Compare Mal. 2:2, and Psalm 29:1, 11, and Psalm 96:7-10).

Still the serpent spoke some truth. They "became as gods." God Himself declares, -- "The man is
become as one of us" (Gen. 3:22). And this is yet the tempter's way: he does not put forth a lie
only, with the uncomeliness of a mere lie; but first a question full of plausibility, then a lie, and then a
truth out of its place, working as a lie, and used to deceive us. For he can tell much attractive truth;
but never for God against self, always to nourish self and self-will against the will of God. And there
is a point where truth becomes the surest snare, aiding to fix us in the most awful self-deception;
while held i sin, without conscience, to exalt self, it becomes our worst punishment. So a saint,
when asked, "What was the most dangerous doctrine?" replied, "God's own truth held carnally and
to exalt self." For His light may blind, His ark destroy, His sanctuary smite, His table be damnation
(Lev 10:1, 2; 1 Chron. 13:9, 10; 2 Chron. 26:18-20; 1 Cor. 11:29). And a truth perverted may be
the firmest chain to hold and bind and blind us for ever.

I might speak much here of other outward things, which had their weight in this temptation; such as
the lust of the flesh, for "the tree was good for food;" the lust of the eye, for it "was pleasant to the
eye, and fair to look upon;" and the lust of the mind, the pride of knowledge, for it was "a tree to be
desired to make one wise" (Gen. 3:6). All these concur, and thus falls man: thus grows the "evil
heart of unbelief," and God, -- Father, Son, and Holy Ghost, -- gives place to that other trinity, the
world, the flesh, and the devil. The Father is superseded by the world: creature love serves now
instead of God's Love. The Son, God's Truth, is doubted, and at once Christ's opposite, the devil,
"who abode not in the truth," must be trusted. Then the Holy Ghost is grieved and assailed; and in
His place the flesh or selfis glorified. (Note: The New Testament is full of these contrasts; the
Father is ever set against the world, Christ against the devil, and the spirit against the flesh. See 1
John 2:15, 16; 3:8; Gal. 5:17.) In this order does the evil work, as then, so now, in every man; till
man actually believes that sin is blessedness: not to sin and do as he will is now considered
bondage. So deceived is he, that he thinks the evil good, and counts self-pleasing to be joy, though
he finds no peace in it. (Note: For many ofthe best thoughts i this section, [ am indebted to a
paper, entitled "The Rejected Man," being No. 41 of the series, "Words of Truth.")

III. -- THE FRUIT OF MAN'S WAY

BUT what are the real fruits of this way? The first is a bad conscience: -- "Their eyes were opened,
and they knew that they were naked" (Gen. 3:7). Then under a sense of their shame, they seek to
hide it. "They sewed fig-leaves together, and made themselves aprons."

Such a conscience, such an "opening of the eyes," though it may precede conversion to God, is not
conversion. It is not even one of the good things which survived the fall. It was acquired in the fall,
and m itself drives man away from God, and only proves that he now sees himself. Man cannot
bear his condition, or change it; therefore he hides it. But hiding it is not repentance. Where there is
true repentance, there is ever open and unreserved confession.
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So they made for themselves "aprons," not coats. "God made them coats" (Gen. 3:21); but they
were content to hide so much only of their nakedness as they saw before them. God covers all by
that which has died. But as long as the shame alone of sin is upon us, we shall seek to hide it, rather
than to find atonement. Some creature or gift of God will be used, to keep us from seeing what we
are, and to hide us from our own eyes. This is the reason why men so love the world, because the
utter loss of outward things would shew us what poor, naked, shameful, restless, aching souls we
are; while the abundance of outward things in some measure hides this from us, and keeps us from
the humiliating perception of what we are. Should not then our shame be hid? Surely. God would
have it covered, but with that which, while it covers, is also a witness of our true state, -- which
confesses what we are, and that sin has brought death, though almighty grace out of death brings
forth righteousness.

This leads to a further fruit of sin. "They hid themselves from the presence of the Lord" (Gen. 3:8).
God has now to call out to them, "Where art thou?" How comes it you are not with me? Oh, how
much is there in these words! God finds His creatures hiding from Him. He would let them learn the
position mto which they have brought themselves by disobedience. Does He do this by reproaches?
He simply says, -- Where art thou? How comes it you are not with me? Adam had his excuse at
hand, and man's excuse is yet the same.

In this excuse of Adam's we may see a yet further fruit of disobedience. Guilty man attempts to
clear himself by throwing blame upon some other one (Gen. 3:12, 13). The righteous ever justify
God; the smner's great mark is self-justification; accusing God, or man, or Satan, without one word
of self-renunciation. And, observe, the excuses were all true, but no recognition of God's claims or
open confession of guilt is to be found in them. God asks, -- How comes it you are not with me?
We answer, -- Because some creature has beguiled us; which is true, but no fit answer for a sinner.
Nor does it spring from, nor produce a good conscience. And truth without a good conscience will
not help; rather it may become a snare, serving to root us in the most awful self-deception.
Admitting sin is not confessing it. Extorted concession is not confession. But if God has not His
place, all spiritual sense is gone. That which has made us err in heart, makes us err in understanding
also.

But there are other fruits of sin more external, and having to do with man's body and his dwelling
place. The earth is cursed, and henceforth sorrow and toil are to be man's due portion, until he
return to the dust whence he was taken (Gen. 3:16-19): a lot which seems hard, and yet is mercy;
by toil to draw man out of self, and then by death to destroy him that hath the power of death, that
is the devil. But on this I need not enter here. This part of man's lot has ample illustration
everywhere.

One consequence of sin remains, characteristic of the lot of man as man, namely, exclusion from
paradise. Fallen man is driven out, lest as fallen he eat and live for ever (Gen. 3:22-24). This, too, is
love. Old Adam is shut out, but the Seed can enter through the flaming sword and past the
cherubim. The Head first passed, and then the members; and though man as man, that is the first
Adam, without sore peril may not enter into that from whence God has excluded him, yet for man in
Christ, the Second Man, the way is open, and we are nvited thitherward (Rev. 2:7). Paul was
caught up, how he could not tell, whether in the body or out of it, nto paradise (2 Cor. 123, 4);
and John, and others too, have passed that sword, which turns every way to shut out old Adam.
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For saints the way is open yet. But for man as man to seek by magic arts, as many have sought,
without God's truth and love, in selthood to enter mto paradise, to hold communion with the spirits
there, from which as fallen God in mercy has excluded them, only tends to make men into devils;
for fallen man deceived and now akin to evil, by laws he little knows of, will come into contact with
his like, even with evil, and by it will be yet more deceived, even while he thinks an angel of light is
teaching him. To man, therefore, as man, the way is closed. Paradise suits him not; therefore he
may not enter there. But, instead, at the gate are forms of the Divine, cherubim, veiling and yet
revealing God's glory; "figures of the true," such as fallen man can bear, instead of purely spiritual
communications, serving as a veil for heavenly things, and yet, like the veils of the tabernacle, which
were covered with cherubims (Exod. 26:31; 36:35), n and by the vell itself revealing heavenly
things. Israel, therefore, is forbidden to hold any unlawful intercourse with the spiritual world by
means of "enchanters, witches, charmers, consulters with familiar spirits, wizards, or
necromancers," as the nations of Canaan had done, because the Lord would speak to them by a
Man, a Prophet like unto Moses" (See the context, Deut. 18:9-19). Such is God's provision for
fallen man, -- forms of truth for those unfit for spiritual things; not leaving the creature in the spiritual
world to an intercourse with spirits, for which, as fallen, it is incompetent; but giving, instead, a
human form, (the cherubim had "the likeness of a man,") (Note: See Ezek. 1:5; 10:15. The
application of these cherubic forms, the lion, the ox, the man, and the eagle, to the four Gospels, or
rather to the four views of Christ which they respectively set forth, is well known. See Irenaeus,
who wrote in the second century, A4dv. Hoer. . iii. c. 11. See also Ambrose, Prolog. in Luc. § 8.)
by the mystery of the Incarnation in all its forms to teach us in the flesh such things as man can profit
by, and yet ordamned to shew us higher things, and to be the door to open, even while it shuts,
paradise; by that very door teaching man how to pass it, through the fiery sword and past the
cherubim. For if we enter, we must yet pass the figures and the sword to that which is withn. Any
coming into heavenly places is through this narrow gate. If T do but die to my own righteousness,
and seek to come mto that rest and joy which is by faith, the flaming sword at once meets me.
What pains has even this amount of dying and entering cost many! Much more, if faith turn to
experience, shall we find how sharp that sword is. Mere flesh cannot pass it; but it may be passed,
and must be passed, if we would enter paradise. And awful as it appears, by it is cut off much of
that which is our sorrow here.

IV. -- THE REMEDY FOR MAN

SUCH is man, -- such is his way, such are its fruits. Now let us see the remedy. This too has
stages, all of God; first a Call, then a Promise, then a Gift, from Him.

First comes a Call, a voice which will be heard, to convince man of his state, saying, "Where art
thou?" (Gen. 3:9). A voice which may sound in different ways, but which in all is crying to draw
man back again; at first only convicting of sin, yet by this very conviction laying the foundation for
man's recovery; leading man to come to himself before 1t is too late, that he may come to his Father,
and from Him receive another life; and asking, though man oft turns a deaf ear, why we are not with
Him, who still loves and yearns over us.

Then comes a Promise, full of grace and truth, touching the woman's Seed (Gen. 3:15); a promise
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not to old Adam, for the old man is fallen, and must pay the penalty: -- no reprieve is given to the
flesh: the cross which saves us is Adam's condemnation: -- but a promise to the Seed or New Man,
who shall be born, in and by whom man shall regain paradise. And as the promise is not to Adam,
so, strictly speaking, there is now no trial of him. What Adam is, has been already proved. Blessed
with every gift, through self he spoils all. Man therefore must die, but in the Son of Man man's line is
restored and raised up again. The fall of man, like the fall of the year, by God's almighty love and
wisdom opens the door for broader and richer seed-times. The very grave becomes the cradle of
life, and death the way to resurrection. The new man springs out of the old, and from its grave, as a
fair flower in spring out of the dark earth. For the Son of Man is indeed true man, though every man
is not a son of man. (Note: Man and the Son of Man are not the same. Adam, for instance, was
man, but not the son of man. The son of man is the new man, which grows by grace out of the old
man. So David says: "What is man that thou art mindful of him, or the son of man that thou visitest
him?" Again, "Thou preservest man and beast, but the sons of men put their trust under the shadow
of thy wings." -- Psalm 8:4; 36:7. Augustine speaks much of this difference, Enar. in Psalm. viii.) In
the Son or Seed the curse is overcome. All that rose up in man falls in and by the Son of Man; and
all that fell in man is raised again in the Son of Man, the Seed, the heavenly man. The promise
cannot fail to this Seed. Unlike the first covenant, which, being of law, needed two parties, the
better covenant needs but one, for it is a promise, and is fulfilled by the Promiser. Henceforth
blessing stands not on a creature's will, but on deeper, safer ground, even the Lord's will. "Thou
shalt" now gives place to "I will." If we are heirs, it is "according to the promise" (Gal. 3:29).

Nor is the promise all. God adds a Gift: -- The Lord God made them coats of skins and clothed
them" (Gen. 3:21). Again He works, for sin had broken his rest; working, as ever, to restore
blessedness; to cover not with fig-leave screens only that part of our nakedness which is before
each of'us; but to give us, upon us, in token of our state, -- for the skins spoke of death, and so
confessed trespass, -- a covering which, while it puts us in our place, as sinful creatures, yet shelters
us.

Praise the Lord from the earth, ye dragons, and all deeps; fire and hail; snow and vapours; stormy
wind fulfilling His word; mountains, and all hills; fruitful trees, and all cedars; beasts, and all cattle;
creeping things, and flymg fowl; kings of the earth, and all people; princes, and all judges of the
earth; both young men, and maidens; old men, and children; let them praise the name of the Lord;
for His name alone is excellent; His glory is above the earth and heaven.

There is yet another view of man, which gives us the dispensational fulfilment of the same history. In
this view Christ and the Church appear. He is "the Man," who "left father and mother and was
joined to His wife." While He slept, she was made out of Him; and they two became one flesh
(Eph. 5:31-32). (Note: Aug. in Psalm. cxxvii. (E.V. 128,) § 11; Enar. n Psalm. cxxvi. (E.V. 127,)
§ 7. This interpretation is common to all the Fathers.) This is "the woman, which is of the Man," and
this is "the Man who is also by the woman" (1 Cor. 11:12). For Christ is both the woman's Seed
and Lord: the "Man who was not deceived" (1 Tim. 2:14), but who by the woman and for her
came under judgment. And in this view the expression here used as to the formation of the woman
shadows forth a mystery. For we read "He builded a woman" (Gen. 2:22, Margin); (Note: Heb.
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banah [H1129]. Hieron. mn Amos 9:6.) and of the Church it is often said, that she is "builded." "All
the building fitly framed together groweth unto a holy temple in the Lord; in whom ye also are
builded together for an habitation of God through the Spirit" (Eph. 2:21, 22). So gifts are "for the
building of the body of Christ" (Eph. 4:12), (Note: eis oikodomen, k.t.1.) a building which grows
without sound of axe or hammer. Without it the Man is not perfect: the woman is "the filling up of
Him that filleth all in all" (Eph. 1:23). Such is the Church i its relation to Christ: one flesh, one life,
one spirit, with Him; bearing His upright form, made like to Him, to be an imitator of God, with a
nature more than animal, -- for "among the beasts there was no help-meet for Adam'" (Gen. 2:20),
nor can His Bride "bear the mark or number of the beast" (Rev. 13:17). For she is one, pure, holy
Church; a body of many members, not united by likeness of outward form, -- for the eye is unlike
the hand and foot, and some are outward and seen, and some are unseen, -- but linked together by
the bond of common life, each in its place and measure completing the body, which is one Church,
one "Mother of all living," the Bride, all whose members are encircled in the divine arms, and
mncluded m the divine love, which, because it is divine and eternal and almighty, has breadth and
length and depth and height enough to hold them all. This is the Church, the woman whose "power
is on her Head," and whose Head and Lord is "the image and glory of God" (1 Cor. 11:7, 10),
formed in the earth to rule all beasts and creatures, and to have "all things put in subjection under
His feet" (Heb. 2:8). This is indeed "a great mystery," when seen as "concerning Christ and the
Church" (Eph. 5:32); and leads to depths where fallen creatures cannot follow, for "no man
knoweth the Son but the Father" (Matt. 11:27). But this we know, that in Him we have life; and
what we know not now, we shall know hereafter.

PART 2
CAIN AND ABEL,
OR

THE CARNAL AND SPIRITUAL MIND
Chapters 4, 5

"That is not first which is spiritual, but that which is natural; and afterwards that which is spiritual." --
1 Cor. 1546.

"The flesh lusteth against the spirit." - Gal. 5:17.

ADAM did not live very long, before two other forms of life might be perceived proceeding from
him. In these, the sons of old Adam, we have the first and second births of human nature, those
forms of life, both carnal and spiritual, which by nature or grace grow out of the old man in each of
us. And very different are these forms, though, like chaff and wheat, they spring both out of one
root. Their order never changes. That is not first which is spiritual, but that which is natural. Age
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after age it is the same, within, or without, or in the dispensations. The outcome of Adam varies not.
Some forms of'life there are, which are "of old ordained to condemnation" (Jude 4). These are the
wild natural fruits; and, the root being known, its fruit is foreseen as surely as that brambles will only
bear brambles. But besides these there are other forms of life, springing out of man, the fruits of "the
engrafted word" (James 1:21), which are predestined to glory. Each of these I would now trace,
first within, and then more outwardly. The tale is one on every platform. The outward fulfilments are
but the manifestations that such or such a life prevails withmn.

I. -- THE FIRST AND SECOND BIRTH

WE have then here in Adam's sons, (that is, if we trace the story in its mward application,) the ways
and works of the carnal and spiritual mind, which spring from the conjunction of the understanding
and will, the inward man and woman. (Note: Gloss. Ordin. in loco; Ambrose, De Cain et Abel, 1.
1. c. 10, § 47.) That is not first which is spiritual, but that which is natural; and afterwards that which
is spiritual (1 Cor. 15:46). What is first developed out of man is carnal, -- that "carnal mind,
(phronema sarkos,) which is enmity against God; which is not subject to the law of God, neither
indeed can be" (Rom. 8:7). This is Cain. But there is a second birth; another life is born, which by
grace springs out of the same old Adam; and this second birth, this "spiritual mind," (phronema
pneumatos,) is Abel, who so lives that he obtains witness of God that he is righteous. Long ere
Adam dies, -- and he must die in us, before the world of blessing rises beyond the flood of waters,
-- long ere we know the risen life, we may perceive the workings of these two minds, the flesh and
the spirit, striving together in us: the carnal seed, the firstborn, lusting against the spirit; while the
spiritual mind, by its desires to please God, seems but to raise the flesh to greater acts of carnal
opposition. (Note: Aug. de Civitat. 1. xv. c. 5; Ambros. de Cain et Abel,1.1.c. 1,§ 4, and c. 3, §
10.)

The workings of these two minds are shewn out here. The carnal mind, like Cain, ignoring sin and
the fall, is busy to improve the fallen creature; offering the fruit and cultivation of the cursed earth to
God, as though such things could please Him: while the other, that is the spirit, confessing sin, by a
sacrifice which involves, not the improvement of the earth, but the death and suffering of the
creature, confesses death and yet looks for help in God, trusting His love and truth to meet us in our
helplessness. To Cain it is quite natural to be out of paradise. The world never strikes him as being
anything but what it should be. Abel's eye cannot but see that sin is in the world, and his religion is
an open confession of death, though also of atonement through death. In both the worship is offered
"to the Lord" (Gen. 4:3); for the flesh can be sincere in its religion, and yet mistake grievously. Cain,
as much as Abel, sought acceptance; but his desire is witnessed in the form of his oblation. The
flesh seeks to be accepted as it is; not to be changed from what it is by dying to its selthood; but to
be accepted, and yet remain the same old Cain: and with a true and holy God this is impossible.
Therefore the flesh is angry with the spirit, and rises, and overcomes, and for a season quenches it.
But God raises it up again in Seth, that other seed, "which God appointed instead of Abel" (Gen.
4:25). Thenceforth Cain, that is the flesh, is "cursed" (Gen. 4:11); a judgment which was not
pronounced on old Adam; for man as man, though fallen under death, and with the earth cursed for
his sake, is not directly cursed. But Cain is cursed: -- "Cursed art thou from the earth:" even as the
carnal mind is cursed which lusts against the spirit.
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Then come the fruits of these two lives, for they too, each in their own way, must further develope
themselves. Each bears its proper fruit in us, in an order and succession which is invariable. The
names of the seed describe the progress of each, but their acts speak even more plainly. The one,
the carnal mind, "goes out from the presence of the Lord" (Gen. 4:16), and busies itself with "cities,"
and with "works in brass and iron;" building on the earth, mnstructing artificers in varied works in
brass and iron, establishing itself in what it is and has, instead of dying to what it is, that it may reach
better things; while the other life, that of the spirit, finds its rest in God, and suffers and dies in hope
of resurrection; one form of life after another passing away and dying out, to be replaced by still
better thoughts and affections. "And he died," never noted throughout Cain's line, (for the flesh
hates to think of such a change as is implied in dying,) is the understood portion of all Seth's line,
save of him who was not, for God took him (Gen. 5:8, 11, 14, 17, &c.). And the metals in which
Cain's seed are workers, shew in figure the sort of truths with which the carnal mind is occupied.
For the metals all figure truths; gold and silver, those which are more precious and spiritual; brass
and 1ron, those of an mferior class, connected with the outward world, and merely natural things. In
this hard world, iron is most useful. Cain's seed therefore prefer it to the gold or silver which may
be used in God's tabernacle. Nevertheless, the Lord, foreseeing better days, has said, "For brass |
will bring gold, and for iron silver, and for wood brass" (Isa. 60:17); (Note: Compare also the
"nations ruled with a rod of'iron," Rev. 12:5; 19:15, and the "golden mercy-seat" for redeemed
Israel, Heb. 9:4, 5, &c. See, too, what is said of the "river Pison, which compasseth the land of
Havilah, where there is gold, and the gold of that land is good," Gen. 2:11, 12. Gregory the Great
explains these figures, Moral. in Job, l. v. c. 31, § 61.) foretelling an increase and advance of truth
i the last days. It is noteworthy, too, that the lives before the flood in each of these lines are of a
length never known after it. So the forms of life, which succeed each other in us before we have
been brought to know regeneration, are much longer in coming to their end, than those which we
know after we have passed the mystic waters. But long as these first lives are, they all die out, and
of'the fleshly seed not one survives the first world. The other seed is carried through the flood: the
life which grows out of'the spiritual mind, not only is not destroyed, but is much strengthened by
that judgment. But the carnal mind never reaches the new earth, where the rambow is set as a token
of'the covenant.

If we look further at the names in these two lines, -- for the names in Scripture ever denote
character, -- we shall learn yet more of the different forms of life, which succeed each other in us,
both in the flesh and in the spirit. For flesh and spirit, though in substance unchanged, take fresh
forms at different stages. A life of faith, or of sonship, or service, are all at root the same elect spirit;
but this one spirit shews itself in different forms, according to the varying degrees of'its
development; as the self-same tree or flower looks different at different stages of its growth. These
different forms, which succeed each other, are here represented to us by different men, each of
whom figures one stage or form of the mward life. Cain means a possession, (Note: Heb. kayin
[H7014]) a name pomting, as his life, to hopes fixed on earthly things. Abel, that is a vapour,
(Note: Heb. hebel [H1893], a vapour, or vanity. So the Preacher says in Ecclesiastes, "Vanity of
vanities, all is vanity." hebel hebelim kol hebel; and again, "Every man living is vanity," or Abel.
Every living man is Abel. He who saves his life shall lose it; and he who loses, saves it.) speaks of
soon passing hence, and of mounting up into another higher atmosphere. The names of this line, as
raised up in Seth, tell all the different parts of the same mystery. We first have Seth, that is
replaced;, then Enos, that is infirm man; then Cainan, that is lamentation; then Mahalaleel, that is
praising God. After this comes Jared, that is, strong, or commanding; then Enoch, that is
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dedication; then Methuselah, that is the spoiling of death; then Lamech, that is humbled; then
Noah, quietness. Thus goes this life. Instead of Adam, there is a life replaced in a state to serve
God. Then comes the sense of wretched weakness; then lamentation for this; then praise and
thanksgiving; after which comes strength to command and overcome; then a life of real
dedication; then the spoiling of death; then true humiliation; and then a life of rest, which passes
from the world of the curse to that beyond the deep waters. (Note: Gloss. Ord. in loco. See also
Aug. de Civit. xv. c. 17, 18.) Such was the course; such is it now. I need not trace Cain's line,
though there too the names are significant. But I note that in Cain's seed we find an Enoch, though
at a much earlier stage than in the other line; while in both, the last but one is Lamech, that is the
humbled one, or humilation. For the flesh professes soon to reach that dedication, (Enoch is
dedication,) which the spiritual seed is long waiting for; (Note: In the first line, Enoch is the son of
Cain, Gen. 4:17. The elect Enoch comes in the seventh stage, Gen. 521, and Jude 14. See Greg.
M. Moral. in Job, 1. xvi. c. 10, § 15.) while the fact that in both seeds a stage is reached which is,
and 1s felt to be, mdeed Lamech, only shews how the flesh, as well as the spirit, may be at length
both poor and humbled; the one humiliation, like the care and sorrow of the world, only to bring
forth a worldly possession which runs or flows away; (Note: Lamech's sons (Cain's Lamech)
were Tubal-Cain, Jubal, and Jabal. Gen. 4:19-22. Tubal-Cain means "worldly possession." Jubal
and Jabal mean "that which runs or flows away." The other Lamech's son was Noah, or "rest.")
the other, like that godly sorrow, which brings forth a rest and repentance never to be repented of
(2 Cor. 7:10).

But this inward view of the two seeds will not be seen by all. I turn, therefore, to the outward
fulfilment of the same history.

II. -- THE CARNAL AND THE SPIRITUAL

IN this view Adam's sons represent the two great classes of the sons of men, in whom respectively
the flesh and spirit rule, and who, by the preponderance of the one or of the other, fall under one or
other of those two great classes, the carnal and spiritual, which make up the human family; who,
though born by nature from the same womb, and nursed at first by the same mother, in their ways
and ends are most distinct, both worshipping indeed the same God, but very differently; the one,
offering Him the improvement of the creature, -- for carnal men must have a religion as well as
spiritual men, -- the other, accepting judgment for sin, pouring out a life to Him, in hope of
resurrection: the one, ignoring the fact of the curse, and going out to fill the earth with crimes, and
arts, and energies; the other, suffering as martyrs here, and departing to find, what they had not
here, a home, in another world. For "by faith Abel offered unto God" (Heb. 11:4). He saw the
curse, and instead of hiding from himself that sin and death are here, he makes this the base of his
religion, looking to God for better things to come. And his seed offer still by faith. They see the
curse, that they are sinful creatures, for their sin cast out of paradise. But the death of the Lamb,
though it seals the judgment on sin, pledges to them that there is a way through death out of it.
Therefore they are content to give up their lives. Others may seek to improve self; they will rather
die to self. Their acceptance is not in self improved, but in deliverance out of self by the cross,
through a Deliverer. Hence they take willingly the sinner's place; first by baptism confessing death in
them; (for baptism is burial (Rom. 6:4; Col. 2:12), and we do not bury live things, but dead things;)
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and then living a life of daily death in hope of resurrection.

Not so the other seed. Cain's line are all for cultivating the ground, that is, improving the fallen
creature. When most religious, they yet spare the flesh. They like what is beautiful in religion: they
can appreciate good fruits. But let there be the shedding of blood, a life poured out, such self-
mortification is with them rank superstition; while the judgment of the pride of reason and of sense is
treason against Him who suffered us to become such creatures as we now are. They are not, they
feel, m Eden, but in a world where sin and sorrow reign on every hand. Death is here: blink it they
cannot. A curse is working in that soil, on which they spend so much labour. But they will approach
God as though no sin were here; as if in soul and body all were right and normal. What have they to
do with anything so horrid as the cross? No bloodshedding -- no "religion of the shambles" -- for
such worshippers. Hence the efforts to seem other than they really are. Hence the wrath, if anything
open their eyes to see their state in God's sight. Then these men, who mock at the blood poured
out, who say that crosses and mortifications are brutal and brutalising, will not scruple to hate a
brother worshipper, if he be holier, or more accepted, than they are; like their father Cain, who
would not offer the blood of the Lamb, but could stain his hands in his own brother's blood. Surely
"the way of Camn" (Jude 11) remains; and the objectors to a worship by blood are yet "murderers;"
(Note: "He that hateth his brother is a murderer" -- 1 John 3:15.) though, like Cain, they profess not
to be conscious of'it.

Is, then, the improvement of the creature wrong? Are good fruits not acceptable? On the contrary,
God accepts them as a meat offering, where the blood ("for the blood is the life" -- Lev. 17:13-14,)
has first been shed in a burnt offering. For man's duty to his neighbour (and the meat offering is this)
is accepted, if God first has His portion. (Note: The difference of the burnt offering and meat
offering was this: -- a life was offered in the one, fruits in the other. See Lev. 1, 2. Life is that which
God claimed as His portion in creation, Gen. 9:4; as an emblem, therefore, it represents what the
creature owes to God. But the fruit of the herb and of the tree was man's allotted portion, Gen.
1:29; as such, it is the figure of man's claim, or of what we owe to man. What we owe to God or to
man is respectively our duty to either. Thus, in the burnt offering, the surrender of a life figured
man's duty to God; while fruits, in the meat offering, represented man's duty to his neighbour.) But
to think that these fruits can alone satisfy God is just Cain's error, and must meet with reprobation.
God will accept anything He can -- anything which proceeds on real ground; but take a place which
does not belong to you, then God, because He is true, cannot meet you there; for He deals with
realities, and the course you pursue is not a reality. It does not confess your place as fallen;
therefore He cannot meet it, though it may have cost you much. But only be true; and without
attempting to meet God with the fruits which the cursed earth produces, only confess, by act and
voice, that you are fallen, and that in this state, though sin be in the world, you yet give God credit
for grace and power to meet it; then, as in Abel's case, so in yours, the faith that puts you on such
ground must be accepted. Remember, Cain, because he got off true ground, lost the help of the
true God. Abel, because confessing the truth of sin and death, found acceptance and all the help he
needed.

II1. -- THEIR LIVES
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AND the lives of these two seeds are as marked as their religions. As it was in Can's day, so is it
now. The seed, whose religion is to improve the fallen creature, "goes out from the presence of the
Lord," and seeks to make a ruined world happy without God, by "building cities," and "inventing
harps," and "instructing every artificer in brass and ron" (Gen. 4:17, 21, 22); in a word, by civilising
the world with arts, striving to make life easy, and the world a safe dwelling place. The other are
happy in God without the world; dying out of it, or rising to a better world. The one judge and slay
their brother: the other do not judge even the murderer; but, masmuch as the world is not purged
from blood, they are as yet strangers and pilgrims in it. The one call lands after their own names,
and cities "after the names of their sons," to make the world their own, and not the Lord's, if
possible (Compare Gen. 4:17). The other "call themselves by the name of the Lord," and would
make themselves the Lord's and not their own, with His name upon them (Gen. 426, margin). So
the one live, -- for as [ have already said, no death is recorded in any of Cain's seed; the other die,
writing death as their portion; "And he died," is recorded of every one of them, save of him "who
was not, for God took him;" while they count their years by days, as it is written of each, "All the
days of such a one were so many years, and he died" (See Gen. 5 passim). So run the seeds each
in their course. The carnal line have by far the most to shew on earth; but the end of their cities and
music is foreseen; Enoch warns of the day when the Lord shall come, and all His saints with Him,
when the earthly city shall fall, and "the voice of harpers and musicians and trumpeters shall no more
be heard i her; when no craftsman, of whatever craft he be, shall be found in her; because i her is
found the blood of the saints, and of all that are slain upon the earth" (Rev. 18:22-24).

Further distinctions are shewn in other points recorded here. There are, however, some similarities.
The last generation but one in each line is Lamech; and as name denotes character, this sameness of
name marks some resemblance. For the Church and world, the carnal and spiritual seed, in the long
run, and just before the judgment, become too much alike. Still they differ. Lamech "dies" in Seth's
line: he yet has faith of better things; while his speech (for the words of both are recorded) points
out how deep a difference exists under the outward similarity. For Lamech in Cain's line boasts that
Caimn had been preserved spite of his sin, and argues from this that he may also sin with impunity: --
"T have slain," he says, "a man to my wounding, and a young man to my hurt;" but since God has set
a mark on Cain, lest he be destroyed, "if Cain shall be avenged seven-fold, surely Lamech seventy
and seven-fold" (Gen. 4:23, 24): that is, God has spared one who sinned like Cain; how much
more will He preserve me, though I too am a murderer. So from grace this Lamech argues that sin
may abound. The other Lamech also speaks, but it is of "the ground the Lord hath cursed," and of
the "rest" out of it, which "shall comfort them:" -- "This same shall comfort us concerning our toil,
because of the ground which the Lord hath cursed" (Gen. 528, 29). The one says i effect, "Where
is the God of judgment?" The other confesses sin, in hope of better things. All this is timely truth for
us; for the days are near of'the last judgment of'the first creation. The time has come when the
Church and world are both Lamech, that is "poor," with small difference to be seen anywhere. And
yet under this, some misuse grace to sin, and some by grace look for a Deliverer; while a remnant
escapes who see not death, and another is saved even through the judgment.

I add but a word on the dispensational fulfilment of this. In this view the two seeds, the elder and
the younger, are the Jew and the Christian Church. That was not first which is spiritual, but that
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which is natural. First came the fleshly dispensation, and then the spiritual. The Jew seeking to
mprove the earth; Christ and the Church giving a life to God. The Jew slaying the righteous seed,
which yet is raised up; the Church dying n hope of resurrection. Both of these are Adam's sons;
both acknowledge the same one God, though in very different life and worship; the one, departing
to be with Christ; the other, going out "from the presence of the Lord," as "fugitives and vagabonds
i the earth" (Gen. 4:16); finding no ease or rest for the sole of their feet, and fearing, where no fear
is, that every one that findeth them shall slay them (Compare Gen. 4:14 and Deut. 28:65, 66); but,
like Cain, providentially preserved, for the Jew has a mark set upon him, lest he be slain. The Lord
yet preserves him wondrously. But to the end his portion is of this earth, in the first, not in the new,
creation. (Note: Augustine, Contr. Faust. Man. 1. xi. c. 9, and 13, goes very fully mto the
dispensational application of all this history, dwelling particularly on the fact that the Jew, like Cain,
was preserved, and had a mark set on him. So, too, Ambrose, De Cain et Abel, 1. 1. c. 2. See
John 8:44.)

So the last shall be first, and the first last. The dead shall live, and earthly life shall pass away. And
the souls under the altar shall be at rest, for they have washed their robes in the blood of'the Lamb.

PART 3

NOAH, OR REGENERATION
Chapters 6 - 11

"The world that then was being overflowed with water perished." -- 2 Pet. 3:6.

"The like figure whereunto even baptism doth also now save us." -- 1 Pet. 321.

THE line of Seth has several generations before Noah comes, in whom, through the judgment of the
first creation, man is taken out of the sphere of fallen Adam, into a world beyond the flood, where
he is set in new blessedness. So the spiritual mind goes through successive steps or forms, before
that form of life appears which passes the waters, and thus knows regeneration. For souls may be
quickened, and know that life n which the flesh lusteth against the spirit: and in spirit, like Abel,
offer spiritual sacrifices, as many offered under the Jewish dispensation; and as many yet offer, who
i spirit are no further advanced than those righteous souls, "who through fear of death were all their
life-time subject to bondage" (Heb. 2:15); and yet not know that way through the flood, which is
fellowship in Christ's death and resurrection; a stage n which the Word not only comes into our lot,
and in union with us here quickens and sanctifies us as in the first creation; but in which by that same
Word we come into His lot, and by Him find ourselves delivered out of this present world, as
baptism typifies; through the travail pains and groans of this first creation, brought forth nto another
sphere, where we are not begotten or quickened only, but truly born. Such a stage arrives in its
season, and of it Noah is the divinely appointed figure, in whom the whole course of regeneration is
set forth, every secret of this great mystery being here drawn for us as God alone could draw it (1
Pet. 3:20, 21).
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The subject is immense, whatever view we take of it, whether mward, outward, or dispensational.
Its length, and depth, and breadth cannot be told. It has "wheels within wheels, full of eyes, and
looking every way." Any attempt therefore to know it must be "in part," and even of that part still
less can be expressed. But if the excess of light here dazzles as yet, let us rejoice that we may
possess these things with little or no knowledge of them. To be born, it is not needful to know how
we are born. We must grow to manhood, or even age, ere we can think on such things. So with the
new birth, we must be born again, and grow up in Christ, ere these things open to us. To
apprehend therefore is well: but far better is it to be apprehended for these things in Christ Jesus
(Phil. 3:12). Yet let him that hath anomnted eyes behold the wonders of the work of God here
shadowed forth for our learning.

We have then here Regeneration; the way by which man, already quickened and possessing
spiritual life, is borne, through the waters, to a world of light beyond. The work is wrought within,
as well as without us. Yet it is the self-same work and Worker everywhere, who, like some
musician in solo or in chorus repeating the same sweet strain, repeats His work in a soul, or church,
or age, making each to echo back the same melody.

Noabh then is the spiritual mind, -- for he is only the contmnuation of Seth's line, and figures the form
of life which the spiritual mind takes at this stage in its development, when it has come so far as to
know the judgment of the old creation, and the way through that judgment to a cleansed and better
world. This stage, if we regard it closely, will be seen to embrace several distinct parts; for we may
see Noah as in the world to be judged, still in the midst of its sins, though undefiled by them; or as
going through the waters, and tossed by them, separated from the old world, and yet not come to
the cleansed world; or, as on resurrection ground, coming out of the ark into that sphere where
judgment is past, and he in joyful liberty. Each of these are stages of regeneration. There is, first, the
discovery of the sin which is working in the first creation, upon the ground of the old man; then the
experience of the judgment of that old man, during which we are tossed about, and the waves and
billows of God's judgments are inwardly passed through; and lastly, the rest in resurrection life,
when we feel and know ourselves in liberty and redemption beyond those dark waters. And each
ofthese stages has its own parts, for in grace as in nature each general truth comprises many others.
The outline may first be seen, then the particulars: first the dark cloud, then the countless rain-drops,
full of beauties, if the sun shines. So is the truth, that heavenly rain, which, like its Maker, challenges
our wonder the more we contemplate fit.

I. - NOAH ON THE GROUND OF THE OLD MAN
Chapter 6

NOAH first is seen as still in the old world, in the midst of the sins of Adam's sons, yet separate
from them. Evil springing out of Adam had now become monstrous. "God looked upon the earth,
and behold, it was corrupt, for all flesh had corrupted his way upon the earth." But in the midst of
this, "Noah was a just man, and perfect in his generations, and Noah walked with God" (Gen. 6:9,
12). So while the flesh or carnal mind in us goes on from step to step bringing to light its own
corruption, the spiritual mind within like Noah is true to God, and bears witness against the evil of
the carnal mind, which is continually more and more displaying its enormity. The fruit and corruption
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ofthe carnal mind in man, like the seed of Cain, must shew itself before we fully know regeneration;
for regeneration is not the improvement but the judgment of the old man, out of which the spirit is
saved by a mystic death and resurrection. As an introduction therefore to this form of life we are
first shewn the state into which both the lines of Cain and Seth are now fallen. Both flesh and spirit
fail. But these very sins are through God's grace the occasion for lifting man, in Noah, nto another
world. For Noah, as I have said, is the spiritual mind, at the stage when it has come to know the
utter corruption of the old creation, and that its deliverance must be through the death and judgment
of'the whole ground and works ofthe old man. Through sin and its judgment is man advanced.
Noah is not brought out of the Adam world into the world of the rambow beyond the deep waters,
until Adam's seed are proved to be so corrupt, that they and theirr world must be condemned
together. And just as Noah was not taken to a world of blessing through the waters, until the evil of
man had fully shewn itself; and just as the doctrine of regeneration was not preached to men, till by
their rejection of God's Son they had proved their utter fall and perversity; so within, regeneration is
not reached but through the discovery of the awful evil which is the legitimate fruit and development
ofthe old man. Regeneration cannot be truly known till we have proved the corruptness and
helplessness of all that springs from old Adam. For regeneration is no improvement of the old man,
but a new birth out of its death and dissolution.

And indeed we shall find this law throughout, that the failure of one thing through grace brings in a
better thing. Where sin abounds, grace yet more abounds. Thus that short-sighted wisdom which
would prevent falling, would by so doing prevent all progress to higher things; for each advancing
form of life, which God takes up, springs out of the failure of that which has preceded it. The seed
falls mto the ground, and dies, and becomes rotten; but the result is the resurrection of many seeds.
So the juice of grapes or corn is put into the still; and thence, by decomposition and fermentation,
(both forms of corruption,) is evolved a higher purity and spirituality. So 1s it here. The evil fruit of
Adam becomes the occasion for God to lift the race in Noah to higher privileges. Now therefore is
felt, what may have seemed like exaggeration till we reach this stage, that "every imagmation of the
thoughts of man's heart is only evil continually" (Gen. 6:5). But the spiritual mind by all this is being
led, it knows not how, to liberties and glories, which as yet it has not dreamt of. Meanwhile, like
Noah in the world of old, it is a witness against all the evil which has sprung out of old Adam. Great
are the confusions amongst which it dwells. Little may it be able to correct the evil. It seems, and is,
part of the same creature. It may be tempted to think it will be destroyed with that sin which riots
round it. But the Lord sees how different this mind is from that in which it dwells, and in His time
surely will deliver it.

The details in this view are most striking, as they are yet fulfilled in each regenerate soul, though,
from our blindness as to the workings of our mward man, and our want of words to describe the
processes of the mward life, it is difficult to express the spiritual reality; for the spiritual can only be
uttered through the natural; and from the imperfection of the medium some darkness will come m.
But the figure here is divinely complete, little as the mind of man as yet may be able to interpret it.
The state of the creature is thus described: -- "Men multiplied on the earth, and daughters were
born to them" (Gen. 6:1, 2). "Men," as we have seen, are certain minds or thoughts; and a host of
thoughts are now discerned to be alive within us; their "daughters" are the affections springing from
them, which, by the words, "daughters of men," are shewn to be corrupt and carnal. (Note: See
what is said of the "man" and the "woman," above, under the sixth and seventh days; and of Cain
and Abel. Ambrose, who in his book De Noe et Arca, has gone at great length into the mward
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sense of all this history, makes the "sons," "viriles quaedam et fortiores disceptationes," and the
"daughters," "molliores cogitationes," ¢. 21, § 77. Augustine is more exact in the passage cited
above.) Then the "sons of God," that is, thoughts which are not of the earth, mix with "daughters of
men," that is, impure affections. (Note: It is generally assumed now that by the "sons of God" here,
the children of Seth are meant. I doubt it, as the Old Testament usage of the words seems to point
to angels. See Job 1:6; 2:1; 38:7; and compare Luke 20:36. I am sure that in the nward fulfilment,
the state described here is not only the corruption of the human spirit, but something worse, through
fallen spirits. Justin M., Apol. 1. § 21, ii. § 6; Irenaeus, Adv. Hoer. 1. iv. c. 36, § 4; Clement of
Alexandria, Strom. 1. ii. § 7; Cyprian, De Hab. Virg. c. 9; Ambrose, De Noe, c. 4, § 8; Tertullian,
De Hab. Mul. c. 2; and others, take the "sons of God" here to be angels. The words, ton homoion
toutois tropon, in Jude 6, 7, declaring the similarity between the sm of Sodom and that of the
angels who fell, are very remarkable.) If the world within could be seen, and the workings of spirit
laid open, this is what would appear before regeneration. There is awful mward confusion, the result
of the mixture of the flesh and of the spirit; the affections of the flesh seducing the higher thoughts of
the spirit, and so producing "giants," that is, earthborn thoughts, which are full of crime and violence.
Those who by grace have reached regeneration, know perhaps as little of the exact working of the
evil in them, which they have groaned over, as Noah knew of the sin and corruption of the carnal
seed; but they will remember the awful sense of inward confusion which preceded their deliverance,
and how their spirit, though it sought to walk with God, was constantly grieved by the dreadful
workings of the fleshly mind within them. Such as know most of this stage will best see the figure, as
it is drawn for us i this history.

Meanwhile, in the midst of these confusions, which are the ripe and rotting fruits of old Adam,
Noabh, the spiritual mind, remains mcorrupt, like the remnants which survive each fallen
dispensation, not only bearing witness that judgment must come, but in act and deed passing
sentence upon the old creation, laying the axe to the root of the trees (Matt. 3:10), in a work of
faith, which is the divinely appointed way of safety. The ark, by which he goes through the
judgment, formed by cutting down and judging the pride and strength of that soil in which the curse
works, figures the cross by which we are severed from the world, by which it is crucified to us, and
we unto the world. As that ark was made up of many beams, so is the cross which delivers us from
the world composed of many parts; smaller crosses, all of which we need, add to its length and
breadth, nor may we cut off any of them. A time will come, if we reach the risen life, when we may
go forth free; but while in the old world, or amid the waves, the cross, like the ark, is our safety: we
dare not shorten it. In it is light, a "window" and a "door" (Gen. 6:16). (Note: Some have supposed
that this "window," tsohar [H6671], a word only occurring here, was an inward lamp or light;
connecting the word with yitshar [H3323] or "oil," and that again with the chrisma [G5545]
mentioned mn 1 John 2:27, "the anointing," which makes the light or instruction of this world
unnecessary. But the spiritual sense will be substantially the same, whichever view we take of this
zohar or "window.") In it is food, "all food that may be eaten" (Gen. 6:21). In it are "heights and
depths" (Gen. 6:15, 16). By it alone can the flood be passed. Let us bear it, for it will bear us.
(Note: Augustine, In Johan. tract. ix. ¢. 11; De Civitat. 1. xv. c. 26. Justin Martyr, Dial. c. Tryph.
c. 138.)

In or by this ark the man is saved, and with him a remnant of all the beasts, both clean and unclean.
This is a great mystery. Some speak as though in regeneration all the evil of the old nature were
entirely left behind, so that nothing should remain of it. Hence they are surprised to see evil passions
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in regenerate souls. But a remnant of beasts goes through the flood of waters. These beasts, as we
have seen, figure certain animal faculties or powers in the creature. Some are gentle and clean, as
lambs and doves; some unclean and fierce, as wolves, or swine, or foxes. Yet even of the unclean a
remnant lives. Regeneration does not wholly take away or abolish bad tempers. While man is
conscious of the judgment, tossed with its waves, and so dying daily to the old nature, these evil
powers or desires are so far checked as to cease for awhile to be hurtful to him. By providence and
grace they are so stilled, and by circumstances so modified and weakened in us, that for a season at
least they are subject to the man; the Lord thus repairing in regeneration the loss which human
nature had sustained in Adam's fall; for in Noah man recovers power over beasts: but they are not
annihilated. And, mdeed, just in measure as the man obeys God, are the beasts or lower powers
subject to him; bears and lions and wolves, fierce and devilish spirits in us, being subject when our
inward man is subject to the Lord. (Note: Origen goes at some length into this mward fulfilment. He
then goes mto the dimensions, and says that this mward ark is formed of truths of the cross, trees
cut down, which are built together; not the truths of heathen authors, which are like leafy trees,
uncut and unpruned, and under which Israel have often committed fornication, as the prophets say,
and which are ofno use to build this ark. He then speaks of the animals. -- Hom. ii. in Gen.. See
also Cyril of Jerusalem, Catech. xvii.. § 10; and Ambrose, De Noe, c. 15, § 57.)

Such is the stage which issues in regeneration; first, a discovery of the monstrous evil which is
working in the creature, in the midst of which the spiritual mind by the cross is prepared for
deliverance out of the sphere of the old man, the beast-like powers meanwhile being by grace
restrained. At this point comes the second stage, in which, though we have not reached the
cleansed world, we are yet by the waves of judgment separated from the former world. After
which comes the perfect deliverance mto rest and liberty beyond the waters. To these later stages
we will come in order. But first I would note the outward fulfilment of the scene, which we have
already traced mwardly.

In this outward view, the world that then was, on which the threatened flood of waters was
hastening, figures the world around, the home of the old man, on which judgment must come for
men's wickedness. In this world two families of men are seen, both of which in different ways have
shewn their own weakness. Everything is out of course. The sons of God and the daughters of men
are mingled. The wickedness of man is great upon the earth, and the thoughts of his heart are
proved to be evil continually. The crowning sin is the mixture of seeds. "The sons of God" contract
ungodly alliances. Ifthe "sons of God" here spoken of were angels, the fact foreshadowed is, that
fallen spirits are allowed in some mysterious way to mix with mankind; whose monstrous fruit
necessitates that flood of judgment which is threatened upon the last great form of evil, when the
Antichrist shall be revealed, and men will be possessed by "him, whose coming is after the working
of Satan, with all power and signs and lying wonders" (2 Thess. 2:9). In a lower sense, this mixture
of'seeds is to be seen in that confusion between the carnal and spiritual which is so common
everywhere. God's children mingle with the world. Oh, how different are the thoughts of God to the
thoughts of His sons, except they walk with Him! "God saw the wickedness of men, that it was
great:" -- "the sons of God saw the daughters of men that they were fair." So "they took of all that
they chose" (Gen. 6:2). The world cannot always reach God's sons to entangle and defile them. But
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the sons of God can always reach the world, and sink down to act on worldly principles. We read,
"They saw," and "they chose;" that is, men walked by sight and not by faith, and by self-will, not by
God's will. And the result was, "giants, men of renown," and through them gigantic wickedness.
Increased power brought increased crime: "the earth was corrupt, and full of violence." So is it
now. The power and sin of Christendom are but the necessary result of this same mixture of the
flesh and spirit; with just so much of truth as to enable men to trust each other, and just so much of
worldly principles as to please and win the world; just so much of God's Spirit as to bring in power,
and so much of'the flesh as to abuse that power to maintain carnal principles. And yet there is a
remnant witnessing against the corruption, whom God through this very confusion is leading to a full
deliverance out of it -- such souls at first, though quickened m spirit, like the believers in the Jewish
dispensation, and though they "follow Christ in the regeneration" (Matt. 19:28), do not yet fully
know that perfect deliverance out of the sphere and judgment of the old man, to which they are
called by "the washing of regeneration" (Titus 3:5), which is indeed participation in Christ's death
and resurrection. But spite of their conflicts, God will bring them to this rest, and even the
confusions amongst which they dwell serve God's saints, driving them from the ground of the old
man into a purer and better world.

To this end the ark is the appointed means, figuring, in the outward as in the mward kingdom, the
self-same cross of Jesus Christ, or more vaguely, the Church, whose strength is the cross; which,
safe in the covering of atonement, (Note: The word here translated "pitch," Gen. 6:14, Heb.
kopher [H3724], is the same word which is commonly used to express atonement, as in Exod.
29:36; 30:10; Lev. 23:27, 28, &c. It means, primarily and simply, a covering. The word
kapporeth [H3727], mercy-seat, where the blood was sprinkled on the day of atonement, is from
the same root. Our English word cover evidently comes from kopher.) bears those who trust i,
through the waters. The elect are delivered, first mystically by baptism, that passage through the
waters, which figures death and resurrection (1 Pet. 3:220, 21); and then actually, through that dying
to the world and nature, which is both the judgment of the old, and the way for God's children to
the new, creation. In this ark are lower, second, and third stories (Gen. 6:16); (Note: Compare
with this the three stories of the Temple, 1 Kings 6:4-8, which is but another view of the same
mystery.) for within the one same faith of the cross of Christ, very different is the attainment in the
knowledge of that cross, even among those who by it pass through the one baptism. Few can enter
mto all the heights and depths opened to them; for few even of the saved here bear the image of
their Head. Few are the sons of the Man of Rest, knowing the joys of sonship with Him, and with
capacities to share all His experiences. For one such son are many who are as beasts, animal
natures, rough, irrational creatures; who yet are saved, both the clean and the unclean, the Jew and
Gentile, the fearful and the violent; and who are served and ruled by those in whom is seen more of
the image of Him who is their Head and Lord. For it is not the spiritual only who are saved. In the
one ark are found many carnal souls, living far more as beasts than as men, who yet being cleansed
of God may not be cast off as common or unclean (Acts 10:15, 28). These cannot know the
heights of'the cross, (Note: Greg. M. in Expos. sup Evang. Hom. xxxviil. § 8.) yet are they saved
by grace, even as the spiritual; their evil natures being checked by that cross which is for them and
for all the common deliverance. In one body are they saved together, all the members more or less
comely (1 Cor. 12:22-25); and though with unequal, yet each with perfect joy, they shall, whether
beasts, or creeping things, or flying fowls, whether young men or maidens, or old men or children,
whether fathers or babes and sucklings in Christ, yea and the dragons also, all praise the Lord, in
that cleansed earth which is beyond the waters (Psalm 148:7-13). (Note: The Fathers are full of
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references to this outward application of'this history. Augustine, Contr. Faust. Manich. 1. xii. c.
14-21, goes mto it at great length. So too Ambrose, De Noe et Arca; Gregory the Great, In Ezek.
Hom. xvi.; and In Expos. Evang. Hom. xxxviil. § 8; Origen, Hom. 1. in Gen.; Jerome, Contr.
Jovin. 1. 1; Cyprian, Epist. 69, and many others. Indeed, St. Peter's direct reference to this type (1
Pet. 3:20-21), gives the clue to the whole ofit.)

II. - NOAH IN THE WATERS
Chapter 7 and 8:1-14

LET us now pass on to that stage in Noah's life, to that point in regeneration, when by the cross our
inner man is separated from the old world, and yet not come experimentally to the better world.
This is a well-known stage, and as safe, if not as blissful, as that which follows it.

Seven distinct steps are marked in it, the order of which, like all the rest, is wonderful.

(1) First (I trace it within) man is "shut in" by the Lord: he enters the ark, but "the Lord shuts him in"
(Gen. 7:16), that is, secures him. So the soul which has embraced the cross, and has long waited by
it to be saved and lifted up from Adam's world, comes to a point when that cross holds him as with
nails, "shut in," so that now he could not, even if he would, turn from it. Thus "shut m," prisoners of
hope, are we preserved; and dark and narrow as this lot appears, we would not change it for the
freedom of those without, who may mock at our straitness, but who, if not so "shut in," must all
perish. Thanks be unto Him who shuts us in, -- who will not let us leave the narrow cross, which, to
some a stumbling-block and to others foolishness, to them that are called is both the power and the
wisdom of God; cutting us off from communication with what is without, restraining what is within,
and yet saving us. Blessed are they who are thus "shut in."

(i.) Then comes the flood: -- "The flood was upon the earth; and the waters increased, and bare up
the ark, and it was lifted up above the earth" (Gen. 7:17). So is it within. The day arrives when the
mward deep is moved mightily. The unquiet element in us is loosed. Now the floods of temptation
and lust seem to break out everywhere, Oh, what fluctuations, tossings, and swellings are there!
Such a flood has arisen within as Jonah passed, when he cried, '"The waters compass me" (Jonah
2:5); or such as David knew, when he said, "Deep calleth unto deep, at the noise of thy
waterspouts; all thy waves and thy billows are gone over me." (Psalm 42:7. See also Psalm 69:1, 2,
15.) Now the fountains of the great deep seem broken up, and the windows of the heavens only
pour down judgment. We are, as we say, "overwhelmed within us." A flood is out, destroying and
changing the life of man, crushing the life of nature out of us. But this, too, painful and awful as it is,
and itself the judgment of the sin of the old man, and certain destruction if we do not know the
cross, leads the spirit to greater joys and greater liberty. Thus is self and selthood destroyed in us.
We tremble and are astonished and cry out for fear, and yet by such a death the Lord frees us.
(Note: The experience of every age supplies illustrations of this stage; but the following letter of
Terstegen is so beautiful and apposite, that I insert it here. It may comfort some: "My dear sister, --
Notwithstanding the wretched state in which you describe yourselfto be, I am still quite at ease
regarding it, and am under no apprehension of evil consequences. Were I concerned for you after
the manner of men, and were I glad to see your own life, the life of self, preserved, I might have
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reason to fear, because our Lord attacks it so forcibly and severely, and pursues it so warmly, that
it must soon give up the ghost, which takes place and is accomplished by the complete and eternal
resignation of yourself mto the free hands of God. You see and feel nothing but sin and corruption
within you. Whithersoever the mind turns and directs its view, everything is misery, grief and sin;
and the way to escape from it is closed, and appears as if it were always to continue so. Ah! thinks
subtle self-love, could I only find a little nook to which I might retire, and take a little rest. Listen, O
soul! cease thy turning: the more thou seekest to make matters the better, the worse thou makest
them. Therefore as long as it pleases God to leave you miserable, corrupt, and without strength, let
it also please you. You behold your real self at present, as you are in yourself. Thank God for
having thus disclosed your inward wound to your view. Previously, when the dealings of grace with
you were so gentle, nature and sense occasionally participated i it; but in the way in which you are
at present, they are deprived of all support. It is impossible that nature and sense should acquiesce
n this total destruction. But they must die. Commit yourself, therefore, wholly to God; trust Him,
and you shall be healed." -- Letter xx.)

There remains indeed another baptism. The creature cleansed by water must one day be purged by
fire also. The old Adam world, the ground of the old man, being overflowed with water, perishes.
But the heavens and the earth which are now beyond the water shall be baptised with fire, and that
fire shall purge the floor, and crystallise the earth into transparent gold (See 2 Pet. 3:6, 7). So
within, there is first water, then fire; and by fire the heavens as well as the earth are purified. In both
the Lord appoints the flood for good; and as when we pass through the waters, because He is with
us they do not overflow us, so He says, "When thou walkest through the fire thou shalt not be
burned; neither shall the flame kindle upon thee" (Isa. 43:2).

(ii.) So the ark goes through the flood: we read, '"The ark went upon the face of the waters" (Gen.
7:18). It goes through them. We are not saved from death and judgment, but through it, and out of
it. God does not save us from temptation. He Himself may loose the doors of the great deep within
us. Even yet He leads His sons to be tempted (Matt. 4:1); for temptation is a necessary step to
regeneration; that we, thus knowing how helpless we are in self, how lost on the ground and home
of'the old man, may resign all hope in self, and, knowing the worst, may yet triumph in deliverance
out of it. The regenerate soul has known the worst, and through grace has come safe out of it. And
just as the Lord uses our "clay," our very faults, when touched by virtue from His lips, to open blind
eyes (John 9:6), so does He use the great deep within us, which He has loosed in judgment
because of abounding sin, to drive us from all hopes of creature help. Thus are we saved, not from,
but through, the waters; and by death is he destroyed who has the power of death (Heb. 2:14).

(iv.) Then comes the wind from the Lord: -- "God remembered Noah, and caused a wind to pass
over the earth, and the waters assuaged" (Gen. 8:1). Here is a wondrous change. "Shut in," "lifted
up," or "passing through the waters," the spiritual mind is safe. But now come gentle gales, the
breathings of that Spirit which stills the floods and refreshes the weary voyager. The Spirit breathes,
and the waters assuage. In other judgments a wind from the Lord was the agent of deliverance. The
locusts of Egypt were thus destroyed: -- '"The Lord turned a strong east wind, which took away the
locusts" (Exod. 10:19). So the way through the Red Sea was made by the wind: -- "The Lord
caused the sea to go back by a strong east wind" (Exod. 14:21). So agam shall it be in the day
"when the Lord with His mighty wind shall smite the tongue of the Egyptian sea, and make men go
over dryshod" (Isa. 11:15). And so within. God remembers His servant, and the breath of the Lord
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works for his deliverance. From this time forth the tossings decrease. The rest now is very nigh.

(v.) For the next step is the grounding of the ark. Now it rests firmly on the unseen world, though
the waste of waters is still abroad, and no portion of that better land is yet visible (Gen. 8:4). The
cross has brought us to another sphere. The fact is not cognisable by sight, nevertheless it is felt, for
settledness is attained to. The future home is not yet seen. A veil of waters yet covers it. But the ark
has brought us to "the everlasting hills;" and God, after that we have suffered awhile, now stablishes,
strengthens, settles us (1 Pet. 5:10). (Note: The day of the ark's resting, if I err not, was the day of
Christ's resurrection, viz., "the seventeenth day of the seventh month," which, after the redemption
from Egypt, was called the first month. Here, as in all the allusions to time, are, I am assured, many
mysteries; but I do not attempt to touch the subject. The Fathers, however, boldly enter on it. See
Augustine, Contr. Faust. Manich. 1. xii. ¢. 15-18, for his views on the times and numbers here;
and for some very suggestive thoughts on the subject of numbers generally, see his work, De Lib.
Arbitr. 1. 1. c. 11. Surely if all creation be a type, numbers and time must be significant. )

(vi.) Soon more is reached. After the tossings cease, "the window is opened," and a new world
appears. '"The tops of the mountains are seen." Its light shines in (Gen. 8:5, 6). What is seen at first
appears isolated. The connexion is not seen between the points which we do see. The waters still
only permit us glimpses, unconnected glimpses, of the coming world. Yet there it is -- faith is turned
to sight. These hill-tops are pledges of untold and unknown scenes of future joy. For many a day
we have been shut up, and our way has been simply a path of faith; but now the floods assuage,
and light breaks in, and we can cry, "As we have heard, so have we seen" (Psalm 48:8). For now
we belong to the new creation, now that the old man and his monstrous progeny are destroyed and
dead.

(vii.) After this, and just before the going forth to enjoy the better world m full liberty, "the dove and
raven are sent forth" (Gen. 8:7, 8), figuring (for they are birds of heaven, and the heaven is the
understanding,) certain powers or emotions of the understanding, both pure and impure. (Note: See
on the work of'the fifth day.) In the actions of these is shewn the working of the good and evil
which to the last remains with us. For of the impure a remnant still exists. The raven, finding its food
in carrion, figures those inclinations which feed on dead things. The dove is that spirit of gentleness
and peace, which, though with us before, appears more boldly now as heaven opens to us, to
witness, like the dove which came down on Christ, that though the cross may yet remain, there is
promise of better things. The ark does not change the raven. The cross may restrain, but does not
alter impure desires. To the end the dead things of the world are attractive to certain inclinations in
each of'us. If, therefore, this raven can be free, it will not return. But the mward man will not trust to
such guidance. He wants better proof, and this the dove supplies; when the time is come for the
olive to bud she brings a token. And the man understands, for now the risen world is near. Then,
but not till God plainly directs it, the cross which has saved us is exchanged for the enjoyment of
that resurrection rest to which it has carried us. (Note: Ambrose, throughout his whole comment,
De Noe et Arca, gives the mward sense of all this history: c. 13, § 46;c. 9, § 30; c. 14, § 49; c.
17, 8§ 59, 62, 64; c. 18, § 64)
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Such is this stage within. Without, its accomplishment is only the same workings on a larger scale.
Shut up, safe in the cross, the elect of God by judgments on the world are lifted heavenward. Death
buries one and then another earthly hope. The highest hills, to which the world look for succour, all
are overflowed. But the Church by the cross goes safe, though containing some, who, like the
unclean raven, if they might, would leave it. Such shew their nature ere the rest is reached. (Note:
Aug. in Johan. Tractat. vi. § 2.) After this the elect also have another, larger, freer, fairer,
dwelling-place. But this leads us to another stage, when Noah emerges mto the world beyond the
waters.

I1I. -- NOAH ON THE EARTH BEYOND THE FLOOD
Chapter 8:15-22, and 9:1-17

THE scene here changes as from earth to heaven; from sin and floods to joy, and rest, and liberty.
Blessed had been the transition from the old world of sin to the safe but dark and narrow ark; for,
with all its straitness, blessed is the cross: we are shut up indeed and tossed, yet safe and not
forgotten. But now comes a further wondrous change, from straitness to freedom, and from floods
to quietness. We have felt what it is to be in the old world, grieved by its confusions and
corruptions, which we cannot remedy. We have known the stage when we are separated thence by
the cross, and yet have not reached the better world. Now we reach that land of rest, and stand, as
Noah here, on a new and purged creation, brought forth from that earth on which we were born, to
a new world where death and judgment are behind us. Man in Christ has long since reached this.
Baptism is our profession of faith, that as Christ is risen, and we are in Him, we too are risen with
Him (Col 2:12). (Note: In baptism "we are buried and risen with Christ through faith;" but this is
very different from "the power of Christ's resurrection," which Paul longed for, Phil. 3:10. This latter
is experience rather than faith.) But now in experience our spirit comes there, from the things of
the old man to a sphere where Adam and his carnal seed cannot enter. In one aspect, as in Adam,
we are still in the old world, still on this side death, shut out from Paradise. In another, as Noah, as
the spiritual mind which has experienced the judgment of the old creation, we are risen with Christ,
consciously brought with Him into another world.

The blessings and responsibilities of this high calling are shewn in seven distinct particulars recorded
here of Noah.

(1) First, "They went forth" (Gen. 8:18). This is true liberty, known in word perhaps, but not in
power, save by the fellowship of Christ's sufferings and the power of His resurrection. Up to this
point the elect is more or less in bondage, a "prisoner of hope," secure, yet still a prisoner. But
when through grace we have so passed the judgment of the first creation, and have felt the tossings
cease, and then have seen the hill-tops, and received the olive-leaf, the earnest of the nheritance,
from the mouth of the gentle dove, which thus assures us of a world beyond the water-floods, then
our freedom is near; all things are lawful, if all things are not expedient, for us. Many a conscientious
doubt as to rules, or times, or places, now is resolved for us. To the pure all is pure. Henceforth we
are free; we may "go m and out and find pasture" (John 10:9).

(i.) But there is more than freedom here; for now "Noah builded an altar to the Lord, and offered
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burnt-offerings" (Gen. 8:20). This is worship, in the main like that of Abel, though the burnt-offering
testifies rather of obedience and acceptance than of sin and trespasses; in answer to which God
opens all His heart, with secrets of love never fully told in Adam's world. Now beside the altar,
those who have passed the flood understand God's heart, saying, "I will not curse again." Yea,
"though man's heart is still evil," God's heart speaks out, "I will not curse or smite again" (Gen.
8:21). The risen man cannot say that in selthood his imagmnations even now are other than evil
continually. But he knows that, spite of this, God is saving and has saved him. Here, too, he learns
how the changes in the earth are all divinely regulated: -- "While earth remains, seed-time and
harvest, cold and heat, summer and winter, and day and night, shall not cease" (Gen. 8:22). Before
this, as darkness fell, he may have feared that the light was for ever leaving him, and that his fits of
coldness would have no limit. Now he learns that these things are part of a divine plan. Darkness
brings into light heavenly things unseen before. By the cold many a weed is nipped and withered,
and many a hurtful worm perishes. "While earth remains" such changes are well. When earth is
passed, we may be fit for changeless things. All this in its depth is learnt at this place, by the holy
altar of burnt offering. Oh, how many things are only cleared up here! The same man who said,
"Thy way is in the sea, and thy path in the great waters, and thy footsteps are unknown," says again,
"Thy way is in the sanctuary: who is so great a God as our God?" (Psalm 77:13, 19).

(iii.) Fruitfulness is another special blessing of this stage: -- "God said, Be fruitful and multiply" (Gen.
9:1). Just as in creation, when the third day rose, and the waters were restrained, the earth was
made fruitful; so now n Noah, the third great stage in man, the flood being passed, man increases
wonderfully. "Except the corn of wheat fall nto the ground and die, it abideth alone; but if it die, it
bringeth forth much fruit" (John 12:24). Now having died to the world by the cross, and the evil
fruits which grow out of old Adam being judged by the overflowing waters, the new man within
increases yet more. Being purged, he brings forth much fruit (John 15:2). (Note: Ambros. de Noe,
c.21,§77,and c. 24, § 87.)

(iv.) But the blessing goes further. Power is given over beasts: -- "The fear and dread of you shall
be upon every beast, and upon every fowl, and upon all the fishes of the sea: into thy hand are they
delivered" (Gen. 9:2). Animal faculties now are not only restrained by the ark or cross, but reduced
to submission: the man or reason governs them. The ox strong to labour, the strength in us formed
to serve, is not henceforth to spend its energies without direction. The lion and the bear, fierce
thoughts, must be still. And if, when night comes down, these beasts will yet creep forth, and the
young lions roar against their prey, -- for n hours of darkness these beasts at times will still be
heard, -- when the sun ariseth they must lay them down m their dens, for then man goeth forth to his
work and labour until the evening (Psalm 104:20-23). (Note: Ambros. de Noe et Arca, c. 24, §
87.) I know indeed that even after this, after man has passed the flood and is regenerate, lions may
be loosed in judgment by the Lord: the man in us may be slain, and the beast may be seen standing
by the carcase (1 Kings 13:24, 25); or, as n another case, the man may be blind, and the beast,
which should be guided by the man, may see more than that inward man which was formed to
govern it (Numbers 22:23-31). All this may be through sin. Yet our calling as regenerate is to rule
the beasts, not to be ruled by them. Ifthe animal in us is not subject to the mind, it is because the
mind or man is not subject to the Lord.

(v.) Further, on this ground flesh is given to man for food. Before the flood man's food is "the green
herb." He has "for meat every herb bearing seed, and every tree, in which is the fruit of a tree"
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(Gen. 1:29). Now tt is said, "Every moving thing that liveth shall be meat for you: even as the green
herb have I given you all things" (Gen. 9:3). Before the flood the bodies of beasts had been
consumed by the fire of God: they had been His meat: their death had satisfied Him. Now, on
resurrection ground, man too can eat, that is, find satisfaction in the same sacrifice. Before we know
resurrection life, while we are yet in the world before the flood, in the home or sphere ofthe old
man, we feed on the fruits of the earth, those fruits of righteousness, which, whether in Christ or in
ourselves, naturally afford man some satisfaction. As yet the death of the creature is no satisfaction
to the elect, though God is satisfied and we are clothed thereby. God's fire may fall and consume
the offering: we give it up, but we do not really eat with Him. It is otherwise when this stage is
reached. Then the death of what is animal is not only a witness, but it affords us food. We, too, can
now be satisfied in the giving up of life, and great is the strength which the spiritual man derives from
the meat which is thus given to him. (Note: Ambrose De Noe c. 25, § 91. See also Augustine,
Contr. Faust. 1. xi. c. 22, respecting the pouring out of the blood, which is commanded here, Gen.
94.)

(vi) At this stage God gives authority to man to judge that which quenches the life which "was
formed in God's image;" for God, having now by regeneration restored that image in man, would
not have it again mutilated. At the hand of every man, therefore, He now requires the life of man,
for in the image of God made He man (Gen. 9:5, 6). Before the flood it was not so; on the ground
ofthe old man, Seth's line do not avenge the blood of Abel; just as before regeneration, while we
yet abide in the sphere of the old man, the spiritual mind bears witness against the sins which in us
grow out of old Adam, but has not power to correct or judge them; for on that ground the evil
cannot be remedied. The old man is corrupt, with his works. God's image cannot be seen in him.
God will not therefore prune his branches; for He is resolved to cut him down. But after the
washing of regeneration, when the image of God is again brought forth through the judgment of the
old man, when the spiritual mind has reached the risen life, and looks on Adam and his works as
judged of God, with Him it judges any reviving remnant of them; for, being regenerate, it has power
to correct wickedness. All murder therefore now is judged; and since "he that hateth his brother is a
murderer" (1 John 3:15), for hate destroys the inward man, all such workings of the flesh must be
sharply judged by the regenerate. Woe to us, if we use not the power committed to us, if the hateful
works of the old man are suffered in us without self-condemnation.

(vii.) And now, to crown all the gifts peculiar to this stage, the covenant is re-made, and a heavenly
token given of it: -- "And I, behold, I, establish my covenant with you, and with your seed after
you, and with every living creature that is with you. And this is the token of the covenant: I do set
my bow in the cloud; and it shall come to pass, when I bring a cloud over the earth, that the bow
shall be seen in the cloud. And I will remember my covenant which is between me and you and
every living creature of all flesh; and the waters shall no more be a flood to destroy all flesh." This is
the "new and better covenant," not "of law," with "Thou shalt," but "of grace," saymg, "l will." "I will
establish my covenant with you ... and 7 will remember my covenant ... and / will look on the bow
i the cloud, and the waters shall no more destroy." For now man has learnt that all is of grace,
resting not upon his own, but upon the Lord's, will

O, that the force ofthis "new covenant," and all the difference between "Thou shalt" and "I will,"
were fully known by God's children; and that n every soul the "Thou shalt" of the old, had given
place to the "I will" of the new and better, covenant! Let this be understood. The covenant of law,
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as given to the old man, first and last, is all "Thou shalt." So God to Adam said, "Thou shalt not
eat of it; n the day thou eatest, thou shalt surely die:" and by Moses repeating the same covenant
of law, each command reiterates the same, "Thou shalt:" -- "Thou shalt love the Lord with all thy
heart;" "Thou shalt not steal;" "Thou shalt not covet." Such a covenant is all "of works." There is a
command to be fulfilled by man, and therefore its validity depends on man's part as well as God's
being performed perfectly. Such a covenant cannot stand, for man is always sure to fail n his part.
Thus the covenant of law or works to man is and must be only condemnation. But, finding fault with
this, the Lord will make "a new covenant;" and this new covenant or gospel says throughout, not
"Thou shalt," but "l will." It is "the promise," as St. Paul says to the Galatians (Gal 3:16-18, 21, 22,
29). All that it requires is simple faith. "This is the covenant I will make in those days, saith the Lord;
I will put my laws in their hearts; and / will write them in their minds; and 7 will be merciful to their
transgressions; and / will remember their sins no more; / will dwell in them; and 7 will walk in
them; and / will be unto them a God, and they shall be unto me a people." It is this "I will" which
Noah now hears, and to which at this stage God adds "a token" set in heaven.

This token is "the bow set in the cloud." Before the flood, the elect, though not so fully nstructed,
yet had "the covenant" (Gen. 6:18). But of its "token" nothing had been heard: for this is only learnt
experimentally, when we have known and in spirit passed the deep waters. This token now appears
"in the cloud." The cloud, brought over the earth, was not only a remembrance, but something like a
remnant, of the judgment. We therefore sometimes "fear to enter the cloud" (Luke 9:34). If it might
be so, we would have "tokens" of the covenant without the dark waters. But it cannot be. Only in
dark and cloudy days can the bow of heaven be seen spanning the lower earth. Then, mid dark
waters, when the sun breaks out, though the cloud may be dark, a bow appears amid the darkness;
half a ring -- half that ring with which the regenerate soul is now married to the Lord, and assured of
endless rest with Him. The lower world yet hides the rest of the ring; but on high "a rainbow" shall
be seen "in a circle round the throne." (Note: So we read, iris kuklothen, Rev. 4:3. See
Ambrose, De Noe, c. 27.)

Such are the joys to which we are called by the power of Christ's resurrection and the fellowship of
His sufferings.

And this, too, is fulfilled without. In this more outward view, Noah's blessings here are the joys of
the Church as dead and risen with Christ. The Man of Rest and His sons are brought by the
washing of regeneration to things which fallen Adam never heard of. Here freedom, and worship,
and increase, and power, -- power over those who are as beasts, -- is freely given to them. Here
the death of the flesh, in ourselves or others, is found to be, even as good fruits, the means of
strengthening life. Here, too, sin is judged. In the world samts judge not: -- "What have I to do to
judge them that are without?" (1 Cor. 5:12). In that sphere our work is to set forth grace, even
while we witness that God's judgment is hastening. But in that Church which stands on risen ground,
we must "put away from ourselves the wicked person" (1 Cor. 5:13). Would to God that this were
laid to heart. But too often judgment is exercised in the world, where grace should be manifested;
while excuses are offered for want of discipline in that redeemed body, where all evil should be
rooted out. Labour enough is spent to correct a ruined world: nothing is done to purge a failing
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Church. But this leads us to another stage, where the failure of the regenerate is fully revealed to us.

IV. - NOAH'S SONS
Chapter 9:18-29, and 10

WE are now to see what man brings forth, when grace has brought him through the judgment of the
first creation into another sphere. Spite of all his gifts, nay by his gifts, Noah, that is, regenerate
man, fails even as the unregenerate. His blessings ensnare him. Here we are shewn the agents and
stages of this tragedy, from Noah's first error, and his children's crimes, down to all the confusions
of Great Babylon. For Babylon the Great, with all her abominations, cannot precede, but follows
regeneration.

First, we are shewn what springs out of Noah, that is all the forms of life which grow out of the
regenerate. We may for a moment look at this, after which the different phases of failure will be
manifest.

To speak then of these seeds as seen within. Noah is the spiritual mind, brought forth from the
ground of the old man into a purer world. His sons represent those forms of life, which, produced
by the spiritual mind in us before regeneration, -- as Shem, Ham, and Japhet, were born before the
flood, -- develope themselves in us after we have known the judgment of the first creation. For
regeneration bears in us more than one mind or form of life; and whichever of these is the master-
life within, stamps us either as Shems, or Hams, or Japhets; just as he who lives in the animal or
beast-like life may be designated as a fox, or wolf, or serpent, according to the form of life which
most predominates. For there are in us many forms of life. Even the animal life (and m its place it is
subservient to our blessedness) is full of variety. And no less does the higher life of the man or mind
within, take, as we have seen in Adam's sons, many different forms at different stages of its
development. In Adam's sons we saw the different forms of life which grow out of old Adam, that
is the natural man. Now in Noah and his sons we are shewn all the forms which the regenerate mind
may produce in each ofus.

Now the forms of life which regeneration produces are as different as Shem, Ham, and Japhet; for
man is composed of body, soul, and spirit, a wondrous compound of very different worlds; and of
each a germ or seed buds out within, produced in man, as Noah's three sons, before regeneration,
which after the flood shew whence and what they are, and their respective natures, whether of the
body, or of the soul, or of the spirit; whether Ham, Japhet, or Shem, whose very names tell what
they are, very different, yet all fruits of one common regeneration. There is, first and highest, the
contemplative life, which delights in things unseen, n adoring love and holiness. There is again the
active life, which is good, and does good, but deals more with external things. Besides these there is
the doctrinal life, a mind occupied with truth, without the savour and power of it; a form of life,
which, though growing out of the regenerate mind, is nigh to evil, and must be subdued and fought
against. Shem is the first of these; Japhet, the second; the third is Ham, the father of Canaan, whom
Israel have to overcome. For Shem, meaning name, represents that mind, which, knowing the
Name which is above every name, -- that God is a Spirit, and they who worship Him must worship
Him i spirit and i truth, -- is set, as names are set for things, to witness for His Name, and so
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reflect something of Him. (Note: The word Shem [H8035], or name, is derived from the verb
soom [H7760], to place or put, apparently for this reason, that a name is placed or substituted for
a thing, as its sensible sign. The word is also closely connected with the shamayim [H8064] or
heavens. Indeed the latter word is but a masculine plural of the same word, Shem. These "heavens"
are they who "declare the glory of God," and "in whom (as in Shem's family) God hath set a
tabernacle for His sun." -- Psalm 19:1, 4.) Japhet, that is, enlargement, goes forth, n the sense of
the freedom which is the portion of the regenerate soul, to spread abroad on the face of the earth
something of that large blessing which God has given it. (Note: [ may note how unchangeably to the
present day the sons of Shem, even in the letter, that is the Asiatics, are men who love the
contemplative life; while Japhet's sons, that is the European family, as much prefer the active life.)
Ham, signifying burnt or black, is the mind which is "seared as with a hot iron" (1 Tim. 4:2):
knowing but not living in the truth; and thus producing Canaan, that accursed form of life, which is
the mevitable fruit of a life of doctrine without love or communion. In point of honour Shem stands
first, but m their development Japhet's and Ham's sons are given before Shem's; shewing, what
indeed is proved by all experience, that the highest life in us is the last to develop itself. (Compare
the order in Gen. 9:18; 10:1 with that in Gen. 102, 6, 22.) "Ofthese was the whole earth
overspread." And hence spring all the forms of regenerate life, good, bad, or indifferent (Gen.

9:19). (Note: Ambrose, as usual, gives the inward sense. -- De Noe, c. 15, § 55;¢. 2, § 3 and 5;
c.32,§ 121.)

But this may be more plain to some in its outward fulfilment as seen in the professing Church. Only,
when we look at evil without, let us not forget that the germ of it all is within our own heart; and that
evil men around are only what they are by crushing in their souls the seed of the divine life, and by
sinking into some one or other of those lower forms of life, which though working in us are not
elect, that is, not our true life. This is our trial, whether we will be beasts, or Camns, or Shems, or
Hams, or Japhets. Blessed are they, who, dying to that in them which is opposed to God, forsaking
self and the fruits of that self, which stage after stage so perseveringly revives in us, step by step
come back out of selfto God, to the life which is not of self, but of Him, and to His glory.

To look then at this scene without. Noah and his sons figure the regenerate Church, who with
differing forms of life have one root, brought through the one baptism from the world of Adam, to
new gifts and higher responsibilities. Noah represents the Church generally: his sons, its component
parts and varieties; differing from one another as Peter, Paul, and John, (Note: The thought, that
Peter and John are types of different forms of Christian life, is very common i the old writers; John
being taken as the type of the life which is by vision of Christ; Peter, of that which is by faith and
conflict. See Augustine, Tractat. in Johan. cxxiv. Popery and Protestantism shew for themselves
that they are respectively Peter's and Paul's children. John's line of things is less capable of being
systematised and less corruptible, and "will tarry till the Lord come." John 21:22, 23.) and to differ
yet more in their development, but all part and fruit of one same tree, whose produce shews its soil
as well as its own distinct vegetable life and constitution. As in the case of Jacob and his sons, each
son or tribe figures the distinctive character of some part of the spiritual Israel, who are either Levis,
addicted to service, or Naphtalis, satisfied with favour, or Judahs, possessing the gift of rule; so is it
with Noah's sons: each presents one class of the regenerate: Shem, those who love the mnner life;
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Japhet, the men of action, Ham, the men of mere doctrine; and Canaan, those unhappy souls, who,
from being hearers only, have come, still self-deceived, to be deceivers also. These three, or if we
count Canaan, (and he is named,) these four, represent the great distinguishing classes mto which
the Church may be divided. For as in the fourfold results of the Sower's work (Matt. 13:18-23), so
here, we have three classes springing from the original seed, and a fourth class, which, though not
actually from it, is yet mentioned in connection with it. There is true inward religion, and true
outward religion; these are Shem and Japhet. There is also false inward religion, and false outward
religion: these are Ham and Canaan. Every possible form of Christian life is the development sooner
or later of one or other ofthese four great classes.

Let this solemn truth sink into our hearts. There is a form of life which grows out of the regenerate,
which is accursed. For regeneration not only spares the beasts, though it gives us power to subdue
and govern them, but it leaves in us a mind like Ham, which revives the ways of the old man in the
regenerate soul. Hence the Church has had its Hams, and from them has grown up Great Babylon.
(Note: Babel is the work of the seed of Ham, Gen. 10:6-10.) All history shews, not that it is likely,
but certain, that in the Church's own bosom will be nursed its worst enemies. Heresy cannot exist
without the truth; and "there must be heresies, that they which are approved may be made
manifest" (1 Cor. 11:19). Then, and after the division in the days of Peleg, Eber's son, -- for Great
Babylon has then been built up, -- the elect Hebrew is as distinct from the rest of Noah's sons, as
Noah himself had been from the world before the judgment. Then the word is, "Get thee out from
thy country, and from thy kindred, and from thy father's house, mto a land which I will shew thee"
(Gen. 12:1).

It would be full of deepest interest to trace the course of these different families through their
successive generations. For in them is prefigured the parentage and birth of every sect and heresy
which has sprung out of and troubled the bosom of the regenerate Church. Here, had we opened
eyes, we might see how from the Apostolic Church has sprung, as from a common source, all that
endless train of error which is around us in the different forms of Popery and Protestantism. Here
we might trace the lineage of faith and love, and not less of false spirituality, fanaticism, ignorance,
rationalism, and religious formalism. These neglected genealogies give it all. Here we have the true
"Theory of Development," given by One who cannot lie, and given "for our learning and instruction
in righteousness" (Rom. 15:4; 2 Tim. 3:16). Few, however, care to think on these things, or
consider how surely certain forms of life gradually produce other forms most dissimilar; how the
true spiritual seed, the men of holy contemplation, may beget a seed, as Shem begat Asshur, in
whom the contemplative life is changed to one of mere reasoning, whence grows Assyria, with all
its cities and its crimes. (Note: Asshur, the father of the Assyrians, was Shem's son: Gen. 10:22.)
Few think how the Japhets, that is the men of active life, may produce sons who sink ere long into
what is merely outward, and become as the nations; or how surely the men of mere doctrine, like
Ham, will produce families in which their evil will increase, until Egypt, and Babel, and cursed
Canaan are manifested; these last as truly sons of Noah as Shem, but like the chaff, though
springing from the same root as the wheat, destined to be one day awfully separated.

Without pretending to go into details, a few general pomts in this development of the regenerate
may be for profit here.

And first let us mark the respective proportions of the three great families which grew out of Noah.
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Seventy-two names m all are given us (Gen. 10:1-32). (Note: The numbers here, [ am assured, are
all full of divine mysteries; as some of old have marked. Our version gives only twenty-six names
here from Shem. The LXX. add one more, Cainan, between Arphaxad and Salah. St. Luke follows
the LXX., Luke 3:36.) Ofthese, thirty-one are of Ham's, twenty-seven of Shem's, and fourteen of
Japhet's line; so much more prolific is evil than good, even in regenerate man: reminding us of the
lists of sins, so greatly outnumbering the catalogue of graces, enumerated by the Apostle (Rom.
1:225-31; 2 Tim. 3:2-5); and of the number of "the works of the flesh," as compared with "the fruits
of'the spirit" (Gal. 5:19-23). (Note: Seventeen "works of the flesh" are recorded, besides the
comprehensive word, "and suchlike;" nine "fruits of the spirit.") So is it without, even as within. The
evil seed, whose life is one of doctrine rather than of love to God and man, is that which under a
variety of forms, for the present at least, most spreads and multiplies. "Broad is the way that leadeth
to destruction, and many there be which go in thereat" (Matt. 7:13).

Of'these three lines, all whose outcome is shewn here, it may suffice to note a few particulars. |
have not a doubt that every name recorded describes some distinct character. And though to a
mere English reader any comment on names may seem fanciful, if not hazardous, yet to a thoughtful
mind the names simply translated would, I believe, suggest many things. In reading Bunyan, when
we meet with "Faithful," and "By-ends," and "Evangelist," and "Giant Despair," and others; or when
we hear of places, such as "Slough of Despond," or "Vanity Fair," or "Mansoul," with its "Eyegate,"
and "Eargate," and "Mouthgate," the name suggests some mystery. But Bunyan, in writing thus, was
only copying the style of Genesis, in which the names always express character; for I think no one
can imagine that such names, as some here, would be given or recorded without some deep reason.

But I shall not attempt to trace all the line. This, however, I would repeat, that from Ham, that is the
life of mere doctrine, -- of truth without love, -- proceeds a seed, which, being called Nimrod or
the rebel, "becomes a mighty one;" in whom first the patriarchal life is changed mto "a kingdom at
Babel," a kingdom over brethren (Gen. 10:8-10); while another branch of the same stock of Ham is
the renowned Mizraim or Egypt (Gen. 10:6), (Note: It is scarcely necessary, I suppose, to add,
that Mizraim is the Hebrew name for Egypt.) which as much as Babel, though in other ways,
becomes a snare to God's elect. What these represent we may hereafter see; suffice it now to mark
that Babel and Egypt both grow out of Ham; the greater number of whose sons bear names which
are connected with, or descriptive of, war and strife and bloodshedding. (Note: To trace only the
names of the sons of Cush, Ham's firstborn (Gen. 10:7): "Seba" is taking, or being taken n battle:
"Havilah," labouring or bringing forth: "Sabtah," a word connected with besieging strong places,
means going round or compassing: "Raamah" is a voice of thunder, as of an army shouting for
the battle: "Sabtecha," the cause of slaughter: "Dedan," solitary, or perhaps, who judgeth: names
all akin to strife and misery. -- Cf. Hieron. Nom. Heb.) Shem's line tell out yet more solemn truths.
From him springs the Assyrian, as well as the true Israelite. Asshur no less than Eber is his son
(Gen. 10221, 22); so surely does the contemplative life, which produces true holiness, tend also to
beget that spirit of mere reasoning, of which Asshur, or Assyria, is the appointed type. So near is
the false to the true; so quick the descent from that which is, to that which is not, acceptable. I need
not repeat what I have said of Japhet. Let us not forget how soon his seed, that is the fruit of active
life, degenerates mto that which God counts as the world, into a mere Gentile life which knows not
God (Gen. 10:2-5). (Note: "By these (i.e. Japhet's sons) were the isles of the Gentiles divided,"
&c.)

http://mww.alampthatburns.net/jukes/types/typesgen.htm

69/187



30/4/2014

Types in Genesis - Andrew Jukes

Such are the seeds, whose fate is foretold in that prophecy of their father Noah, with the literal
fulfilment of which we are so familiar; the spiritual sense of which no less reveals the course and end
of those different forms of life which have been developed in the regenerate.

The fate of Ham comes first. In his seed Noah foresaw one who would be "cursed Canaan;" who
though called, as a son of this house, to liberty, would become "a servant of servants to his
brethren" (Gen. 9:25). These are they who, knowing much of the truth, "walk after the flesh in the
lust of uncleanness, and despise government; presumptuous are they, self-willed; they are not afraid
to speak evil of dignities" (2 Pet. 2:10, 11). Such, though they appear to have escaped the
pollutions of the world, through the knowledge of the Lord and Saviour Jesus Christ, again
entangled therein and overcome, find their latter end worse than the beginning. But it is happened
unto them according to the true proverb, -- The dog is turned to his own vomit again, and the sow
that was washed to her wallowing in the mire. That the Church has such a seed needs no proof: but
that it "serves brethren," -- that it subserves a good end, -- is not always seen sufficiently. Yet it
must be so; for the Lord has said, "A servant of servants shall he be unto his brethren." Surely this is
true within and without. And when we reach this stage of regeneration, like Noah, we see, that as
dung upon the earth, or as the bitter bile which is secreted in the natural body, even so does the evil
in the Church work for good, and the ungracious acts of false brethren serve to polish and bring out
the grace in truer souls. "All things are ours, if we are Christ's" (1 Cor. 3:22, 23). Even sin and false
brethren shall be our Gibeonites, "hewing wood" at least for us (Joshua 9:27), (Note: These
Gibeonites were Canaanites. Aug. de Civit. l. xvi. c. 2.) preparing to our hand something which we
may use in self-sacrifice.

I need not dwell on Shem or Japhet's lot: each gets the blessing which is best suited to it; Shem to
have "Jehovah for his God;" Japhet to be "enlarged by God, and to dwell in Shem's tabernacles"
(Gen. 9226, 27). But why of Shem is this alone pronounced? Is not Jehovah the God of all Noah's
progeny? Is not the Name of the Lord known to all who are born and grow up in the house of the
regenerate? Look for answer at the Church. Is God known there? Might not many, even true souls,
almost as well be without God? Are they not doing all for Him, leaving Him nothing to do? Are they
not thus like Japhet, with all their blessings tending to Gentilism? They may, indeed, load altars with
gifts, but are not their altars nscribed, "To the Unknown God?"Is not this their thought: -- There is
a God -- all we know of Him is, that we must offer to Him. "7o Him," not "From Him," is their
motto; and this, though He is shewing out on every hand, that He is not to be worshipped as though
He needed anything, seeing He giveth to all life and breath and all things; and has not left Himself
without witness, in that He does good, and gives us rain from heaven, and fruitful seasons, filling our
hearts with food and gladness (Acts 17:23-25; 14:17). Shem has learnt the Name which tells all
this. What God is in Himself'is Shem's security. The Lord is what He is, and this is enough. He is
Love, and because He is Love, He must go out of Himself in endless, countless kindnesses. Hence
Shem's motto is, "From the Lord, the known God." Shem has an altar "whereof he may eat"
(Heb. 13:10), by grace spread for him. Shem can sing: -- "He prepareth a table for me even in the
presence of my enemies" (Psalm 23:5). Whatever else Shem lacks, he has a God; and, having Him,
n Him possesses all things. Japhet's blessing is the gift; Shem's is the Giver. Japhet rejoices in the
blessing; Shem in Him who is the Blesser. If Japhet is blessed himself, it is enough for him; he

knows not what it is to "thirst for God, even for the living God:" while Shem cannot rest in gifts short

of God, sighing, "When shall I come and appear before God?" (Psalm 42:2). But Japhet one day
shall be "enlarged," and then "he too shall dwell n Shem's tents." Then, wide as the sphere of the
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active life may seem, it shall find yet greater lengths and breadths in the realms of contemplation:
when the name of the Lord, and what He is, appears; and "according to His Name, so is His praise
m all the earth" (Psalm 48:10).

"These are the families of the sons of Noah, and by these were the nations divided in the earth after
the flood" (Gen. 10:32). These are the developments of regenerate man, and by these come the
divisions in that Church which professes "one baptism." The field here is one in which much gold lies
hid. Blessed are they, who, finding it in humble prayer, use it in a still humbler walk on earth to
God's glory.

V. -- NOAH'S FAILURE
Chapter 9:18-29; 10; 11:1-9

IT remains to note the peculiar forms of failure which are manifested in Noah and his sons, that is, in
man regenerate. Sad is the contrast between Noah going forth with joy, and Noah drunken and
exposing his nakedness; between "the whole earth of one lip and of one speech," and Great
Babylon, with "tongues confounded," and its sons separated; between the first full joy of the
regenerate soul, and the experience which follows of gifts misused and curses treasured up; or, to
trace it without, between the Church as it was, when "the multitude which believed was of one heart
and of one soul, neither said any that ought that he possessed was his own, and they had all things
common" (Acts 2:42-47; 4:32-34), and the Church as it is now, with "departures from the faith,
men giving heed to seducing spirits and doctrines of devils, speaking lies in hypocrisy, with
conscience seared, lovers of themselves, covetous boasters, proud, blasphemers, having withal a
form of godliness without power" (1 Tim. 4:1, 2; 2 Tim. 3:1-5). But such is the fruit and fall even of
regenerate man.

Three chief forms of failure are described; first Noah's, then Nimrod's, then Great Babylon. Each
differs in form, with a gradual advance in crime. In the first two, good things are misapplied. In
Noah, we have blessings external to him misused, to his own hurt. In Nimrod, personal gifts are
perverted to mjure others. In Babel we have more open apostasy, and a systematic departure from
the right position, with untrue and creature things substituted for true, and self-exaltation instead of
God's glory.

In each regenerate soul all this may be. First, misuse of privileges leads to spiritual intoxication. The
vine -- some precious grace of Christ in us -- tends, if misused, to make us forget ourselves, and to
expose our nakedness; the failure of the ruling mind within giving an occasion to the other thoughts
m us to shew themselves. Thus do our failings help to discover to us what different minds, after
regeneration, yet remain in us, some of which we learn now must be judged, as being only subtle
forms of the condemned old man. Shem, the mind which loves contemplation, and Japhet, that
which purposes and performs true outward service, are each recognised; but Ham is cursed in his
seed; the fruits of knowing and not doing are foreseen and reprobated. Nevertheless out of Ham
the evil grows. Nimrod, a form of'life the fruit of mere intellect, aspires to rule and be the master-
mind; gifts of knowledge claim a place in us, which God cannot approve; the result of which is a
"kingdom at Babel," that is, some rule or rules which cannot sanctify. After which Babel itself grows
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up; some form, which, though great and approved in man's eyes, in God's is simply confusion. We
build up likenesses of truths within: we strengthen and fortify some opinion or imagmnation; and we
may call it edification; but self'is at work, usurping the Lord's place, and self-love, and thoughts of
self-exaltation, "to make us a name," are indeed perverting everything. Thus a tower of pride
springs up within, which we may hope will be a means to reach to heaven, (for in building this Babel
we are self-deceived, and may be seeking right things in a wrong and self-mvented way,) but which
will only draw us from the true high ground of light, and leave us inwardly distracted and full of
confusion. All this may be, and is, within, after we are through grace truly regenerate; for no evil is
without, the seed of which is not within: it may be hid, as the night is hid in the day, if the light of
heaven rules us; yet the root of self remains, and m it lies the germ of a Babel, a beast, an Antichrist,
ready to make the temple of God his seat, if we depart from the cross of Jesus Christ. But the
inward kingdom is not seen by all; the outward manifestation of it, therefore, may be more useful
here.

To trace it then without. Noah's fall comes first. This is the failure of the true elect through the abuse
of good gifts. Noah's care in the cleansed earth is the vine (Gen. 9:20). In the sphere of old Adam,
and before the flood, that is, before regeneration, Noah was no planter. There his work was the
ark: there, day and night, instead of planting the vine, he was cutting down the high trees; as the
work of'the elect in the world is to lay the axe to the root of men's pride; to lay them low, that by
the experience of death they may reach a better life. But in the Church, regenerate man has other
work. There the vine is to be trained, and pruned, and cultivated; there its precious juice, which
gladdens God and man, is to be drunk with thankfulness and joy to God's glory. Yet this may be
misused. Has the "cup of blessing" never been taken and perverted to men's own condemnation?
Alas! not a few, like Noah, have profaned that wine which was given in love to "make us forget our
poverty" (Prov. 31:6-7). (Note: Augustine, De Civit. |. xvi. c. 2, and Cyprian, Epist. 63, both refer
this cup of Noah to Christ's blood and the Lord's Supper. But neither Augustine, nor any of the
early Fathers, so far as [ am aware, speak distinctly of the failure of Noah's sons, in its bearing
upon the failure of the regenerate. The reason is clear; because in their days the evil, of which
Nimrod and Babel were the figure, had not developed itself in the Church, as it has since then.) The
truth of Christ's sufferings for us, carnally received, used as a reprieve to the flesh, has come back
as a curse to those who have so regarded it; for, "the grace of God being turned mto lasciviousness"
(Jude 4), men have but "eaten and drunk theirr own damnation:" while even Christ's sufferings in us
may be perverted if they minister to our pride or vain self-satisfaction. If, instead of walking in
watchfulness and prayer, men put some gift in the place of meekness and humbleness, if they do not
"watch and keep their garments," the result is always this, -- "they have walked naked, and men
have seen their shame."

Two things are brought out by this fall; sin in some, and grace in others, of the Church's children.
Ham not only sees, but tells the shame abroad, without an attempt to place so much as a rag on that
nakedness, which, as the sin of one so near to him, should have been his own shame. Shem and
Japhet will not look upon it, but "walking backward," -- a path not taught by nature, but grace, --
cover their father's nakedness (Gen. 9:22, 23). So is it yet. We see what is akin to us. The evil have
an eye for evil, while the good and loving are engaged in acts of charity. Thus He, whose work it is
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to bring to light the hidden things of darkness, by the failure of one, often reveals another's heart.
The Church's fall, the misuse of gift in some, is made the occasion for stripping the self-deceiver
bare. Men sit in judgment on the evil in the Church, full of impatience and self; laying all iniquity
bare, not waiting for the righteous Judge; little thinking that, whilst they are judging evil, God by the
evil may be trying and judging them; or that the spirit, which exposes others' sin, may be far more
hateful to Him than some misuse of privileges. For Noah's fall was a misuse of blessings: Ham's
exposure of it was want of love. God may, indeed, convince of sin, but never without ministering
better things. We too, at times, must strip deceivers bare; but to see evil and accuse it, without a
helping hand or pitying eye, is devilish. Shem and Japhet cannot do so. With such souls, the
Church's failure only brings to view graces, which, were there no failure, could not be manifested.
We mourn because the Church is fallen. But does not the Church's fall give larger opportunities for
love and self-sacrifice? Every trying thing -- every humbling and shameful thing -- is but the
occasion of shewing grace, if grace be there. Circumstances do but prove us. And that same trial,
which shews the carnality of the carnal, only elicits grace in gracious souls; and that very mfirmity,
which is an occasion of falling to us, if we walk by nature, is an occasion of victory, if we walk by
grace.

But a worse form of evil soon appears (Gen. 10:8-10). Noah misused blessings to injure and
expose himself: Nimrod exalts himself to lord it over brethren; for of those over whom he ruled all
had sprung, and this within a few generations, from one common father. Little is told us of this
second form of apostasy; but that little is enough. And indeed the steps by which lordship over
brethren is reached are not many.

The author of it is Nimrod, the son of Cush. Sprung from that seed, who, having been scorched by
the truth, have "seared consciences," his very name, Nimrod or rebel, (Note: Heb. nimrod
[H5248], from marad [H4775], to rebel; reminding us of ho anomos, "the lawless one," 2 Thess.
2:8.) pomts out the character of those actings, by which the family and patriarchal government
mstituted by God was changed into a kingdom ruled by violence.

The stages are these: "He began to be a mighty one;" this is the first step in the transition from
"ensamples to the flock" to "lords over God's heritage" (1 Pet. 5:3); after which "a mighty hunter"
follows, one who can first slay for us the wild beasts which threaten us; but who, having hunted
them, will then hunt his brethren, till they too are ensnared and captivated. And all this shall be
"before the Lord;" "even as Nimrod, the mighty hunter before the Lord." It was so in Israel, when
faith in God and communion failed; a king was sought under whose shadow they might dwell safely,
who might "fight their battles and go before them" (1 Sam. 8:20), and do for them what God had
covenanted to do. In a word, a gift of God was sought for more than God; and the result, in Saul's
case, as in Nimrod's, was that the "mighty one" became a "mighty hunter," pursuing those, who, like
David, because they walked with God, could not be taken by all this mightiness.

It is well known how that which first was shewn in Nimrod again reappeared on resurrection
ground, and was again enacted in that redeemed family, of which the Lord said, "Ye all are
brethren." As it was foretold Antichrist should come, so did he come, and the success of the
"rebel," or "lawless one," is but too well known. Men arose, with mighty gifts, used first to slay the
lion and the bear, but soon to bring the congregation of the Lord into bondage. They stood in the
Church for God and His Christ, as though God and His Christ were absent, rather than as
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witnesses that "the Lord God yet dwelt among them" (Psalm 68:18; Eph. 4:8). (Note: The
connection is most noteworthy between God's "giving gifts to men," and the aim or end of this, "that
the Lord God might dwell among them;" not that they should take His place. Augustine recognises
the same truth in the Lord's words respecting Babel. -- De Civit. 1. xvi. c. 5.) Thus did the best
gifts become curses. Nimrod's course became a proverb: -- "Wherefore it is said, Even as Nimrod,
the mighty hunter before the Lord." Is it not a proverb, that spiritual dominion, or rather that which
has claimed to be such, is too often a "mighty hunter," a spirit of dommation, ever seeking to
enslave, and to impose a yoke, not on the bodies only, but upon the minds of brethren? Christ's
true rule aims to make all free: false rule to make all slaves, under the pretence of serving them. The
Church of Rome, where "the rebel's" rule has been most seen, is proof enough; but it is not there
alone that the works of the "mighty hunter" may be seen.

So Nimrod makes a "kingdom i the land of Shinar, whose beginning was Babel," that is,
confusion. This leads to another form of evil: men's tongues are confounded, and then the one
family splits and separates. But ere this is described, a fact is named, shewing the effect of Nimrod's
course on Shem's purer seed.

We read: -- "Out of'that land went forth Asshur, and builded Nineveh, and the city Rehoboth and
Calah" (Gen. 10:11). Asshur is the son of Shem (Gen. 10:22), and here we have Asshur going forth
from Nimrod's kingdom, to imitate him in building, if not a Babel, at least a Nineveh or a Calah.
Nimrod's invention cannot be confined to Great Babylon. Other cities, "the cities of the nations,"
soon arise. Cities in type are systems or polities, very unlike those primitive pilgrim dwellings, "the
tents of Shem." Here we have foreshewn the rise of those "cities of the nations," those national
systems of religion, seen by the Apostle John, whose fate is connected, even as their birth, with
Babylon the Great, and who, when she falls, fall with her (Rev. 16:19). Nor does the fact that these
cities are the work of Asshur, the son of Shem, save them from the destruction that will one day
overtake the works of Nimrod. What avails it for national churches to pomt to the elect seed who
built them? The question is not, What seed were they? -- but, What has been the building? Whence
got they their pattern? Out of what land came they? Have they built "cities," or were they content,
like Paul, to be "tentmakers"? (Note: Origen, in commenting on the Tabernacle in the wilderness,
that movable tent, which, until Canaan was reached, was their place of assembly and worship and
sacrifice, connects that tent with Paul's vocation. -- Hom. xvil. in Num.) Alas, even Asshur finds
pilgrimage hard travail: hence Asshur builds cities, and becomes almost as Babel. Asshur it is who
carries Israel captive (Ezra 4:2); Asshur it is who joins with Israel's foes (Psalm 83:8); Asshur
upholds the mart of nations (Ezek. 27:3-27); therefore Asshur and his company go down into the
pit" (Ezek. 32:22, 23). Wherefore let Israel say, "Asshur shall not save us" (Hosea 14:3), though he
is strong and buildeth mighty cities; "for ships shall come from the coast of Chittim, and shall afflict
Asshur, and he also shall perish for ever" (Numb. 24:24).

The third form of failure among Noah's seed is the building of Babel, with the consequent scattering
and confusion of the hitherto united family (Gen. 11:1-9). This form of evil, though allied to
Nimrod's, is worse; for it is no good gift misapplied, but rather a systematic departure from the
original position, with imitations of the true instead of truth, and self-exaltation instead of God's

glory.

The course of'this apostasy is soon traced; and nothing can be more striking than the contrast here
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drawn between the primitive state of the redeemed family, and that which their sin brought upon
them. Their original state is thus described: -- "And the whole earth was of one language and of one
speech." Difference of age we know there was; difference, too, in character; some were Shems,
some Hams, some Japhets. But, spite of this, as yet "they all spoke the same thing;" as yet "there
were no divisions among them." As in the early Church, where "the multitude of them that believed
were of one heart" (Acts 4:32), there was but "one lip and one speech" among them. Love enabled
them, though not of one stature, to be of one mind. As yet they could understand one another and
walk together.

Not long did this continue: soon apostasy begins. The first step is, "They journeyed from the east."
The dayspring is in the east. There, to them that love the light, "the Sun of Righteousness ariseth
with healing on His wings" (Mal. 4:2; Luke 1:78). But now the company of resurrection pilgrims are
seen with their backs toward the east: their faces see not this light; they are turned away from it.
(Note: Gloss Ordin. in loco.) Then "they found a plain:" they leave their first high ground. This
plain, doubtless, like the plain of Sodom to Lot, had its attractions; so "they dwelt there." And now,
their pilgrim character being at an end, their thoughts turn to their own glory and establishment.
Great Babel is the result. "And they said one to another, Go to; let us make brick, and burn them
thoroughly. And they had brick for stone, and slime for mortar. And they said, Go to; let us build us
a city, and a tower, whose top may reach to heaven; and let us make us a name, lest we be
scattered abroad upon the face of all the earth." Thus arose Great Babylon. Let us not pass from
this scene till we understand it, for even yet Babylon is "mystery" -- a thing unintelligible to not a
few.

Its preparatory stages we have noticed. Men journey from the east; then they settle down; then they
begin to build. At this stage, the scene presented is man taking counsel of man, and not of God.
"They spake one to another;" and the result of the deliberation is an attempt to imitate God; first in
His words, then in His works. They said, "Let us make." God once had said "Let us make" (Gen.
1:26). Here man takes upon him to speak as God. Then comes out their work: "They had brick for
stone, and slime for mortar." Brick is stone artificially made, -- man's imitation and substitute for
God's creative work. Babylon is built of brick; so, too, Nineveh is built of brick. The prophet who
foretells her downfall notes this, bidding her to "tread the clay, and make strong her brick-kilns; yet
shall the fire devour them all" (Nahum 3:14, 15). In Egypt, too, brick-making is common. Egyptians
like nothing better than to see captive Israelites toil in making brick (Exod. 5:7, 8). Great Babel is
built of brick, and for cement they have slime, as it is written, "And slime had they for mortar." This
slime was that sulphureous compound, of which the region of the Dead Sea, and the plain of
Babylon, are even now so full -- a compound formed, as it is supposed, from the corruption of
animal and vegetable substances. Well does it represent that dangerous cement -- so ready to burst
out into a blaze -- that cement of self-love and lust of power, by which mystic Babylon is now held
together. It is a "daubing of untempered mortar." Jerusalem is not so built, nor of her does man say,
"Let us make;" but the Lord Himself says, "l will." "Thus saith the Lord, Behold, I will lay thy stones
with fair colours, and [ will lay thy foundations with sapphires; and I will make thy windows of
agates, and thy gates carbuncles, and all thy borders pleasant stones" (Isa. 54:11, 12). So another
saith, "Ye also, as lively stones, are built up a spiritual house" (1 Pet. 2:5): and again, "Ye are God's
building" (1 Cor. 3:9).

Babel is built by other hands, and with other aims. Here man is working to ascend up to heaven.
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Self-elevation is the aim; self-energy the means: it is but consistent that self-glory, "to make us a
name," should be the motive. And withal, (let not this be forgotten,) the reason assigned seemed
good; -- they wished for unity: their fear was, "lest they should be scattered;" therefore they built
their high tower. We know too well how others also have builded, with the self-same aim,
professing and perhaps really seeking catholic unity; and the result has only been greater scattering
among those who were to be united. But when man builds for self-glory, a