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PREFACE

I wish, by way of Preface, to throw together a few thoughts on the mystic character of Scripture,
and on other kindred matters.

Many are aware that the Books of Moses deal largely in typical representations, that is, figures of

spiritual things, both facts and doctrines, of the Christian dispensation. We cannot read St. Paul
without perceiving that he saw far more in Genesis than the mere letter. The creation with him is the

figure of another work, which God accomplishes in every saved sinner. "God, who commanded the
light to shine out of darkness, hath shined into our hearts." Then, "If any man be in Christ, he is a

new creature: old things have passed away; behold, all things are become new." As much as to say,
that just as God began to work upon this earth, when all was dark and without form and void, and
worked upon it, step by step, bringing forth fruits and forms of life, until the image of God, the man

created in righteousness, was seen to rule it all; so is it with the soul of man, from "Let there be light,
and there is light," till the new man in us rules every faculty. The story of Hagar and Sarah too, as is

well known, has with St. Paul a sense far deeper than the mere letter. Melchisedek is another
example, the import of whose name and acts is familiar to all readers of the Epistle to the Hebrews.

These and St. Peter's allusion to the flood, as a figure of that judgment of the first creation which
baptism declares, are too well known to need comment. In every age they have witnessed to the

most unwilling that Genesis has treasures richer than those upon the surface, secrets of God's
purpose and of man's ways, which the spiritual man may search, for the Spirit searcheth all things,
yea the deep things of God.

But though many have a general notion that Genesis contains types, few have any idea of the
immense extent or depth of this hidden wisdom. Just as in nature the distinct orders under which

plants are found to range are quite beyond the conception of any but a botanist, though every one

must have generally noticed their great differences, or marked some peculiarity of this or that

flower. Just as it needs the patient study of years to make an astronomer, though every educated
man understands something of the phenomena of the heavenly bodies. So is it with the Word. And

in this book of Genesis, diligence and prayer and God's Spirit will bring to light worlds of truth

infinitely beyond the conception of the carnal mind; and humble faith will discover systems of

wisdom as complete and wondrous in the Word, as science with all her researches has found in the
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material universe. We may indeed read the Scriptures, as men cultivate the earth, simply to find

food to support the life which God has given. But we may also read with higher views, to know the

ways of God. He who has given us the earth to bring forth food, has shewn us vast and mysterious
heavens above, the contemplation of which is fitted to raise and humble and spiritualise us. In the

Word are not only fruitful fields, but heavenly depths full of unnumbered lights. Often as we regard

them must we confess our ignorance. Why should we scruple to do so, when even in nature the

keenest eye, and the mightiest mind, is baffled on every hand. Errors even may mingle with views in
the main correct, as men have erred in studying the phenomena of the heavens, and indeed must err

until they have learnt to correct the readings of sense by the conclusions of a higher faculty. Yet
diligence reaps its fruits, which, though open to abuse, may also be an offering to God's glory.

The form of the Word, however, and the wisdom of its form, is a subject which yet waits to receive

that attention which is its just due. Four Gospels have forced some in every age to notice the

distinct purpose of God in each Gospel. But for the rest of Scripture, why its form is what it is, --
why like a man, and with man, it grew from age to age, -- why it looks and is so human, -- what

connection all this has with the mystery of the Holy Incarnation, -- these are questions seldom

asked, or, if asked, rarely answered as befits His dignity from whom we say the Scripture came.

I do not attempt here to enter on the reasons for this form; but I notice one fact, namely, that the

Word is given to us in many books or sections, each of which, I am assured, is a divine chapter,

with one special end, illustrating something in God and man, or the details of some relation between

the Creator and the creature. (Note: As to the form of the Old Testament, Jerome notices that the
number of the books, according to the Jewish division, (five books of the Law, eight of the

Prophets, and nine Hagiographia,) answers exactly to the twenty-two letters of the Hebrew

alphabet; and that as there are five double letters in the Hebrew, so there are five double books,
namely, two Samuels, two Kings, two Chronicles, two Ezras, (which we call Ezra and Nehemiah,)

and two Jeremiahs, (that is, Jeremiah and the Lamentations.) The fact that part of the book of

proverbs, (Prov. 31:10-31,) the whole of the Lamentations, and seven Psalms, (namely, Psalm 25,

34, 37, 111, 112, 119, 145,) are acrostics, founded on the Hebrew alphabet, leads him to suppose
that there is some mystery in these twenty-two sounds, which form all words, connected with the

comprehensive character of the Word. Prol. Galeat. 1-8. Modern criticism may smile, but there is

far more in this than appears at first sight.) As in the Gospels, one is to shew Christ as David's Son;

the next to reveal Him, not so much as the King, as the meek and true Servant; the third, to set
forth the Son of Adam; the fourth, the Son of God; each giving a distinct view of the various

relationships of the same One Lord: so it is in the rest of Scripture; each book has its own end, and

the order and contents of all, as they describe the progressive ways of God with man, answer to
His ways in every soul, for within and without His ways are one, and His work the same from age

to age.

As a base or ground for what is to follow, we first are shewn what springs from man, and all the
different forms of life, which either by nature or grace can grow out of the root of old Adam. This is

the book of Genesis. Then we see, that be it bad or good which has come out of Adam, there must

be redemption; so an elect people by the blood of the Lamb are saved from Egypt. This is Exodus.

After redemption is known, we come to the experience of the elect as needing access, and learning
the way of it, to God the Redeemer in the sanctuary. This we get in Leviticus. Then in the

wilderness of this world, as pilgrims from Egypt, the house of bondage, to the promised land
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beyond Jordan, the trials of the journey are learnt, from that land of wonders and man's wisdom, to

the land flowing with milk and honey. This is the book of Numbers. Then comes the desire to

exchange the wilderness for the better land, from entering which for a season after redemption is
known the elect yet shrink; answering to the desire of the elect at a certain stage to know the power

of the resurrection, to live even now as in heavenly places. The rules and precepts which must be

obeyed, if this is to be done, come next. Deuteronomy, a second giving of the law, a second
cleansing, tells the way of progress. After which Canaan is indeed reached. We go over Jordan: we

know practically the death of the flesh, and what it is to be circumcised, and to roll away the

reproach of Egypt. We know now what it is to be risen with Christ, and to wrestle, not with flesh

and blood, but with principalities and powers in heavenly places. This is Joshua. Then comes the
failure of the elect in heavenly places, failure arising from making leagues with Canaanites instead of

overcoming them. This is Judges. After which the different forms of rule, which the Church may

know, pass in review in the books of Kings; from the first setting up of rule in Israel down to its

extinction, when for their sin the rule of Babylon supersedes that of the elect. When this is known
with all its shame, we see the remnants of the elect, each according to its measure, doing what may

be done, if possible, to restore Israel; some like Ezra returning to build the temple, that is, to restore

the forms of true worship; and some coming up like Nehemiah to build the wall, that is, to re-
establish by Gentile permission a feeble imitation of the ancient polity; while a third remnant in

Esther is seen in bonds, but faithful, providentially saved, though God's name (and this is

characteristic of their state) never appears throughout the whole record.

This subject would of itself fill a volume. I touch it here, not only to shew that each book has its

own peculiar end, each being but the illustration of some one truth or fact, on which a revelation

from God was needed by us; but to call attention also to their order and gradation, answering so

exactly to the steps by which truth is ever apprehended by us in the world of thought within. In this
light the position of Genesis is most suggestive. Its purport is to shew what Adam is, and what can

spring out of him. And just as in our souls the Spirit of God first comes to shew us ourselves, that

so "coming to ourselves," like the Prodigal, we may then "come to the Father" also; so does the

Word open with the same, with Adam and his seed, that is the fruit of human nature. This, as it is
the ground of all that follows, is not only an introduction: it is also an abridgment or summary of all

the books. For what is the series but a revelation of God, shewing His resources by the very wants

and failure of the creature. Genesis, in shewing us Adam and his outcome, man by grace and
nature, reveals in embryo the whole mystery of grace and nature in the creature. It is thus an

abstract of the Bible, with the long sum of the Divine counsels worked out and expressed in God's

algebra.

Genesis then reveals to us all that can spring out of Adam. In the letter it gives us the story of Adam

and his sons. Here we may read how Adam behaved, and what races and peoples sprung out of

him. In spirit we may learn how old Adam behaves, what the old man is in each of us, and all the

immense variety which can grow out of him. And what an outcome it is. Some forms of life there
are which spring out of Adam or human nature, simply by nature, according to the course of nature;

and some forms of life there are which spring out of Adam by grace, which are the result of a divine

seed sown in that poor soil, contrary to nature, and to the common course of nature. It is a
wondrous tale, yet within and without it is but one. For the development of Adam or human nature

in the great world without, has its exact image and counterpart in the little world within; I call it

"little," though indeed it is not little; for if "the kingdom of God is within us," there must be room
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enough. And what confusion it seems: life and death, evil and good, love and hate, and pride and

meanness everywhere: men praying, cursing, blessing; palaces and hovels, churches and armies,

schools and markets, jails, cities, asylums, unions; such are some of the fruits of old Adam, in whom
all this was before it was seen, and is only seen without because it was and is within him.

But whether within him or without, man finds it hard to unravel all this tangled skein of life and

being; for man looks only on the outward appearance; God who looketh upon the heart knows and
can trace out the whole development. In the book of Genesis He tells the story, how both human

society and divine spring by grace or nature from the same root. To illustrate this subject is my aim

in this volume, the details of which I will not here anticipate, further than to say that there are seven
very distinct forms of life, owned by God, which this book of Genesis fully reveals to us; first

Adam, then Abel, then Noah, then Abraham, then Isaac, then Jacob, then at last Joseph. These

seven are the various shades of the true light of life, as it appears when refracted through body,

soul, and spirit, the triangular prism of human nature; from the red of Adam on the one hand, up to
that regal purple, in which he may be said to shine who completes and is over all the rest.

Connected with all these are other forms of life disowned of God, various shades, that is, and

degrees of darkness; but these seven lives give us all the light which beams through this book.

These are all representative men. In Adam we see the old man, human nature as it is in itself, ready
to trust the tempter, and to distrust God and rob Him of His glory; then hiding from His presence,

and covering its nakedness with fig leaves, and laying the blame on the very gifts which God has

given it; yet pitied and visited with a promise and a gift, -- a promise that, weak as he is, the Seed
of the woman shall at length prevail, -- a gift by which, naked as he is, his nakedness may be

covered. All that can be said of mere human nature, -- of man as man, -- is set forth in the history

of poor, fallen, yet pitied and redeemed Adam. Soon we have another stage or picture. In Adam's

sons, the elder and younger, a type is given us of two seeds, the flesh and the spirit, the natural and
the spiritual, which have grown by nature or by grace out of the root of old Adam. That is not first

which is spiritual, but that which is natural. Both are seen here in all their main outlines. Then comes

Noah who is more than the spiritual man; for there may be spiritual men who have not passed the

mystic waters. Noah is a type of the regenerate, of those who know what it is to be taken out of

one world and placed in another. His seed shew us all the works which may be, and have been,
wrought by those who are regenerate. Then Abraham, Isaac, Jacob, and Joseph, set forth those

four great forms of life, which are known and enjoyed after regeneration has been fully reached by

us; Abraham being the life of faith, shewing how the man of faith goes forth, not knowing whither,

yet seeking to go to Canaan; Isaac, revealing the life of sonship in the land, dwelling by wells of

water, with many joys and few conflicts; Jacob, the life of service, begotten on resurrection ground,

and going down into the far country, to win a bride and flocks, whom he may bring back to share

his joy in heavenly places; Joseph, the last, most perfect life, the life of suffering, which first dreams

of rule, and ends with all things brought into subjection to it.

How the order of these lives answers to the development of Adam in us is sufficiently known to all

who understand much of that development. First, we learn old Adam; then the difference between

flesh and spirit; then the way through the flood, that is, regeneration: after which faith begets

sonship, and sonship service, and service that life of suffering, which now, as then, ends in glory.

The series never changes, nor do its stages come by chance. Abraham or faith now and ever

precedes sonship, even as sonship will ever precede that evangelic service of which Jacob is the
figure. All the path we may not know, but as far as we know it, the order will be that set forth in
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Genesis. In each newborn man is some portion of this history fulfilled, from the day when he knows
not that he is naked, when the thing which is true for him in fallen Adam is not yet realised, (for as

things are true for us in Christ before we experimentally know them, so is it in old Adam,) until

stage by stage the things which have been realised by man, both the old man and the new man, are

all part and parcel of his own experience. Thus Genesis and its history becomes again incarnate.

He, in whom man is developing after God, will have lived as in the world before the flood. He has

known, because he is by nature in Adam, what it is to live in the old world, in the first creation,

before its judgment. He has known too, like Noah, the judgment of the first creation, and that there
is a way of safety through the deep waters. And he may know, if he is faithful, the walk and life in

the new creation, and the many developments there, from sonship to service, and from service to

glory; if unfaithful, other developments, the forms of which are foretold, and which though partaking

of some of the blessings of the elect are not elect.

The measure therefore in which these truths will be apprehended will depend on the difference of

spiritual experience or growth of different souls. Experience is proving the truth; and just in

proportion as we have proved these truths, so far shall we be able to enter into the lives here
depicted. Thus I can foretell that, inasmuch as all know something of human nature, all will have

some understanding and apprehension of the parable set forth in Adam's life. Those who can

discern the flesh and the spirit will decipher Cain and Abel: those who have reached to regeneration

will understand Noah; those who know the path of faith will be at home in Abraham's trials; while

the spirit of sonship will open Isaac's path. In like manner, service will explain Jacob, and suffering,

Joseph; the likeness in each case being easily to be recognised by those who know and love the

original. If we will do the works, we shall know of the doctrine.

------------

But is not this all mere imagination? What proof have we that there is anything but fancy to support

all this? I am not careful to answer this; first, because I write for those, who, though requiring help,

fully believe that some such secrets are treasured here; and also because the spiritual sense is its

own proof, as a key by opening a complicated lock sufficiently proves that it has been designed for
it; a proof indeed which requires some capacity in the observer, and some exercise and intelligence

in the things of God, but which will, I am assured, be increasingly satisfactory to those who will test

it in the daily study and meditation of the Word of God.

Do I then despise the letter? God forbid. With sincerest faith I receive it, and thank God for it,

throughout Scripture. Most precious is it, speaking to all in words of truth, shewing how the

outward daily life on earth may be sanctified, and is watched and cared for by God. Especially
now, when so many act as if the earthly calling were a path of which God took no notice, and in

which faith availed us nought, most precious is the letter, as shewing God, for He changeth not, in

all His providence over the outward path of those who love and fear Him; shewing how the path of

lonely men, if they walk with Him, their wells, and sheep, and feasts, and wars, are all His interests;

that not a marriage, birth, or death, -- not the weaning of a child, or the dismissal of a maid, -- not

the bargain for a grave, or the wish respecting the place of burial, -- but He watches and directs it.

Thus precious is the letter; a daily guide and comfort to us as dwellers here.
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But holding this, I see much more, -- that while the letter is a guide for things on earth, in spirit it
veils and yet reveals to us the things of heaven; in this like the world around us, which, while

supplying means for this life, in those very supplies sets before the opened eye the secrets and

treasures of the world within the veil; in this too like the Lord, coming under our hands in human

form, under that lowly form veiling yet revealing the glory of the eternal Son. Christ, the Incarnate

Word of God, seems to me, not an illustration only, but a proof, both of the preciousness of the

letter, and of the deeper spirit which everywhere underlies the letter throughout the Word of God.

He was a man, but He was God. There was the human form of the Word, the outcome of David
and Abraham, for He sprung out of Judah. This was the humble form which men despised; but

besides and under this was the Divine, full of the unspeakable depths of the wisdom of Almighty

God; giving forth draughts of that wisdom, emitting rays of that light, to as many as had capacity to

receive of His fulness; and yet in mercy hiding from others awful depths which they were unfit to

know; being, like the world His hands had made, an "open secret" to all around Him.

Such also is the Written Word. Coming to us in human form, as the outcome of David or of some
other Israelite, and judged by most as Joseph's son, it has a higher birth, truly human indeed, and

yet no less divine; in its letter, in its human form, coming down to teach men upon the earth, full of

lessons of love and truth for us pilgrims here; in its spirit to shew us the things within the veil, and to

lift us up to live and walk and dwell above; in the letter, even as the flesh of Christ, "never to see

corruption," though rejected; and in spirit to be seen as shining with unearthly glory. I have known

Christ after the flesh. I can never cease to adore the God and Father of our Lord Jesus Christ for

the grace of the mystery of His Holy Incarnation, by which He has come as a man to speak to men;

but I have also seen His glorious resurrection and ascension, and the coming of the Holy Ghost. So
have I known the Word in the letter. Most sweetly has it spoken. When I walked, it led; when I

slept, it kept; when I awaked, it talked to me (Prov. 6:22). It has been my guide, my staff, my

bread, my counsellor, my comfort, all through this lonely pilgrimage. But I have also felt its spirit,

and seen the depth within the veil, where I could but fall down, and cry, Holy, Holy, Holy, Lord

God Almighty.

And to turn from God's Word to man's, our own words, which in their very form confess that
human language can only speak of spiritual things under outward images, might prepare us to find

that God, who is a Spirit, in speaking of outward things, in them is teaching spiritual things. All our

words for spiritual things are, if we mark them, figures. We take something from outward nature

and apply it morally. The language which forms the medium of our intercourse with heaven, is

constituted out of the forms of this world, and if we look at its letter only points us to the outward

world around. Thus sin (hamartia) is simply missing the mark; grace is outward beauty; right is

straight; wrong twisted: spirit is wind: transgression is a stepping over: error is only wandering. The

same is true of countless other words, which, originally forms of outward life, through that
mysterious correspondence which exists between all works of the Divine Word, have come to

express the relations of the mind and the world within. For, indeed, His works are words. There is

a word in the forms of things, by which they are prepared to represent what is inmost in our souls.

There is a word in all nature, in light and darkness, cold and heat, in summer and autumn, in fruits, in

storms, in sunshine. There is a word in the lives of men, yea, even in beasts and birds, each saying

somewhat to us, not unintelligibly. Day unto day uttereth speech, and night unto night sheweth

knowledge. Their line is gone out through all the earth, and their word unto the end of the world.
Surely "there are many kinds of voices in the world, and none of them is without signification."
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Wondrous, therefore, as it is, that the facts of man's first and natural development should figure the

growth and progress of his spiritual life, -- that a chain of events, such as Genesis records, should

spiritually express all the manifold history of man's inward life in every age, -- it is but the wonder

which meets us everywhere, that all we see, and far more than any see, -- every law of nature, the

seasons, the days, every tree in its laws of growth, each beast and creeping thing, -- speak to our

souls of other higher things, and have been so felt to speak by man in every age. We do not make

these things significant. Light, darkness, cold, warmth, spring, and winter, are in themselves

significant. Why they are so, few may understand. The fact remains still undeniable. And as the
growth of seeds is to the eye of Paul a silent yet sufficient witness of higher things (1 Cor. 15:35-

36); so the growth of the human tree, as it is drawn in Genesis for us by One who knows it

perfectly, tells of another higher growth in man, in which God's spiritual image may be discerned yet

more perfectly.

But it is not a point for debate. He who walks as becomes his calling, will sooner or later, if he can

bear it, have all the proof before him. Arguments are of little service here. He who saw Christ as the
Eternal Word, whose eye, divinely taught, discerned in that human form, not so much the son of

Abraham or Adam, as the Only Begotten Son, characterises himself as "the disciple which testifieth"

(John 21:24); agreeably to which his Gospel, and his only, is peculiarly marked by the reiterated,

"Verily, Verily;" for testimony, not proof, is all that disciples can offer the world, on those subjects

which eye hath not seen, but which are revealed by God's Spirit. Paul may argue, if he will; but

John, though he tells what he has seen and handled of the Word of Life, only testifies. The "Verily,

Verily," has spoken to him. He relies on its finding its own witness in other hearts.

To brethren, therefore, who love the Word, who have seen cure upon cure wrought by it, but have

not yet seen how its very form may be transfigured and shine with heavenly glory, I say, -- Yet love

and abide by the Word; it may be you shall not taste death, until you see something of this

transfiguration; and if you see not here on earth, you shall see it in heaven, where He who loves you

is gone to prepare a dwelling. Yet if we walk with Christ, daily walking by the Word, (for of His

disciples all do not follow all His steps, and therefore see not His transfiguration,) -- if we will not

leave Him, no, not for a day, but will yet walk with Him, -- not by what this or the other man saith,
but by the simple Word alone, living by it hour by hour, -- we may see it changed before us. Then

the raiment of the letter shall be filled and beam with heavenly glory; the human form, which we

have so long taken for a true prophet indeed, but only as the outcome of David, will shew with

unearthly glory that it is something far higher; and we shall see Moses and Elias, law and prophets,

not in the flesh, but transfigured also, shining like Him of whom they bear witness; no longer a mere

letter, much less a dead letter, but full of God and radiant with His brightness. We must indeed

come down again from thence; for though, as Peter says, "it is good for us" to be there, it is better
for others that we descend to those who stay on lower ground; but they who have seen the glory

there, even if they come down from that mount, at once to meet a devil (See Matt. 17:1-18), will

not forget the glory, or the shining raiment of Moses and Elias, or the voice from heaven, witnessing

to Him, who, though He veiled Himself, was the Only Begotten Son.

Others there are, hoping in the Word, who may see their likeness in that blind man who sat beside

the way by Jericho (Mark 10:46-52); like him in darkness, nigh to that cursed and mystic city,

whose walls, once blown down by the blast of rams' horns, have been rebuilt to tempt some
Israelites again to seek a dwelling there (Joshua 6:26). (Note: The man, also, who fell among
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thieves, but was cared for by the good Samaritan, was "going down from Jerusalem to Jericho." --

Luke 10:30.) And there they sit, both poor and blind; yet they sit "by the way." They have not

rightly seen the Word, even in the flesh or letter. They cry, "Thou Son of David," little thinking that

the Word which is so nigh them has glories greater than those of David's Son. And some disciples,

whose eyes are open to see and confess the Son of God, bid the blind to hold their peace, because

they give not the Son His due title. Not so the living Word. Such as seek Him shall be healed. They

may not see His transfiguration, but with open eyes they shall follow in the way.

I would that all who touched the Word were thus climbing the holy mount, or having blind eyes

opened by the wayside near Jericho. There are, alas, many more who say and think they see, --

who see the letter, even as the Jews saw the flesh of Christ, -- who yet nor love nor follow His

ways, and yet can sit and judge, and justify to themselves their own narrow views of the eternal

Word. To them the Word is Joseph's son. They know exactly whence it is. They have never seen

that human form transfigured; therefore it cannot be. With such souls, all that is above them is

"imagination;" all that is below them is "carnal formalism." What they see, -- where they are, -- that
is right. What they cannot receive is, if downright error, at least questionable. Such souls, instead of

trying to understand what others speak, try rather to make others speak only what they understand.

Thus their ignorance measures all things. But they too shall see one day, when the veil is taken

away, and the Truth returns to judge all things.

The question is one of fitness to receive the Word; for He who is THE TRUTH, because he knows

all men, and knows what is in man, will not commit Himself to all men, because all are not prepared

to receive Him (John 2:24-25). If He has told us earthly things, and we believe not; how shall we
believe if He tell us of heavenly things. But just as we can receive Him, so will He reveal Himself;

shewing Himself after the flesh to fleshly men (Psalm 18:25-26); in the glory of His resurrection only

to the elect and spiritual (Acts 10:40-41). But whether He veils or unveils, all is love. If He unveils,

it is that we, with open face beholding as in a glass the glory of the Lord, may be changed into the

same image. If He veils Himself, it is because He knows that His brightness would destroy us;

therefore He tempers for us the glory through the cloudy veil. We cannot yet bear the best things.

He has many things to say, which, for a season His children cannot bear. Isaac, the seed of
promise, has but milk till he is weaned: when he is weaned, a great feast is made in Abraham's

house (Gen. 21:8); even as to this day there are fat things on the lees for weaned souls, which

unweaned souls receive not, only because they cannot bear them. For the spiritual man may say

with Paul, "For me to depart, and be with Christ," -- for me to pass away from earthly things to the

Word within the veil, to Christ out of sight of men in His heavenly glory, where Moses and Elias

witness of Him, -- "this is far better. Nevertheless to abide in the flesh," -- in that which the world

can apprehend, in outward forms of truth, -- "for others, this is more needful." So Paul abides on
earth, saying little of what he had seen when he was caught up into Paradise; while John is

permitted to record some of the wonders which an opened heaven had revealed to him.

All this, because unaccustomed, may to some seem strange. Then "as a stranger give it welcome;"

receive the stranger; "for thereby some have entertained angels unawares." What is foreign to our

notions, or to the notions of our age, may to us be new, while yet not new to saints. It is mere folly

to condemn, because what meets us is new to us, and greater folly to mock things as mere dreams

or fancies because we cannot see them. The wisdom of man is as nothing to a beast; so is the
wisdom of God counted as nothing by carnal animal men. The chariots of fire were round Elisha,
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though his servant saw them not, until in answer to prayer the young man's eyes were opened to see

what to the seer had all along been open vision" (2 Kings 6:13-17). A voice may come from a

cloud, understood by sons of God, although scoffing Jews, who have no ears to hear, "said it

thundered" (John 12:28-29). Even a prophet may be blind, and animal natures, like Balaam's ass,

see more than those who ought to guide them (Numb. 22:23,31). Not without reason therefore is

the prayer, "Open thou mine eyes, that I may behold wondrous things out of thy law." For "the

natural man receiveth not the things of the Spirit, neither can he know them, for they are spiritually

discerned; but he that is spiritual discerneth all things, while he himself is discerned of no man" (1
Cor. 2:14-15).

For the views here given, there is the authority, not of one or two, but of many saints through many

hundred years. And though these things were not first shewn me by the Fathers, but opened in

solitary communings with the Word of God; yet I am thankful to see that I am in the same great

circle and in the same spirit with the Church of other days. With them I see the letter, and within it

what I call an inward, an outward, and a dispensational application. They may call these moral,
allegoric and anagogic senses; but the thing meant remains the same, namely, a perception of the

same work of God on different platforms. For they saw how God's work is reflected in many

spheres, in the world within, and without, and through extended ages; His work on earth shadowing

forth still higher forms of the same work of the same unchanging Lord. (Note: Readers of the

Fathers know, that these different senses or applications of Scripture were generally received, and

the principle of them apprehended, by the Church in earlier days. What I have called the inward

application, they call moral or tropologic; what I call the outward or historic spiritual fulfilment,
they call allegoric; while the future or dispensational fulfilment they call anagogic, (from anago

[G321], to lead upwards or onwards,) according to the well-known lines, -- "Litera gesta docet;

quod credas, allegoria; Moralis, quod agas; quo tendas, anagogia." Any one who cares to see the

ground or principle of this triple interpretation of Scripture, will find the question briefly but clearly

stated by Thomas Aquinas; Summ. Theol. pt. i. qu. i. art. 10. Nicholas Lira also, in the Prologue

to his Notes on the Bible, goes fully into this subject.) Thankful am I that brethren gone before had

eyes to see and hearts to apprehend all this. For what I owe them too I am thankful, thus proving

that the members of the body from age to age are not independent of one another. Besides, some
will not take truth for authority, but want authority for truth. Such may hearken to the witness of

saints of other days. The spiritual sense has indeed a witness far higher than holy men: its works will

prove from whence it is: but as the Son of God received John's witness, so may the spiritual sense,

while possessing a higher testimony, refer to the witness of the burning and shining lights of other

days. I have, therefore, added a few quotations from the Fathers. Some may hearken to Augustine,

who would not receive truth as truth on its own authority. Such, having first heard the witness of

men, may at length hear the witness of the Truth itself. But such lights shew where those are who
need them; for the light of the heavenly city and its inhabitants is the Lamb.

Meanwhile He that hath the key of David is not far off. He can shut so that none can open, and

open that none can shut. And my prayer is, that, where these things should be hidden, they may be

hidden, and where they can be opened, they may be yet more opened. The book, though sealed

with seven seals, opens to the once slain Lamb. And if we, as members of His body, reach to

participation in His cross and resurrection, -- if with Him we are accounted as sheep for the

slaughter, daily dying that we may live another higher life, -- things once sealed will open, being
opened by the Lamb to those who are partakers with Him in His death and resurrection. For it is
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the death of nature, not its improvement, which takes us through the veil. Improved nature will only

better shew us the things of nature. But let nature die, -- let the flesh be judged, -- the spiritual

world will dawn with glories never to pass away.

I now submit these notes to my brethren, in a deep sense of their imperfectness. I have written the

things which I have seen; and they are the things which are, and the things which shall be. But I am

assured that my view is but one of many, and if it is definite, it is only because I have not touched

what is infinite. Of this view I have attempted to trace the fulfilment, not only within, but without,
and in the dispensations. For in the world-fulfilment of some of the scenes of man's development,

every eye will see the figure, which few will have eyes to discern in the little sphere of their own
soul. In a larger sphere we may see what is beyond us in a smaller. In a globe of quicksilver we see
the whole horizon reflected; but if this drop be shaken or sublimated so as to divide and form a

hundred or a thousand smaller spheres, in each one of the globules every object will be reflected as
perfectly as in the larger globe, though now the reflection on each is quite beyond the range of our

unaided vision. Thus the world-fulfilment of the outcome of Adam will be perceived by many, who
cannot see the same fulfilment as wrought within themselves. Let each learn what he may. The

lengths and depths of this ocean are all unfathomed and unfathomable.

For myself, as one has said, to whom I am a debtor, "I now return from the utterance of words, to
the chamber of my heart, to examine myself, whether in attempting right things I have spoken the

truth in a wrong way. For a thing is rightly spoken, when he who speaks it, seeks by what he says
to please Him alone from whom he has received it. And though I am not conscious of having said

wrong things, I do not maintain that there are not any. If I have said any true things by a gift from
above, it is my own fault that they are spoken so imperfectly. Yet when I look closely at the very

root of my intention, I find that in this work I wished to please God; and yet the desire of human
praise in some secret way may have crept in; and when at last and slowly I discern this, I find that I
do a thing in one way, which I know I began in another. I believe it is worth my while to disclose

this to my brethren; for since in my writing I have expressed my better thoughts, in this my
confession I would not hide my failings. And because in the Church there are not wanting little ones,

whom I may teach, nor yet great ones, who may pity and help my weakness, when made known to
them, from the one I withdraw not the help of my words, from the other I conceal not the pain of

my infirmities; by my words seeking to confer assistance on some at least of my brethren, by my
confession hoping to receive aid in return from them. I therefore beg every one who reads this
book, to give me before the Holy Judge the solace of his prayers, and with tears for me to wash

away every filthiness he may discover in me. My reader will surpass me in his recompense, if,
where he receives words by my means, he gives me tears in return." (Note: Greg. M., Moral. in

Job, l. xxxv. c. 16.)

INTRODUCTION

THE WORK AND REST OF GOD

Chapters 1, 2
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"If any man be in Christ, he is a new creature: old things are passed away; behold all things are
become new" (2 Cor. 5:17).

"God, who commanded the light to shine out of darkness, hath shined in our hearts, to give the light
of the knowledge of the glory of God in the face of Jesus Christ" (2 Cor. 4:6).

GENESIS, like all the other books of Scripture, has its own special end. Its object is to shew us
the outcome or development of Adam or human nature -- to trace all the different forms of life,

which, either by grace or nature, can grow out of the root of old Adam. In the letter we are shewn
here how old Adam acted, and what races and peoples sprung out of him. In spirit we see how the
"old man" acts in us, and all the immense variety which can and does grow out of him. Thus some

forms of life are presented to us which spring out of Adam or human nature, simply by nature,
according to the course of nature; and some forms of life there are which spring out of Adam by

grace, which are the result of a divine seed sown in that poor soil, contrary to nature and to the
course of nature. It is a wondrous tale throughout, but all its secrets are here, told out by Him from

whom no secrets are hid.

As a divine preface to this book, which shews us what man is, and the fruit which his earthy nature
can produce under the creative word and will of God, we are shewn what this earth was, and the

gradual steps of its adorning, from the time when it was "without form and void," with "darkness
upon the face of the great deep," until after light and life and fruit, "the image of God," the man

created in righteousness, is seen to rule it all. A fit preface; for in a man or world the work is one;
and, indeed, man is himself a world, with realms within him vast and affluent. (Note: Ambros. Hex.

l. i. c. 5.) Darkness and light, and a great deep, and earth and heaven, are in him. Passions move
him as the storms: volcanic fires rage or smoulder in him. Thoughts too, as the work of God
proceeds, stir in him, and the realms within are peopled by them, as the air with birds, the sea with

fish, and the earth with living creatures. Lest, therefore, our blindness should be unable to trace
God's work in the inner world of man, God writes it in creation on the broad platform of an outer

universe. Lest we should be perplexed by the long detail of the gradual development of Adam and
his seed, God gives the outline of it in the work of seven days. In each there is a work of God upon

an earthly creature. In each we are shewn what in successive stages can be brought by grace out of
the creature. Thus the seven days of creation are a type of all God's work. Nothing is afterwards
revealed, but the seed of it is to be found in the days of labour or in the day of rest. For in Genesis

is hid all Scripture, as the tree is in the seed; and in the days of creation is the seed of all Genesis.
We shall see how exactly the special work of the six days and the seventh day's rest answer in their

order to the stages of development which are depicted in the seven great lives of Genesis. The tale
is one, like Ezekiel's vision, "a wheel within a wheel," with "rings high and dreadful and full of eyes

on every side."

To this tale of creation I would now turn. Each part will amply repay us. We may consider first the
outline, then some of the details, as illustrating the new creation or regeneration.

I. -- THE WORK OF GOD

FIRST then there is a creation of God announced -- then a partial ruin -- then a restoration. "In the
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beginning God created the heavens and the earth" (Gen. 1:1). Of these first "heavens" nothing

further is here revealed to us; (Note: Aug. de Gen. ad lit. lib. imperf. c. 3, § 9. We find the same
interpretation, Conf. l. xii. 13, 17.) but of the "earth" we read that it was "without form and void,"
language used by the prophets to describe a state of judgment and utter ruin (Jer. 4:23). (Note: The

same original words occur in Isa. 34:11, there translated "confusion and emptiness." Cf. Isa.
45:18.) In some way not revealed God's work had been destroyed. God then, in the six days,

restores that earth, not made dark by Him, yet now in darkness; and on this ruined earth His work
proceeds, till His image is seen, and He can rest there. Thus a creation utterly wrecked is the

ground for the six days' work. On this dark and ruined mass appears what God can do.

The nature and state of the mass here worked on -- the means of its change -- the steps of the
work -- all speak a lesson not to be forgotten.

For its nature, it is "earth;" its state, "without form and void," with "darkness on the face of the great
deep." Nevertheless, it is not uncared for. God's Spirit broods over it: -- "the Spirit of God moved

upon the face of the waters" (Gen 1:2). (Note: Hieron. Q. Heb. So too Ambros. Hex. l. i. c. 8, §
29.)

This is yet true of the creature before God's work begins. Why it is what we see it to be, is another
deeper question -- one here left unsolved -- but its state remains a fact. Before God's word is
heard, the creature, which is earthy, is void and formless, with an unknown deep within. Upon this

deep all is darkness; yet God's Spirit is brooding there. The creature is helpless, but God is very
near. (Note: See Aug. Conf. l. xiii. c. 12.)

This creature begins nothing, continues nothing, perfects nothing. Of its change the agent is
throughout the Word of God. Life and power is in the Word. "God said:" -- this is the means, as in
the first, so in the new, creation. In both the first move is on God's part. When nothing else moved,

"the Spirit of God moved upon the face of the waters." In both each new transformation is the work
of the Word, and its extent in exact proportion to the measure in which the creature hears it.

All this is the A B C of Christian experience. Those, in whom the work goes on, know that each
succeeding step is simply by the Word. From everlasting all the work had been hid in Christ, the

Eternal Word. Then, in time, that which was in the wisdom of God is wrought actually in the
creature. Whether light, or a heaven, or fruits, or heavenly lights, or the living creatures, or the man
in God's image, -- each form of light and life, once hid in Christ, is reproduced, manifested in the

creature to the Creator's praise. What was in Christ is step by step accomplished in the earth by the
transforming power of the same Word of God. (Note: Aug. de Gen. ad lit. l. i. c. 4.) Without this

no change is or can be wrought. No saint can grow or live without the Word. What was in the
Word from everlasting, by the Word is wrought in us, just in proportion as we are subject to it.

Observe two men, both Christians; one neglects the Word, and can pass day after day, buried in
earthly things, without God's Word or meditation. Compare with him the man whose delight is in
the law of the Lord, and who meditates therein day and night. The one is barren; there is no aptness

to receive, and nothing is received. The other grows like a tree planted by the rivers.

As to the steps of the work, its details must be traced, if we would have anything like a just view of

the wonderful stages of regeneration. It may be well, however, to premise a few remarks as to the
general character of this amazing work.
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I observe then first, that the work was progressive. Not at once, but through six successive days,
was the creation perfected. In nature we have first the blade, then the ear, then the full corn: the

babe, the child, and then the perfect man. So is it in grace. Days of labour, stage on stage, must
intervene, after which those in whom God works may surely look for rest. Further, in spirit as in
letter, the work proceeds in all its stages from evening to morning, from growing darkness to

growing light, with alternations of either, but ever from night to day, and not from day to night.
(Note: "The evening and the morning were the first day." Gen. 1:5. And so of the other days.) The

evening and the morning make the day. Though the light has come, darkness still at times seems to
threaten to resume its ancient reign. The shades of temptation and the light of faith alternate for

awhile, till the day of rest comes, without an evening: the one to remind us again and again of what
the creature is in itself; the other, what it is in Christ, the Word of God. (Note: Greg. M. Moral. in
Job l. viii. c. 10, § 21. Augustine's mystic explanation here, that the evening describes what the

creature is in itself, the morning what it is in the Word of God, is only another view of the same
thing; De Gen. ad lit. l. iv. c. 23, § 40.) Thus from all things wrong does the work advance step by

step, till all is "very good." Let none forget this; for some there are who seeing God's end, to shew
His glorious image in the creature, forgetting the steps to this end, bitterly judge themselves,

because as yet the image of God is not revealed in them. Let such wait in patience. He who hath
begun the good work will perform it unto the day of Jesus Christ.

Further, each stage, though imperfect, was "good" in God's eyes. At each step it is repeated, "And

God saw that it was good." (Note: In our version, and in the Hebrew, this is omitted in the work of
the second day; but it is to be found here in the LXX. There may, however, be a reason for this

omission on the second day.) To the awakened soul, feeling its imperfections, this is blessed, that
from the first God can find something which He pronounces "good." Not till the sixth day is God's

image seen. Then "behold, it is very good" (Gen. 1:31). But from the first, at every step, "God saw
that it was good." At first nothing was changed: waters still reigned everywhere: but the light had
broken in. Darkness at least now had a name: its character was perceived; and God saw this, that

"it was good."

It is thus with God. When He looks upon us, He ever sees what is of Christ, while a carnal brother

perhaps is only seeing the sin and failure in us. It is God-like to see Christ in each other in the first
stage of His work. One can scarce fail to see Him when the image of God is come. The thing is to

see Him, as God sees Him, in the creature's change from the first. St. Paul in his Epistles always
does this. If he reproves the darkness and calls it by its name, he sees the light also. Every Epistle
begins with a recognition of what was good in each Church. The same may be seen in the Epistles

to the Apocalyptic Churches. So Barnabas, who "was a good man, and full of the Holy Ghost,"
when he went to Antioch, "saw the grace of God" in the disciples (Acts 11:23, 24). Pilate would

have seen only their weakness. For a devil can mark our faults, but it needs the grace of God to
mark the dawn of grace. And even if the fruit is not mature, if the juice be sour, grace yet will say,

"The vine with the tender grape gives a good smell" (Cant. 2:13). (Note: Ambros. Hex. l. ii. c. 5.)

One thing more I notice here. The work of creation has two great parts; the work of the first three
days answering to, and yet remarkably differing from, the work of the last three. In each half the

order is alike, and the part of creation touched is the same. The difference is, that in the first three
days the work is bounding and dividing; in the last three, furnishing and adorning. (Note: Lira,

Postill. in loco.) In the first three days a separation takes place between, or is caused by, that
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which is created of the Lord, and that which is proper to the creature; by which what is natural to

the creature is restrained and bound: then the character of each is marked by a name bestowed on
each, the creature being thus made to know the thoughts of God. On the first day light shines out,
and is divided from the darkness. Thus darkness at once receives a bound. Then the light and

darkness have each a name bestowed: -- "God called the light, Day, and the darkness, Night"
(Gen. 1:5). On the second, the expanse comes in to bound and divide the waters: then comes its

name: -- "God called it, Heaven" (Gen. 1:8). On the third, the earth appears, and is divided from
the seas, both at once receiving a name from God in like manner (Gen. 1:10). Thus far the work is

dividing and bounding. In the next three days the order is the same, but the work is furnishing. In
these days we do not find "God called," but "God made" (Gen. 1:16, 21, 25); this latter half being

throughout perfecting.

All this is yet fulfilled in regeneration, and will be apprehended by those who press on to "the
perfect man" (Eph. 4:13). Half the process is bounding; a dividing in the creature between that

which is of self and that which is of God. At this stage we are submitting to have what is natural to
us restrained, and thus learning to distinguish His work from what is ours in us. At the same time we

are taught to call things as God calls them. After this, after the third day, when resurrection power is
known, (for on the "third day" here as elsewhere resurrection comes out clearly,) the work is to
adorn or perfect rather than to divide and bound. Light, and heaven, and earth now are not only

distinguished from their opposites; but each gets furnished with the life or light suited to it. At this
stage we perceive "God made," for, as the work proceeds, it is more and more seen that all is

done by God. (Note: Ambros. Hexaem. l. i. c. 7.) From the first God had said, "Let there be," and
"It was so:" but now it is seen, not only that "He spake and it was done," but further that "He did it."

So true is it that advance in grace shews that all things are of God, and that only of His own do we
give Him. We shall see this better as we come to each successive step; best of all, if we
experimentally know the work within.

------------

I now turn to the special work of each of the days in order, to trace the progressive steps of the
new creation; for though the work has two great parts, first bounding, then adorning, yet each of

these has steps, answering to the successive days. In these steps we shall be shewn how all the
mind of God, that which was in the Son from everlasting, -- whether light, or a heaven, or fruits, or
heavenly lights, or the living creatures, or the man in God's image, -- each form of light and life,

once hid in Christ, is by the Word reproduced and manifested in the creature. The depths here are
unfathomed; what is upon the surface will suffice to shew lengths and breadths more than enough

for us.

II. -- THE FIRST DAY

THE work begins with light. God said, "Let there be light" (Gen 1:3), and at once light shone where
all before was dark. God says, "Repent ye -- the kingdom of heaven is at hand:" then our darkness

displeases us, and we are turned to light. (Note: Aug. Conf. l. xiii. c. 12.) Thus of all those
blessings hid in Christ from everlasting, and which are predestinated to be accomplished in the
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creature, light is the first that is bestowed: "God shines in our hearts to give the light of the
knowledge of the glory of God in the face of Jesus Christ" (2 Cor. 4:6). But the "heaven"

announced "at hand" is yet unformed. No sun yet shines, no fruits adorn the creature. Many steps
remain before the image of God will come, the man created in righteousness, to rule all things. But
the light is come, and it is good: "truly the light is sweet," though as yet we cannot add, "and a

pleasant thing it is to see the sun" (Eccl. 11:7). It is, however, yet "light" rather than "lights;" (Note:
The word here translated "light," is different from that used on the fourth day, and which is

rendered "lights." The Vulgate translates the first by lux, the latter by luminaria, thus marking the
difference. The LXX also translate with two different words, using phos [G5457] in the third verse,

and phosteres [G5458] in the fourteenth.) not defined as it shall be; for as the voice differs from the
word, so this light differs from that sun which appears in due season. Whether it is the reflected light
of faith resting on the Church's witness, or the direct light of truth from Christ Himself within us, or

whether it be something more undefined, is not yet perceived: it is at least "light," and "it is good."
"God saw the light that it was good." After awhile the day-star too shall rise within (2 Pet. 1:19).

Then at once comes a division between what is of God and what is not; between the natural
darkness in the creature and the light which God has made (Gen. 1:4). The darkness is yet

unchanged, but it is bounded by the light; each by its nature more clearly shewing what the other is:
and these not mingled together, for "what fellowship hath light with darkness?" but separate, as it is
written, -- "God divided the light from the darkness." This is a well-known stage. The light shines in

darkness, but the darkness comprehends it not. Two conflicting powers are striving each to gain the
day, making the old domain of darkness a continually shifting but ceaseless battle field.

Then a name is given by God both to light and darkness (Gen. 1:5); that is, the character of each is
learnt according to the mind of God. It is not yet seen indeed how the creature's darkness, like
death, will bring to view still greater wonders of God's work in worlds of light innumerable. This is

seen at a later stage, when in our night and darkness, yea even by it, the countless forms of God's
light in heavenly places, which the day hides from sight, are made manifest. But now the darkness

has at least a name. What God calls it, we call it. His thoughts are not altogether strange to us.
Natural as the darkness may seem to the creature, God calls it "night," or deviation. It is a turning

from the right or straight line. (Note: The word layelah [H3915], night, means deviation, from a
root [H3883] signifying to wind or turn. See Parkhurst's note on the word.) The light is "day," or

movement: there is a disturbance of the darkness. Death rules no longer; life with light is come.
(Note: The day, yohm [H3117], "from y-m, motion, from the agitation of the celestial fluid, under
the influence of the light." "A good telescope (on a hot day, the naked eye) will shew us what a

tumult arises in the air from the agitation of the rays of light at noonday," &c. -- William Jones's
Principles of Natural Philosophy, p. 241, quoted by Parkhurst, sub voce.) Besides in this name

there is a form given to both. Until now light and darkness were unformed, but "day" and "night"
intimate order and distribution. Night is darkness put within limits. So with light; it is not "day," till it

is arranged and put in form and order. (Note: Aug. de Gen. ad lit. lib. imperf. c. 26.) When thus
arranged, we can say, not of night only, but of darkness, "The day is thine, the night is thine also"
(Psalm 74:16). And though as yet on the face of the creature little is wrought, though as yet salt and

barren waters may extend everywhere, a change has been effected by the light, the importance of
which none can fully estimate but those who from being once darkness are now light in the Lord,

and which shall advance step by step till God's will is done in the earth as it is in heaven.
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Of this day I only add, that on it the creature's state is very slightly, if at all, realised. Whether

waters cover it, -- whether there is or is not a heaven, -- (there is, I need not say, no heaven upon
the first day,) -- whether firm ground exists or not, this is not yet noticed. The second day must
come before the tossing waves, which are uppermost everywhere, begin to be perceived. So with

us. There is at first a general sense of sin; but what is the exact state of things is not perceived.
There is light and darkness; but that no heaven is formed within, no firm earth, this as yet is

overlooked. And great mercy is it that we learn what we are and lack by degrees; else surely we
should at first despair.

III. -- THE SECOND DAY

THE second day's work is the forming of an expanse or heaven in the creature, by which the

hitherto unbounded waters are divided from the waters. God then names the expanse (Gen. 1:6-8).
At this stage the state of the creature, that it is drowned in waters, begins to be perceived.

Such is the second state or stage in the new creation. In the midst of the waters a heaven is formed
in the once benighted creature. That unstable element, so quickly moved by storms, is the well-
known type of the restless desires of the heart of fallen man; for "the wicked are like the troubled

sea, which cannot rest, whose waters cast up mire and dirt" (Isa. 57:20). (Note: Gregory the Great,
Moral. in Job l. xxviii. c. 19, § 43.) Before regeneration, unquiet lusts everywhere prevail: the

whole man or creature is drowned and buried in them. In the progress of the new creation, these
waters are not at once removed: indeed, they are never wholly removed till that other creation

comes, when there is "no more sea" (Rev. 21:1). They are first divided by a heaven; then bounded
on the third day, when the dry land rises up out of them. This heaven represents the understanding
opened, as the rising earth upon the third day shews us the will liberated. For till now, "the

understanding has been darkened" (Eph. 4:18); nay, it is written of the natural man that he has "no
understanding" (Rom. 3:11). But now the heaven is stretched. Christ "opens the understanding" of

those who before this had been His disciples (Luke 24:45, and compare Col. 1:9; 2:2, and 1 John
5:20). And thus another precious gift, once hid with Christ in God, now by Christ is wrought in us

also. A heaven is formed within the creature; a heaven into which darkness may return, and through
which clouds shall pour as well as bright sunshine; a heaven which for sin may be shut up and
become like brass (Lev. 26:19; 1 Kings 8:35), but which was made to be the home and treasure-

house of sweet and dewy showers; a heaven, like Israel's path through the sea of old, sorely
threatened by dark and thick waters, but, like that same path, a step to resurrection power, and

worthy to be called "heaven," even by God Himself; influencing the earth in untold ways, here
attracting, there repelling; the great means after light of arranging and disposing all things. (Note:

Aug. de Gen. ad lit. lib. imperf. c. 14, § 45.) By it the waters are bounded. Until now, they have
flowed hither and thither without a bound, and without a rest also. But the heaven is formed; then a
bound is set, where hitherto the restless waters have prevailed.

Then again comes division. A heaven in the creature at once "divides the waters from the waters"
(Gen. 1:7). Some remain below; some are above or in the heaven. The waters henceforth are rent

in twain. Some rise, purged of their saltness, and become the fruitful clouds, in which the bow of the
covenant shall be set in due season. Some are yet the barren sea. And so within. Of our desires and
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affections, some are raised and purified, not without sore rendings; and some are as before, unquiet
and unbounded, save by the heaven over them. (Note: Ambros. Hexaem. l. ii. c. 4, § 17.)

After this the expanse receives a name from God. It is called "heaven," that is the arranger: (Note:

Heb, shamayim [H8064], the placers or arrangers, from soom [H7760], to set or place;
because the heavens are the agents in arranging things on earth. "This appellation was first given by

God to the celestial fluid or air, when it began to act in disposing or arranging the earth and
waters. And since that time the shamayim have been the great agents in disposing all material

things in their places and orders, and thereby producing all those wonderful effects which are
attributed to them in Scripture, and which it has been of late years the fashion to ascribe to
attraction, gravitation, &c." -- Parkhurst's Heb. Lex. sub voce. It is worthy of notice that the

ancient Greeks derived theous from thesis; for the same reasons. -- Herodot. l. ii. c. 52.) so
called, because this heaven, in ways above our thoughts, is the great agent in arranging everything.

Little do men now think of the heavens, or perceive what forces around us are at work everywhere.
We speak in our wisdom of the "three kingdoms," -- the animal, vegetable, and mineral, -- as if

these three were all. Genesis will shew us yet another, on which all these depend. For as the animal
depends upon the vegetable, and that upon the mineral, so the mineral itself depends upon another

kingdom, which was yet earlier. Some have called it the meteoric. On this the mineral world
depends, as the very names of some of the metals, come down to us from days when there was
greater insight, yet testify. Now this "heaven," or meteoric kingdom, -- formed of old over the earth,

before the mineral, as that before the vegetable and animal, -- was called by God the arranger, to
effect great marvels, by what we now call attraction, repulsion, electricity, or evaporation. And so

the "heaven," which is formed within by the Word, is the arranger, and in that inward world must
precede the gold and fruits and living creatures. Some have tried without this "heaven" to have gold

and fruits and life. What have they got? Not God's work, but Satan's imitation. The heaven must be
first within, if we would have true fruits, even as true fruits must precede the living creatures.

Further, I observe, on this second day, that the creature's state begins to be discerned. The waters

now are not overlooked, as upon the first day. It is now noticed that below the heaven all is buried
in them; and this discovery, though painful, is a step to better things. Still, as yet there is no earth,

nothing "stablished, strengthened, settled" (1 Pet. 5:10); but this, too, comes in due season.

IV. -- THE THIRD DAY

FOR on the third day the earth emerges from the waters (Gen. 1:9). Up to this point the unquiet
element, which is naturally uppermost in the creature, has prevailed everywhere. Light has come,

and shewn the waste; a heaven is formed within it; but nothing fixed or firm has yet appeared. Just
as in the saint there is first light, and a heaven too within, while as yet he is all instability, with nothing
firm or settled. But now the firm earth rises. The state desired by Paul, -- "that we be no more

tossed to and fro with every wind of doctrine, but may grow up in all things into Him who is the
Head, even Christ" (Eph. 4:14-15), -- here begins to be accomplished. Now the will, long buried

and overwhelmed with tossing lusts, rises above them to become very fruitful; and the soul, once
lost in passions, emerges from the deep, like "the earth which He hath founded for ever."

This earth rises out of the waters. Above their storms and waves something fixed appears, setting a
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limit to them. Seas yet may remain; at times they roar against the land; but from this time they

cannot overflow it. "He hath set a bound that they may not pass over, that they turn not again to
cover the earth" (Psalm 104:9). "He hath placed the sand for the bound of the sea, by a perpetual
decree that it cannot pass it; and though the waves thereof toss themselves, yet can they not prevail;

though they roar, yet can they not pass over it" (Jer. 5:22). And when we think what a bound it is --
the shifting sand; when we think how, as the wise man says, "all the rivers, -- all the torrents of

passion, -- run into the sea, yet it overflows not" (Eccl. 1:7); when we think how oft it rages under
the gales of lust, and yet the dry land fails not, nor sinks before it; we must confess God's hand in its

preservation, as in its first appearing, and that it is His word and will that keep the bound. For "He
shut up the sea with bars and doors, when it broke forth, as if it had issued out of the womb: He
said, Hitherto shalt thou come, and no further, and here shall thy waves of pride be stayed" (Job

38:8, 11). Nay, more. Here, as in all things, "out of the eater comes forth meat, and out of the
strong comes forth sweetness" (Judges 14:14). Not only do the waves not destroy the earth, but

the rough gales borne from their vexed bosom are full of health and bracing. We could not afford to
lose them. Trying as they are for a while, and most hurtful if we have not some protection, the gales

of lust and temptation will strengthen while they move us: by them noxious exhalations are carried
far away. In the world to come we shall want no storms; therefore "no sea" is there. Here we need
it; therefore it is left in love to try us. Yea, these seas and their roaring may praise the Lord, for He

sitteth King above the water-floods; and all their tempests within, like the wrath of man without, in
ways above our present thoughts, yet praise Him (Psalm 76:10). But the work here, the rising

earth, is to restrain these waves. Good may come out of their roarings; the greater good, the special
work of this day, is to bound them, to form a fixed and quiet habitation. So the earth is freed. Need

I repeat the lesson here, that it is by checking our desires -- by bounding the unstable element in us
-- that the man is made free? (Note: Greg. M. Moral. in Job, l. xxviii. c. 19, § 43. The whole

passage to the end of the book is very striking, and will amply repay any reader the trouble of
turning to it.)

There is yet more for us to mark in this emerging earth. Not only does it escape the floods: it comes

up also into the expanse of heaven. That creature, so long buried, now mounts up to meet the skies,
as though aspiring to touch and become a part of heaven; while on its swelling bosom rest the sweet

waters, the clouds, which embrace and kiss the hills. When the man by resurrection is freed from
restless lusts; when he comes up from under the dominion of passions into a state of rest and peace;
not only is he delivered from a load, but he also meets a purer world, an atmosphere of clear and

high blessing; where even his hard rocks may be furrowed into channels for the rain; heaven almost
touching earth, and earth heaven.

Not without awful convulsions can such a change be wrought. The earth must heave before the
waters are gathered into one place. The Psalmist marks this, when he says, "The waters stood

above the hills:" then -- "at thy rebuke they fled; at the noise of thy thunder they hasted away: they
go up by the mountains, they go down by the valleys, unto the place which Thou hast founded for
them" (Psalm 104:7-8). Some have felt all this within: the earth clean dissolved -- the earth broken

down and moved exceedingly -- the earth reeling like a drunkard, and removed like a cottage --
preparatory to binding the host of lusts which have held sway over it, till they are gathered together

as prisoners in a pit, and shut up in their prison. Many a soul shews rents and chasms like the steep
mountains. Nevertheless, "the mountains bring peace, and the little hills righteousness."
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And this is effected on the third or resurrection day; for in creation, as elsewhere, the "third day"
always speaks of resurrection. (Note: The "third day" is resurrection in one aspect, as deliverance

from the grave; for there are other aspects of resurrection, as the "first" and "eighth" day. The
book of Leviticus will be unintelligible till we see this. Compare Hosea 6:2; Luke 13:32; 1 Cor.
15:4.) We shall see in the development of Adam or man that the third great life, I mean Noah's, is

regeneration; for in man, as in the earth, much is wrought ere the flood is passed. The earth rises not
before the third day. Just so in the world within: much is done before this day, before we know

anything of "the power of resurrection" (Phil. 3:10). But "after two days He will revive us; in the
third day He will raise us up, and we shall live in His sight. Then shall we know, if we follow on to

know the Lord" (Hosea 6:2, 3).

Then the earth being raised, and so separated from the waters, a name is bestowed on both by
God. "The dry land He called Earth; and the gathering together of the waters, Seas" (Gen. 1:10).

Here, as elsewhere, the name is characteristic; and, in this instance, it seems easy to trace the
thought intended to be conveyed by these titles. The word "seas," in the Hebrew, means tumults or

agitations. (Note: Heb. yawmim [H3220], from y-m, tumult.) The word "earth," like our word
"ground," describes a substance which will suffer itself to be reduced to powder, and so is fitted to
take any form as God pleases; ready to be framed by the will and wisdom of the Great Potter, to

be animal or vegetable, as He will. (Note: Heb. ehrets [H776]. "Various etymologies have been by
learned men proposed of this word; the most probable seems to be that which derives it from r-ts,

breaking in pieces, crumbling. 'The matter of earth,' says the great Boerhaave, 'appears friable or
crumbling, so long as it continues under the observation of our senses, as it always readily suffers

itself to be reduced to a finer powder.' And it is manifest, that on this remarkable property of
Earth, its answering the end of its creation, or its usefulness in continually supplying the waste of

vegetable and animal bodies, must depend. It is not improbable that the Greek word chthon, from
the Hebrew k-th, to pound to pieces, the Latin terra, from tero, to tear away, and the English
ground, from grind, all aimed at the same etymological reasons." -- Parkhurst, Heb. Lex. sub

voc.) For, indeed, tree or beast, of earth they are, to earth they return. Earth is the pliant clay from
which their forms come. It is "earth;" therefore a creature meet to be used, ready to be transformed

into fruits or bodies, according to the will of God. Need I apply this within? Surely till we are such
"earth" or "ground," broken and ready to take what form He pleases, though the light is come,

fruits will be wanting; for to this day it is "out of the ground that the Lord God makes every tree to
grow" (Gen. 2:9).

Then the earth brings forth fruit (Gen. 1:11). Fruitfulness, hitherto delayed, at once follows the

bounding of the waters. For, "being made free from sin, we have fruit unto righteousness, and the
end everlasting life" (Rom. 6:22). (Note: Origen. in Gen. Hom. i. fol. 1.) The order of the produce

is instructive; first the grass, then the herb, then the fruit-tree yielding fruit after his kind (Gen. 1:11):
as ever, the blade before the ear, the small before the great, from imperfection onwards to
perfection. The first thing borne is "grass," the common emblem of the flesh (1 Pet. 1:24). Is it

asked how the risen creature can bring forth fruits, which are, like the goodliness of the grass, of the
flesh and carnal? Because for long the regenerate man is yet "carnal," and his fruits are in the flesh,

though with sincere desires for God's glory. The development of Adam, as exhibited in the Word,
not to say experience, gives proofs on proofs of this. The Corinthians, too, were "carnal," though

with many spiritual gifts (Compare 1 Cor. 1:4, 7 with 1 Cor. 3:1, 4). But after "grass" comes "herb
and tree," with "seed and fruit;" some to feed the hungry, some to cure the serpent's bite; some hid
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in a veil of leaves, or bound in shapeless husks; some exposing their treasures, as the lovely vine

and olive; the one to cheer man's heart, the other to give the oil to sustain the light for God's
candlestick. Such is the faithful soul, with many-coloured fruits, "as the smell of a field which the
Lord blesses" (Gen. 27:27). The form of the fruit may vary; its increase may be less or more --

some thirty, some sixty, some an hundredfold; for "the fruit of the Spirit may be love, or peace, or
faith, or truth, or gentleness" (Gal. 5:22): but all to the praise of His grace, who bringeth forth fruit

out of the earth, "fruits of righteousness, which are by Jesus Christ" (Phil 1:11). (Note: Aug.
Confess. l. xiii. c. 17, § 21. So too, Gregory the Great, Moral. in Job. l. vi. c. 35, § 54. So also

Origen, Hom. i. in Gen., and Ambros. Hex. l. iii. c. 7, § 31.)

Nor let us forget, -- "whose seed is in itself, after his kind" (Gen. 1:11). God's fruits all multiply
themselves: this is their constitution. The tree propagates itself; every fruit produces more: so every

act of charity has in it the seed of other acts. As one lie breeds another, so one truth produces
more. Love bears love, anger, anger, and kindness, kindness. There is another and higher

fruitfulness, which we get on the last two days; yet this of the third day is lovely in its season. The
law of creation cannot change. God has said, "Let the tree yield fruit after his kind, whose seed is in

itself." Every act, therefore, will yield its fruits; "the seed is in itself," to propagate itself in increasing
measure from age to age, even for ever.

It only remains to notice that at this important stage the state of the creature is no longer

unperceived. What it shall be, is not known; but what it is, seems realised on this third or
resurrection day. Not till this stage is the creature known. And so throughout the last dispensation,

because the creature was not known, resurrection was not apprehended. But after resurrection it is
seen what the creature is in itself, and the change which God has wrought in it. On this day the light

is seen, the seas are seen, the heaven is seen, and, last in order, the earth is seen with herb and tree.
On this day the separating process ends; for things are known. What is now wanted is perfecting;
and this is next accomplished. (Note: Augustine briefly sums up the inward fulfilment of the work of

the first three days, De Gen. contra Manich. l. i. c. 25, § 43.)

Such is the work of the first three days, deepening at every step; first light upon the deep; then a

heaven in the midst of the waters, which lie uppermost; then a lifting up and working upon that
which was lower still, the earth, which until now had been buried and concealed. Some have learnt
this deepening process. I observe, too, that the work was comparatively slow until the third day.

Upon this day God speaks twice (Gen. 1:9, 11); and the amount of work is equal to or exceeding
that of the two preceding days. Surely it is a mighty change. Twice on the third day is it repeated,

"And God saw that it was good" (Gen. 1:10, 12). If we have reached the third day, we shall know
how good it is. If we have not reached it, let us pray and wait for it.

V. -- THE FOURTH DAY

HITHERTO we have traced but one half of the work which God accomplishes upon the creature

which is subject to His word. Now, having reached "the third day," we pass from the stages in
which the work for the most part is bounding and restraining, to those where the work is

adorning and perfecting; when, the distinction being clearly made between what is of God and
what is natural to the creature, He proceeds to furnish all the various parts with the forms of light
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and life suited to each. At this stage, when the earth is raised into heavenly places, many seem to
think the work is done. But now begins the perfecting and adorning process, which does not cease
until "the image of God" appears. So St. Paul, writing to the Colossians, exhorts to growth in grace

in language exactly answering to the stages of creation which we are now to enter on; starting from,
"If ye be risen," and leading on the Church to "put on the new man, which is renewed in the image

of Him that created him" (Col. 3:1, 10). So he says, "If ye be risen, seek things above:" look for
things in heaven, to comfort and enlighten you. Lights to guide, hitherto unknown, will shine upon

you, making alternate seasons rich with blessing. Then again advance: -- "Put on, as the elect of
God, bowels of mercies, kindness, humbleness of mind, longsuffering." Put on the graces which are

prefigured in the dove and lamb and ox, which appear in season upon the fifth and sixth days. And
then "put on the new man, which is renewed in knowledge after the image of Him that created him."
So writes Paul, "without a veil;" so writes Moses, "with a veil," "which veil is done away in Christ"

(2 Cor. 3:14).

We are then to trace the stages after resurrection-life is known, through resurrection-lights, till we
reach "the moving creature," first creeping, then walking, but with face earthwards; and then "the

man," with open face, erect, and looking upward.

The fourth day's work is "lights set in heaven" (Gen. 1:14-15): a mighty work: more glorious far
than the "light" upon the first day. Then the light was undefined. Now lights are come; the one with
warmth; the other cold but shining: each defined; one direct, the other reflex; but both to rule and
mightily affect, not the earth only, but even the wide waters: giving another check, too, to darkness,

not only taking from it Day, but invading and conquering it by the moon and stars in its own domain
of Night.

And so after that the seas of lust are bounded, and the fruits of righteousness begin to grow and
bud, a sun, a mighty light, is kindled in our heaven, -- Christ dwells there, God's eternal word and
wisdom, -- no longer undefined, but with mighty warmth and power, making the whole creation to

bud and spring heavenward; while as a handmaid, another light, of faith, grows bright, within, -- our
inward moon, the Church's light, or truth received on testimony; for as men say, Christ is the sun,
the Church the moon, so is faith our moon within to rule the night. (Note: Those instructed in the
Word will not only find no difficulty in seeing how the moon, which outwardly is the Church, is faith
inwardly, but further know that there must be this double application, as in the well-known case of

Hagar and Sarah. Outwardly, Hagar is the Jewish dispensation, which stood on law, and Sarah is
the Christian Church, which stands on faith. But these dispensations of God have their course in
individual souls, and in this inward application Hagar is law, and Sarah the promise, or the gospel.
See Gal. 4:22, 31.) Of these two, the lesser light must have appeared the first; for each day grew

and was measured "from the evening to the morning;" just as faith, with borrowed light, in every
soul still precedes the direct beams of the greater light of the Word of Wisdom in us. Now both
shine to pour down light. Oft should we err, if, when darkness fell, our moon of faith rose not to
rule the night. Yet fair as she is, she but reminds us of present night, making us sigh for the day-star
and the perfect day. Thus are "the two great lights" now given by Him who began His work by

giving "light." Now He gives the word of wisdom, that is the greater light; and again the word of
knowledge or faith, that is the lesser light; then tongues, or discerning of spirits, or healings, like the
stars, lesser manifestations of the same one Spirit. (Note: This is Augustine's exposition, speaking of
the fourth day, Confess. l. xiii. c. 18, § 23. The place here given to sacraments is worthy of notice.
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Augustine makes them only parts of the lesser light. They are no part of the sun, which rules the
day, but only of the moon, that is, the word of faith or knowledge. See also Aug. de Gen. c. Man.
l. i. c. 25, § 43. Origen's comment is the same in substance, Hom. i. in Gen.)

That such lights, so different and so defined, may be within, is never known by some who yet have
been enlightened. The first day's light has reached them: perhaps the heaven has come: but the
waters are not bounded; the earth as yet is not fruitful. To such the difference of lights and their
distinct powers must be unknown. Let it not therefore be unlooked for by them. Not till the earth

has brought forth fruit are these bright lights set in heaven. The lower fruitfulness of action must
precede the higher delights of heavenly contemplation. Not till some fruits appear shall we be
adorned with heavenly lights. Then not only is the earth blessed with dews and showers, "the
precious things of heaven;" but "precious things are now brought forth by the sun, and precious
things put forth by the moon also" (Deut. 33:13-14). (Note: See Isidor. in Gloss. Ordinar.

Augustine notices the same, Confess. l. xiii. c. 18, § 22 and 24. He goes on to instance the young
man in the Gospel (Matt. 19:16), as one who, because he bore not fruit, could not advance to see
the heavenly lights.) Now we perceive wherein the borrowed light of faith, resting on witness,
differs from the direct light of truth, from Christ Himself within. Henceforward even the night is
bright with stars: darkness is conquered even within its own borders. Faith invades the gloom,

turning it at times almost to day, an approach to the glory, when "no night is there" (Rev. 21:25);
now waxing, now waning, but never to fall or fail, until "our sun shall no more go down, neither our
moon withdraw itself" (Isa. 60:19-20). Now we see, too, how the creature's darkness, like death,
only brings into view the greater wonders of God's work in heavenly places. Darkness shews us

that the earth has a celestial suite, bright companions in heaven night and day waiting on it; moving it
with celestial influences, its air, its earth, its tides; giving colour, warmth, motion, life, everywhere.
Who can count all that is given from on high, when we can see that our wondrous path is not indeed
a lone one, -- that a heavenly sun attracts, -- that a heavenly moon follows, -- that, though darkness
may visit us, henceforth it does not rule us, but is ruled, and that even in the night which still remains

in us, we have the presence of Jesus the mediator of the better covenant, and the Church of the
First-born, and the spirits of just men made perfect, and an innumerable company of holy angels,
who, like the morning stars, are singing all around? In bright days their quiet song, wherein they tell
God's glory, may not be heard; yet they watch and sing and go with us. The gloomy night will bring

them into view, still ready to teach us if we have a heart to learn.

These lights are "for signs and for seasons and for years," and "to rule over the day and over the
night also" (Gen. 1:14, 18). For "signs" -- first, of what we are. We have thought this earth is fixed:
but sun and moon shew that we are but wanderers here. We have supposed ourselves the centre;
that it is the sun that moves. The lights will teach us in due time that he is steadfast: it is we who

journey on. Again, these lights are "for a sign" how we stand, and where we are; by our relative
positions toward them shewing us, if we will learn, our real situation. For the moon is new and
feeble, when, between us and the sun, it trenches on his place, and sets at eventide. So is our faith:
put in Christ's place, it must be weak: dark will be our night: we shall move on unillumined. Not so
when in her place, not in His, but over against Him, our moon of faith rises at even, as our Sun

withdraws Himself. Now she trenches not upon Him; therefore she is full of light, making the
midnight almost as the noon-day. So it is said, "Blow up the trumpet in the new moon" (Psalm 81:3,
5); and when the moon is full "eat ye the Paschal Lamb" (Exod. 12:6, &c.); that is, let the trumpet
of the gospel sound, when faith is weak: when faith is strong, rejoice together in communion. Thus
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are the lights "for signs" of what and where we are. Dimmed by mists, they tell also of what remains
in us. Turned to darkness and to blood, they forewarn of awful fire, when the earth and the works
therein shall be burned up (Luke 21:25, and 2 Pet. 3:10). Signs they are, too, to the man, when at
length he walks upon the earth, -- the image of God, which after fruits and lights is formed in us, --

to guide him through the wastes within the creature, as he seeks to know its lengths and breadths
that he may subdue it all.

Thus are the lights "for signs:" but they are "for seasons" also (Gen. 1:14); to give healthful
alternations of cold and heat, and light and darkness. Sharp winters with their frosts, chill and
deadness in our affections, and the hours of darkness which recur to dim our understandings, are

not unmixed evil. In the coming rest such alternations will not be needed: therefore no summer or
winter or shades of night are there. Here, like the gales from the ocean, they remind us of our state,
and in that state work in the creature what is really best for it. We could not bear, while as we are,
unbroken day. It would, though we know it not, destroy the creature. Ceaseless summer would

wear us out: therefore the lights are "for seasons," measuring out warmth and light as we can profit
by it. So faith wanes and waxes, and Christ is seen and hid, each change making the creature learn
its own dependence; forcing it to feel, that, though blessed, it is a creature, all whose springs of life
and joy are not its own.

These lights, too, are "to rule over the day and over the night." To rule the creature, much more to

rule such gifts as the day, wrought by God Himself in it, as yet has been unknown. Even to bound
the natural darkness hitherto has seemed high attainment. Now we learn that the precious gifts,
which God vouchsafes, need ruling; an earnest this of that which comes more fully on the sixth day.
A sun "to rule the day" leads to the man "to have dominion," set to rule, not the day only, but every
creature. It is no slight step, when God's aim, hitherto unknown, is learnt; that in His work this gift is

for this, that for the other purpose; when it is felt that the best gifts may be misused and wasted; that
they need governing, and may and must be ruled. No young Christian feels this; but as he grows up
into Christ, his day not only shines, but is divinely governed. The sun now marks the hours, setting
to each their bound: morning is discerned from noon, and noon from evening. O blessed day, when

the creature comes to bask in sunshine; gift on gift poured on it in due order from the God of all
grace!

VI. -- THE FIFTH DAY

THE fifth day's work is the peopling of the sea and air (Gen. 1:20-21). Animate life now is added

to inanimate. The waters swarm with life, and the air with winged tribes, which wake the woods
and vales with melody. Thus, too, is it within, when on us the fifth day dawns. Now higher forms of
life appear everywhere; each new form yet more revealing in the creature that which hitherto had
only been treasured up in the mind of God for it. For we must never forget, that all this wondrous
work, which step by step is thus produced in us, is only the developing in the creature of that which

had been in Christ, the wisdom of God, from everlasting. For God will stamp Himself upon us. His
will is that His fulness should be revealed in us; that as we have borne the image of the earthy, we
now may bear the image of the heavenly. We have seen how several glories, -- light, a heaven,
fruits, and lights, -- once hid in Him, by Him are wrought in us. Each of these was a precious gift,
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and worthy of the Lord, transforming the creature from its natural state of ruin to light and fair
order. But now come higher blessings, forms of life unknown before, multiplying first in the air and
waters, then upon the dry land.

We have seen what the waters and the heaven are within, -- the former the desires, the latter the
understanding. With the waters until now little has been done save to bound them. Desires are

checked in us, but this is all. Now new life moves in them, the varied fish and fowl, all figuring some
of the countless forms of Christ's spirit. For such is Christ's fulness, that no one type can express it;
and His will is that of this fulness we should be filled also; "to know the love of Christ which passeth
knowledge, that we might be filled with all the fulness of God" (Eph. 3:19). The light, or a heaven,
or the seed, or sun and moon, each was but some manifestation in the creature of what had been in

Him. So the turtle and the eagle, now created, are but types of some fresh gift or grace of Christ's
spirit; "diversities of gifts, but the same spirit; differences of administration, but the same Lord" (1
Cor. 12:4, 5). For just as in nature matter is one in all its forms, so in the new creation is the spirit
one in all its transformations. The revelation only widens as the work proceeds. In due time the lion

and ox and man are seen also; each a yet further expression of something in God's mind, which by
His Word through grace is wrought in us.

But the forms and natures of the creatures made this day, like the light and fruits, will best explain
themselves. The dove is the well-known figure of meek innocence. So at Christ's baptism the Spirit
"like a dove" came and abode on Him (Matt. 3:16). The eagle's lofty flight and keen vision

represent but another form of the same Divine Spirit. He who says, "I bare you upon eagles' wings"
(Exod. 19:4), gives us also to "mount up with wings as eagles" (Isa. 40:31); for "of His fulness we
all receive, and grace answering to His grace" (John 1:16). The other fowls of heaven, as the law
shews us, both the clean and the unclean, each taught their own lesson; expressing in the difference
of their lives and natures those faculties and emotions which give a form to life (Lev. 11:9-23).

Since the fall these emotions are mostly evil. Hence, in Scripture, birds are generally a type of evil
spirits (Matt. 13:4; Rev. 18:2). The dragon and the whale too are used as evil (Ezek. 29:3; 32:2).
But they are only evil because fallen. In themselves they simply represent certain forms of life, good
if dependent, evil if independent. Just as Satan, once an angel, is now a devil, and all his light and

knowledge are accursed; so the powers of the understanding, figured by the birds, are good, and
through self-will only become evil. (Note: This explains how the same type may be either good or
bad. Christ is a "lion." Rev. 5:5. But Satan also is a "lion." 1 Pet. 5:8. The same is true also in
countless other instances.) I know the eagle-eye which loves to gaze on light, and the soaring
thought which delights to mount upward, and the searching spirit which finds a pleasure in fathoming

great deeps, -- "for the spirit searcheth all things, yea the deep things of God," -- may all be
misused through self, and so be spoilt; for I know no good gift of God which may not become a
curse to us. But the faculty as given by the Lord is good, and the thoughts or emotions which are
formed to soar upward, or to dive into that depth which yet remains in us, may all tell forth the
Lord's glory. Therefore "the dragons, and the beasts, and creeping things, and flying fowl," as much

as "sun and moon, and heaven, and fruitful trees," are called to praise Him (Psalm 148:1-14). As
formed upon the fifth day they speak His praise, "saying, Glory to Him that sitteth upon the throne,
and to the Lamb for ever" (Rev. 5:13, 14). (Note: Augustine explains the "moving creatures" to be
emotions. De Gen. c. Manich. l. i. c. 20. See also c. 25 of same book and Confession. l. v. c. 3,

§ 4, and Origen, Hom. i in Gen.)
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The details here would open an endless field; for the natures of these creatures vary, yet cannot be

misunderstood. We have seen the dove and eagle, but others preach also, exhorting us to look for
like powers to be created in us; some to sing by day, as the thrush; and some, like the nightingale,
to wake the dark hours; some with clarion, like the cock, to foretell the morning, and bid the
sleepers arise to greet the day; some, like vultures, far-seeing, to seek their meat from far; some,
like the swallow, to live as pilgrims here; some, like cranes, to fly in ranks, and know the seasons,

and watch while others sleep around; some to care for the aged, as the stork; or, like the turtle,
once widowed never so to pair again. Each tells its own story of what God can work, and the rich
profusion of form in which the same life may shew itself. And these increase. Some heavenly gifts,
as the lights of the fourth day, can never multiply. They may rise and set, and bring round springs
and winters; but they do not increase by generation. But when the fifth day comes, the forms of

heavenly life then given may increase greatly. For God has said, "Be fruitful and multiply" (Gen.
1:22). And just as the fruits formed upon the third day, "whose seed is in themselves," reproduce
themselves and grow rapidly, so do the graces of the fifth day spread wondrously. And when this
has come, the image of God is near, when the work shall cease, for all is "very good." 

VII. -- THE SIXTH DAY

TO this last stage of the work we now proceed, when the earth also having brought forth its living
creatures, man, the image of God, His last and crowning gift, is set to rule as lord of all. This is the
sixth day's work. Now the life of the Lamb and Man is added to the likeness of the Dove in the
redeemed creature.

These forms speak for themselves. They are but the continuation, in greater perfection, of the work
of the fifth day. Then the work was in the seas and heaven: now the earth, that is the will, brings
forth in like manner. I need not here repeat what I have said, upon the fifth day, as to the principle
on which these living creatures are to be interpreted; how they represent emotions good in
themselves, only evil when fallen and independent; the living creatures of the earth representing the

emotions connected with the will; the birds of heaven those connected with the understanding.
(Note: Respecting the heaven and the earth, as figuring the understanding and will respectively, see
above on the second and third days. Both have their own emotions.) The instinct of mankind has
always read these forms aright, nor has the difference of age or country made any difference in their
interpretation. To this day, wherever the primitive language of symbol yet remains, the passions are

still characterised by the names of different beasts. And those to whom heaven is opened see "the
living creatures" there, in the midst of the throne of God, and round about it (Rev. 4:6, 8), proving
that powers like to these creatures, if not in God, may yet be most holy and very near to Him. It
was but the perversion of this very truth, seeing in these creatures some trace or glimpse of the

Divine, which ended in the worship of the creature, as in Egypt, where the ox and other beasts
were deified; just as, to this day, in mystic Egypt, those gifts which are given as witnesses for God
are made to take His place; the creature, in whom some trace of God is seen, being worshipped
instead of the Creator. Still the gifts are good, each added form expressing but some further fulness
which was in Christ Jesus: the ox, the spirit of unselfish toil (1 Cor. 9:9); the lion, that holy wrath in

which we may judge and be angry, and yet sin not (Eph. 4:26); the lamb, that meekness which
beareth all things, which is oppressed and afflicted, and yet openeth not its mouth (Isa. 53:6).
(Note: It is well known that the early church applied these figures, the lion, the ox, the man, and the
eagle, to the four Gospels, conceiving that these "living creatures" were apt representations of those
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peculiar relations of Christ, which are respectively set forth in the four Gospels. See Ambros. Prol.
in Lucam, § 8.) These and like gifts now appear, till at length the man is seen, the "image of God,"
to crown and perfect all.

What is this image? It is the mind of God; for Christ is that Mind or Word to rule in us. The man is
Christ, the perfect mind of God. The light, and heaven, and herb, and moving creature, were all but
partial glimpses of Him, preludings of that perfect revelation which should be seen in God's image.
That image now is come, to rule all things, itself containing all within itself. O the depth that opens

here! Who shall take the measure of that which is the likeness of the immeasurable God? For He
made the heaven, and yet He rested not, -- the earth and its fruits, and yet He rested not, -- the
sun, and the moon, and the creatures of the sea, and sky, and of the earth, and yet He rested not.
But He made man, His image in the earth, and then He rested; for it was "very good."

This image is the mind of God in us. When this is come, the "man" is formed, erect in walk, and

looking upward, able to recognise the mind and will of One above him, with an understanding to
know, and a will to love, God. This it is which marks man: a mind able to understand and bow to a
superior. Lose this, and we at once become as beasts, incapable of recognising, save by force, the
will of One above us; "like the horse or mule which have no understanding, whose mouth must be
held in with bit and bridle" (Psalm 32:9); or like Nebuchadnezzar, in vain self-exaltation, losing his

reason, and with a beast's heart, becoming as a beast (See Dan. 4). The "man" is not strength, or
grace, or piercing sight; but a mind thinking God's thoughts, and in communion with Him. Strength,
and grace, and sight, and light, and warmth, are in him; for the inward as the outward man is in
himself a little world. But a mind to recognise and hold communion with One above him, is that

which, above all, marks and makes the man. And this is the secret of his rule over others; as it is
said, "Subdue, and have dominion" (Gen. 1:28). For no one can rule who is not ruled. And just as
Adam, while subject to God, had power over every living creature, a power he lost as soon as he
rebelled, and instead of being subject became independent; so in us the "man" has power over
beasts, that is the emotions within, only while it remains subject. Let the reason take God's place,

then the beasts will be unruled until God again is recognised. This, I may add, is true on every
platform. It is only the recognition of One above which gives power. It is the lack of this that now
makes the rulers of this world helpless. Beasts are rebelling against them, because they have
rebelled.

And here let none forget the weighty fact, that the best powers in the new creation need ruling.

Good as the ox is to labour, he needs a lord; man, therefore, is given to subdue and guide him; as
God said, "to have dominion over all fish and fowl, and every living thing that moveth on the earth"
(Gen. 1:28). Proofs abound on every hand that God's gifts need rule. How often is the "ox," -- the
spirit of true service, -- unless subdued by the "man," found wasting its strength, or even grossly

misusing it! Have fences never been broken down by strong oxen? Have weak children never been
sorely injured? Have sweet vines never been crushed or trodden under feet, which were set as
plants to cheer both God and man? These things have I beheld, where the "man" is not yet seen.
And so of every blessing; whether lion, lamb, or eagle, all require rule. Without it, the very
abundance of gifts will only cause confusion. The Church of Corinth is a proof, enriched with

knowledge, but carnal, for the "man" had not yet come. The gifts indeed were there, but the mind of
God was wanting. They need one like Paul, in whom the "man" is come, to set them right. Some yet
have to learn this, who have reached the fifth day stage, and to whom the eagle's eye and soaring
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wing are not wanting. They will find the "man" to rule must come at length, God's Mind directing
God's Spirit. In a word, that as in nature the powers God gives, strength, speech, or desire, if
unruled by reason, become curses; so in grace the higher powers of God's Spirit must be subject to
His Mind, or Word, or Reason, that is, Christ, in us.

This man was created "male and female," that so he might be a perfect image of God. God is infinite
Wisdom and Love. No image of Him would be complete which did not express both. Man, as His
image, is, therefore, male and female, that he may be a figure both of the wisdom and love of God;
the man representing the understanding, the woman the will or love-part of the mind, which united
make up that inward man or mind, by which we can both know and love, and so commune with,

God. The seventh day will shew us more of this, when the taking of the woman out of the man is
clearly set forth. But, seen or not, a work is now wrought in us, the type of which is the man and the
woman. Saints in bygone days have thought and spoken much of this, though few now care for
such matters. (Note: See Augustine's interpretation of this in his Confessions, book xiii. chaps. 24

and 32. Also in his First Book against the Manichees, chap. 25, and book ii. chaps. 11-15. Also
De Opere Monach. c. 32, § 40. So too De Civitat. Dei, l. xv. c. 7, ad finem. Origen gives the
same explanation, Hom. in Gen. i. fol. 4. The following passage, from a modern writer, speaks the
same language: "Man, that he might be capable of being an image of God, was endowed with two
faculties, designed for the reception of love and wisdom from his Maker. These are known by the

names of the will and the understanding, the will being designed for the reception of the divine love,
the understanding of the divine wisdom. I am aware that, although the ancient metaphysicians
universally adopted this general division, some of the moderns have doubted its correctness. ...
Respecting the understanding, there can be little dispute; nor, I should think, respecting the will. ...

As to the will, a man assuredly wills whatever he loves. Thus every species of love that can have
an abode in his mind, may be considered as belonging to a certain general faculty, which is most
correctly denominated the will. The mistake seems to have arisen from confounding this general
faculty, by which we are only inclined to certain actions, with the determination to action, which
is the result of the operation of the will and understanding together." -- Noble on Inspiration, p.

79.) As to the food of this man, too, much is taught here (Gen. 1:29). The fruits of the third day
sustain the "man" in vigour. Just as faith, which is the mother of all the virtues, is often when weak
supported and nourished by her children; so the "man," the highest form of the life of Christ in us, is
sustained by the lower acts and fruits of righteousness. But all this, and much more, will meet the
prayerful reader, who looks for teaching from above.

At this stage the work ends, and then the seventh day comes, the day of rest, without an evening;
the day on which the creature is shewn in another form; when a garden is seen, with trees of life and
knowledge; and God Himself walking in the midst of it, conversing with the man; and when for
unquiet seas there are only sweet rivers. Who shall attempt to count the blessings here? When this
comes, can anything be asked or added? A heart to praise only then is needed; nor is this wanting;

for every faculty in the rest of the new creation praises God. (Note: Bernard has a very beautiful
passage, on the inward application of the work of the Six Days. De Amore Dei, l. iii. c. 14, § 52.)

VIII. -- THE SEVENTH DAY
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TO this day of rest I now would pass, a stage attained by few, for few pursue it. For it is now, as of
old: the Lord may work in many a house: He can find a rest in very few. So He works in many
souls, and comes to give of His fulness; but few so entirely yield to Him, as to let Him indeed rest
there. Foxes have holes, and birds of the air have nests in us, but few hearts give Christ a true
resting-place. Yet this is the stage here drawn, the state of "full age," or "perfection" (Phil. 3:15;

Heb. 5:14), when, instead of growth and change, and the varying life of faith, and the struggle
between the old state and the work of God within us, we reach the life of vision and of rest, where
the man through grace is drawn to live in a life of love above such strivings, not converted only, or
even gifted, but at rest and full of peace, and, because at rest, reflecting God and heaven, like the
deep still stream, which can give back each hue and cloud of heaven, while the restless soul flows

on, a brawling river, reflecting nothing, though the light has come, upon its troubled bosom. Such is
this day of rest, when heaven is seen in the creature, and the "powers of the world to come" are
already more than tasted (Heb. 6:1-5).

Its cause is first described. The rest is come, because through the Word of God His will is done

perfectly (Gen. 2:2). No rest can come until His will is done. When it is so accomplished, whether
for us or in us, for us or in us there may be rest. For us there is a rest, when we see the work
perfect for us in Christ Jesus. In us there is the selfsame rest, when that work is perfected in us by
the same Christ Jesus. He gives Himself for us, and thus by faith His rest is ours, so soon as our
faith apprehends Him now in rest for us. But He also gives Himself to us, to work in us that which

once through grace He wrought for us. Our faith, from the first day when it takes Christ for us, can
rest in Him, for His work is perfect. But in us, as well as for us, in experience as in faith, the rest will
come, when in us, as for us, His work and will is done. Thus the rest is in His, not in our own, will
done. Our will can never give us rest. If His will rules, there will be a rest. Two wills struggling may
prove life or growth, but no Sabbath. God will not, cannot rest, save where His will is done. Hence,

at first, there cannot be this rest, for the flesh and the spirit strive together, and the man, who as yet
is double, and lives in both, though "at peace with God by faith" (Rom. 5:1), cannot know "the
peace of God which passeth all understanding" (Phil. 4:7); the law in his members warring against
the law of his mind, even though God's true work is growing there. But in time the flesh is nailed to

the cross, and now the man is no longer double, but single and simple. One life now rules him, and
this is God's; and so the day of rest begins to dawn. For this is rest, to yield ourselves to God, to
turn away the foot from doing our own pleasure; not doing our own ways, nor speaking our own
words, nor seeking to find our own pleasure: then shall we delight ourselves in the Lord, and the
creature find joy in God, and God joy in the creature (Isa. 58:13, 14). (Note: See also the

connection of the well-known words in Matt. 11:25-30. John, his witness, in bonds, seems to
doubt, and asks, "Art thou He that should come, or look we for another?" Then that generation,
whether mourned or piped to, mock; and the cities which have beheld His works reject Him. "At
that time Jesus answered and said, I thank Thee, Father, for thus it pleaseth Thee." And then at
once turning to those around, having shewn how He could find a rest in God's will, He says, "Come

unto me, and I will give you rest. Take my yoke, and learn of me, and ye shall find rest.")

But to speak of the rest itself. Much is said descriptive of the nature of this true Sabbath.

And, first, it is "God's rest." It is not said, "the creature rested," but "God rested" (Gen. 2:3); not as
though He could be weary, but to shew His satisfaction, and to teach that as the work was His and

not the creature's, so the rest was His also. For God Himself has joy in seeing His work perfect.
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And if in the days of labour it is seen that all progress is because He works in us, much more is this
felt when the day of rest is come, as it is written, "God rested from all His work which He created

and made." For He works that He may rest in us. Let us not forget the complacency with which He
surveys His own workmanship, and that each fresh act of submission to His Word leads to His,
even as to our, rest.

Further, this rest is "blessed." We read, "God blessed the seventh day and sanctified it." He blessed

the day. In the six days of labour God had blessed certain gifts as the "living creatures," that is,
certain powers or faculties divinely given. Now a day is blessed, that is, the creature's state, as well
as some of its peculiar powers, obtains the Lord's blessing. And "God sanctified," that is, took it for
Himself. In the days of labour God does not get His own. But the day or state of rest is wholly His.
By it, in holy contemplation, far more than in action, is the creature perfected. God may get

something from our works: He gets much more when we rest, and so pass out of self and its
variableness wholly into His will.

On this day there is "no evening" seen. (Note: This is observed by nearly all the Fathers: by
Augustine, Serm. ix. (vol. v. p. 53, ed. 1679,) and De Gen. ad lit. l. iv. c. 18, &c.: by Jerome,
Epist. xxi. De Celebratione Paschae: by Bernard, De Amore Dei, l. iii. c. 13, &c.) In the days of

labour, though the night is never once mentioned, from first to last the evening reappears. The
evening and the morning make the day. But on the seventh day we read of no evening. And this
omission, like those noticed of Melchisedek by St. Paul, is significant and full of deep teaching.
(Note: In his Epistle to the Hebrews (chap. 7) the Apostle points out how much is to be learnt from

the simple fact that in the history of Melchisedek nothing is mentioned either of his birth or death: he
is presented to us "without father or mother, having neither beginning of days nor end of life;" an
omission very unusual in Scripture with persons of note, but here with purpose, as the Apostle
teaches. Other omissions in Scripture are as instructive. Those in St. Mark's Gospel, as compared
with St. Matthew, are within the reach of most readers. The contrast between the books of Kings

and Chronicles is as marked; the omissions of the latter being, like the additions, full of meaning.)
Evening is the state preceding and tending to night or darkness. Morning is the state succeeding it.
Hence the evening suggests decline of light; a relapse or tendency, however brief, to the creature's
own darkness. All the days of labour have this evening, for they need it; though even then each
stage proceeds "from evening to morning;" with mornings which steadily grow into the day, unlike

that fitful light from the cold north, that Northern Morning (Aurora borealis), which without warmth
at times shoots up at night, to go out and fade at midnight suddenly. Such northern lights are not the
morning. But now the day of days has come without an evening. Now no darkness or shades
return. And good as are the days when the work goes on from evening to morning, -- yea, good as

are the nights, while yet we need them, -- far more blessed is the day of rest without an evening.
For then is the dawn of heaven itself, when "at even time it shall be light," for the days "shall be as
one day" (Zech. 14:7); when the soul is fit to bear unbroken day, and its very "darkness can be
even as the noon day" (Isa. 58:10). Then comes this day of days, when "the sun shall no more go
down, neither shall the moon withdraw itself, for the Lord shall be our everlasting light, and the days

and nights of mourning shall be ended" (Isa. 60:20); a day "as the days of heaven," whose "light is
sevenfold, as the light of seven days" (Isa. 30:26); when "no night is there" (Rev. 21:25), nor toil,
nor change, but God's rest, and our rest in Him for ever; as Enoch's life, who "walked with God,
and was not, for God took him," whose life, the "seventh from Adam" (Jude 14), being a true
sabbath of rest, could know no evening. Such is this seventh day, a walk with God, uniting earth to
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heaven in blessedness. If we know it not, let us wait: to those who wait, it will surely come, it will
not tarry.

And as to God Himself, the rest reveals Him to us in another character; for names denote

character, and God is known by another name upon the seventh day. Throughout the days of
labour, He is "God" (Gen. 1. passim). Now on the Sabbath, He is the "Lord God" (Gen. 2:4). The
title "God" tells what He does. Elohim is One whose power and oath we may rely on. It speaks
rather of His works than of Himself. "Lord" or Jehovah tells what He is, in His own perfections.

(Note: "God," Heb. elohim [H430], from ahlah [H422, 423], to swear, speaks of One who is
pledged by oath and covenant; while the plural form of the name points us to the Three Persons in
the Godhead, the Father, the Son, and the Holy Ghost, by whose agency the covenant is fulfilled.
"Lord" is Jehovah, yhwh [H3068], the Self-existing, who is what He is, above our highest
thoughts.) At first what God has done or will do, is far more to us than what He is; for we need His

work; the names therefore which recall it will be those by which we best know Him. When the rest
is come all this remains: His name as connected with His work cannot be forgotten: it is and ever
will be precious; but we learn to add what He is to what He does for us. We all have felt how much
Christ's work in the newly awakened soul takes the place of Christ's person; and how the questions
which then arise are of the nature and extent of His work, more than of Himself. Then prayer and

praise both speak His work. The earlier part of the Book of Psalms is full of such utterances. But
we close the course by praising Him, not only "for his mighty acts," but "for His excellent greatness"
(Psalm 150:2); on earth, with Paul, while God works in us, blessing Him as "the God and Father of
our Lord Jesus Christ," for all that blessed work in Him, in that "He hath loved and raised us up in

Him" (Eph. 1:3; 2:4-6); in heaven to hear a higher strain, "resting not day nor night, saying, Holy,
Holy, Holy, Lord God Almighty, which wast, and art, and art to come; for Thou art worthy; for
Thou, O Lord, hast created all things, and for Thy pleasure they are and were created" (Rev. 4:8,
11): a song praising Him for what He is, yet not forgetting what He has done; in His presence and
His rest seeing Him above His works, Himself far more glorious. Work indeed reveals the worker;

but if somewhat of God is known in and by His work, how much more of Him is learnt in and by
His rest, when His will can shine out perfectly! Oh, to know that rest yet more, to know Him more;
and to know Him more, to know yet more of rest.

Nor is it God alone who shines out more fully upon the seventh day: the creature itself on that day is
changed, presented to us in another higher form. For instead of "herb and tree," we have now "a

garden drest," whose position is "eastward" and "in Eden" (Gen. 2:8, 15); words full of meaning,
and suggesting rising light, and pleasures at God's right hand for evermore. For the "East" speaks
plainly of advancing light and warmth; while "Eden" means pleasure, and is so translated in not a
few versions. (Note: Heb. eden [H5731], i.e. delight. The LXX. and Vulgate both translate the

word thus: the former rendering it truphes, the latter, voluptatis. See Augustine, De Gen. c.
Manich. l. ii. c. 9, § 12. See also Ambros. de Parad. c. 3. See more respecting "the East,"
below, on chap. 11:2.) The "garden" too speaks far more than we can bear of that Paradise into
which some like Paul have been caught up (2 Cor. 12:4; Rev. 2:7); a state not of faith but of vision,
where the things within the veil, which "it is not lawful to utter" without the veil, are made manifest.

Such is this "garden," reached on the seventh day, far more glorious than the herbs and fruits upon
the third day. Now instead of "seas," we have only sweet "rivers" (Gen 2:10-14). (Note: It is to be
observed, too, that whereas in the six days we only get ehrets, earth, on the seventh day we have
the additional word adamah [H127], ground, which seems to indicate more care and cultivation.
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Earth might be uncultivated.) The man, too, instead of subduing every beast, is seen exercising
toward them something like divine power. For before this day, in the first three days, names were
bestowed on parts of the creation by the Creator: -- "God called the dry land, Earth, and the
waters, Seas, and the expanse He called, Heaven." But on the seventh day man is permitted to

shew his likeness to his Maker by giving names to the living creatures, thus shewing his insight into
God's work; -- "the Lord God brought them unto Adam, to see what he would call them: and
whatsoever Adam called every living creature, that was the name thereof" (Gen. 2:19). Further,
much is now shewn of the "woman," his help-mate, whose relation to the "man," as made out of
him, is now discerned (Gen. 2:20-25). The apprehension, too, of the "trees of life and knowledge"

is something quite peculiar to this seventh day (Gen. 2:9, 16, 17). All these things shew the creature
in a form far higher and more removed from carnal conception than any hitherto presented to us.
Whether we are fit even to look at such blessings, is a question for each to lay to heart. For surely
not in vain was disobedient man shut out from that Paradise, the figure of which is here presented to

us, -- shut out in love, for all God does is love; -- shut out lest he should have a worse judgment.
The disobedient cannot enter here. Such contemplations do not suit, and would not help them. But
humble souls, at peace in Christ, may look and perhaps see some of those things which belong to
the seventh day, and learn thence what may be enjoyed when we rest in God's rest, because His
will is done.

What, then, are these "rivers" of which we read, not here only, but in all the prophets; which are
known on the day of rest and not before, and which now take the place once occupied by salt and
tossing waters? In Eden the stream is one, but "from thence it is parted," and becomes four distinct
rivers (Gen. 2:10). What is this, but that stream of living waters, which one and undivided for those
who enter Paradise, -- and without a name while it is there, for in its undivided flow the one stream

is beyond all human description, -- without the garden is parted into four streams, giving its waters
to the world as Pison, Gihon, Euphrates, and Hiddekel? For divine truth, which is the living water,
to those who can see it as it is within the veil, is one full stream, in undivided flow; but to us on earth
it ever comes by four distinct channels. It may be said in general that there are four sources of truth,

and but four, which are accessible to men, which are like rivers, in the fertility they produce upon
their banks, and in the glorious power they all possess of reflecting heaven; first, intuition, by which
we get an acquaintance with moral or spiritual things, which are not objects of sense; second,
perception, through the senses, by which we only get an acquaintance with material things and their
properties; third, testimony, by which we learn what others have found out through perception or

intuition; fourth, reasoning or reflection, a process of the understanding, by which we unfold what
is contained or implied or suggested by the perceptions, intuitions, or testimony. If I err not, the first
of these is Pison; the second is Gihon, or Nile, -- since the fall the stream of Egypt; (Note: In
Jeremiah 2:18, the LXX. translate Gihon for Nile. Augustine, Ambrose, Jerome, Josephus, Isidore,

and I know not how many more, tell us the same. They all agree also in saying that Pison is the
Ganges.) the third is Hiddekel, that is the Tigris; (Note: The LXX. here translate Hiddekel by Tigris.
So, too, in Dan. 10:4. It is easy to see how the one name might change into the other, Hiddekel,
Digalto, Tigral, Tigris.) and the fourth river or channel of truth is Euphrates. Of the first of these we
know little after the fall, but "it compasseth the land of Havilah, where there is gold" (Gen. 2:11,

12); (Note: Havilah means "to bring forth.") the land that is of much increase, where the waters
produce much fruit while they also roll down rich treasures. As seen on the day of rest these are all
good, like the birds and beasts of the fifth and sixth days; yet like those same creatures all capable
of perversion, as the best things may be perverted, by the fall. We know that the fall has affected all
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gifts, -- that some of the best powers are become most devilish. So of these rivers some are now
the streams of Egypt and Babel, instead of making glad the city and garden of the Lord. Euphrates,
the great head or stream of reasoning, has become the channel of the strength and wealth of great
Babylon; while Gihon, or the Nile, the channel of knowledge through the senses, is the river of
Egypt, from which we are redeemed. But here they are seen pouring out their streams according to

God's purpose and to God's glory. And if we can but reach the seventh day of rest, then again not
only Pison and Hiddekel, but Gihon and Euphrates also, reasoning and sense as well as faith and
intuition, all give their waters to the creature's joy and to God's glory. Then, to use the prophet's
words of a like day, "Israel shall be the third with Egypt and Assyria, whom the Lord of Hosts shall
bless, saying, Blessed be Egypt my people, and Assyria the work of my hands, and Israel mine

inheritance" (Isa. 19:24, 25). (Note: The Fathers, while holding the inward application of these four
rivers, as representing certain powers or faculties of the soul, when it has reached the seventh day,
(see Aug. de Gen. c. Manich, l. ii. c. 10, § 13; Ambros. de Par. c. 3, &c.) and connecting these
with the fourfold sense of Scripture, i.e. its literal, inward, outward, and dispensational applications,

which are apprehended by these faculties, (see Gloss. Ordin. in loco,) in a more outward
application referred these four streams to the four Gospels, regarding each as one of the channels
by which the living waters of Divine truth flowed forth into the world. (Aug. de Civit. l. xiii. c. 21.)
In this application, if I err not, St. John is plainly Pison, "where there is gold, and the gold of that
land is good." St. Luke, I think, is Gihon; St. Mark, Hiddekel; and St. Matthew, Euphrates. In the

Epistles, also, we can trace these four rivers; in Paul's arguments, Euphrates; in James's moralising,
Gihon; in Peter, Hiddekel; in John, Pison.)

On this day we learn much of the "woman." Till the sixth day we saw no man or woman. Fruits may
bud on the third or resurrection day, and yet nothing be seen of the "man" in God's image; for he is
not seen till the "dove" and "lamb" appear, that is, until the sixth day. Then we learn that the man is

"male and female." Now on the day of rest we see her "taken out of him;" not from his thinking head
or nervous arm, but from that region of the heart, where man is least man; where the heart's throbs
are felt, and the fount of life wells up, the conceded dwelling place of love and the affections.
Thence came forth woman, the type in her very nature, as in her birthplace, of those affections;

formed to yield to the man or understanding, as he to rule: the two, the understanding and will,
making up the man created male and female. Now it is seen that there are two distinct lives in man,
one of the intellect, the other of the affections, which, though now separate in the human mind, unite
as far as may be, and by their union produce all those forms of life which grow in and out of man.
By these do we commune with God; the understanding, as it is the image of God's wisdom, being

the vessel to receive His truth and wisdom; the will, as it reflects His love, to receive His goodness
and love; the two together formed to bring forth spiritual fruit to God, and be the means of making
known and working His mind and will in the lowest and outmost part of the creature. But the
mysteries here cannot be spoken. This, however, is sure, that the divided life of the man and of the
woman, full of blessing as it is, shall turn one day to a united life, which is "neither male nor female,

but all one in Christ Jesus." These things are indeed unspeakable, but they are seen in measure
when we reach the rest. (Note: On this subject the Fathers have written much. Ambrose, De
Parad. c. 2, § 11, and c. 11, § 51. Augustine gives the same interpretation, only more fully, De
Gen. c. Manichaeos, l. ii. c. 11, § 15. See also c. 13 of the same book regarding the woman.

Gregory the Great gives the same interpretation, Moral. in Job, l. xxx. c. 16, § 54. As to the final
union of these in Christ, see the following very remarkable passage from Clement of Rome, or
rather from the epistle which goes under his name, Clem. Rom. 2 Ep. ad Corinth. ad fin. The
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same tradition Clement of Alexandria repeats, Strom. l. iii. c. 13.)

The "trees," too, as seen upon this day, are wondrous. Trees were formed and seen upon the third

day. But the clear perception of their varied ends, and of God's will respecting them, is not
discovered till this day. These trees, like all else wrought by God in the creature, represent some
form or manifestation of the Divine Word or Wisdom, by the Word reproduced in us; their
perishable nature, -- for both grass and wood are perishable, -- setting forth some gift or grace

which is least enduring, as we know that both faith and knowledge shall vanish away (1 Cor. 13:8).
Here, when through grace we reach the seventh day, we learn to distinguish between the tree of life
and knowledge, and to understand how the last, through misuse and disobedience, may become a
means of death to us. Knowledge is not evil. The tree itself was good, and only evil through man's
weakness; like the law, (and indeed law is but knowledge,) which is "holy, just, and good," and yet

"works condemnation" (Rom. 7:7-13). But good as it is, let us take heed how we use it. Wisdom is
the tree of life; -- "She is a tree of life to them that lay hold upon her" (Prov. 3:18); and he that eats
of her shall live by her (John 6:57); but knowledge, even of divine things, may but reveal our
nakedness. The day of rest will shew, not only that good gifts of God need ruling, but that some
may only judge us more, if by them we think to be as gods in independence. (Note: Irenaeus,

Contr. Hoer. l. v. c. 20, makes a very striking use of this against the Gnostics, whom he charges
with preferring the tree of knowledge to the tree of life.) For higher gifts involve a deeper judgment,
if they are not used aright.

I say no more, therefore, on this day, though each word here involves a mystery. He who sees the

"rivers," and the "trees of Eden," and the "East," and the "keeping of the garden," and the "naming of
the creatures," and the "woman for the man," will see yet more to fill him with adoring praise and
wonder. For truth is throughout so closely connected, that one truth cannot be opened without
opening with it many others. Eye hath not seen, nor ear heard, the things which God hath prepared
for them that love Him; but God hath revealed them to us by His Spirit; for the Spirit searcheth all

things, yea, the deep things of God.

------------

Such is the Work and Rest of God, in a soul or world the same story. It is the self-same work
which is only set forth more fully in the seven great lives recorded in Genesis; the order of which

accords with the steps of the work and rest of God in creation. Thus, the first day revealed the
creature's state, when light shone in, and shewed the earth's voidness. So Adam is the first great life
in Genesis, discovering what the creature is, out of which and in which God purposes to work such
great marvels. What he lacks is not yet known, nor is there yet any understanding of what by grace
can be brought forth out of him; but the darkness which his fall has wrought is seen under the light

of the promise, which, while it lessens the darkness, reveals its gross unsightliness. The second day
then gives a heaven to earth, an expanse into which the breath of heaven may come, and which it
may fill as its own proper dwelling place, dividing the waters from the waters, shewing that some
are salt and earthy, and some heavenly. So Cain and Abel are something more than the "old man."

Two lives, of the flesh and spirit, as unlike each other as heaven and earth, are shewn by nature or
by grace growing out of the root of old Adam. Then, the third day revealed a rising earth, with herb
and fruit-tree yielding fruit after his kind. And so the third great life, namely Noah's, sets forth
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regeneration, in which the creature is brought to know something of the power of resurrection;
delivered out of that which hitherto had precluded fruit, into a state of purer and higher blessing,
where, the flood of waters being already passed, vines may be planted, and become very fruitful.

After this, the fourth day's work is lights; the sun and moon appear to rule the day, and still more to
conquer darkness; as Abraham's life, which is the fourth great stage, shines out, not with mere light,
but with the lights of faith and charity, emitting rays like sun and moon, by which the light, which we
have already received, is governed, and the remaining darkness overcome. Till on the fifth day

comes life in the air and sea, the eagle-eye and gentle dove are now visible; answering to which is
Isaac's heavenly life, the fifth great form of life divinely given, in whose spirit of meekness and
understanding the very grace itself is shewn which the dove and eagle of the fifth day are formed to
represent, -- grace peculiar to the spirit of the Son, who is known as such when the Spirit "like a
dove" descends and rests upon Him (Luke 3:22); and whose portrait, as drawn by the beloved

Apostle John, has ever been distinguished from other manifestations of the same Life by the form
and "face of an eagle." (Note: The fourth cherubic face, "as of an eagle," by the consent of all ages
has been applied to St. John's Gospel, as revealing Christ in the relationship of Son of God.) After
which we reach the sixth day's stage, with beasts from the earth, the sheep and oxen strong to
labour; a hint of Jacob and all his long service, toiling for others, sighing to rule, yet not ruling; till at

the close of this stage the man appears, the image of God, the first who is called to rule all things,
like to Joseph, the last great life, the crowning work, the one who after many struggles knows both
rest and glory. I do not attempt to explain all this. But light shews many a link, where the darkness
of a less instructed eye only beholds discord. And the tale which to some is but an endless and

entangled skein, to those who possess the clue, is full of unity as well as deepest wisdom.

And I may add that as this work is fulfilled within, so is there also an accomplishment in the
dispensations. In this application "one day is as a thousand years" (2 Pet. 3:8). Six thousand years
of labour precede the world's Sabbath. The parallel here has been often traced. Thus the first day
gave light to the dark and fallen world. So the light of the promise of the woman's Seed is the great

object which attracts us amid the deep gloom of the first thousand years. At this stage the waters
(and in this view "the waters are peoples," Rev. 17:15,) are not only unquiet, but undivided. But the
second day divides the waters, as we know the sons of God and the sons of men became distinct
and divided during the second thousand years. After this, on the third day, the earth appears;
something, firm and fruitful now is seen above the waters; just as Abraham and his seed were called

out of the world to be as the fruitful earth amid the restless and fruitless nations. In this day we see
the righteous grow like the palm-tree, and fruits of divers forms are borne to God's glory. Then
come lights upon the fourth day, the sun and moon and stars, divine gifts of government and
prophecy, to be a light to all nations; a sun indeed one day to be turned to darkness, and the moon

into blood. After which, on the fifth and sixth days, higher life appears, beasts, first in the seas, then
upon the dry land; as in the fifth and sixth thousand years a form of life appeared on earth, unlike all
that went before it; first, the beast from the sea, which St. John saw in his Revelation; and then, on
the sixth day, the beast from the earth (Rev. 13:1, 11); and then the man to rule, the image of God
on earth, to spend the blessed seventh day, the seventh thousand years, of rest in joy and heavenly

blessedness. (Note: Augustine, in his First Book against the Manichees, goes very fully into this
dispensational application, in chaps. xxii. and xxiii. § 33-41. Any reader who wishes to see how
general this interpretation was in the early Church, will find a mass of quotations in Cotelerius'
Annotations on the General Epistle of Barnabas § 15, and in the Commentary of Corn. a
Lapide, On the Pentateuch, on Gen. 2:1, p. 62.)
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Oh, the depth of the riches of the wisdom and knowledge of God! Lo, these are a part of His
ways; but how little a portion is heard of Him (Job 26:6-14).

PART 1

ADAM, OR HUMAN NATURE

Chapter 3

"The first man is of the earth, earthy." -- 1 Cor. 15:47.

"The old man, which is corrupt according to the deceitful lusts." -- Eph. 4:22

GENESIS opens wondrously; first announcing a creation; then shewing it marred; then a
restoration. "In the beginning God created the heavens and the earth." As for God, His work is
perfect. If He created, His work must have been good. And yet the next thing is a darkened world.

For "the earth was dark and without form and void." In some way, not revealed, God's work had
been destroyed. God, then, in the six days, restores that earth, not made dark by Him, yet now in
darkness; and on this ruined earth His work proceeds till His image is seen, and He can rest there.

This wonder, of a work of God soon self-destroyed, meets us again in the beginning. Scarcely is
God's image seen in man, before that spiritual work is marred in Adam. The creature formed to

bear God's image falls, and thus becomes a platform for another work. In each case mystery
shrouds the fall. How the earth became "without form and void and dark," is not told us. And how
the man, God's image, falls, is a great deep: for great is the mystery of godliness, and not less the
mystery of iniquity. But the fact is here. We see man made by the Divine Word; and then man, as

he makes himself by disobedience.

In this way the fall is shewn not to be man's normal state. Man, like Adam, may be far off from
God, yet in his heart, as in Scripture, a witness will be heard, saying that this distance is through
self-will. He may live in sin; but he knows that such a life is opposition to the will and purpose of his
Maker. Sin is not the law of our being, but a struggle against it, as conscience tells every man.

Therefore is God's work shewn before the fall, to confirm the voice which speaks in every heart,
and which declares that though all men walk as Adam, sin is no part of God's work, but its
opposite. Man's proper place is seen in Christ. Out of Christ we are not lost only, but rebellious.
Man, through self, may be all that we see in disobedient Adam, debased and sunk from God and
heaven into self, from joy and glory into misery; and yet in Christ man has been, and is, set in all that

glory which God's work and rest typify; so that Paul can say, "God hath raised us up, and blessed
us with all spiritual blessings in heavenly places in Christ" (Eph. 1:3). Adam, ruling all creatures, is
the type of man in Christ, as God makes him; fallen Adam, of man in self, as he makes or unmakes
his own nature. The one, with glories more than eye can see, figured in the blessings bestowed in

Paradise on the creature; the other, losing all through sin, with mind and will subject to, instead of
ruling, lower creatures.
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This latter sight, what man is in self, -- how he falls and departs from his Creator, -- how the

understanding errs, -- how the will is seduced, -- how these highest powers yield to lower ones, --
how the end is shame and distance from God, -- how the Lover of men in grace meets and
conquers this, -- all this is shewn as in a glass, man's self being here presented to us. As Adam fell,
we fall each one; for Adam lives yet in his progeny. And, fallen in him, we prove he is in us, by

walking just as he walked. Adam yet re-lives old Adam's life, as Christ in us yet lives Christ's life.
And just as things are true for us in Christ, which, if we are in Him, must in due time be true in us
also, as death and resurrection; so, being fallen in Adam, we shall find his fall to be true also in our
experience. Adam in us still lives old Adam's life. His life is the figure of our life when "we walk as
men" (1 Cor. 3:3).

I proceed, then, to trace his course; first within, then in its more outward application. We shall see
how, in spite of every gift, man as man is prone to ruin all.

I. -- ADAM, OR MAN

FIRST, to trace this path in that world of thought and will which is within; for, to this day, when we

sin, nothing else is done but what is here set forth in the man, the woman, and the serpent. (Note:
Augustin. de Gen. c. Manich. l. ii. c. 14, § 21; Ambros. de Par. c. 15, § 73.) In this view the
man is the understanding, the woman the will, (Note: I use the word "will" here for that general
faculty of the mind by which we are inclined to certain actions, rather than for that determination
to action, which is now generally called the "will," but which I believe to be the result of the united

operation of the will and understanding. If the forms of language are any guide, (and surely they
often utter the results of true and deep insight,) such words as thelema and voluntas may be
quoted as witnesses that the old view of the will as the seat of love is in the main correct. Both
thelema and voluntas describe the will as the organ of affection and desire, rather than of

determination; and in this sense I here use the word.), the serpent some animal faculty or emotion in
us -- good, when in subjection, but which may be a means, under the influence of the evil spirit, to
tempt the will, and lead it to disobedience and independence, and so to misery. For the will, not the
understanding, is that in us which is first assailed, seduced by some lower sense or emotion, which
seems to promise more happiness. But for the will, the emotions would not be felt, but only thought

about: but they are felt: hence they are passions; for we really suffer, though we should command,
them. Only thus is man led away. For our understanding, -- that is, the man, -- cannot be led to
consent to sin but by the will; that is, that part of the mind which loves, and which, as the woman to
her husband, is formed to be subject, and ought to be obedient. (Note: Aug. de Gen. c. Manich. l.

ii. c. 14, § 20; c. 18, § 28.) Here the will acts in independence. If this will stood firm, the temptation
would be overcome. But the will yields, and becomes self-will, and then by it the man or
understanding is seduced. The head goes wrong because the heart is first seduced, while yet the
head or understanding is the man, whom the heart or woman should obey. But in every fall the heart
perverts the head, the will tempts the understanding, as in every restoration it is out of the heart or

will that the new life must come, "the woman's Seed," which is divinely given to overcome the evil.
And yet what zeal is shewn to enrich and deck the understanding, which, at the best, is only half our
nature, while those affections are unkept, which, as being the spring and womb of every form of
future life, are ever the first and special object of the tempter. Alas! we learn all this too soon by
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falls, in which the promise of forbidden knowledge is yet the bait to draw us aside. To know is yet
the snare; and the will, once set on this, is quickly overcome. Then, "when lust hath conceived, it

bringeth forth sin; and sin, when it is finished, bringeth forth death" (James 1:14, 15). Thus falls the
will, throwing off dependence at the suggestion of a lower nature in us, which is very near it. (Note:
Augustine marks that this is done in the evening, "in the cool of the day," (Gen. 3:8,) when the sun
of love and light is declining. Aug. de Gen. c. Manich. l. ii. c. 16, § 24.)

The results I need not follow here; for it is the same story in the outward application. But I may note
the sentence on the "woman," -- pain in bringing forth, and subjection to her husband; as it is said,
"And he shall rule over thee;" on the "man," bread by the sweat of his brow, with the earth cursed
henceforth with thorns and briers (Gen. 3:16-19). For the fallen will, if it travails to bring forth other
forms of life, produces them with pain and much difficulty: but, having done so, is more than ever

subject to reason. (Note: Aug. de Gen. c. Manich. l. ii. c. 19, § 29.) While the understanding, --
that is the "man," -- finds the earth full of thorns: not easily does it gather truth, the bread of life; for,
as the wise man says, "the corruptible body presseth down the soul, and the earthly tabernacle
weigheth down the mind that museth upon many things" (Wisdom 9:15). On the one hand, there are
the thorns and briers of perplexing questions, which, unless they are rooted out, will choke the good

seed. On the other, the understanding itself is weaker, and must "sweat" for that, which once grew
without labour. Thus truth, like fruit, has to be sought and waited for; the toil to gain it being
ordained to strengthen, even while it corrects and humbles us. (Note: Georg. i. 121.) And if the
man will not accept this sentence, the ground is quickly filled with thorns and thistles, so that he who

will not eat by the sweat of his brow here, will have to gather bitter things both here and in another
world. (Note: Aug. de Gen. c. Manich. l. ii. c. 20, § 30.)

I cannot write what crowds upon me here, as to the "woman," and her "Seed," who shall destroy
and bruise the serpent; or how Christ, if He be "formed within" (Gal. 4:19), is made of the woman
in us, that is the human will; growing thence, out of the womb of human affections, not by man, but

by the Holy Ghost, who begets that new life, to be in due time born amidst beasts, out of a pure
virgin affection, like Mary, in us; which is itself the fruit of numberless other affections, some
grievously defiled as Rahab and Thamar, which have gone before. (Note: Rahab and Thamar are
mentioned in the Lord's genealogy, Matt. 1.) For from Adam to Christ are seventy-two
generations, as from Abraham to Christ are forty-two (See Matt. 1 and Luke 3); that is, many a

form of life is produced, and many an inward travail and death is known by us, before the will
brings forth that life of faith, of which Abraham is the appointed figure. And after Abraham, or faith,
more births will there yet be, in which the energy of nature is more or less manifest, before that form
of life appears, which is of the Holy Ghost, and is the "perfect man." Some of these, as David and

Solomon, are like, but yet are not, the perfect man, but only carnal forms or copies of Him; as we
know that before God's image comes in us, certain outward likenesses, and carnal prefigurings or
preludings of it, in different measures will appear in us. Many a form of life grows, toils, withers, and
dies, having produced another to succeed it, which again dies out, and this many times, before the
image of God, the perfect man, the true Seed, comes. But it comes at last, and the serpent's head is

bruised. She, by whom came death, brings forth the Life-giver. (Note: Any one who cares to see
how generally received this mystic application of Christ's genealogy was among the Fathers, may
do so by consulting the Catena Aurea on the Gospels, where the inward fulfilment is given in loco.
See also the extract from the Ordinary Gloss further on upon the fifth chapter, in note 13, p. 92.
Augustine just glances at this succession of forms of life in us, in his Confessions, l. i. c. 6, § 9. So
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Chrysostom says, "Dost thou not see every day a resurrection and a death taking place in the
periods of our life?" Hom. on 1 Thess. 4:15, page 410 of the Oxford Translation.)

And very wondrous is the woman's name; for "Adam called his wife's name, Eve," or Life, not

while she stood, but after she had fallen, and by her fall had brought in death" (Gen. 3:20). (Note:
Eve, Heb. chavvah [H2332]. The LXX. here translate Zoe for Eve.) So within, the fallen will is
"Eve;" fallen, and yet indeed the true "mother of all living." Only by the will is another life produced.
It is the opener of all evil or good in the creature. As we love, we live. Therefore must we "keep the
heart with all diligence, for out of it are the issues of good or bad life" (Prov. 4:23). So the Lord

teaches, -- "From within, out of the heart, proceed evil thoughts," and every form of evil living
(Mark 7:21); and out of the affections grows that life which is life, and is eternal. (Note: Aug. de
Gen. c. Man. l. ii. c. 21, § 31. To the same effect is the well-known prayer in the Litany, -- "to
receive the word with pure affection, and (so) to bring forth the fruits of the Spirit.")

And yet the man, and woman too, though she is the mother of all living, are shut out of Paradise. A
flaming sword keeps the way, while at its gate are placed cherubim. The fallen mind in mercy is shut
out, because unfit to deal with heavenly things; while forms of truth (for these cherubim were such
forms) reveal, as through a veil, some ray of glory such as the fallen mind and will can bear. For
now a coat of skin in mercy covers both. Other things therefore in grace are made to agree thereto.

------------

But all this may be more clear to some, if we trace its fulfilment in the outward kingdom. The tale is
one within or without, enacted before the face of the world, or carried on invisibly in the inmost soul
of man.

Outwardly then we here have man as man. Human nature in its ways and griefs and hopes is drawn
for us, with the exactness of One who views it as it is, and who presents the perfect figure of it in
Adam to us, that, if we cannot look within, we may yet learn by Adam's ways to know our own
tendencies. We are shewn here, first, the way of man; then, the consequences; then, the remedy.

II. -- MAN'S WAY

AS to the way of man, as man, it is from God to self and independence; a way not without its
marked stages, -- for there is first temptation, then sin, and disobedience, -- and each of these has
its own steps, but the steps and stages are all away from God. Such is the way of man. If he
returns, that return is God's way for man, and not mere man's way.

First in this way comes the temptation. This at once touches a field of mystery, assuming the
existence of an enemy of God and man; though how he became such, or whence or what he was,
or how he had power to reach this world, and to use its creatures, is not told us. What we know is
this, that man is tempted, and that by some of the common creatures which surround him here; the

weaker vessel being ever first assailed, as being more likely to yield, and in yielding to draw the
stronger with her. Christ was "tempted of the devil," and could say, "Get thee behind me, Satan"
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(Matt. 4:1-10), for the New Man sees a spiritual world. But man as man sees but the creature,
some outward thing, and not a spirit under it. Some paltry thing, the smallest, commonest creature,
may be, and is often, used to ruin us. A tree or beast may stir our lusts, and a garden or fruit
awaken passions and desires, which may prove too strong for us. For though man, as Adam, sees

but the creature, a world of spirits is working under it, by the creature tempting man to trust in self
and creatures more than God.

Yet with this difference, that Adam saw only the creature, whilst Christ in His temptation recognised
the devil as the direct agent in it, the two temptations varied not. The serpent's words in substance
exactly answer to those recorded in the Gospel; first suggesting doubts as to God's love, then as to

His truth, then openly attempting to put the creature into God's place. Such is the trial here: such
was Christ's: and such is man's temptation yet. There is indeed no other.

First comes a suggestion questioning God's love; and this is put with great subtlety, suggesting that
the commandment was merely arbitrary, imposed by power, rather than ordained in love: -- "Hath
God said, Ye shall not eat?" (Gen. 3:1). (Note: It is noteworthy that the serpent always substitutes

Elohim for Jehovah, -- "Hath Ehohim said," &c., Gen. 3:1, 3, 5. This, compared with Gen. 3:8, 9,
13, 14, &c., where in every instance we have Jehovah Elohim, is suggestive and significant.) As
much as to say, He grudges; He cannot really love you. Keeping out of sight what God has done,
His unnumbered gifts and proofs of love everywhere, the serpent fixes on the one thing denied, and

brings this forward in the way most likely to awaken hard and evil thoughts. Yet he only puts a
question as to God. He questions what God does: thus he opens the temptation.

If we question what God does, we judge God; we get out of our place, and put Him out of His.
For simple as the question seemed, by it the serpent was drawing Eve to be God's judge, rather
than His worshipper: -- an awful place for men, yet one into which our adversary is ever drawing

us; to lead ere long to make ourselves as gods, and to make God a liar. A really humble soul never
judges God. It may not have peace or joy, but at least it will not judge God; submitting rather to His
sovereign will; tempted to question, yet not questioning. Such a soul has broken through the snare.
It is safe, for it will not entertain questions as to God's ways.

Eve, however, meets the question, as men yet meet it, with knowledge. She answers with the truth

of God (Gen. 3:2, 3); shewing how the serpent misrepresented God. And yet she fails. What was
wrong here? This, that the woman was parleying with Satan instead of worshipping. Could Satan
have gone on with success, if the woman, instead of arguing the point, had at once given God His
place by worship and submission? Then God and the creature would both have had their place, and

the serpent's subtlety would have been foiled. But Eve utters truth, while her soul drinks in the lie.
Unconsciously she is taking the place of judging God.

And truth held away from God will not preserve: on the contrary, it may very readily be used
against us. Balaam had the truth; but he walked not with God. Instead of helping him, therefore, the
truth only judged him (Numb. 24:17; 31:8). And we too may have some well-known text, when

Satan, "that old serpent" (Rev. 12:9), suggests that God does not love us. Will it help us against the
tempter's wile, if we are parleying with him, instead of worshipping? Alas! We all know how
powerless truth is, if we are admitting questions suggesting doubts as to God's love.

Such is man's first trial; and thus, in doubts of God's love, comes in creature love. All the world is
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doing what Eve did. They think God does not love them: they must therefore love themselves. So

man turns to find his joy out of God, in things which cannot satisfy. This is the fundamental lie, --
God does not love. Every other lie is possible after this. This it is which leads man away from God.
Distance from Him is easy, if the poison of this lie is really rankling in us. Oh how deep this lie has
gone! Who likes to be at the mercy of God in everything? Men will trust a strong box more than

God, because they are not quite certain that He so loves, that at every step He will order what is
best for them. God will stint them, they fear. God cannot make them happy now. This tree or that
will give far more joy than God can; for love is joy, and, if God loves us not, we can but try self and
creatures and creature love.

The next step is the denial of God's truth. "The serpent said, Ye shall not surely die" (Gen. 3:4).

Love being doubted, truth is next assailed. God now is treated as a liar. He said indeed, Ye shall
die, if ye transgress. But fear not: ye shall not die.

Now here, as before, if God lose His place, something else must take it. If the truth is doubted,
some lie will be believed. Where God is not trusted, Satan will be; and, indeed, the world's
happiness consists in trusting him. To this day, wherever man is doubting God, he is building his

happiness upon the devil's lie. Could men, if they believed God's word, go on happily in a course of
disobedience and self-will? But they believe a lie. Their happiness in sin rests on believing the devil.
Carnal happiness apart from God could not live for a day under a faith that God is true, and will
fulfil His word on those who disobey Him.

The truth is, man must trust some one. Boast as he may, he cannot stand alone. The man, therefore,

who doubts the love and truth of God, having given up God, must trust the creature. If, therefore,
creatures ask him to sin, he will obey them; for they are now in the place of God to him. If we
believe God, we are free. If we will not trust Him, we are the tool and slave of any thing or any one
who is stronger or cleverer than we are.

And now God's love and truth being denied, the next step is to take God's place openly. So the
serpent says, "Ye shall be as gods" (Gen. 3:5). He now can dare to say any thing; for if the poison
of the first two lies has entered, God has quite lost His character in the heart of man. Self now may
therefore seek to be "as God;" so entirely is spiritual perception gone when we begin to doubt God.

Some may not see the sin of this. Sin blinds us so that we do not know what is sin. Men see no

harm in seeking to be gods, in setting themselves up to know or judge both good and evil. (Note:
The expression, "knowing good and evil," may mean sitting in judgment on it, as in 2 Sam. 14:17,
and 1 Kings 3:9. Ambrose so takes it, De Parad. c. 11, § 52.) Self-glorying therefore is thought to
be no sin, till some wretched fruit of exalting self opens our eyes to see it; while judging good and
evil seems almost to be our work, so readily do we pass sentence on everything, as though neither

sin nor danger were connected with it. But both are sin, for they rob God. They take His place, to
put self into it. God must be the centre where He is known. Let Him be dishonoured, self will be the
centre; and each fair gift is turned into a curse, the creature exalting itself at the expense of God's
glory; till, as in Nebuchadnezzar, loss of understanding is the result, and man becomes as a beast

for his self-exaltation, "until seven times pass over him" (Dan. 4:30-32). God does, indeed, call us
to glory, but by glorifying Him, not by self-glorying. And in that day we too may judge, for man
shall "judge the world," yea, "judge angels" (1 Cor. 6:2, 3). But the way thither is the way of Christ,
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who "grew in wisdom," while in subjection even to His earthly parents; in meekness and obedience
offering Himself to God, taking man's place and giving to God His place. In such a path, blessing

must be man's, for in it God is glorified. Let man arrogate the glory, blessing will depart, until God
receives His own again (Compare Mal. 2:2, and Psalm 29:1, 11, and Psalm 96:7-10).

Still the serpent spoke some truth. They "became as gods." God Himself declares, -- "The man is
become as one of us" (Gen. 3:22). And this is yet the tempter's way: he does not put forth a lie
only, with the uncomeliness of a mere lie; but first a question full of plausibility, then a lie, and then a

truth out of its place, working as a lie, and used to deceive us. For he can tell much attractive truth;
but never for God against self, always to nourish self and self-will against the will of God. And there
is a point where truth becomes the surest snare, aiding to fix us in the most awful self-deception;
while held in sin, without conscience, to exalt self, it becomes our worst punishment. So a saint,

when asked, "What was the most dangerous doctrine?" replied, "God's own truth held carnally and
to exalt self." For His light may blind, His ark destroy, His sanctuary smite, His table be damnation
(Lev 10:1, 2; 1 Chron. 13:9, 10; 2 Chron. 26:18-20; 1 Cor. 11:29). And a truth perverted may be
the firmest chain to hold and bind and blind us for ever.

I might speak much here of other outward things, which had their weight in this temptation; such as

the lust of the flesh, for "the tree was good for food;" the lust of the eye, for it "was pleasant to the
eye, and fair to look upon;" and the lust of the mind, the pride of knowledge, for it was "a tree to be
desired to make one wise" (Gen. 3:6). All these concur, and thus falls man: thus grows the "evil
heart of unbelief;" and God, -- Father, Son, and Holy Ghost, -- gives place to that other trinity, the
world, the flesh, and the devil. The Father is superseded by the world: creature love serves now

instead of God's Love. The Son, God's Truth, is doubted, and at once Christ's opposite, the devil,
"who abode not in the truth," must be trusted. Then the Holy Ghost is grieved and assailed; and in
His place the flesh or self is glorified. (Note: The New Testament is full of these contrasts; the
Father is ever set against the world, Christ against the devil, and the spirit against the flesh. See 1

John 2:15, 16; 3:8; Gal. 5:17.) In this order does the evil work, as then, so now, in every man; till
man actually believes that sin is blessedness: not to sin and do as he will is now considered
bondage. So deceived is he, that he thinks the evil good, and counts self-pleasing to be joy, though
he finds no peace in it. (Note: For many of the best thoughts in this section, I am indebted to a
paper, entitled "The Rejected Man," being No. 41 of the series, "Words of Truth.")

III. -- THE FRUIT OF MAN'S WAY

BUT what are the real fruits of this way? The first is a bad conscience: -- "Their eyes were opened,
and they knew that they were naked" (Gen. 3:7). Then under a sense of their shame, they seek to
hide it. "They sewed fig-leaves together, and made themselves aprons."

Such a conscience, such an "opening of the eyes," though it may precede conversion to God, is not
conversion. It is not even one of the good things which survived the fall. It was acquired in the fall,
and in itself drives man away from God, and only proves that he now sees himself. Man cannot
bear his condition, or change it; therefore he hides it. But hiding it is not repentance. Where there is
true repentance, there is ever open and unreserved confession.
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So they made for themselves "aprons," not coats. "God made them coats" (Gen. 3:21); but they
were content to hide so much only of their nakedness as they saw before them. God covers all by
that which has died. But as long as the shame alone of sin is upon us, we shall seek to hide it, rather

than to find atonement. Some creature or gift of God will be used, to keep us from seeing what we
are, and to hide us from our own eyes. This is the reason why men so love the world, because the
utter loss of outward things would shew us what poor, naked, shameful, restless, aching souls we
are; while the abundance of outward things in some measure hides this from us, and keeps us from
the humiliating perception of what we are. Should not then our shame be hid? Surely. God would

have it covered, but with that which, while it covers, is also a witness of our true state, -- which
confesses what we are, and that sin has brought death, though almighty grace out of death brings
forth righteousness.

This leads to a further fruit of sin. "They hid themselves from the presence of the Lord" (Gen. 3:8).

God has now to call out to them, "Where art thou?" How comes it you are not with me? Oh, how
much is there in these words! God finds His creatures hiding from Him. He would let them learn the
position into which they have brought themselves by disobedience. Does He do this by reproaches?
He simply says, -- Where art thou? How comes it you are not with me? Adam had his excuse at
hand, and man's excuse is yet the same.

In this excuse of Adam's we may see a yet further fruit of disobedience. Guilty man attempts to
clear himself by throwing blame upon some other one (Gen. 3:12, 13). The righteous ever justify
God; the sinner's great mark is self-justification; accusing God, or man, or Satan, without one word
of self-renunciation. And, observe, the excuses were all true, but no recognition of God's claims or
open confession of guilt is to be found in them. God asks, -- How comes it you are not with me?

We answer, -- Because some creature has beguiled us; which is true, but no fit answer for a sinner.
Nor does it spring from, nor produce a good conscience. And truth without a good conscience will
not help; rather it may become a snare, serving to root us in the most awful self-deception.
Admitting sin is not confessing it. Extorted concession is not confession. But if God has not His

place, all spiritual sense is gone. That which has made us err in heart, makes us err in understanding
also.

But there are other fruits of sin more external, and having to do with man's body and his dwelling
place. The earth is cursed, and henceforth sorrow and toil are to be man's due portion, until he
return to the dust whence he was taken (Gen. 3:16-19): a lot which seems hard, and yet is mercy;

by toil to draw man out of self, and then by death to destroy him that hath the power of death, that
is the devil. But on this I need not enter here. This part of man's lot has ample illustration
everywhere.

One consequence of sin remains, characteristic of the lot of man as man, namely, exclusion from
paradise. Fallen man is driven out, lest as fallen he eat and live for ever (Gen. 3:22-24). This, too, is

love. Old Adam is shut out, but the Seed can enter through the flaming sword and past the
cherubim. The Head first passed, and then the members; and though man as man, that is the first
Adam, without sore peril may not enter into that from whence God has excluded him, yet for man in
Christ, the Second Man, the way is open, and we are invited thitherward (Rev. 2:7). Paul was
caught up, how he could not tell, whether in the body or out of it, into paradise (2 Cor. 12:3, 4);

and John, and others too, have passed that sword, which turns every way to shut out old Adam.
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For saints the way is open yet. But for man as man to seek by magic arts, as many have sought,
without God's truth and love, in selfhood to enter into paradise, to hold communion with the spirits
there, from which as fallen God in mercy has excluded them, only tends to make men into devils;
for fallen man deceived and now akin to evil, by laws he little knows of, will come into contact with

his like, even with evil, and by it will be yet more deceived, even while he thinks an angel of light is
teaching him. To man, therefore, as man, the way is closed. Paradise suits him not; therefore he
may not enter there. But, instead, at the gate are forms of the Divine, cherubim, veiling and yet
revealing God's glory; "figures of the true," such as fallen man can bear, instead of purely spiritual
communications, serving as a veil for heavenly things, and yet, like the veils of the tabernacle, which

were covered with cherubims (Exod. 26:31; 36:35), in and by the veil itself revealing heavenly
things. Israel, therefore, is forbidden to hold any unlawful intercourse with the spiritual world by
means of "enchanters, witches, charmers, consulters with familiar spirits, wizards, or
necromancers," as the nations of Canaan had done, because the Lord would speak to them by a

Man, a Prophet like unto Moses" (See the context, Deut. 18:9-19). Such is God's provision for
fallen man, -- forms of truth for those unfit for spiritual things; not leaving the creature in the spiritual
world to an intercourse with spirits, for which, as fallen, it is incompetent; but giving, instead, a
human form, (the cherubim had "the likeness of a man,") (Note: See Ezek. 1:5; 10:15. The
application of these cherubic forms, the lion, the ox, the man, and the eagle, to the four Gospels, or

rather to the four views of Christ which they respectively set forth, is well known. See Irenaeus,
who wrote in the second century, Adv. Hoer. l. iii. c. 11. See also Ambrose, Prolog. in Luc. § 8.)
by the mystery of the Incarnation in all its forms to teach us in the flesh such things as man can profit
by, and yet ordained to shew us higher things, and to be the door to open, even while it shuts,
paradise; by that very door teaching man how to pass it, through the fiery sword and past the

cherubim. For if we enter, we must yet pass the figures and the sword to that which is within. Any
coming into heavenly places is through this narrow gate. If I do but die to my own righteousness,
and seek to come into that rest and joy which is by faith, the flaming sword at once meets me.
What pains has even this amount of dying and entering cost many! Much more, if faith turn to

experience, shall we find how sharp that sword is. Mere flesh cannot pass it; but it may be passed,
and must be passed, if we would enter paradise. And awful as it appears, by it is cut off much of
that which is our sorrow here.

IV. -- THE REMEDY FOR MAN

SUCH is man, -- such is his way, such are its fruits. Now let us see the remedy. This too has
stages, all of God; first a Call, then a Promise, then a Gift, from Him.

First comes a Call, a voice which will be heard, to convince man of his state, saying, "Where art

thou?" (Gen. 3:9). A voice which may sound in different ways, but which in all is crying to draw

man back again; at first only convicting of sin, yet by this very conviction laying the foundation for
man's recovery; leading man to come to himself before it is too late, that he may come to his Father,

and from Him receive another life; and asking, though man oft turns a deaf ear, why we are not with

Him, who still loves and yearns over us.

Then comes a Promise, full of grace and truth, touching the woman's Seed (Gen. 3:15); a promise
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not to old Adam, for the old man is fallen, and must pay the penalty: -- no reprieve is given to the
flesh: the cross which saves us is Adam's condemnation: -- but a promise to the Seed or New Man,

who shall be born, in and by whom man shall regain paradise. And as the promise is not to Adam,

so, strictly speaking, there is now no trial of him. What Adam is, has been already proved. Blessed
with every gift, through self he spoils all. Man therefore must die, but in the Son of Man man's line is

restored and raised up again. The fall of man, like the fall of the year, by God's almighty love and
wisdom opens the door for broader and richer seed-times. The very grave becomes the cradle of

life, and death the way to resurrection. The new man springs out of the old, and from its grave, as a

fair flower in spring out of the dark earth. For the Son of Man is indeed true man, though every man
is not a son of man. (Note: Man and the Son of Man are not the same. Adam, for instance, was

man, but not the son of man. The son of man is the new man, which grows by grace out of the old
man. So David says: "What is man that thou art mindful of him, or the son of man that thou visitest

him?" Again, "Thou preservest man and beast, but the sons of men put their trust under the shadow

of thy wings." -- Psalm 8:4; 36:7. Augustine speaks much of this difference, Enar. in Psalm. viii.) In
the Son or Seed the curse is overcome. All that rose up in man falls in and by the Son of Man; and

all that fell in man is raised again in the Son of Man, the Seed, the heavenly man. The promise
cannot fail to this Seed. Unlike the first covenant, which, being of law, needed two parties, the

better covenant needs but one, for it is a promise, and is fulfilled by the Promiser. Henceforth

blessing stands not on a creature's will, but on deeper, safer ground, even the Lord's will. "Thou
shalt" now gives place to "I will." If we are heirs, it is "according to the promise" (Gal. 3:29).

Nor is the promise all. God adds a Gift: -- The Lord God made them coats of skins and clothed

them" (Gen. 3:21). Again He works, for sin had broken his rest; working, as ever, to restore

blessedness; to cover not with fig-leave screens only that part of our nakedness which is before
each of us; but to give us, upon us, in token of our state, -- for the skins spoke of death, and so

confessed trespass, -- a covering which, while it puts us in our place, as sinful creatures, yet shelters
us.

Praise the Lord from the earth, ye dragons, and all deeps; fire and hail; snow and vapours; stormy
wind fulfilling His word; mountains, and all hills; fruitful trees, and all cedars; beasts, and all cattle;

creeping things, and flying fowl; kings of the earth, and all people; princes, and all judges of the
earth; both young men, and maidens; old men, and children; let them praise the name of the Lord;

for His name alone is excellent; His glory is above the earth and heaven.

------------

There is yet another view of man, which gives us the dispensational fulfilment of the same history. In
this view Christ and the Church appear. He is "the Man," who "left father and mother and was

joined to His wife." While He slept, she was made out of Him; and they two became one flesh

(Eph. 5:31-32). (Note: Aug. in Psalm. cxxvii. (E.V. 128,) § 11; Enar. in Psalm. cxxvi. (E.V. 127,)
§ 7. This interpretation is common to all the Fathers.) This is "the woman, which is of the Man," and

this is "the Man who is also by the woman" (1 Cor. 11:12). For Christ is both the woman's Seed
and Lord: the "Man who was not deceived" (1 Tim. 2:14), but who by the woman and for her

came under judgment. And in this view the expression here used as to the formation of the woman

shadows forth a mystery. For we read "He builded a woman" (Gen. 2:22, Margin); (Note: Heb.
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banah [H1129]. Hieron. in Amos 9:6.) and of the Church it is often said, that she is "builded." "All
the building fitly framed together groweth unto a holy temple in the Lord; in whom ye also are

builded together for an habitation of God through the Spirit" (Eph. 2:21, 22). So gifts are "for the
building of the body of Christ" (Eph. 4:12), (Note: eis oikodomen, k.t.l.) a building which grows

without sound of axe or hammer. Without it the Man is not perfect: the woman is "the filling up of

Him that filleth all in all" (Eph. 1:23). Such is the Church in its relation to Christ: one flesh, one life,
one spirit, with Him; bearing His upright form, made like to Him, to be an imitator of God, with a

nature more than animal, -- for "among the beasts there was no help-meet for Adam" (Gen. 2:20),
nor can His Bride "bear the mark or number of the beast" (Rev. 13:17). For she is one, pure, holy

Church; a body of many members, not united by likeness of outward form, -- for the eye is unlike

the hand and foot, and some are outward and seen, and some are unseen, -- but linked together by
the bond of common life, each in its place and measure completing the body, which is one Church,

one "Mother of all living," the Bride, all whose members are encircled in the divine arms, and

included in the divine love, which, because it is divine and eternal and almighty, has breadth and
length and depth and height enough to hold them all. This is the Church, the woman whose "power

is on her Head," and whose Head and Lord is "the image and glory of God" (1 Cor. 11:7, 10),
formed in the earth to rule all beasts and creatures, and to have "all things put in subjection under

His feet" (Heb. 2:8). This is indeed "a great mystery," when seen as "concerning Christ and the

Church" (Eph. 5:32); and leads to depths where fallen creatures cannot follow, for "no man
knoweth the Son but the Father" (Matt. 11:27). But this we know, that in Him we have life; and

what we know not now, we shall know hereafter.

PART 2

CAIN AND ABEL,

OR

THE CARNAL AND SPIRITUAL MIND

Chapters 4, 5

"That is not first which is spiritual, but that which is natural; and afterwards that which is spiritual." --

1 Cor. 15:46.

"The flesh lusteth against the spirit." - Gal. 5:17.

ADAM did not live very long, before two other forms of life might be perceived proceeding from

him. In these, the sons of old Adam, we have the first and second births of human nature, those
forms of life, both carnal and spiritual, which by nature or grace grow out of the old man in each of

us. And very different are these forms, though, like chaff and wheat, they spring both out of one
root. Their order never changes. That is not first which is spiritual, but that which is natural. Age
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after age it is the same, within, or without, or in the dispensations. The outcome of Adam varies not.

Some forms of life there are, which are "of old ordained to condemnation" (Jude 4). These are the

wild natural fruits; and, the root being known, its fruit is foreseen as surely as that brambles will only
bear brambles. But besides these there are other forms of life, springing out of man, the fruits of "the

engrafted word" (James 1:21), which are predestined to glory. Each of these I would now trace,

first within, and then more outwardly. The tale is one on every platform. The outward fulfilments are
but the manifestations that such or such a life prevails within.

I. -- THE FIRST AND SECOND BIRTH

WE have then here in Adam's sons, (that is, if we trace the story in its inward application,) the ways

and works of the carnal and spiritual mind, which spring from the conjunction of the understanding

and will, the inward man and woman. (Note: Gloss. Ordin. in loco; Ambrose, De Cain et Abel, l.
i. c. 10, § 47.) That is not first which is spiritual, but that which is natural; and afterwards that which

is spiritual (1 Cor. 15:46). What is first developed out of man is carnal, -- that "carnal mind,
(phronema sarkos,) which is enmity against God; which is not subject to the law of God, neither

indeed can be" (Rom. 8:7). This is Cain. But there is a second birth; another life is born, which by

grace springs out of the same old Adam; and this second birth, this "spiritual mind," (phronema
pneumatos,) is Abel, who so lives that he obtains witness of God that he is righteous. Long ere

Adam dies, -- and he must die in us, before the world of blessing rises beyond the flood of waters,
-- long ere we know the risen life, we may perceive the workings of these two minds, the flesh and

the spirit, striving together in us: the carnal seed, the firstborn, lusting against the spirit; while the

spiritual mind, by its desires to please God, seems but to raise the flesh to greater acts of carnal
opposition. (Note: Aug. de Civitat. l. xv. c. 5; Ambros. de Cain et Abel, l. i. c. 1, § 4, and c. 3, §

10.)

The workings of these two minds are shewn out here. The carnal mind, like Cain, ignoring sin and

the fall, is busy to improve the fallen creature; offering the fruit and cultivation of the cursed earth to
God, as though such things could please Him: while the other, that is the spirit, confessing sin, by a

sacrifice which involves, not the improvement of the earth, but the death and suffering of the
creature, confesses death and yet looks for help in God, trusting His love and truth to meet us in our

helplessness. To Cain it is quite natural to be out of paradise. The world never strikes him as being

anything but what it should be. Abel's eye cannot but see that sin is in the world, and his religion is
an open confession of death, though also of atonement through death. In both the worship is offered

"to the Lord" (Gen. 4:3); for the flesh can be sincere in its religion, and yet mistake grievously. Cain,
as much as Abel, sought acceptance; but his desire is witnessed in the form of his oblation. The

flesh seeks to be accepted as it is; not to be changed from what it is by dying to its selfhood; but to

be accepted, and yet remain the same old Cain: and with a true and holy God this is impossible.
Therefore the flesh is angry with the spirit, and rises, and overcomes, and for a season quenches it.

But God raises it up again in Seth, that other seed, "which God appointed instead of Abel" (Gen.

4:25). Thenceforth Cain, that is the flesh, is "cursed" (Gen. 4:11); a judgment which was not
pronounced on old Adam; for man as man, though fallen under death, and with the earth cursed for

his sake, is not directly cursed. But Cain is cursed: -- "Cursed art thou from the earth:" even as the
carnal mind is cursed which lusts against the spirit.
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Then come the fruits of these two lives, for they too, each in their own way, must further develope

themselves. Each bears its proper fruit in us, in an order and succession which is invariable. The

names of the seed describe the progress of each, but their acts speak even more plainly. The one,
the carnal mind, "goes out from the presence of the Lord" (Gen. 4:16), and busies itself with "cities,"

and with "works in brass and iron;" building on the earth, instructing artificers in varied works in
brass and iron, establishing itself in what it is and has, instead of dying to what it is, that it may reach

better things; while the other life, that of the spirit, finds its rest in God, and suffers and dies in hope

of resurrection; one form of life after another passing away and dying out, to be replaced by still
better thoughts and affections. "And he died," never noted throughout Cain's line, (for the flesh

hates to think of such a change as is implied in dying,) is the understood portion of all Seth's line,
save of him who was not, for God took him (Gen. 5:8, 11, 14, 17, &c.). And the metals in which

Cain's seed are workers, shew in figure the sort of truths with which the carnal mind is occupied.

For the metals all figure truths; gold and silver, those which are more precious and spiritual; brass
and iron, those of an inferior class, connected with the outward world, and merely natural things. In

this hard world, iron is most useful. Cain's seed therefore prefer it to the gold or silver which may
be used in God's tabernacle. Nevertheless, the Lord, foreseeing better days, has said, "For brass I

will bring gold, and for iron silver, and for wood brass" (Isa. 60:17); (Note: Compare also the

"nations ruled with a rod of iron," Rev. 12:5; 19:15, and the "golden mercy-seat" for redeemed
Israel, Heb. 9:4, 5, &c. See, too, what is said of the "river Pison, which compasseth the land of

Havilah, where there is gold, and the gold of that land is good," Gen. 2:11, 12. Gregory the Great

explains these figures, Moral. in Job, l. iv. c. 31, § 61.) foretelling an increase and advance of truth
in the last days. It is noteworthy, too, that the lives before the flood in each of these lines are of a

length never known after it. So the forms of life, which succeed each other in us before we have
been brought to know regeneration, are much longer in coming to their end, than those which we

know after we have passed the mystic waters. But long as these first lives are, they all die out, and

of the fleshly seed not one survives the first world. The other seed is carried through the flood: the
life which grows out of the spiritual mind, not only is not destroyed, but is much strengthened by

that judgment. But the carnal mind never reaches the new earth, where the rainbow is set as a token
of the covenant.

If we look further at the names in these two lines, -- for the names in Scripture ever denote

character, -- we shall learn yet more of the different forms of life, which succeed each other in us,

both in the flesh and in the spirit. For flesh and spirit, though in substance unchanged, take fresh
forms at different stages. A life of faith, or of sonship, or service, are all at root the same elect spirit;

but this one spirit shews itself in different forms, according to the varying degrees of its
development; as the self-same tree or flower looks different at different stages of its growth. These

different forms, which succeed each other, are here represented to us by different men, each of

whom figures one stage or form of the inward life. Cain means a possession, (Note: Heb. kayin
[H7014]) a name pointing, as his life, to hopes fixed on earthly things. Abel, that is a vapour,

(Note: Heb. hebel [H1893], a vapour, or vanity. So the Preacher says in Ecclesiastes, "Vanity of

vanities, all is vanity." hebel hebelim kol hebel; and again, "Every man living is vanity," or Abel.
Every living man is Abel. He who saves his life shall lose it; and he who loses, saves it.) speaks of

soon passing hence, and of mounting up into another higher atmosphere. The names of this line, as
raised up in Seth, tell all the different parts of the same mystery. We first have Seth, that is

replaced; then Enos, that is infirm man; then Cainan, that is lamentation; then Mahalaleel, that is

praising God. After this comes Jared, that is, strong, or commanding; then Enoch, that is
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dedication; then Methuselah, that is the spoiling of death; then Lamech, that is humbled; then

Noah, quietness. Thus goes this life. Instead of Adam, there is a life replaced in a state to serve
God. Then comes the sense of wretched weakness; then lamentation for this; then praise and

thanksgiving; after which comes strength to command and overcome; then a life of real

dedication; then the spoiling of death; then true humiliation; and then a life of rest, which passes
from the world of the curse to that beyond the deep waters. (Note: Gloss. Ord. in loco. See also

Aug. de Civit. xv. c. 17, 18.) Such was the course; such is it now. I need not trace Cain's line,
though there too the names are significant. But I note that in Cain's seed we find an Enoch, though

at a much earlier stage than in the other line; while in both, the last but one is Lamech, that is the

humbled one, or humiliation. For the flesh professes soon to reach that dedication, (Enoch is
dedication,) which the spiritual seed is long waiting for; (Note: In the first line, Enoch is the son of

Cain, Gen. 4:17. The elect Enoch comes in the seventh stage, Gen. 5:21, and Jude 14. See Greg.

M. Moral. in Job, l. xvi. c. 10, § 15.) while the fact that in both seeds a stage is reached which is,
and is felt to be, indeed Lamech, only shews how the flesh, as well as the spirit, may be at length

both poor and humbled; the one humiliation, like the care and sorrow of the world, only to bring
forth a worldly possession which runs or flows away; (Note: Lamech's sons (Cain's Lamech)

were Tubal-Cain, Jubal, and Jabal. Gen. 4:19-22. Tubal-Cain means "worldly possession." Jubal

and Jabal mean "that which runs or flows away." The other Lamech's son was Noah, or "rest.")
the other, like that godly sorrow, which brings forth a rest and repentance never to be repented of

(2 Cor. 7:10).

But this inward view of the two seeds will not be seen by all. I turn, therefore, to the outward
fulfilment of the same history.

II. -- THE CARNAL AND THE SPIRITUAL

IN this view Adam's sons represent the two great classes of the sons of men, in whom respectively
the flesh and spirit rule, and who, by the preponderance of the one or of the other, fall under one or

other of those two great classes, the carnal and spiritual, which make up the human family; who,

though born by nature from the same womb, and nursed at first by the same mother, in their ways
and ends are most distinct, both worshipping indeed the same God, but very differently; the one,

offering Him the improvement of the creature, -- for carnal men must have a religion as well as
spiritual men, -- the other, accepting judgment for sin, pouring out a life to Him, in hope of

resurrection: the one, ignoring the fact of the curse, and going out to fill the earth with crimes, and

arts, and energies; the other, suffering as martyrs here, and departing to find, what they had not
here, a home, in another world. For "by faith Abel offered unto God" (Heb. 11:4). He saw the

curse, and instead of hiding from himself that sin and death are here, he makes this the base of his
religion, looking to God for better things to come. And his seed offer still by faith. They see the

curse, that they are sinful creatures, for their sin cast out of paradise. But the death of the Lamb,

though it seals the judgment on sin, pledges to them that there is a way through death out of it.
Therefore they are content to give up their lives. Others may seek to improve self; they will rather

die to self. Their acceptance is not in self improved, but in deliverance out of self by the cross,
through a Deliverer. Hence they take willingly the sinner's place; first by baptism confessing death in

them; (for baptism is burial (Rom. 6:4; Col. 2:12), and we do not bury live things, but dead things;)



30/4/2014 Types in Genesis - Andrew Jukes

http://www.alampthatburns.net/jukes/types/typesgen.htm 51/187

and then living a life of daily death in hope of resurrection.

Not so the other seed. Cain's line are all for cultivating the ground, that is, improving the fallen

creature. When most religious, they yet spare the flesh. They like what is beautiful in religion: they
can appreciate good fruits. But let there be the shedding of blood, a life poured out, such self-

mortification is with them rank superstition; while the judgment of the pride of reason and of sense is

treason against Him who suffered us to become such creatures as we now are. They are not, they
feel, in Eden, but in a world where sin and sorrow reign on every hand. Death is here: blink it they

cannot. A curse is working in that soil, on which they spend so much labour. But they will approach
God as though no sin were here; as if in soul and body all were right and normal. What have they to

do with anything so horrid as the cross? No bloodshedding -- no "religion of the shambles" -- for

such worshippers. Hence the efforts to seem other than they really are. Hence the wrath, if anything
open their eyes to see their state in God's sight. Then these men, who mock at the blood poured

out, who say that crosses and mortifications are brutal and brutalising, will not scruple to hate a
brother worshipper, if he be holier, or more accepted, than they are; like their father Cain, who

would not offer the blood of the Lamb, but could stain his hands in his own brother's blood. Surely

"the way of Cain" (Jude 11) remains; and the objectors to a worship by blood are yet "murderers;"
(Note: "He that hateth his brother is a murderer" -- 1 John 3:15.) though, like Cain, they profess not

to be conscious of it.

Is, then, the improvement of the creature wrong? Are good fruits not acceptable? On the contrary,

God accepts them as a meat offering, where the blood ("for the blood is the life" -- Lev. 17:13-14,)
has first been shed in a burnt offering. For man's duty to his neighbour (and the meat offering is this)

is accepted, if God first has His portion. (Note: The difference of the burnt offering and meat
offering was this: -- a life was offered in the one, fruits in the other. See Lev. 1, 2. Life is that which

God claimed as His portion in creation, Gen. 9:4; as an emblem, therefore, it represents what the

creature owes to God. But the fruit of the herb and of the tree was man's allotted portion, Gen.
1:29; as such, it is the figure of man's claim, or of what we owe to man. What we owe to God or to

man is respectively our duty to either. Thus, in the burnt offering, the surrender of a life figured
man's duty to God; while fruits, in the meat offering, represented man's duty to his neighbour.) But

to think that these fruits can alone satisfy God is just Cain's error, and must meet with reprobation.

God will accept anything He can -- anything which proceeds on real ground; but take a place which
does not belong to you, then God, because He is true, cannot meet you there; for He deals with

realities, and the course you pursue is not a reality. It does not confess your place as fallen;

therefore He cannot meet it, though it may have cost you much. But only be true; and without
attempting to meet God with the fruits which the cursed earth produces, only confess, by act and

voice, that you are fallen, and that in this state, though sin be in the world, you yet give God credit
for grace and power to meet it; then, as in Abel's case, so in yours, the faith that puts you on such

ground must be accepted. Remember, Cain, because he got off true ground, lost the help of the

true God. Abel, because confessing the truth of sin and death, found acceptance and all the help he
needed.

III. -- THEIR LIVES
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AND the lives of these two seeds are as marked as their religions. As it was in Cain's day, so is it

now. The seed, whose religion is to improve the fallen creature, "goes out from the presence of the
Lord," and seeks to make a ruined world happy without God, by "building cities," and "inventing

harps," and "instructing every artificer in brass and iron" (Gen. 4:17, 21, 22); in a word, by civilising
the world with arts, striving to make life easy, and the world a safe dwelling place. The other are

happy in God without the world; dying out of it, or rising to a better world. The one judge and slay

their brother: the other do not judge even the murderer; but, inasmuch as the world is not purged
from blood, they are as yet strangers and pilgrims in it. The one call lands after their own names,

and cities "after the names of their sons," to make the world their own, and not the Lord's, if
possible (Compare Gen. 4:17). The other "call themselves by the name of the Lord," and would

make themselves the Lord's and not their own, with His name upon them (Gen. 4:26, margin). So

the one live, -- for as I have already said, no death is recorded in any of Cain's seed; the other die,
writing death as their portion; "And he died," is recorded of every one of them, save of him "who

was not, for God took him;" while they count their years by days, as it is written of each, "All the
days of such a one were so many years, and he died" (See Gen. 5 passim). So run the seeds each

in their course. The carnal line have by far the most to shew on earth; but the end of their cities and

music is foreseen; Enoch warns of the day when the Lord shall come, and all His saints with Him;
when the earthly city shall fall, and "the voice of harpers and musicians and trumpeters shall no more

be heard in her; when no craftsman, of whatever craft he be, shall be found in her; because in her is

found the blood of the saints, and of all that are slain upon the earth" (Rev. 18:22-24).

Further distinctions are shewn in other points recorded here. There are, however, some similarities.
The last generation but one in each line is Lamech; and as name denotes character, this sameness of

name marks some resemblance. For the Church and world, the carnal and spiritual seed, in the long
run, and just before the judgment, become too much alike. Still they differ. Lamech "dies" in Seth's

line: he yet has faith of better things; while his speech (for the words of both are recorded) points

out how deep a difference exists under the outward similarity. For Lamech in Cain's line boasts that
Cain had been preserved spite of his sin, and argues from this that he may also sin with impunity: --

"I have slain," he says, "a man to my wounding, and a young man to my hurt;" but since God has set
a mark on Cain, lest he be destroyed, "if Cain shall be avenged seven-fold, surely Lamech seventy

and seven-fold" (Gen. 4:23, 24): that is, God has spared one who sinned like Cain; how much

more will He preserve me, though I too am a murderer. So from grace this Lamech argues that sin
may abound. The other Lamech also speaks, but it is of "the ground the Lord hath cursed," and of

the "rest" out of it, which "shall comfort them:" -- "This same shall comfort us concerning our toil,

because of the ground which the Lord hath cursed" (Gen. 5:28, 29). The one says in effect, "Where
is the God of judgment?" The other confesses sin, in hope of better things. All this is timely truth for

us; for the days are near of the last judgment of the first creation. The time has come when the
Church and world are both Lamech, that is "poor," with small difference to be seen anywhere. And

yet under this, some misuse grace to sin, and some by grace look for a Deliverer; while a remnant

escapes who see not death, and another is saved even through the judgment.

------------

I add but a word on the dispensational fulfilment of this. In this view the two seeds, the elder and

the younger, are the Jew and the Christian Church. That was not first which is spiritual, but that
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which is natural. First came the fleshly dispensation, and then the spiritual. The Jew seeking to
improve the earth; Christ and the Church giving a life to God. The Jew slaying the righteous seed,

which yet is raised up; the Church dying in hope of resurrection. Both of these are Adam's sons;

both acknowledge the same one God, though in very different life and worship; the one, departing
to be with Christ; the other, going out "from the presence of the Lord," as "fugitives and vagabonds

in the earth" (Gen. 4:16); finding no ease or rest for the sole of their feet, and fearing, where no fear
is, that every one that findeth them shall slay them (Compare Gen. 4:14 and Deut. 28:65, 66); but,

like Cain, providentially preserved, for the Jew has a mark set upon him, lest he be slain. The Lord

yet preserves him wondrously. But to the end his portion is of this earth, in the first, not in the new,
creation. (Note: Augustine, Contr. Faust. Man. l. xii. c. 9, and 13, goes very fully into the

dispensational application of all this history, dwelling particularly on the fact that the Jew, like Cain,

was preserved, and had a mark set on him. So, too, Ambrose, De Cain et Abel, l. i. c. 2. See
John 8:44.)

So the last shall be first, and the first last. The dead shall live, and earthly life shall pass away. And

the souls under the altar shall be at rest, for they have washed their robes in the blood of the Lamb.

PART 3

NOAH, OR REGENERATION

Chapters 6 - 11

"The world that then was being overflowed with water perished." -- 2 Pet. 3:6.

"The like figure whereunto even baptism doth also now save us." -- 1 Pet. 3:21.

THE line of Seth has several generations before Noah comes, in whom, through the judgment of the
first creation, man is taken out of the sphere of fallen Adam, into a world beyond the flood, where

he is set in new blessedness. So the spiritual mind goes through successive steps or forms, before

that form of life appears which passes the waters, and thus knows regeneration. For souls may be
quickened, and know that life in which the flesh lusteth against the spirit: and in spirit, like Abel,

offer spiritual sacrifices, as many offered under the Jewish dispensation; and as many yet offer, who
in spirit are no further advanced than those righteous souls, "who through fear of death were all their

life-time subject to bondage" (Heb. 2:15); and yet not know that way through the flood, which is

fellowship in Christ's death and resurrection; a stage in which the Word not only comes into our lot,
and in union with us here quickens and sanctifies us as in the first creation; but in which by that same

Word we come into His lot, and by Him find ourselves delivered out of this present world, as

baptism typifies; through the travail pains and groans of this first creation, brought forth into another
sphere, where we are not begotten or quickened only, but truly born. Such a stage arrives in its

season, and of it Noah is the divinely appointed figure, in whom the whole course of regeneration is
set forth, every secret of this great mystery being here drawn for us as God alone could draw it (1

Pet. 3:20, 21).
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The subject is immense, whatever view we take of it, whether inward, outward, or dispensational.
Its length, and depth, and breadth cannot be told. It has "wheels within wheels, full of eyes, and

looking every way." Any attempt therefore to know it must be "in part," and even of that part still

less can be expressed. But if the excess of light here dazzles as yet, let us rejoice that we may
possess these things with little or no knowledge of them. To be born, it is not needful to know how

we are born. We must grow to manhood, or even age, ere we can think on such things. So with the
new birth, we must be born again, and grow up in Christ, ere these things open to us. To

apprehend therefore is well: but far better is it to be apprehended for these things in Christ Jesus

(Phil. 3:12). Yet let him that hath anointed eyes behold the wonders of the work of God here
shadowed forth for our learning.

We have then here Regeneration; the way by which man, already quickened and possessing

spiritual life, is borne, through the waters, to a world of light beyond. The work is wrought within,
as well as without us. Yet it is the self-same work and Worker everywhere, who, like some

musician in solo or in chorus repeating the same sweet strain, repeats His work in a soul, or church,

or age, making each to echo back the same melody.

Noah then is the spiritual mind, -- for he is only the continuation of Seth's line, and figures the form
of life which the spiritual mind takes at this stage in its development, when it has come so far as to

know the judgment of the old creation, and the way through that judgment to a cleansed and better

world. This stage, if we regard it closely, will be seen to embrace several distinct parts; for we may
see Noah as in the world to be judged, still in the midst of its sins, though undefiled by them; or as

going through the waters, and tossed by them, separated from the old world, and yet not come to
the cleansed world; or, as on resurrection ground, coming out of the ark into that sphere where

judgment is past, and he in joyful liberty. Each of these are stages of regeneration. There is, first, the

discovery of the sin which is working in the first creation, upon the ground of the old man; then the
experience of the judgment of that old man, during which we are tossed about, and the waves and

billows of God's judgments are inwardly passed through; and lastly, the rest in resurrection life,
when we feel and know ourselves in liberty and redemption beyond those dark waters. And each

of these stages has its own parts, for in grace as in nature each general truth comprises many others.

The outline may first be seen, then the particulars: first the dark cloud, then the countless rain-drops,
full of beauties, if the sun shines. So is the truth, that heavenly rain, which, like its Maker, challenges

our wonder the more we contemplate it.

I. -- NOAH ON THE GROUND OF THE OLD MAN

Chapter 6

NOAH first is seen as still in the old world, in the midst of the sins of Adam's sons, yet separate

from them. Evil springing out of Adam had now become monstrous. "God looked upon the earth,

and behold, it was corrupt, for all flesh had corrupted his way upon the earth." But in the midst of
this, "Noah was a just man, and perfect in his generations, and Noah walked with God" (Gen. 6:9,

12). So while the flesh or carnal mind in us goes on from step to step bringing to light its own
corruption, the spiritual mind within like Noah is true to God, and bears witness against the evil of

the carnal mind, which is continually more and more displaying its enormity. The fruit and corruption
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of the carnal mind in man, like the seed of Cain, must shew itself before we fully know regeneration;
for regeneration is not the improvement but the judgment of the old man, out of which the spirit is

saved by a mystic death and resurrection. As an introduction therefore to this form of life we are
first shewn the state into which both the lines of Cain and Seth are now fallen. Both flesh and spirit

fail. But these very sins are through God's grace the occasion for lifting man, in Noah, into another

world. For Noah, as I have said, is the spiritual mind, at the stage when it has come to know the
utter corruption of the old creation, and that its deliverance must be through the death and judgment

of the whole ground and works of the old man. Through sin and its judgment is man advanced.
Noah is not brought out of the Adam world into the world of the rainbow beyond the deep waters,

until Adam's seed are proved to be so corrupt, that they and their world must be condemned

together. And just as Noah was not taken to a world of blessing through the waters, until the evil of
man had fully shewn itself; and just as the doctrine of regeneration was not preached to men, till by

their rejection of God's Son they had proved their utter fall and perversity; so within, regeneration is
not reached but through the discovery of the awful evil which is the legitimate fruit and development

of the old man. Regeneration cannot be truly known till we have proved the corruptness and

helplessness of all that springs from old Adam. For regeneration is no improvement of the old man,
but a new birth out of its death and dissolution.

And indeed we shall find this law throughout, that the failure of one thing through grace brings in a

better thing. Where sin abounds, grace yet more abounds. Thus that short-sighted wisdom which

would prevent falling, would by so doing prevent all progress to higher things; for each advancing
form of life, which God takes up, springs out of the failure of that which has preceded it. The seed

falls into the ground, and dies, and becomes rotten; but the result is the resurrection of many seeds.
So the juice of grapes or corn is put into the still; and thence, by decomposition and fermentation,

(both forms of corruption,) is evolved a higher purity and spirituality. So is it here. The evil fruit of

Adam becomes the occasion for God to lift the race in Noah to higher privileges. Now therefore is
felt, what may have seemed like exaggeration till we reach this stage, that "every imagination of the

thoughts of man's heart is only evil continually" (Gen. 6:5). But the spiritual mind by all this is being
led, it knows not how, to liberties and glories, which as yet it has not dreamt of. Meanwhile, like

Noah in the world of old, it is a witness against all the evil which has sprung out of old Adam. Great

are the confusions amongst which it dwells. Little may it be able to correct the evil. It seems, and is,
part of the same creature. It may be tempted to think it will be destroyed with that sin which riots

round it. But the Lord sees how different this mind is from that in which it dwells, and in His time

surely will deliver it.

The details in this view are most striking, as they are yet fulfilled in each regenerate soul, though,
from our blindness as to the workings of our inward man, and our want of words to describe the

processes of the inward life, it is difficult to express the spiritual reality; for the spiritual can only be
uttered through the natural; and from the imperfection of the medium some darkness will come in.

But the figure here is divinely complete, little as the mind of man as yet may be able to interpret it.

The state of the creature is thus described: -- "Men multiplied on the earth, and daughters were
born to them" (Gen. 6:1, 2). "Men," as we have seen, are certain minds or thoughts; and a host of

thoughts are now discerned to be alive within us; their "daughters" are the affections springing from
them, which, by the words, "daughters of men," are shewn to be corrupt and carnal. (Note: See

what is said of the "man" and the "woman," above, under the sixth and seventh days; and of Cain

and Abel. Ambrose, who in his book De Noe et Arca, has gone at great length into the inward



30/4/2014 Types in Genesis - Andrew Jukes

http://www.alampthatburns.net/jukes/types/typesgen.htm 56/187

sense of all this history, makes the "sons," "viriles quaedam et fortiores disceptationes," and the

"daughters," "molliores cogitationes," c. 21, § 77. Augustine is more exact in the passage cited

above.) Then the "sons of God," that is, thoughts which are not of the earth, mix with "daughters of
men," that is, impure affections. (Note: It is generally assumed now that by the "sons of God" here,

the children of Seth are meant. I doubt it, as the Old Testament usage of the words seems to point
to angels. See Job 1:6; 2:1; 38:7; and compare Luke 20:36. I am sure that in the inward fulfilment,

the state described here is not only the corruption of the human spirit, but something worse, through

fallen spirits. Justin M., Apol. i. § 21, ii. § 6; Irenaeus, Adv. Hoer. l. iv. c. 36, § 4; Clement of
Alexandria, Strom. l. iii. § 7; Cyprian, De Hab. Virg. c. 9; Ambrose, De Noe, c. 4, § 8; Tertullian,

De Hab. Mul. c. 2; and others, take the "sons of God" here to be angels. The words, ton homoion

toutois tropon, in Jude 6, 7, declaring the similarity between the sin of Sodom and that of the
angels who fell, are very remarkable.) If the world within could be seen, and the workings of spirit

laid open, this is what would appear before regeneration. There is awful inward confusion, the result
of the mixture of the flesh and of the spirit; the affections of the flesh seducing the higher thoughts of

the spirit, and so producing "giants," that is, earthborn thoughts, which are full of crime and violence.

Those who by grace have reached regeneration, know perhaps as little of the exact working of the
evil in them, which they have groaned over, as Noah knew of the sin and corruption of the carnal

seed; but they will remember the awful sense of inward confusion which preceded their deliverance,
and how their spirit, though it sought to walk with God, was constantly grieved by the dreadful

workings of the fleshly mind within them. Such as know most of this stage will best see the figure, as

it is drawn for us in this history.

Meanwhile, in the midst of these confusions, which are the ripe and rotting fruits of old Adam,
Noah, the spiritual mind, remains incorrupt, like the remnants which survive each fallen

dispensation, not only bearing witness that judgment must come, but in act and deed passing

sentence upon the old creation, laying the axe to the root of the trees (Matt. 3:10), in a work of
faith, which is the divinely appointed way of safety. The ark, by which he goes through the

judgment, formed by cutting down and judging the pride and strength of that soil in which the curse
works, figures the cross by which we are severed from the world, by which it is crucified to us, and

we unto the world. As that ark was made up of many beams, so is the cross which delivers us from

the world composed of many parts; smaller crosses, all of which we need, add to its length and
breadth, nor may we cut off any of them. A time will come, if we reach the risen life, when we may

go forth free; but while in the old world, or amid the waves, the cross, like the ark, is our safety: we
dare not shorten it. In it is light, a "window" and a "door" (Gen. 6:16). (Note: Some have supposed

that this "window," tsohar [H6671], a word only occurring here, was an inward lamp or light;

connecting the word with yitshar [H3323] or "oil," and that again with the chrisma [G5545]
mentioned in 1 John 2:27, "the anointing," which makes the light or instruction of this world

unnecessary. But the spiritual sense will be substantially the same, whichever view we take of this
zohar or "window.") In it is food, "all food that may be eaten" (Gen. 6:21). In it are "heights and

depths" (Gen. 6:15, 16). By it alone can the flood be passed. Let us bear it, for it will bear us.

(Note: Augustine, In Johan. tract. ix. c. 11; De Civitat. l. xv. c. 26. Justin Martyr, Dial. c. Tryph.
c. 138.)

In or by this ark the man is saved, and with him a remnant of all the beasts, both clean and unclean.

This is a great mystery. Some speak as though in regeneration all the evil of the old nature were

entirely left behind, so that nothing should remain of it. Hence they are surprised to see evil passions
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in regenerate souls. But a remnant of beasts goes through the flood of waters. These beasts, as we

have seen, figure certain animal faculties or powers in the creature. Some are gentle and clean, as

lambs and doves; some unclean and fierce, as wolves, or swine, or foxes. Yet even of the unclean a
remnant lives. Regeneration does not wholly take away or abolish bad tempers. While man is

conscious of the judgment, tossed with its waves, and so dying daily to the old nature, these evil
powers or desires are so far checked as to cease for awhile to be hurtful to him. By providence and

grace they are so stilled, and by circumstances so modified and weakened in us, that for a season at

least they are subject to the man; the Lord thus repairing in regeneration the loss which human
nature had sustained in Adam's fall; for in Noah man recovers power over beasts: but they are not

annihilated. And, indeed, just in measure as the man obeys God, are the beasts or lower powers
subject to him; bears and lions and wolves, fierce and devilish spirits in us, being subject when our

inward man is subject to the Lord. (Note: Origen goes at some length into this inward fulfilment. He

then goes into the dimensions, and says that this inward ark is formed of truths of the cross, trees
cut down, which are built together; not the truths of heathen authors, which are like leafy trees,

uncut and unpruned, and under which Israel have often committed fornication, as the prophets say,
and which are of no use to build this ark. He then speaks of the animals. -- Hom. ii. in Gen.. See

also Cyril of Jerusalem, Catech. xvii. § 10; and Ambrose, De Noe, c. 15, § 57.)

Such is the stage which issues in regeneration; first, a discovery of the monstrous evil which is

working in the creature, in the midst of which the spiritual mind by the cross is prepared for
deliverance out of the sphere of the old man, the beast-like powers meanwhile being by grace

restrained. At this point comes the second stage, in which, though we have not reached the

cleansed world, we are yet by the waves of judgment separated from the former world. After
which comes the perfect deliverance into rest and liberty beyond the waters. To these later stages

we will come in order. But first I would note the outward fulfilment of the scene, which we have
already traced inwardly.

------------

In this outward view, the world that then was, on which the threatened flood of waters was

hastening, figures the world around, the home of the old man, on which judgment must come for
men's wickedness. In this world two families of men are seen, both of which in different ways have

shewn their own weakness. Everything is out of course. The sons of God and the daughters of men

are mingled. The wickedness of man is great upon the earth, and the thoughts of his heart are
proved to be evil continually. The crowning sin is the mixture of seeds. "The sons of God" contract

ungodly alliances. If the "sons of God" here spoken of were angels, the fact foreshadowed is, that
fallen spirits are allowed in some mysterious way to mix with mankind; whose monstrous fruit

necessitates that flood of judgment which is threatened upon the last great form of evil, when the

Antichrist shall be revealed, and men will be possessed by "him, whose coming is after the working
of Satan, with all power and signs and lying wonders" (2 Thess. 2:9). In a lower sense, this mixture

of seeds is to be seen in that confusion between the carnal and spiritual which is so common
everywhere. God's children mingle with the world. Oh, how different are the thoughts of God to the

thoughts of His sons, except they walk with Him! "God saw the wickedness of men, that it was

great:" -- "the sons of God saw the daughters of men that they were fair." So "they took of all that
they chose" (Gen. 6:2). The world cannot always reach God's sons to entangle and defile them. But
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the sons of God can always reach the world, and sink down to act on worldly principles. We read,

"They saw," and "they chose;" that is, men walked by sight and not by faith, and by self-will, not by
God's will. And the result was, "giants, men of renown," and through them gigantic wickedness.

Increased power brought increased crime: "the earth was corrupt, and full of violence." So is it

now. The power and sin of Christendom are but the necessary result of this same mixture of the
flesh and spirit; with just so much of truth as to enable men to trust each other, and just so much of

worldly principles as to please and win the world; just so much of God's Spirit as to bring in power,
and so much of the flesh as to abuse that power to maintain carnal principles. And yet there is a

remnant witnessing against the corruption, whom God through this very confusion is leading to a full

deliverance out of it -- such souls at first, though quickened in spirit, like the believers in the Jewish
dispensation, and though they "follow Christ in the regeneration" (Matt. 19:28), do not yet fully

know that perfect deliverance out of the sphere and judgment of the old man, to which they are
called by "the washing of regeneration" (Titus 3:5), which is indeed participation in Christ's death

and resurrection. But spite of their conflicts, God will bring them to this rest, and even the

confusions amongst which they dwell serve God's saints, driving them from the ground of the old
man into a purer and better world.

To this end the ark is the appointed means, figuring, in the outward as in the inward kingdom, the

self-same cross of Jesus Christ, or more vaguely, the Church, whose strength is the cross; which,

safe in the covering of atonement, (Note: The word here translated "pitch," Gen. 6:14, Heb.
kopher [H3724], is the same word which is commonly used to express atonement, as in Exod.

29:36; 30:10; Lev. 23:27, 28, &c. It means, primarily and simply, a covering. The word
kapporeth [H3727], mercy-seat, where the blood was sprinkled on the day of atonement, is from

the same root. Our English word cover evidently comes from kopher.) bears those who trust it,

through the waters. The elect are delivered, first mystically by baptism, that passage through the
waters, which figures death and resurrection (1 Pet. 3:20, 21); and then actually, through that dying

to the world and nature, which is both the judgment of the old, and the way for God's children to
the new, creation. In this ark are lower, second, and third stories (Gen. 6:16); (Note: Compare

with this the three stories of the Temple, 1 Kings 6:4-8, which is but another view of the same

mystery.) for within the one same faith of the cross of Christ, very different is the attainment in the
knowledge of that cross, even among those who by it pass through the one baptism. Few can enter

into all the heights and depths opened to them; for few even of the saved here bear the image of

their Head. Few are the sons of the Man of Rest, knowing the joys of sonship with Him, and with
capacities to share all His experiences. For one such son are many who are as beasts, animal

natures, rough, irrational creatures; who yet are saved, both the clean and the unclean, the Jew and
Gentile, the fearful and the violent; and who are served and ruled by those in whom is seen more of

the image of Him who is their Head and Lord. For it is not the spiritual only who are saved. In the

one ark are found many carnal souls, living far more as beasts than as men, who yet being cleansed
of God may not be cast off as common or unclean (Acts 10:15, 28). These cannot know the

heights of the cross, (Note: Greg. M. in Expos. sup Evang. Hom. xxxviii. § 8.) yet are they saved
by grace, even as the spiritual; their evil natures being checked by that cross which is for them and

for all the common deliverance. In one body are they saved together, all the members more or less

comely (1 Cor. 12:22-25); and though with unequal, yet each with perfect joy, they shall, whether
beasts, or creeping things, or flying fowls, whether young men or maidens, or old men or children,

whether fathers or babes and sucklings in Christ, yea and the dragons also, all praise the Lord, in
that cleansed earth which is beyond the waters (Psalm 148:7-13). (Note: The Fathers are full of
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references to this outward application of this history. Augustine, Contr. Faust. Manich. l. xii. c.

14-21, goes into it at great length. So too Ambrose, De Noe et Arca; Gregory the Great, In Ezek.
Hom. xvi.; and In Expos. Evang. Hom. xxxviii. § 8; Origen, Hom. ii. in Gen.; Jerome, Contr.

Jovin. l. i.; Cyprian, Epist. 69, and many others. Indeed, St. Peter's direct reference to this type (1

Pet. 3:20-21), gives the clue to the whole of it.)

II. -- NOAH IN THE WATERS

Chapter 7 and 8:1-14

LET us now pass on to that stage in Noah's life, to that point in regeneration, when by the cross our
inner man is separated from the old world, and yet not come experimentally to the better world.

This is a well-known stage, and as safe, if not as blissful, as that which follows it.

Seven distinct steps are marked in it, the order of which, like all the rest, is wonderful.

(i.) First (I trace it within) man is "shut in" by the Lord: he enters the ark, but "the Lord shuts him in"

(Gen. 7:16), that is, secures him. So the soul which has embraced the cross, and has long waited by

it to be saved and lifted up from Adam's world, comes to a point when that cross holds him as with
nails, "shut in," so that now he could not, even if he would, turn from it. Thus "shut in," prisoners of

hope, are we preserved; and dark and narrow as this lot appears, we would not change it for the
freedom of those without, who may mock at our straitness, but who, if not so "shut in," must all

perish. Thanks be unto Him who shuts us in, -- who will not let us leave the narrow cross, which, to

some a stumbling-block and to others foolishness, to them that are called is both the power and the
wisdom of God; cutting us off from communication with what is without, restraining what is within,

and yet saving us. Blessed are they who are thus "shut in."

(ii.) Then comes the flood: -- "The flood was upon the earth; and the waters increased, and bare up
the ark, and it was lifted up above the earth" (Gen. 7:17). So is it within. The day arrives when the

inward deep is moved mightily. The unquiet element in us is loosed. Now the floods of temptation

and lust seem to break out everywhere, Oh, what fluctuations, tossings, and swellings are there!
Such a flood has arisen within as Jonah passed, when he cried, "The waters compass me" (Jonah

2:5); or such as David knew, when he said, "Deep calleth unto deep, at the noise of thy
waterspouts; all thy waves and thy billows are gone over me." (Psalm 42:7. See also Psalm 69:1, 2,

15.) Now the fountains of the great deep seem broken up, and the windows of the heavens only

pour down judgment. We are, as we say, "overwhelmed within us." A flood is out, destroying and
changing the life of man, crushing the life of nature out of us. But this, too, painful and awful as it is,

and itself the judgment of the sin of the old man, and certain destruction if we do not know the

cross, leads the spirit to greater joys and greater liberty. Thus is self and selfhood destroyed in us.
We tremble and are astonished and cry out for fear, and yet by such a death the Lord frees us.

(Note: The experience of every age supplies illustrations of this stage; but the following letter of
Terstegen is so beautiful and apposite, that I insert it here. It may comfort some: "My dear sister, --

Notwithstanding the wretched state in which you describe yourself to be, I am still quite at ease

regarding it, and am under no apprehension of evil consequences. Were I concerned for you after
the manner of men, and were I glad to see your own life, the life of self, preserved, I might have
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reason to fear, because our Lord attacks it so forcibly and severely, and pursues it so warmly, that

it must soon give up the ghost, which takes place and is accomplished by the complete and eternal
resignation of yourself into the free hands of God. You see and feel nothing but sin and corruption

within you. Whithersoever the mind turns and directs its view, everything is misery, grief and sin;
and the way to escape from it is closed, and appears as if it were always to continue so. Ah! thinks

subtle self-love, could I only find a little nook to which I might retire, and take a little rest. Listen, O

soul! cease thy turning: the more thou seekest to make matters the better, the worse thou makest
them. Therefore as long as it pleases God to leave you miserable, corrupt, and without strength, let

it also please you. You behold your real self at present, as you are in yourself. Thank God for
having thus disclosed your inward wound to your view. Previously, when the dealings of grace with

you were so gentle, nature and sense occasionally participated in it; but in the way in which you are

at present, they are deprived of all support. It is impossible that nature and sense should acquiesce
in this total destruction. But they must die. Commit yourself, therefore, wholly to God; trust Him,

and you shall be healed." -- Letter xx.)

There remains indeed another baptism. The creature cleansed by water must one day be purged by

fire also. The old Adam world, the ground of the old man, being overflowed with water, perishes.
But the heavens and the earth which are now beyond the water shall be baptised with fire, and that

fire shall purge the floor, and crystallise the earth into transparent gold (See 2 Pet. 3:6, 7). So
within, there is first water, then fire; and by fire the heavens as well as the earth are purified. In both

the Lord appoints the flood for good; and as when we pass through the waters, because He is with

us they do not overflow us, so He says, "When thou walkest through the fire thou shalt not be
burned; neither shall the flame kindle upon thee" (Isa. 43:2).

(iii.) So the ark goes through the flood: we read, "The ark went upon the face of the waters" (Gen.

7:18). It goes through them. We are not saved from death and judgment, but through it, and out of

it. God does not save us from temptation. He Himself may loose the doors of the great deep within
us. Even yet He leads His sons to be tempted (Matt. 4:1); for temptation is a necessary step to

regeneration; that we, thus knowing how helpless we are in self, how lost on the ground and home
of the old man, may resign all hope in self, and, knowing the worst, may yet triumph in deliverance

out of it. The regenerate soul has known the worst, and through grace has come safe out of it. And

just as the Lord uses our "clay," our very faults, when touched by virtue from His lips, to open blind
eyes (John 9:6), so does He use the great deep within us, which He has loosed in judgment

because of abounding sin, to drive us from all hopes of creature help. Thus are we saved, not from,
but through, the waters; and by death is he destroyed who has the power of death (Heb. 2:14).

(iv.) Then comes the wind from the Lord: -- "God remembered Noah, and caused a wind to pass

over the earth, and the waters assuaged" (Gen. 8:1). Here is a wondrous change. "Shut in," "lifted

up," or "passing through the waters," the spiritual mind is safe. But now come gentle gales, the
breathings of that Spirit which stills the floods and refreshes the weary voyager. The Spirit breathes,

and the waters assuage. In other judgments a wind from the Lord was the agent of deliverance. The

locusts of Egypt were thus destroyed: -- "The Lord turned a strong east wind, which took away the
locusts" (Exod. 10:19). So the way through the Red Sea was made by the wind: -- "The Lord

caused the sea to go back by a strong east wind" (Exod. 14:21). So again shall it be in the day
"when the Lord with His mighty wind shall smite the tongue of the Egyptian sea, and make men go

over dryshod" (Isa. 11:15). And so within. God remembers His servant, and the breath of the Lord
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works for his deliverance. From this time forth the tossings decrease. The rest now is very nigh.

(v.) For the next step is the grounding of the ark. Now it rests firmly on the unseen world, though

the waste of waters is still abroad, and no portion of that better land is yet visible (Gen. 8:4). The
cross has brought us to another sphere. The fact is not cognisable by sight, nevertheless it is felt, for

settledness is attained to. The future home is not yet seen. A veil of waters yet covers it. But the ark
has brought us to "the everlasting hills;" and God, after that we have suffered awhile, now stablishes,

strengthens, settles us (1 Pet. 5:10). (Note: The day of the ark's resting, if I err not, was the day of

Christ's resurrection, viz., "the seventeenth day of the seventh month," which, after the redemption
from Egypt, was called the first month. Here, as in all the allusions to time, are, I am assured, many

mysteries; but I do not attempt to touch the subject. The Fathers, however, boldly enter on it. See
Augustine, Contr. Faust. Manich. l. xii. c. 15-18, for his views on the times and numbers here;

and for some very suggestive thoughts on the subject of numbers generally, see his work, De Lib.

Arbitr. l. ii. c. 11. Surely if all creation be a type, numbers and time must be significant.)

(vi.) Soon more is reached. After the tossings cease, "the window is opened," and a new world
appears. "The tops of the mountains are seen." Its light shines in (Gen. 8:5, 6). What is seen at first

appears isolated. The connexion is not seen between the points which we do see. The waters still

only permit us glimpses, unconnected glimpses, of the coming world. Yet there it is -- faith is turned
to sight. These hill-tops are pledges of untold and unknown scenes of future joy. For many a day

we have been shut up, and our way has been simply a path of faith; but now the floods assuage,
and light breaks in, and we can cry, "As we have heard, so have we seen" (Psalm 48:8). For now

we belong to the new creation, now that the old man and his monstrous progeny are destroyed and

dead.

(vii.) After this, and just before the going forth to enjoy the better world in full liberty, "the dove and
raven are sent forth" (Gen. 8:7, 8), figuring (for they are birds of heaven, and the heaven is the

understanding,) certain powers or emotions of the understanding, both pure and impure. (Note: See
on the work of the fifth day.) In the actions of these is shewn the working of the good and evil

which to the last remains with us. For of the impure a remnant still exists. The raven, finding its food

in carrion, figures those inclinations which feed on dead things. The dove is that spirit of gentleness
and peace, which, though with us before, appears more boldly now as heaven opens to us, to

witness, like the dove which came down on Christ, that though the cross may yet remain, there is

promise of better things. The ark does not change the raven. The cross may restrain, but does not
alter impure desires. To the end the dead things of the world are attractive to certain inclinations in

each of us. If, therefore, this raven can be free, it will not return. But the inward man will not trust to
such guidance. He wants better proof, and this the dove supplies; when the time is come for the

olive to bud she brings a token. And the man understands, for now the risen world is near. Then,

but not till God plainly directs it, the cross which has saved us is exchanged for the enjoyment of
that resurrection rest to which it has carried us. (Note: Ambrose, throughout his whole comment,

De Noe et Arca, gives the inward sense of all this history: c. 13, § 46; c. 9, § 30; c. 14, § 49; c.
17, § 59, 62, 64; c. 18, § 64)

------------
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Such is this stage within. Without, its accomplishment is only the same workings on a larger scale.
Shut up, safe in the cross, the elect of God by judgments on the world are lifted heavenward. Death

buries one and then another earthly hope. The highest hills, to which the world look for succour, all

are overflowed. But the Church by the cross goes safe, though containing some, who, like the
unclean raven, if they might, would leave it. Such shew their nature ere the rest is reached. (Note:

Aug. in Johan. Tractat. vi. § 2.) After this the elect also have another, larger, freer, fairer,
dwelling-place. But this leads us to another stage, when Noah emerges into the world beyond the

waters.

III. -- NOAH ON THE EARTH BEYOND THE FLOOD

Chapter 8:15-22, and 9:1-17

THE scene here changes as from earth to heaven; from sin and floods to joy, and rest, and liberty.

Blessed had been the transition from the old world of sin to the safe but dark and narrow ark; for,

with all its straitness, blessed is the cross: we are shut up indeed and tossed, yet safe and not
forgotten. But now comes a further wondrous change, from straitness to freedom, and from floods

to quietness. We have felt what it is to be in the old world, grieved by its confusions and
corruptions, which we cannot remedy. We have known the stage when we are separated thence by

the cross, and yet have not reached the better world. Now we reach that land of rest, and stand, as

Noah here, on a new and purged creation, brought forth from that earth on which we were born, to
a new world where death and judgment are behind us. Man in Christ has long since reached this.

Baptism is our profession of faith, that as Christ is risen, and we are in Him, we too are risen with
Him (Col. 2:12). (Note: In baptism "we are buried and risen with Christ through faith;" but this is

very different from "the power of Christ's resurrection," which Paul longed for, Phil. 3:10. This latter

is experience rather than faith.) But now in experience our spirit comes there, from the things of
the old man to a sphere where Adam and his carnal seed cannot enter. In one aspect, as in Adam,

we are still in the old world, still on this side death, shut out from Paradise. In another, as Noah, as
the spiritual mind which has experienced the judgment of the old creation, we are risen with Christ,

consciously brought with Him into another world.

The blessings and responsibilities of this high calling are shewn in seven distinct particulars recorded

here of Noah.

(i.) First, "They went forth" (Gen. 8:18). This is true liberty, known in word perhaps, but not in
power, save by the fellowship of Christ's sufferings and the power of His resurrection. Up to this

point the elect is more or less in bondage, a "prisoner of hope," secure, yet still a prisoner. But

when through grace we have so passed the judgment of the first creation, and have felt the tossings
cease, and then have seen the hill-tops, and received the olive-leaf, the earnest of the inheritance,

from the mouth of the gentle dove, which thus assures us of a world beyond the water-floods, then
our freedom is near; all things are lawful, if all things are not expedient, for us. Many a conscientious

doubt as to rules, or times, or places, now is resolved for us. To the pure all is pure. Henceforth we

are free; we may "go in and out and find pasture" (John 10:9).

(ii.) But there is more than freedom here; for now "Noah builded an altar to the Lord, and offered
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burnt-offerings" (Gen. 8:20). This is worship, in the main like that of Abel, though the burnt-offering
testifies rather of obedience and acceptance than of sin and trespasses; in answer to which God

opens all His heart, with secrets of love never fully told in Adam's world. Now beside the altar,
those who have passed the flood understand God's heart, saying, "I will not curse again." Yea,

"though man's heart is still evil," God's heart speaks out, "I will not curse or smite again" (Gen.

8:21). The risen man cannot say that in selfhood his imaginations even now are other than evil
continually. But he knows that, spite of this, God is saving and has saved him. Here, too, he learns

how the changes in the earth are all divinely regulated: -- "While earth remains, seed-time and
harvest, cold and heat, summer and winter, and day and night, shall not cease" (Gen. 8:22). Before

this, as darkness fell, he may have feared that the light was for ever leaving him, and that his fits of

coldness would have no limit. Now he learns that these things are part of a divine plan. Darkness
brings into light heavenly things unseen before. By the cold many a weed is nipped and withered,

and many a hurtful worm perishes. "While earth remains" such changes are well. When earth is
passed, we may be fit for changeless things. All this in its depth is learnt at this place, by the holy

altar of burnt offering. Oh, how many things are only cleared up here! The same man who said,

"Thy way is in the sea, and thy path in the great waters, and thy footsteps are unknown," says again,
"Thy way is in the sanctuary: who is so great a God as our God?" (Psalm 77:13, 19).

(iii.) Fruitfulness is another special blessing of this stage: -- "God said, Be fruitful and multiply" (Gen.

9:1). Just as in creation, when the third day rose, and the waters were restrained, the earth was

made fruitful; so now in Noah, the third great stage in man, the flood being passed, man increases
wonderfully. "Except the corn of wheat fall into the ground and die, it abideth alone; but if it die, it

bringeth forth much fruit" (John 12:24). Now having died to the world by the cross, and the evil
fruits which grow out of old Adam being judged by the overflowing waters, the new man within

increases yet more. Being purged, he brings forth much fruit (John 15:2). (Note: Ambros. de Noe,

c. 21, § 77, and c. 24, § 87.)

(iv.) But the blessing goes further. Power is given over beasts: -- "The fear and dread of you shall
be upon every beast, and upon every fowl, and upon all the fishes of the sea: into thy hand are they

delivered" (Gen. 9:2). Animal faculties now are not only restrained by the ark or cross, but reduced

to submission: the man or reason governs them. The ox strong to labour, the strength in us formed
to serve, is not henceforth to spend its energies without direction. The lion and the bear, fierce

thoughts, must be still. And if, when night comes down, these beasts will yet creep forth, and the
young lions roar against their prey, -- for in hours of darkness these beasts at times will still be

heard, -- when the sun ariseth they must lay them down in their dens, for then man goeth forth to his

work and labour until the evening (Psalm 104:20-23). (Note: Ambros. de Noe et Arca, c. 24, §
87.) I know indeed that even after this, after man has passed the flood and is regenerate, lions may

be loosed in judgment by the Lord: the man in us may be slain, and the beast may be seen standing
by the carcase (1 Kings 13:24, 25); or, as in another case, the man may be blind, and the beast,

which should be guided by the man, may see more than that inward man which was formed to

govern it (Numbers 22:23-31). All this may be through sin. Yet our calling as regenerate is to rule
the beasts, not to be ruled by them. If the animal in us is not subject to the mind, it is because the

mind or man is not subject to the Lord.

(v.) Further, on this ground flesh is given to man for food. Before the flood man's food is "the green

herb." He has "for meat every herb bearing seed, and every tree, in which is the fruit of a tree"
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(Gen. 1:29). Now it is said, "Every moving thing that liveth shall be meat for you: even as the green

herb have I given you all things" (Gen. 9:3). Before the flood the bodies of beasts had been

consumed by the fire of God: they had been His meat: their death had satisfied Him. Now, on
resurrection ground, man too can eat, that is, find satisfaction in the same sacrifice. Before we know

resurrection life, while we are yet in the world before the flood, in the home or sphere of the old
man, we feed on the fruits of the earth, those fruits of righteousness, which, whether in Christ or in

ourselves, naturally afford man some satisfaction. As yet the death of the creature is no satisfaction

to the elect, though God is satisfied and we are clothed thereby. God's fire may fall and consume
the offering: we give it up, but we do not really eat with Him. It is otherwise when this stage is

reached. Then the death of what is animal is not only a witness, but it affords us food. We, too, can

now be satisfied in the giving up of life, and great is the strength which the spiritual man derives from
the meat which is thus given to him. (Note: Ambrose De Noe c. 25, § 91. See also Augustine,

Contr. Faust. l. xii. c. 22, respecting the pouring out of the blood, which is commanded here, Gen.
9:4.)

(vi.) At this stage God gives authority to man to judge that which quenches the life which "was

formed in God's image;" for God, having now by regeneration restored that image in man, would

not have it again mutilated. At the hand of every man, therefore, He now requires the life of man,
for in the image of God made He man (Gen. 9:5, 6). Before the flood it was not so; on the ground

of the old man, Seth's line do not avenge the blood of Abel; just as before regeneration, while we
yet abide in the sphere of the old man, the spiritual mind bears witness against the sins which in us

grow out of old Adam, but has not power to correct or judge them; for on that ground the evil

cannot be remedied. The old man is corrupt, with his works. God's image cannot be seen in him.
God will not therefore prune his branches; for He is resolved to cut him down. But after the

washing of regeneration, when the image of God is again brought forth through the judgment of the

old man, when the spiritual mind has reached the risen life, and looks on Adam and his works as
judged of God, with Him it judges any reviving remnant of them; for, being regenerate, it has power

to correct wickedness. All murder therefore now is judged; and since "he that hateth his brother is a
murderer" (1 John 3:15), for hate destroys the inward man, all such workings of the flesh must be

sharply judged by the regenerate. Woe to us, if we use not the power committed to us, if the hateful

works of the old man are suffered in us without self-condemnation.

(vii.) And now, to crown all the gifts peculiar to this stage, the covenant is re-made, and a heavenly
token given of it: -- "And I, behold, I, establish my covenant with you, and with your seed after

you, and with every living creature that is with you. And this is the token of the covenant: I do set
my bow in the cloud; and it shall come to pass, when I bring a cloud over the earth, that the bow

shall be seen in the cloud. And I will remember my covenant which is between me and you and

every living creature of all flesh; and the waters shall no more be a flood to destroy all flesh." This is
the "new and better covenant," not "of law," with "Thou shalt," but "of grace," saying, "I will." "I will

establish my covenant with you ... and I will remember my covenant ... and I will look on the bow

in the cloud, and the waters shall no more destroy." For now man has learnt that all is of grace,
resting not upon his own, but upon the Lord's, will.

Oh, that the force of this "new covenant," and all the difference between "Thou shalt" and "I will,"

were fully known by God's children; and that in every soul the "Thou shalt" of the old, had given
place to the "I will" of the new and better, covenant! Let this be understood. The covenant of law,
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as given to the old man, first and last, is all "Thou shalt." So God to Adam said, "Thou shalt not

eat of it; in the day thou eatest, thou shalt surely die:" and by Moses repeating the same covenant

of law, each command reiterates the same, "Thou shalt:" -- "Thou shalt love the Lord with all thy
heart;" "Thou shalt not steal;" "Thou shalt not covet." Such a covenant is all "of works." There is a

command to be fulfilled by man, and therefore its validity depends on man's part as well as God's
being performed perfectly. Such a covenant cannot stand, for man is always sure to fail in his part.

Thus the covenant of law or works to man is and must be only condemnation. But, finding fault with

this, the Lord will make "a new covenant;" and this new covenant or gospel says throughout, not
"Thou shalt," but "I will." It is "the promise," as St. Paul says to the Galatians (Gal. 3:16-18, 21, 22,

29). All that it requires is simple faith. "This is the covenant I will make in those days, saith the Lord;
I will put my laws in their hearts; and I will write them in their minds; and I will be merciful to their

transgressions; and I will remember their sins no more; I will dwell in them; and I will walk in

them; and I will be unto them a God, and they shall be unto me a people." It is this "I will" which
Noah now hears, and to which at this stage God adds "a token" set in heaven.

This token is "the bow set in the cloud." Before the flood, the elect, though not so fully instructed,

yet had "the covenant" (Gen. 6:18). But of its "token" nothing had been heard: for this is only learnt

experimentally, when we have known and in spirit passed the deep waters. This token now appears
"in the cloud." The cloud, brought over the earth, was not only a remembrance, but something like a

remnant, of the judgment. We therefore sometimes "fear to enter the cloud" (Luke 9:34). If it might
be so, we would have "tokens" of the covenant without the dark waters. But it cannot be. Only in

dark and cloudy days can the bow of heaven be seen spanning the lower earth. Then, mid dark

waters, when the sun breaks out, though the cloud may be dark, a bow appears amid the darkness;
half a ring -- half that ring with which the regenerate soul is now married to the Lord, and assured of

endless rest with Him. The lower world yet hides the rest of the ring; but on high "a rainbow" shall
be seen "in a circle round the throne." (Note: So we read, iris kuklothen, Rev. 4:3. See

Ambrose, De Noe, c. 27.)

Such are the joys to which we are called by the power of Christ's resurrection and the fellowship of

His sufferings.

------------

And this, too, is fulfilled without. In this more outward view, Noah's blessings here are the joys of

the Church as dead and risen with Christ. The Man of Rest and His sons are brought by the

washing of regeneration to things which fallen Adam never heard of. Here freedom, and worship,
and increase, and power, -- power over those who are as beasts, -- is freely given to them. Here

the death of the flesh, in ourselves or others, is found to be, even as good fruits, the means of

strengthening life. Here, too, sin is judged. In the world saints judge not: -- "What have I to do to
judge them that are without?" (1 Cor. 5:12). In that sphere our work is to set forth grace, even

while we witness that God's judgment is hastening. But in that Church which stands on risen ground,
we must "put away from ourselves the wicked person" (1 Cor. 5:13). Would to God that this were

laid to heart. But too often judgment is exercised in the world, where grace should be manifested;

while excuses are offered for want of discipline in that redeemed body, where all evil should be
rooted out. Labour enough is spent to correct a ruined world: nothing is done to purge a failing
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Church. But this leads us to another stage, where the failure of the regenerate is fully revealed to us.

IV. -- NOAH'S SONS

Chapter 9:18-29, and 10

WE are now to see what man brings forth, when grace has brought him through the judgment of the
first creation into another sphere. Spite of all his gifts, nay by his gifts, Noah, that is, regenerate

man, fails even as the unregenerate. His blessings ensnare him. Here we are shewn the agents and
stages of this tragedy, from Noah's first error, and his children's crimes, down to all the confusions

of Great Babylon. For Babylon the Great, with all her abominations, cannot precede, but follows

regeneration.

First, we are shewn what springs out of Noah, that is all the forms of life which grow out of the
regenerate. We may for a moment look at this, after which the different phases of failure will be

manifest.

To speak then of these seeds as seen within. Noah is the spiritual mind, brought forth from the

ground of the old man into a purer world. His sons represent those forms of life, which, produced
by the spiritual mind in us before regeneration, -- as Shem, Ham, and Japhet, were born before the

flood, -- develope themselves in us after we have known the judgment of the first creation. For
regeneration bears in us more than one mind or form of life; and whichever of these is the master-

life within, stamps us either as Shems, or Hams, or Japhets; just as he who lives in the animal or

beast-like life may be designated as a fox, or wolf, or serpent, according to the form of life which
most predominates. For there are in us many forms of life. Even the animal life (and in its place it is

subservient to our blessedness) is full of variety. And no less does the higher life of the man or mind
within, take, as we have seen in Adam's sons, many different forms at different stages of its

development. In Adam's sons we saw the different forms of life which grow out of old Adam, that

is the natural man. Now in Noah and his sons we are shewn all the forms which the regenerate mind
may produce in each of us.

Now the forms of life which regeneration produces are as different as Shem, Ham, and Japhet; for

man is composed of body, soul, and spirit, a wondrous compound of very different worlds; and of

each a germ or seed buds out within, produced in man, as Noah's three sons, before regeneration,
which after the flood shew whence and what they are, and their respective natures, whether of the

body, or of the soul, or of the spirit; whether Ham, Japhet, or Shem, whose very names tell what
they are, very different, yet all fruits of one common regeneration. There is, first and highest, the

contemplative life, which delights in things unseen, in adoring love and holiness. There is again the

active life, which is good, and does good, but deals more with external things. Besides these there is
the doctrinal life, a mind occupied with truth, without the savour and power of it; a form of life,

which, though growing out of the regenerate mind, is nigh to evil, and must be subdued and fought
against. Shem is the first of these; Japhet, the second; the third is Ham, the father of Canaan, whom

Israel have to overcome. For Shem, meaning name, represents that mind, which, knowing the

Name which is above every name, -- that God is a Spirit, and they who worship Him must worship
Him in spirit and in truth, -- is set, as names are set for things, to witness for His Name, and so



30/4/2014 Types in Genesis - Andrew Jukes

http://www.alampthatburns.net/jukes/types/typesgen.htm 67/187

reflect something of Him. (Note: The word Shem [H8035], or name, is derived from the verb

soom [H7760], to place or put, apparently for this reason, that a name is placed or substituted for
a thing, as its sensible sign. The word is also closely connected with the shamayim [H8064] or

heavens. Indeed the latter word is but a masculine plural of the same word, Shem. These "heavens"
are they who "declare the glory of God," and "in whom (as in Shem's family) God hath set a

tabernacle for His sun." -- Psalm 19:1, 4.) Japhet, that is, enlargement, goes forth, in the sense of

the freedom which is the portion of the regenerate soul, to spread abroad on the face of the earth
something of that large blessing which God has given it. (Note: I may note how unchangeably to the

present day the sons of Shem, even in the letter, that is the Asiatics, are men who love the

contemplative life; while Japhet's sons, that is the European family, as much prefer the active life.)
Ham, signifying burnt or black, is the mind which is "seared as with a hot iron" (1 Tim. 4:2):

knowing but not living in the truth; and thus producing Canaan, that accursed form of life, which is
the inevitable fruit of a life of doctrine without love or communion. In point of honour Shem stands

first, but in their development Japhet's and Ham's sons are given before Shem's; shewing, what

indeed is proved by all experience, that the highest life in us is the last to develop itself. (Compare
the order in Gen. 9:18; 10:1 with that in Gen. 10:2, 6, 22.) "Of these was the whole earth

overspread." And hence spring all the forms of regenerate life, good, bad, or indifferent (Gen.
9:19). (Note: Ambrose, as usual, gives the inward sense. -- De Noe, c. 15, § 55; c. 2, § 3 and 5;

c. 32, § 121.)

------------

But this may be more plain to some in its outward fulfilment as seen in the professing Church. Only,
when we look at evil without, let us not forget that the germ of it all is within our own heart; and that

evil men around are only what they are by crushing in their souls the seed of the divine life, and by

sinking into some one or other of those lower forms of life, which though working in us are not
elect, that is, not our true life. This is our trial, whether we will be beasts, or Cains, or Shems, or

Hams, or Japhets. Blessed are they, who, dying to that in them which is opposed to God, forsaking
self and the fruits of that self, which stage after stage so perseveringly revives in us, step by step

come back out of self to God, to the life which is not of self, but of Him, and to His glory.

To look then at this scene without. Noah and his sons figure the regenerate Church, who with

differing forms of life have one root, brought through the one baptism from the world of Adam, to
new gifts and higher responsibilities. Noah represents the Church generally: his sons, its component

parts and varieties; differing from one another as Peter, Paul, and John, (Note: The thought, that

Peter and John are types of different forms of Christian life, is very common in the old writers; John
being taken as the type of the life which is by vision of Christ; Peter, of that which is by faith and

conflict. See Augustine, Tractat. in Johan. cxxiv. Popery and Protestantism shew for themselves
that they are respectively Peter's and Paul's children. John's line of things is less capable of being

systematised and less corruptible, and "will tarry till the Lord come." John 21:22, 23.) and to differ

yet more in their development, but all part and fruit of one same tree, whose produce shews its soil
as well as its own distinct vegetable life and constitution. As in the case of Jacob and his sons, each

son or tribe figures the distinctive character of some part of the spiritual Israel, who are either Levis,
addicted to service, or Naphtalis, satisfied with favour, or Judahs, possessing the gift of rule; so is it

with Noah's sons: each presents one class of the regenerate: Shem, those who love the inner life;
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Japhet, the men of action; Ham, the men of mere doctrine; and Canaan, those unhappy souls, who,

from being hearers only, have come, still self-deceived, to be deceivers also. These three, or if we
count Canaan, (and he is named,) these four, represent the great distinguishing classes into which

the Church may be divided. For as in the fourfold results of the Sower's work (Matt. 13:18-23), so
here, we have three classes springing from the original seed, and a fourth class, which, though not

actually from it, is yet mentioned in connection with it. There is true inward religion, and true

outward religion; these are Shem and Japhet. There is also false inward religion, and false outward
religion: these are Ham and Canaan. Every possible form of Christian life is the development sooner

or later of one or other of these four great classes.

Let this solemn truth sink into our hearts. There is a form of life which grows out of the regenerate,
which is accursed. For regeneration not only spares the beasts, though it gives us power to subdue

and govern them, but it leaves in us a mind like Ham, which revives the ways of the old man in the

regenerate soul. Hence the Church has had its Hams, and from them has grown up Great Babylon.
(Note: Babel is the work of the seed of Ham, Gen. 10:6-10.) All history shews, not that it is likely,

but certain, that in the Church's own bosom will be nursed its worst enemies. Heresy cannot exist

without the truth; and "there must be heresies, that they which are approved may be made
manifest" (1 Cor. 11:19). Then, and after the division in the days of Peleg, Eber's son, -- for Great

Babylon has then been built up, -- the elect Hebrew is as distinct from the rest of Noah's sons, as
Noah himself had been from the world before the judgment. Then the word is, "Get thee out from

thy country, and from thy kindred, and from thy father's house, into a land which I will shew thee"

(Gen. 12:1).

It would be full of deepest interest to trace the course of these different families through their
successive generations. For in them is prefigured the parentage and birth of every sect and heresy

which has sprung out of and troubled the bosom of the regenerate Church. Here, had we opened
eyes, we might see how from the Apostolic Church has sprung, as from a common source, all that

endless train of error which is around us in the different forms of Popery and Protestantism. Here

we might trace the lineage of faith and love, and not less of false spirituality, fanaticism, ignorance,
rationalism, and religious formalism. These neglected genealogies give it all. Here we have the true

"Theory of Development," given by One who cannot lie, and given "for our learning and instruction

in righteousness" (Rom. 15:4; 2 Tim. 3:16). Few, however, care to think on these things, or
consider how surely certain forms of life gradually produce other forms most dissimilar; how the

true spiritual seed, the men of holy contemplation, may beget a seed, as Shem begat Asshur, in
whom the contemplative life is changed to one of mere reasoning, whence grows Assyria, with all

its cities and its crimes. (Note: Asshur, the father of the Assyrians, was Shem's son: Gen. 10:22.)

Few think how the Japhets, that is the men of active life, may produce sons who sink ere long into
what is merely outward, and become as the nations; or how surely the men of mere doctrine, like

Ham, will produce families in which their evil will increase, until Egypt, and Babel, and cursed
Canaan are manifested; these last as truly sons of Noah as Shem, but like the chaff, though

springing from the same root as the wheat, destined to be one day awfully separated.

Without pretending to go into details, a few general points in this development of the regenerate

may be for profit here.

And first let us mark the respective proportions of the three great families which grew out of Noah.
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Seventy-two names in all are given us (Gen. 10:1-32). (Note: The numbers here, I am assured, are
all full of divine mysteries; as some of old have marked. Our version gives only twenty-six names

here from Shem. The LXX. add one more, Cainan, between Arphaxad and Salah. St. Luke follows

the LXX., Luke 3:36.) Of these, thirty-one are of Ham's, twenty-seven of Shem's, and fourteen of
Japhet's line; so much more prolific is evil than good, even in regenerate man: reminding us of the

lists of sins, so greatly outnumbering the catalogue of graces, enumerated by the Apostle (Rom.
1:25-31; 2 Tim. 3:2-5); and of the number of "the works of the flesh," as compared with "the fruits

of the spirit" (Gal. 5:19-23). (Note: Seventeen "works of the flesh" are recorded, besides the

comprehensive word, "and suchlike;" nine "fruits of the spirit.") So is it without, even as within. The
evil seed, whose life is one of doctrine rather than of love to God and man, is that which under a

variety of forms, for the present at least, most spreads and multiplies. "Broad is the way that leadeth
to destruction, and many there be which go in thereat" (Matt. 7:13).

Of these three lines, all whose outcome is shewn here, it may suffice to note a few particulars. I
have not a doubt that every name recorded describes some distinct character. And though to a

mere English reader any comment on names may seem fanciful, if not hazardous, yet to a thoughtful
mind the names simply translated would, I believe, suggest many things. In reading Bunyan, when

we meet with "Faithful," and "By-ends," and "Evangelist," and "Giant Despair," and others; or when

we hear of places, such as "Slough of Despond," or "Vanity Fair," or "Mansoul," with its "Eyegate,"
and "Eargate," and "Mouthgate," the name suggests some mystery. But Bunyan, in writing thus, was

only copying the style of Genesis, in which the names always express character; for I think no one
can imagine that such names, as some here, would be given or recorded without some deep reason.

But I shall not attempt to trace all the line. This, however, I would repeat, that from Ham, that is the
life of mere doctrine, -- of truth without love, -- proceeds a seed, which, being called Nimrod or

the rebel, "becomes a mighty one;" in whom first the patriarchal life is changed into "a kingdom at
Babel," a kingdom over brethren (Gen. 10:8-10); while another branch of the same stock of Ham is

the renowned Mizraim or Egypt (Gen. 10:6), (Note: It is scarcely necessary, I suppose, to add,

that Mizraim is the Hebrew name for Egypt.) which as much as Babel, though in other ways,
becomes a snare to God's elect. What these represent we may hereafter see; suffice it now to mark

that Babel and Egypt both grow out of Ham; the greater number of whose sons bear names which
are connected with, or descriptive of, war and strife and bloodshedding. (Note: To trace only the

names of the sons of Cush, Ham's firstborn (Gen. 10:7): "Seba" is taking, or being taken in battle:

"Havilah," labouring or bringing forth: "Sabtah," a word connected with besieging strong places,
means going round or compassing: "Raamah" is a voice of thunder, as of an army shouting for

the battle: "Sabtecha," the cause of slaughter: "Dedan," solitary, or perhaps, who judgeth: names
all akin to strife and misery. -- Cf. Hieron. Nom. Heb.) Shem's line tell out yet more solemn truths.

From him springs the Assyrian, as well as the true Israelite. Asshur no less than Eber is his son

(Gen. 10:21, 22); so surely does the contemplative life, which produces true holiness, tend also to
beget that spirit of mere reasoning, of which Asshur, or Assyria, is the appointed type. So near is

the false to the true; so quick the descent from that which is, to that which is not, acceptable. I need
not repeat what I have said of Japhet. Let us not forget how soon his seed, that is the fruit of active

life, degenerates into that which God counts as the world, into a mere Gentile life which knows not

God (Gen. 10:2-5). (Note: "By these (i.e. Japhet's sons) were the isles of the Gentiles divided,"
&c.)
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Such are the seeds, whose fate is foretold in that prophecy of their father Noah, with the literal
fulfilment of which we are so familiar; the spiritual sense of which no less reveals the course and end

of those different forms of life which have been developed in the regenerate.

The fate of Ham comes first. In his seed Noah foresaw one who would be "cursed Canaan;" who

though called, as a son of this house, to liberty, would become "a servant of servants to his
brethren" (Gen. 9:25). These are they who, knowing much of the truth, "walk after the flesh in the

lust of uncleanness, and despise government; presumptuous are they, self-willed; they are not afraid
to speak evil of dignities" (2 Pet. 2:10, 11). Such, though they appear to have escaped the

pollutions of the world, through the knowledge of the Lord and Saviour Jesus Christ, again

entangled therein and overcome, find their latter end worse than the beginning. But it is happened
unto them according to the true proverb, -- The dog is turned to his own vomit again, and the sow

that was washed to her wallowing in the mire. That the Church has such a seed needs no proof: but
that it "serves brethren," -- that it subserves a good end, -- is not always seen sufficiently. Yet it

must be so; for the Lord has said, "A servant of servants shall he be unto his brethren." Surely this is

true within and without. And when we reach this stage of regeneration, like Noah, we see, that as
dung upon the earth, or as the bitter bile which is secreted in the natural body, even so does the evil

in the Church work for good, and the ungracious acts of false brethren serve to polish and bring out
the grace in truer souls. "All things are ours, if we are Christ's" (1 Cor. 3:22, 23). Even sin and false

brethren shall be our Gibeonites, "hewing wood" at least for us (Joshua 9:27), (Note: These

Gibeonites were Canaanites. Aug. de Civit. l. xvi. c. 2.) preparing to our hand something which we
may use in self-sacrifice.

I need not dwell on Shem or Japhet's lot: each gets the blessing which is best suited to it; Shem to

have "Jehovah for his God;" Japhet to be "enlarged by God, and to dwell in Shem's tabernacles"

(Gen. 9:26, 27). But why of Shem is this alone pronounced? Is not Jehovah the God of all Noah's
progeny? Is not the Name of the Lord known to all who are born and grow up in the house of the

regenerate? Look for answer at the Church. Is God known there? Might not many, even true souls,
almost as well be without God? Are they not doing all for Him, leaving Him nothing to do? Are they

not thus like Japhet, with all their blessings tending to Gentilism? They may, indeed, load altars with

gifts, but are not their altars inscribed, "To the Unknown God?" Is not this their thought: -- There is
a God -- all we know of Him is, that we must offer to Him. "To Him," not "From Him," is their

motto; and this, though He is shewing out on every hand, that He is not to be worshipped as though
He needed anything, seeing He giveth to all life and breath and all things; and has not left Himself

without witness, in that He does good, and gives us rain from heaven, and fruitful seasons, filling our

hearts with food and gladness (Acts 17:23-25; 14:17). Shem has learnt the Name which tells all
this. What God is in Himself is Shem's security. The Lord is what He is, and this is enough. He is

Love, and because He is Love, He must go out of Himself in endless, countless kindnesses. Hence

Shem's motto is, "From the Lord, the known God." Shem has an altar "whereof he may eat"
(Heb. 13:10), by grace spread for him. Shem can sing: -- "He prepareth a table for me even in the

presence of my enemies" (Psalm 23:5). Whatever else Shem lacks, he has a God; and, having Him,
in Him possesses all things. Japhet's blessing is the gift; Shem's is the Giver. Japhet rejoices in the

blessing; Shem in Him who is the Blesser. If Japhet is blessed himself, it is enough for him; he

knows not what it is to "thirst for God, even for the living God:" while Shem cannot rest in gifts short
of God, sighing, "When shall I come and appear before God?" (Psalm 42:2). But Japhet one day

shall be "enlarged," and then "he too shall dwell in Shem's tents." Then, wide as the sphere of the
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active life may seem, it shall find yet greater lengths and breadths in the realms of contemplation:
when the name of the Lord, and what He is, appears; and "according to His Name, so is His praise

in all the earth" (Psalm 48:10).

"These are the families of the sons of Noah, and by these were the nations divided in the earth after
the flood" (Gen. 10:32). These are the developments of regenerate man, and by these come the

divisions in that Church which professes "one baptism." The field here is one in which much gold lies

hid. Blessed are they, who, finding it in humble prayer, use it in a still humbler walk on earth to
God's glory.

V. -- NOAH'S FAILURE

Chapter 9:18-29; 10; 11:1-9

IT remains to note the peculiar forms of failure which are manifested in Noah and his sons, that is, in
man regenerate. Sad is the contrast between Noah going forth with joy, and Noah drunken and

exposing his nakedness; between "the whole earth of one lip and of one speech," and Great
Babylon, with "tongues confounded," and its sons separated; between the first full joy of the

regenerate soul, and the experience which follows of gifts misused and curses treasured up; or, to

trace it without, between the Church as it was, when "the multitude which believed was of one heart
and of one soul, neither said any that ought that he possessed was his own, and they had all things

common" (Acts 2:42-47; 4:32-34), and the Church as it is now, with "departures from the faith,

men giving heed to seducing spirits and doctrines of devils, speaking lies in hypocrisy, with
conscience seared, lovers of themselves, covetous boasters, proud, blasphemers, having withal a

form of godliness without power" (1 Tim. 4:1, 2; 2 Tim. 3:1-5). But such is the fruit and fall even of
regenerate man.

Three chief forms of failure are described; first Noah's, then Nimrod's, then Great Babylon. Each

differs in form, with a gradual advance in crime. In the first two, good things are misapplied. In

Noah, we have blessings external to him misused, to his own hurt. In Nimrod, personal gifts are
perverted to injure others. In Babel we have more open apostasy, and a systematic departure from

the right position, with untrue and creature things substituted for true, and self-exaltation instead of
God's glory.

In each regenerate soul all this may be. First, misuse of privileges leads to spiritual intoxication. The
vine -- some precious grace of Christ in us -- tends, if misused, to make us forget ourselves, and to

expose our nakedness; the failure of the ruling mind within giving an occasion to the other thoughts
in us to shew themselves. Thus do our failings help to discover to us what different minds, after

regeneration, yet remain in us, some of which we learn now must be judged, as being only subtle

forms of the condemned old man. Shem, the mind which loves contemplation, and Japhet, that
which purposes and performs true outward service, are each recognised; but Ham is cursed in his

seed; the fruits of knowing and not doing are foreseen and reprobated. Nevertheless out of Ham
the evil grows. Nimrod, a form of life the fruit of mere intellect, aspires to rule and be the master-

mind; gifts of knowledge claim a place in us, which God cannot approve; the result of which is a

"kingdom at Babel," that is, some rule or rules which cannot sanctify. After which Babel itself grows
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up; some form, which, though great and approved in man's eyes, in God's is simply confusion. We

build up likenesses of truths within: we strengthen and fortify some opinion or imagination; and we

may call it edification; but self is at work, usurping the Lord's place, and self-love, and thoughts of
self-exaltation, "to make us a name," are indeed perverting everything. Thus a tower of pride

springs up within, which we may hope will be a means to reach to heaven, (for in building this Babel
we are self-deceived, and may be seeking right things in a wrong and self-invented way,) but which

will only draw us from the true high ground of light, and leave us inwardly distracted and full of

confusion. All this may be, and is, within, after we are through grace truly regenerate; for no evil is
without, the seed of which is not within: it may be hid, as the night is hid in the day, if the light of

heaven rules us; yet the root of self remains, and in it lies the germ of a Babel, a beast, an Antichrist,
ready to make the temple of God his seat, if we depart from the cross of Jesus Christ. But the

inward kingdom is not seen by all; the outward manifestation of it, therefore, may be more useful

here.

------------

To trace it then without. Noah's fall comes first. This is the failure of the true elect through the abuse
of good gifts. Noah's care in the cleansed earth is the vine (Gen. 9:20). In the sphere of old Adam,

and before the flood, that is, before regeneration, Noah was no planter. There his work was the
ark: there, day and night, instead of planting the vine, he was cutting down the high trees; as the

work of the elect in the world is to lay the axe to the root of men's pride; to lay them low, that by

the experience of death they may reach a better life. But in the Church, regenerate man has other
work. There the vine is to be trained, and pruned, and cultivated; there its precious juice, which

gladdens God and man, is to be drunk with thankfulness and joy to God's glory. Yet this may be
misused. Has the "cup of blessing" never been taken and perverted to men's own condemnation?

Alas! not a few, like Noah, have profaned that wine which was given in love to "make us forget our

poverty" (Prov. 31:6-7). (Note: Augustine, De Civit. l. xvi. c. 2, and Cyprian, Epist. 63, both refer
this cup of Noah to Christ's blood and the Lord's Supper. But neither Augustine, nor any of the

early Fathers, so far as I am aware, speak distinctly of the failure of Noah's sons, in its bearing
upon the failure of the regenerate. The reason is clear; because in their days the evil, of which

Nimrod and Babel were the figure, had not developed itself in the Church, as it has since then.) The

truth of Christ's sufferings for us, carnally received, used as a reprieve to the flesh, has come back
as a curse to those who have so regarded it; for, "the grace of God being turned into lasciviousness"

(Jude 4), men have but "eaten and drunk their own damnation:" while even Christ's sufferings in us
may be perverted if they minister to our pride or vain self-satisfaction. If, instead of walking in

watchfulness and prayer, men put some gift in the place of meekness and humbleness, if they do not

"watch and keep their garments," the result is always this, -- "they have walked naked, and men
have seen their shame."

Two things are brought out by this fall; sin in some, and grace in others, of the Church's children.

Ham not only sees, but tells the shame abroad, without an attempt to place so much as a rag on that

nakedness, which, as the sin of one so near to him, should have been his own shame. Shem and
Japhet will not look upon it, but "walking backward," -- a path not taught by nature, but grace, --

cover their father's nakedness (Gen. 9:22, 23). So is it yet. We see what is akin to us. The evil have
an eye for evil, while the good and loving are engaged in acts of charity. Thus He, whose work it is
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to bring to light the hidden things of darkness, by the failure of one, often reveals another's heart.

The Church's fall, the misuse of gift in some, is made the occasion for stripping the self-deceiver

bare. Men sit in judgment on the evil in the Church, full of impatience and self, laying all iniquity
bare, not waiting for the righteous Judge; little thinking that, whilst they are judging evil, God by the

evil may be trying and judging them; or that the spirit, which exposes others' sin, may be far more
hateful to Him than some misuse of privileges. For Noah's fall was a misuse of blessings: Ham's

exposure of it was want of love. God may, indeed, convince of sin, but never without ministering

better things. We too, at times, must strip deceivers bare; but to see evil and accuse it, without a
helping hand or pitying eye, is devilish. Shem and Japhet cannot do so. With such souls, the

Church's failure only brings to view graces, which, were there no failure, could not be manifested.
We mourn because the Church is fallen. But does not the Church's fall give larger opportunities for

love and self-sacrifice? Every trying thing -- every humbling and shameful thing -- is but the

occasion of shewing grace, if grace be there. Circumstances do but prove us. And that same trial,
which shews the carnality of the carnal, only elicits grace in gracious souls; and that very infirmity,

which is an occasion of falling to us, if we walk by nature, is an occasion of victory, if we walk by
grace.

But a worse form of evil soon appears (Gen. 10:8-10). Noah misused blessings to injure and
expose himself: Nimrod exalts himself to lord it over brethren; for of those over whom he ruled all

had sprung, and this within a few generations, from one common father. Little is told us of this
second form of apostasy; but that little is enough. And indeed the steps by which lordship over

brethren is reached are not many.

The author of it is Nimrod, the son of Cush. Sprung from that seed, who, having been scorched by

the truth, have "seared consciences," his very name, Nimrod or rebel, (Note: Heb. nimrod
[H5248], from marad [H4775], to rebel; reminding us of ho anomos, "the lawless one," 2 Thess.

2:8.) points out the character of those actings, by which the family and patriarchal government
instituted by God was changed into a kingdom ruled by violence.

The stages are these: "He began to be a mighty one;" this is the first step in the transition from
"ensamples to the flock" to "lords over God's heritage" (1 Pet. 5:3); after which "a mighty hunter"

follows, one who can first slay for us the wild beasts which threaten us; but who, having hunted
them, will then hunt his brethren, till they too are ensnared and captivated. And all this shall be

"before the Lord;" "even as Nimrod, the mighty hunter before the Lord." It was so in Israel, when

faith in God and communion failed; a king was sought under whose shadow they might dwell safely,
who might "fight their battles and go before them" (1 Sam. 8:20), and do for them what God had

covenanted to do. In a word, a gift of God was sought for more than God; and the result, in Saul's
case, as in Nimrod's, was that the "mighty one" became a "mighty hunter," pursuing those, who, like

David, because they walked with God, could not be taken by all this mightiness.

It is well known how that which first was shewn in Nimrod again reappeared on resurrection

ground, and was again enacted in that redeemed family, of which the Lord said, "Ye all are
brethren." As it was foretold Antichrist should come, so did he come, and the success of the

"rebel," or "lawless one," is but too well known. Men arose, with mighty gifts, used first to slay the

lion and the bear, but soon to bring the congregation of the Lord into bondage. They stood in the
Church for God and His Christ, as though God and His Christ were absent, rather than as
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witnesses that "the Lord God yet dwelt among them" (Psalm 68:18; Eph. 4:8). (Note: The

connection is most noteworthy between God's "giving gifts to men," and the aim or end of this, "that
the Lord God might dwell among them;" not that they should take His place. Augustine recognises

the same truth in the Lord's words respecting Babel. -- De Civit. l. xvi. c. 5.) Thus did the best

gifts become curses. Nimrod's course became a proverb: -- "Wherefore it is said, Even as Nimrod,
the mighty hunter before the Lord." Is it not a proverb, that spiritual dominion, or rather that which

has claimed to be such, is too often a "mighty hunter," a spirit of domination, ever seeking to
enslave, and to impose a yoke, not on the bodies only, but upon the minds of brethren? Christ's

true rule aims to make all free: false rule to make all slaves, under the pretence of serving them. The

Church of Rome, where "the rebel's" rule has been most seen, is proof enough; but it is not there
alone that the works of the "mighty hunter" may be seen.

So Nimrod makes a "kingdom in the land of Shinar, whose beginning was Babel," that is,

confusion. This leads to another form of evil: men's tongues are confounded, and then the one

family splits and separates. But ere this is described, a fact is named, shewing the effect of Nimrod's
course on Shem's purer seed.

We read: -- "Out of that land went forth Asshur, and builded Nineveh, and the city Rehoboth and

Calah" (Gen. 10:11). Asshur is the son of Shem (Gen. 10:22), and here we have Asshur going forth
from Nimrod's kingdom, to imitate him in building, if not a Babel, at least a Nineveh or a Calah.

Nimrod's invention cannot be confined to Great Babylon. Other cities, "the cities of the nations,"

soon arise. Cities in type are systems or polities, very unlike those primitive pilgrim dwellings, "the
tents of Shem." Here we have foreshewn the rise of those "cities of the nations," those national

systems of religion, seen by the Apostle John, whose fate is connected, even as their birth, with

Babylon the Great, and who, when she falls, fall with her (Rev. 16:19). Nor does the fact that these
cities are the work of Asshur, the son of Shem, save them from the destruction that will one day

overtake the works of Nimrod. What avails it for national churches to point to the elect seed who
built them? The question is not, What seed were they? -- but, What has been the building? Whence

got they their pattern? Out of what land came they? Have they built "cities," or were they content,

like Paul, to be "tentmakers"? (Note: Origen, in commenting on the Tabernacle in the wilderness,
that movable tent, which, until Canaan was reached, was their place of assembly and worship and

sacrifice, connects that tent with Paul's vocation. -- Hom. xvii. in Num.) Alas, even Asshur finds
pilgrimage hard travail: hence Asshur builds cities, and becomes almost as Babel. Asshur it is who

carries Israel captive (Ezra 4:2); Asshur it is who joins with Israel's foes (Psalm 83:8); Asshur

upholds the mart of nations (Ezek. 27:3-27); therefore Asshur and his company go down into the
pit" (Ezek. 32:22, 23). Wherefore let Israel say, "Asshur shall not save us" (Hosea 14:3), though he

is strong and buildeth mighty cities; "for ships shall come from the coast of Chittim, and shall afflict
Asshur, and he also shall perish for ever" (Numb. 24:24).

The third form of failure among Noah's seed is the building of Babel, with the consequent scattering
and confusion of the hitherto united family (Gen. 11:1-9). This form of evil, though allied to

Nimrod's, is worse; for it is no good gift misapplied, but rather a systematic departure from the
original position, with imitations of the true instead of truth, and self-exaltation instead of God's

glory.

The course of this apostasy is soon traced; and nothing can be more striking than the contrast here
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drawn between the primitive state of the redeemed family, and that which their sin brought upon

them. Their original state is thus described: -- "And the whole earth was of one language and of one
speech." Difference of age we know there was; difference, too, in character; some were Shems,

some Hams, some Japhets. But, spite of this, as yet "they all spoke the same thing;" as yet "there
were no divisions among them." As in the early Church, where "the multitude of them that believed

were of one heart" (Acts 4:32), there was but "one lip and one speech" among them. Love enabled

them, though not of one stature, to be of one mind. As yet they could understand one another and
walk together.

Not long did this continue: soon apostasy begins. The first step is, "They journeyed from the east."

The dayspring is in the east. There, to them that love the light, "the Sun of Righteousness ariseth

with healing on His wings" (Mal. 4:2; Luke 1:78). But now the company of resurrection pilgrims are
seen with their backs toward the east: their faces see not this light; they are turned away from it.

(Note: Gloss Ordin. in loco.) Then "they found a plain:" they leave their first high ground. This
plain, doubtless, like the plain of Sodom to Lot, had its attractions; so "they dwelt there." And now,

their pilgrim character being at an end, their thoughts turn to their own glory and establishment.

Great Babel is the result. "And they said one to another, Go to; let us make brick, and burn them
thoroughly. And they had brick for stone, and slime for mortar. And they said, Go to; let us build us

a city, and a tower, whose top may reach to heaven; and let us make us a name, lest we be
scattered abroad upon the face of all the earth." Thus arose Great Babylon. Let us not pass from

this scene till we understand it, for even yet Babylon is "mystery" -- a thing unintelligible to not a

few.

Its preparatory stages we have noticed. Men journey from the east; then they settle down; then they
begin to build. At this stage, the scene presented is man taking counsel of man, and not of God.

"They spake one to another;" and the result of the deliberation is an attempt to imitate God; first in

His words, then in His works. They said, "Let us make." God once had said "Let us make" (Gen.
1:26). Here man takes upon him to speak as God. Then comes out their work: "They had brick for

stone, and slime for mortar." Brick is stone artificially made, -- man's imitation and substitute for
God's creative work. Babylon is built of brick; so, too, Nineveh is built of brick. The prophet who

foretells her downfall notes this, bidding her to "tread the clay, and make strong her brick-kilns; yet

shall the fire devour them all" (Nahum 3:14, 15). In Egypt, too, brick-making is common. Egyptians
like nothing better than to see captive Israelites toil in making brick (Exod. 5:7, 8). Great Babel is

built of brick, and for cement they have slime, as it is written, "And slime had they for mortar." This
slime was that sulphureous compound, of which the region of the Dead Sea, and the plain of

Babylon, are even now so full -- a compound formed, as it is supposed, from the corruption of

animal and vegetable substances. Well does it represent that dangerous cement -- so ready to burst
out into a blaze -- that cement of self-love and lust of power, by which mystic Babylon is now held

together. It is a "daubing of untempered mortar." Jerusalem is not so built, nor of her does man say,
"Let us make;" but the Lord Himself says, "I will." "Thus saith the Lord, Behold, I will lay thy stones

with fair colours, and I will lay thy foundations with sapphires; and I will make thy windows of

agates, and thy gates carbuncles, and all thy borders pleasant stones" (Isa. 54:11, 12). So another
saith, "Ye also, as lively stones, are built up a spiritual house" (1 Pet. 2:5): and again, "Ye are God's

building" (1 Cor. 3:9).

Babel is built by other hands, and with other aims. Here man is working to ascend up to heaven.
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Self-elevation is the aim; self-energy the means: it is but consistent that self-glory, "to make us a

name," should be the motive. And withal, (let not this be forgotten,) the reason assigned seemed
good; -- they wished for unity: their fear was, "lest they should be scattered;" therefore they built

their high tower. We know too well how others also have builded, with the self-same aim,
professing and perhaps really seeking catholic unity; and the result has only been greater scattering

among those who were to be united. But when man builds for self-glory, and with imitations of the

true instead of the true, the end may surely be foretold. When will men learn that catholic unity is
not to be so attained? On such ground we may build, "lest we be scattered;" but the labour is in

vain, and will only produce more scattering. The present state of Christendom, only more and more
divided, the more carnal union is sought, should at last teach us by sight, even if we cannot walk by

faith. The one remedy is Pentecostal grace, -- that Spirit which can yet change carnal disciples into

spiritual, and give them a message which their carnal brethren, dwellers in Mesopotamia, in Egypt,
and in the parts of Libya about Cyrene, Parthians, Medes, and Elamites, Cretes and Arabians, who

understand not each other, will yet all understand (Acts 2:7-11); because it is not in the letter which
divides, but in the One Spirit of Christ, which melts, and unites, and reconciles. Nothing else will

heal the confusion: no outward form, however good, can ever accomplish it. Men at last will learn

this in self-despair: till they learn it, each fresh effort can only produce confusion worse confounded.

It would exceed my limits to give examples of the "brick for stone," as it is to be seen this day in
Great Babylon; but this I may say, the city is not only built up, but filled also with images of all

God's truths and ordinances; yea, real vessels of the sanctuary may be there; true gold carried away

with captive Israelites. On her outside is the likeness of a heavenly church, the likeness of
priesthood and ministry, the likeness of the ordinances, duties, and ways of holiness. On her inside

is the likeness of good knowledge, the likeness of repentance and conversion, the likeness of faith,
the likeness of zeal for God, the likeness of love to God and His saints, the likeness of the Lamb's

meekness and innocency, the likeness of justification, the likeness of sanctification, the likeness of

mortification, the likeness of peace, joy, rest, and satisfaction; for as a fallen world is full of
shadows of truth, so is the fallen Church rich in forms, which to the opened eye witness of a life

which should be there; but the substance, the truth, the virtue of all these is wanting to her, and she
herself is found persecuting that very thing, where it is found in truth, the image of which she cries up

so boastfully. This is the woman that hath bewitched the whole earth, even as Jannes and Jambres

withstood Moses, by imitating the works of God's elect. And of what truth shall we not find the
likeness in Great Babel? She has priesthood, and altars, and fine linen, and the cross, and incense,

and chrism, and rule, and discipline. She has the form of every truth, to meet and seduce those who
ask for the reality. Do we "look for a city which hath foundations?" Then Babel will forestall it, and

be a city too. As the Father of Lights will have His city, so has the prince of darkness his, to tempt

souls to rest short of the city of the mystery of life, in the city of the mystery of deceit and imitation.

------------

Such are the failures on resurrection ground. Regeneration, so far from ending all man's

wickedness, discovers in man new forms of evil. So in the Revelation which was manifested to the

beloved John, he saw that red horses, and earthquakes, and blood, and hail, and fire, and beasts,
and Great Babylon, were all part of the "Revelation of Jesus Christ" (Rev. 1:1; 6:4, 12; 8:7; 13:1;

17:4, 5), -- a necessary result of such a seed falling into such a soil. If He is to be revealed in the
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earth, it must be thus. The revelation cannot, and in love may not, at once be perfected. In my soul,
too, I know that red horses, and beasts, and earthquakes, and Babel, with her filthiness, must come

in me after regeneration, and after Christ's first coming to my soul in grace has quickened it, before

heaven opens, and He comes the second time to rule all the creature, and to make all things new.
Then, when He who has come in grace comes again in great power, the revelation of Jesus Christ

shall be perfected; but ere that is done, much will intervene, and the very beasts are stages in the
way. The evil destroys and punishes itself throughout. In its very nature it carries the seeds of its

own dissolution; while grace, out of every fall, brings forth fresh blessings, proving that, if sin

abound through man's weakness, grace shall yet much more abound. Thus it was with the fall of
Noah's sons. The confusion of tongues issues in the call and life of Abraham, Isaac, and Jacob; in

each of whom the development of man proceeds, with fresh discoveries of the riches of the God of
all grace.

PART 4

ABRAHAM, OR THE SPIRIT OF FAITH

Chapters 12 - 20

"Abraham believed God." -- Rom 4:3.

"He staggered not at the promise of God through unbelief, but was strong in faith, giving glory to

God." -- Rom 4:20.

THE progress and development of the natural life in man is, perhaps, the best figure of the progress

of the spiritual life. In both One Hand is seen. Adam, Abel, and Noah, shew how in the spiritual,
just as in the natural, there is a first stage, when we are begotten and yet not quickened; then a

stage, when we are quickened and yet not born, -- when we draw that nourishment which

contributes to our growth through the medium of natural things, as the child in the womb receives
strength through the mother; and a third stage, when, after we are quickened, we are born, out of

that in which we were, into another sphere of greater liberty. Adam answers to the first; Abel, to
the second; Noah, to the third of these. In Noah, man, already quickened, is brought, through the

travail pains and groans of the first creation, into a sphere, where, like a new-born child, he is

delivered out of the first world, into more perfect light and liberty. And this conscious exchange of
one world for another, -- this coming out of one sphere into another, is regeneration.

We are now to see how after we are thus born, in the spiritual just as in the natural world, we walk

first by faith, implicitly trusting another. This life of faith is perfectly figured and set forth in Abraham.
Then, as dear children, in the intelligent enjoyments of sonship, all the joys and experiences of which

Isaac's life figures to us, we dwell awhile in peace by wells of water, till, fit for service, we go forth

to toil like Jacob, and thence advance to suffering and glory, as is set forth in Joseph. No wonder,
therefore, that Abraham's life in every age has suggested lessons of deepest import to thousands. It

is the picture of that stage when life is strong; when the heaven-born child, in the energy of heavenly
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youth, is being exercised in all that may increase strength and skill and blessedness; when the Father
of spirits is leading His child to know both himself and Him who has created and will not forsake

him. (Note: The Gloss, in the Catena Aurea, on the Genealogy of Christ in St. Matthew, -- while
explaining Abraham, Isaac, and Jacob, as figuring certain successive forms of life in man, which end

after many confusions in Christ, the image of God, wrought in us, -- interprets Abraham, Isaac, and

Jacob, as the lives of faith, hope, and charity, respectively. But this is only another way of
expressing what I have said; for the spirit of sonship is hope, and true service is practical love or

charity.)

In saying that Abraham is the life of faith, I do not mean that there has been no faith before this

stage. There must have been faith at every stage, else there could have been no blessedness.
Without faith Adam could have found no peace in the promise of the Seed: Abel offered by faith:

Noah was saved by faith. But there may be, and are, such acts of faith, before we reach the stage
which is a walk of faith distinctively. Just as Christ was begotten of the Holy Ghost, and yet had the

Spirit given at His baptism, after which His life, already of the Holy Ghost, took another form in the

manifestation of that same Spirit; so in us faith works from the first, but we go some way before we
reach that stage in which the walk of faith is manifested. But this walk it is of which Abraham is the

type, a form of life always following the full apprehension of regeneration. (Note: Those who care
to trace this further, will find some teaching in the difference between phronema pneumatos (Rom.

8:6), and pneuma pisteos or pneuma huiothesias (2 Cor. 4:13 and Rom. 8:15), as used by St.

Paul. The phronema pneumatos is not exactly the same thing as pneuma pisteos. We get the
phronema pneumatos, that is, the minding of the spirit, at the Abel stage, before we pass the

mystic flood; but after regeneration we get pneuma pisteos, or pneuma huiothesias, that is, the

spirit of faith, or the spirit of adoption. The marked distinction in these expressions of St. Paul
may help some to see the reality of the difference between the Abel and the Abraham stage. And as

this is true within, so is it in the dispensations.)

This stage is introduced by the description of the progress of regenerate man, before that line of
faith appears which Abraham typifies. Therefore is the course of Shem's line given here, as the

introduction to the life of Abraham (Gen 11:10-26). For these ten generations prefixed to

Abraham's life, shewing us all the steps from Shem to Terah, Abraham's father, give us all the
phases or forms of the contemplative mind, after regeneration, till it produces Abraham, that is, the

life of faith. Here, in the generations from Shem downwards, we are shewn how the contemplative
mind, after regeneration, for a while degenerates. If the successive names are beyond us, this at

least is clear, that Shem's line in Terah now worshipped idols (Joshua 24:2). (Note: Those who

wish to look further into the import of the ten names, from Shem to Abram, will find a good deal on
the subject in Parker's Bibliotheca Biblica, part i. pp. 286-289.) Then out of this bursts forth again

the brighter stage set forth in the life and path of Abraham.

Here then, as in the previous steps, we see that this new form of life grows out of the discovery of

failure in the former stage. Abel was not seen till Adam fell; nor Noah till the earth was full of
violence. Each morning sprang out of a night; and so here, out of the decline of light in Noah's seed,

a fresh day breaks forth again with greater light in Abraham. Just as in a tree, each new growth
follows a winter; and the whole clothing of leaves, which had been put on in the former stage of

growth, is put off preparatory to another great advance, which bursts forth out of the bonds of the

winter, which has seemed to freeze and make the tree almost as dead; so is it in the soul of man: his
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development is a law of progress, but of progress through checks and conflicts; through winters
which strip us, and leave us bare and apparently dead, without that clothing which has been thrown

around us; yet not so dead but that the rays of heavenly light can again clothe, enlarge, and quicken
us. Such is our life, progress through conflicts and apparent defeats; the harmonies of grace being

as those of nature; night and day, cold and heat, in elemental strife, working out the appointed end

through the balance of opposing forces everywhere. So we travel on: hindrances aiding our
advance; castings down lifting us up; death bringing forth life; separation working a higher and purer

unity; a wonder and a riddle even to ourselves.

And this darkness, out of which that walk of faith springs forth, of which Abraham is the appointed
figure, is, I suppose, common experience. The liberty we have, as dead and risen with Christ, may

be and is perverted for a season; nor is the walk of faith reached till the soul has learnt some of the

perversions which follow regeneration. The decline of Shem's seed shews this in type. Our souls, if
we have ever reached to true Christian liberty, may witness the sad reality. As a Reformer said,

"We prayed more in the days of our darkness than now." Thus practical antinomianism will more or

less shew itself after regeneration. Then out of such a state comes the stage we are to trace, a walk
of obedient faith with Him who says, "Get thee out of thy country to the land that I will shew thee."

All the steps of this walk are here described, from Ur of the Chaldees, where Terah lingers, till we
reach the better land beyond Jordan. There trial on trial comes in the way: there faith learns itself,

and that its fruit is all of God: there at length another form of life appears, in which man is yet more

advanced and perfected. It is an oft-told tale, but, like man's life, no less wondrous because it has
been repeated on earth a hundred thousand times.

But to trace each step in order. We shall see that here, as ever, there is first a separating process,

then a perfecting one.

I. -- ABRAM'S SEPARATION FROM HIS COUNTRY AND HIS FATHER'S HOUSE

Chapter 12

"NOW the Lord had said to Abram, Get thee out of thy country, and from thy kindred, and from

thy father's house, unto a land that I will shew thee. And I will make of thee a great nation, and I
will bless thee, and make thy name great, and thou shalt be a blessing. And I will bless them that

bless thee, and curse him that curseth thee; and in thee shall all the families of the earth be blessed"

(Gen 12:1-3).

Thus begins the life of faith. As Noahs, that is, in regeneration, we come from the Adam world to a
new world beyond the waters. As Abrams, that is, in the walk of faith, we start from Mesopotamia,

the ground between the mystic Tigris and Euphrates, that is, tradition and reasoning. (Note:

Respecting these rivers, see on the seventh day.) This walk begins not of man, but of God. It is His
call, wholly of grace, which leads at once to separation. For the called one was one of an apostate

race, an idolater (Joshua 24:2), and the husband of a barren woman (Gen 11:30), in Ur of the
Chaldees, that is, not far from Great Babylon, the ground of false and perverted worship and self-

exaltation. Still he was of Shem's line; for the spirit of faith grows up, though amid awful confusions,

out of the contemplative mind. But the fine gold of Shem ere this has changed: the contemplative
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mind has fallen grievously. What hopes could one of such a fallen line have of being made very

fruitful and blessed in a better land? Could such a dry tree look for fruit? Yet God speaks, and, as

at creation, great results follow. By this Word of God fresh life flows in and shews itself, as the
sun's heat penetrating a tree causes it to come up out of the dark earth and spread heavenward. So

works the call of God, itself the spring and strength of all the faith that follows it. Babels may grow
from men's words one to another, saying, "Go to, and let us make." The walk of faith begins not

from man: the Word is its author and finisher.

As to the call, it was, and yet is, personal; addressed, not to the outward man, but to Abram, the

fallen inner man. To this God says, "Get thee out, and I will bless thee." The prophets mark this:
speaking of this act, the Lord says, "I called him alone, and blessed him" (Isa 51:2). For the call of

God, to be of any use, must be personally felt and realised by the inner man. The flesh may hear of

it; yea, as with those who went with Paul, it may be struck to the ground by the glory of the
revelation: the senses may witness some of the outward circumstances accompanying the call: but

as Paul says, "They heard not the voice of Him that spoke to me" (Acts 22:9). For the outward
man knows not the call of God, and will prove that it knows it not, by abiding to the last far off from

Canaan, on the ground of sense rather than on that of promise; while the spirit of faith goes forth, it

knows not where, to stand in the strength of the Lord on the high and heaven-watered hills of
promise, which flow with milk and honey.

This call of God contains both grace and truth; grace in the promise, the New Covenant "I will,"

which said, "I will shew thee a land, I will make thee fruitful, I will bless thee;" truth in the

separating word, "Get thee out," obedience to which was the proof that Abram believed the "I
will." This promise was the gospel. So St. Paul, alluding to it, says, that in it "the gospel was

preached to Abram" (Gal 3:8). The gospel is -- I must repeat it -- a promise of God, a report
concerning future glory and an inheritance; which men may believe or disbelieve, but which is true,

because it is God's word, and to meet which faith alone is needed. Men are slow to apprehend this.

Feelings, or works, or something in us, is looked for as the ground of future blessing and salvation.
But the Spirit and the Word with one voice testify that it is the Lord Himself who saves; and that to

receive the salvation, faith, that is, taking God at His word, is the simple and blessed means. God is
the Saviour; and faith takes God to be God, resting on Him in every fresh discovery of need and

barrenness, and finding Him to be all He has promised, in His own unfailing "I will."

But there is more than promise in the call. Promise is its strength; but linked with this there is the

separating word, "Get thee out," calling for prompt obedience. Grace saves. It is the promise which
sets the heart at rest; which brings us from idolatry and distance to happy confidence. But the faith,

which rests on God's "I will," hears God's purpose also to separate His saved ones unto Himself.

There is to be, not only peace, but separation. So the word of truth comes, commanding
sanctification. Man has often divided between grace and truth, preaching God's "I will," without the

accompanying "Get thee out;" or attempting to separate men to God with a "Get thee out,"
without a full apprehension of God's "I will." The result has proved that this is not God's call.

Where He calls, both grace and truth are ever found. So with the Apostles. Jesus, walking by the

sea of Galilee, (Galilee of the Gentiles, the people that sat in gross darkness,) saw two brethren,
Simon and Andrew, casting a net into the sea; and He called them and said, "Follow me:" -- here is

separation: -- "and I will make you fishers of men:" -- here is the never-failing "I will" (Matt. 4:19).
So again, "Come unto me, all ye that labour:" -- here is separation, for He was "separate" (Heb.
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7:26): then follows the promise, "I will give you rest" (Matt 11:28). So again, in the well-known

words, "I will dwell in them, and walk in them, and I will be their God, and they shall be my people:
wherefore come out and be separate, saith the Lord, and touch not the unclean thing, and I will

receive you" (2 Cor 6:17, 18).

And these two points are yet in the Lord's call, nor can the spirit of faith afford to part with either.

At times, indeed, for "the flesh is weak," even faith may shrink from all that the separating word
claims for it. We are slow to believe that apostate things are to be forsaken, not improved. We

would fain mend them, rather than leave them. How many, both in the world within and without, are

attempting to put the evil to rights, when God's word respecting both is only, "Get thee out." But the
Lord is faithful; and where He has appeared, the way of separation or sanctification will be trodden:

and, indeed; "the spirit is willing," if the flesh is weak.

But this leads us to the way in which the call was obeyed. The word was, -- "Get thee out of thy

country, and from thy kindred, and from thy father's house." Abram gat him out from his country,
and even from his kindred, but not from his father's house. He attempts to take his father, and his

father's house, with him (Gen. 11:31). He obeys, but not wholly. So is it yet. The spirit of faith in us,
when called to go forth from the outward things of Ur of the Chaldeans, -- the ground of reasoning,

where Babel is built up, -- is called of God to leave, not only the more outward things, such as "thy

country," but the more inward also, the "kindred and father's house." Some are more outward, as
natural pleasures and affections; and some more inward, as "the old man," and "father's house." Of

these the outward things are sooner left than the inward; for nature yet is strong, and the old life is
still very near and dear to us. So, like Abram of old, the spirit of faith in us endeavours to take with

it into the land of promise the old man of our corrupt mind which has never truly known the call of

God. But this old man, though ready to start for Canaan, never reaches it. It cares not to go so far.
Nay, while it lives, even the elect, if he abides with it, cannot reach his destination. Journeying thus,

Abram gets halfway to Canaan: so we read, -- "They went forth to go into the land of Canaan, and
they came to Charran and dwelt there." And there they stopped until this old man died. Then

Abram starts again: and now nothing stops him; for now, "they went forth to go into the land of

Canaan, and into the land of Canaan they came." (Compare Gen. 12:5 and Gen. 11:31.) Stephen,
alluding to Abram's call, specially marks this: -- "The God of glory appeared to our father

Abraham, when he was in Mesopotamia, before he dwelt in Charran, and said, Get thee out of thy
country, and from thy kindred, and come into the land which I will shew thee. Then came he out of

the land of the Chaldeans, and dwelt in Charran; and from thence, when his father was dead, he

removed him into this land, wherein ye now dwell" (Acts 7:2-4). (Note: Ambrose gives the inward
sense, Ambros. de Abr. l. ii. c. 1.)

"So Abram departed." So starts the spirit of faith. Great is the struggle to leave "country and

kindred and father's house." To go forth "not knowing whither we go" is trial enough. To go forth

from "father's house" at once seems impossible. Thus the old man of our fallen spiritual life, though it
cannot really help us to Canaan, is still clung to. Indeed, at first it seems to help us. It is written, not

Abram took Terah, but "Terah took Abram" (Gen. 11:31); for often some energy, which is really
corrupt, is active, apparently in a good direction, when the elect is called. But Terah never passes

Jordan; he can but reach Charran. Having got thus far, he has been pilgrim long enough; and so "he

dwells there." (Note: This place is mentioned as Laban's home, Gen. 27:43; as a place easily
conquered by the king of Assyria, 2 Kings 19:12; and, lastly, as having an extensive trade with
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Tyre, Ezek. 27:23. All this is significant.)

We are slow to learn this lesson, but it must be learnt. Even faith cannot take the old man into the

place of promise. Jordan is not really passed. Often has it been tried; but the old life cannot be
brought into heavenly places beyond that "stream of judgment," with its deep waterfloods. (Note:

Jordan, Heb. yarden [H3383], meaning "the stream of judgment," -- if with Jerome we derive it

from dan [H1777, H1835], (Hieron. Comment. in Ezech. xlvii. 18,) the stream which must be
passed by Israel, if they would enter Canaan, is the well-known figure of that death by which we

enter heavenly things. If, however, with Augustine, (Enar. in Psalm. xli. [E.V. 42,] 6,) and
Gregory the Great, (Moral. in Job, l. xxxiii. c. 6, § 13,) we derive the word from yarad [H3381],

to come down, and regard Jordan as the figure of that self-abasement, which is a death to self,

through which every one must pass who would enter into rest, the lesson is, in substance, the
same.) Thus we are in a strait. A new bond draws us heavenward, but the old one as yet has claims

on us. So we start with both: we get "out of our country," and the old man for many stages bears us

company; but at length he wearies of this path; Canaan is too far off: and so with him for a season
faith too settles down. But in due time we are freed. The time must come at last, when we discover

this much loved old man to be dead, and that he must be buried out of sight. Hitherto, spite of the
call, we have acted as though the old man might be saved, or improved, or taken with us. But now

the meaning of our baptism dawns upon us; the call is recollected, and we become once more

pilgrims. This is no fable. Once, with the old man leading us, we went forth to go into the land of
Canaan; but we only got to Charran, and dwelt there. But the old man was buried: then again we

started to go into the land of Canaan, and into the land of Canaan we came.

But though Terah cannot enter Canaan, Lot, another form of life, closely allied to the old man of our
former conversation, and from which Abram, or the spirit of faith, has at length to be separated,

goes on some stages further with him (Gen. 12:4). Our blindness makes it hard to speak of this.

Few perceive that the inward man, or mind, like the body, is not one member, but many, consisting
of many faculties, both of the understanding and affections, the former of which are figured by men,

the latter by women, throughout Scripture. But thus it is; and Lot is one of these. As the son of

Abram's elder brother, he is the continuation and fruit of what is first and natural, the same old life,
only in another form; submitting awhile to be under the direction of true faith, to shew at last its true

character. Lot is the natural upright mind in us, not spiritual, yet respecting truth, and, to a
considerable degree, following it; scarcely to be distinguished at first from the spirit of faith in us, but

with undeveloped tendencies such as the spirit of faith never manifests; just (2 Pet. 2:7), yet loving

what the spirit of faith loves not, and at length resting, or seeking to rest, where the spirit of faith
cannot rest; till it bears sad fruits, which faith could not produce, and which at a further stage are,

like Moab and Ammon, in direct opposition to God's elect Israel. (Note: Moab and Ammon are
the children of Lot, Gen. 19:37, 38.) Such a mind still dwells with us, though our old man, like

Terah, is confessed to be both dead and buried. (Note: Origen alludes to this inward Lot, in his

comment on John 8:39. Ambrose also, De Abr. l. ii. c. 2, and 6. In this view we should not forget
that Lot's name signifies a covering. He is not the true inner man.) But this will not be clear to all;

for souls, as bodies, live in happy unconsciousness of what is working in them. And indeed though
the workings of nature and grace are a sight for some, they work on as well, perhaps even better,

unperceived by us.

Having thus passed Jordan, let us mark the trials into which the spirit of faith at once is introduced.
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Many for lack of knowing this are stumbled, even when through grace they are in the right way,

finding it so unlike that which flesh and blood would have chosen. We read here of pilgrimage and
difficulty and want, yet of communion with God and happy worship. And these are still some of the

chief marks of the position into which true faith brings the believer.

Pilgrimage is noticed first. "Abram passed through the land, to the place of Sichem, and to Moreh;

and he removed from thence into a mountain, and pitched his tent, having Bethel on the west, and
Hai on the east; and Abram journeyed, going and journeying still toward the south" (Gen. 12:6-9).

Nahor abides without change where his fathers dwelt before him, and builds a city, which he calls
after his own name (Gen. 24:10). Abram dwells in tents to the end, possessing nothing abiding here,

save a burial-place.

And the spirit in us which obeys God's call will even yet dwell in tents and be a pilgrim. The old

man may rest in outward things and be settled, but the spirit of faith has here no certain dwelling-
place. Its tent is often searched by rains and winds; yet by these very trials it grows strong and is

kept from many snares. For the called one cannot be as Moab, "settled on his lees." "Moab hath
been at ease even from his youth; he hath settled on his lees; he hath not been emptied from vessel

to vessel, neither hath he gone into captivity; therefore his taste remaineth in him, his scent is not

changed" (Jer. 48:11). Abram, and David, and Israel, have all been emptied from vessel to vessel.
Pilgrimage is their appointed lot, because true life is always progressing, moving. In the course of

this discipline, trials befall them which others never meet with; failures, too, are seen, such as we

never see in the prudent, worldly man. When did Nahor go down to Egypt, or deny his wife? When
did Saul, like David, go down to Achish, and play the madman? But in this same course God is

seen, and man is learnt. Man, indeed, is abased, but God is glorified. The pilgrim "learns what is in
his heart." He cannot easily forget what his pilgrimage has taught him of his own weaknesses. Once

he might, like Eve, have believed the word, "Ye shall be as gods." Pilgrimage has proved that even

faith is not a god, but only a vessel to receive God. Thus by trial does faith learn God; and the true
discovery of Him more than compensates for all the self-despair, which has been the means of

making us acquainted with Him.

Thus Abram passed from place to place; from Ur to Haran, then to Sichem and Moreh, thence to
Bethel and Hai, and so on. (Note: On the mystic import of each of these places, the early Fathers

have written much. See Ambrose, De Abr. l. i. c. 2. As to the "mountain on the east of Bethel,"

Ibid. l. ii c. 3. We may compare with this Augustine's spiritual interpretation of Sichem, on the
words, "I will divide Sichem." -- Enar. in Psalm. lix. (E.V. 60,) § 8. St. Paul's explanation of

Salem is well known, Heb. 7:2.) He was what some now call changeable. And further, he went "he

knew not whither." This is yet the common charge against the walk of faith. How often have I heard
it urged against those, who, in faith and obedience to the call of God, have made no small sacrifices,

that they are changeful, here to-day, and there to-morrow; that it is difficult from year to year to
know where we may find them. Others, if they are snugly housed in some "city of the nations,"

some great or small system or polity of man's making, may be reckoned on with some certainty.

We can tell where to find them even to the end. They can boast, too, of their consistency. Where
they were at first, there they are still. They have never altered a single view, because they have

never taken a single step forward. But this faith, which talks of God's having called it, is
unmanageable. Men in whom such a spirit rules, however comfortably they are settled to-day, may

be off, we know not where, to-morrow. And what do they get by it? Plainly nothing. One thing only
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is plain: a man who talks of the call of God is not the man to be trusted with the care of this world's
cities. He is a madman. So the world has judged long since: so it judges yet: nor indeed is it wholly

in the wrong. A madman is one who sees, or thinks he sees, what others see not; and seeing such

things, he walks accordingly. The called of God has seen what others see not, and he walks
accordingly; and those who see not what he has seen must think him mad; and his failures and

inconsistencies, the fruits of his unbelief in the path of faith, only make him more unintelligible.

Nevertheless the Lord knoweth them that are His. And, much as there is for self-humiliation in the
path of such, there are eyes which can see how these very changes, and even failures, only shew

more clearly that the path trodden is one, not of sight or nature, but of faith. All this will probably
appear very absurd to those who think that a walk of faith begins or is carried on from some

calculations of its effects on others, or of the credit it may bring. That inward man, which hears

God's call and walks with Him, is led often it knows not whither. Scarce understanding itself, often
misunderstanding its appointed way, no wonder if others misunderstand it. But the Lord knoweth

the path of His elect; and when He hath tried them, they shall come forth as gold.

But the spirit of faith is not a pilgrim only: Abram has an "altar" as well as a tent; in worship
receiving fresh revelations. "The Lord appeared to Abram, and said, Unto thy seed will I give this

land: and there he builded an altar unto the Lord, and called upon the name of the Lord" (Gen.

12:7, 8). In Ur of the Chaldees God had said, -- "A land which I will shew thee:" now He says, --
"A land which I will give thee." And let it be observed, that here "the Lord appeared." Before this

He had "called," and "spoken" to Adam, and Cain, and Noah, and Abram; but we never hear of

His "appearing" until now; for it is to the spirit of faith, above all others, that the Lord shews
Himself; for faith brings man into trial, and trial needs special revelations, and these are not withheld.

Angels' visits are only few and far between, because we so seldom are in the place really to require
them.

The special trials of this stage are, first, "the Canaanite," and then "a grievous famine," in the land

(Gen. 12:6, 10). Canaan, the son of Ham, as we have seen, figures that mere outward religiousness

which grows even out of the regenerate man. (Note: See above, on chap. 9 and 10.) This is felt by
the spirit of faith, when it attempts to enter into heavenly things. The famine shews how the ground

on which true faith must stand is indeed a "land of promise," not of present rest. The Canaanite
holds it, and famine strips it, till the spirit of faith knows scarcely where to turn itself. And this is the

walk with God, with the sense of sin and want sorely pressing us. We may once have hoped

through obedience to be wholly freed from such. We may yet think it strange that such fiery trial
should be needed, or that the rest so surely promised should yet be kept from us by others, and

they the Lord's enemies. Yet such is the path; for the question is, -- Can we be satisfied with God?

And many a weary step is trodden before we have made this attainment.

In Abram's case the trial led to failure for a while. The Canaanite and the famine drove him down to
Egypt. The faith which gets on to the ground of promise at first has not strength to be steadfast

there. Indeed, it requires more grace to stand on the ground to which faith brings us, than to get
upon it. Peter had faith to step out on the waters, but he had not faith to walk far when there: he

had faith to follow Jesus into the high priest's palace, but he lacked faith while there to witness

faithfully. Every act of faith brings us into greater trials, where greater faith will be needed. Thus it is
that many who walk by faith have failures, which those know not who do not attempt so much. So

it was with Abram. Two stages are marked in his failure: first, trial leads him down to Egypt, and
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then Egypt leads him to deny his wife. The first step led to the second; for one wrong step, like one
lie, if it be not immediately retraced, requires another. The first error was walking by circumstances.

Then a step is taken to avoid trial, without asking the Lord's counsel. Then the Lord, and His

counsel and care, being for the time forgotten, His promise respecting the seed is forgotten also;
and the result is, Sarah is soon in Pharaoh's house; while failing Abram is well entreated for her

sake: -- "He had sheep, and oxen, and he-asses, and men-servants, and maid-servants, and she-
asses, and camels" (Gen. 12:15, 16).

Egypt, meaning straitness, or that straitens, (Note: Heb. mitsrayim, [H4693]. This type is very
generally understood. Ambrose, De Abr. l. ii. c. 4, § 13. Augustine, Enar. in Psalm. cxiii. (E.V.

114,) § 3. Gregory the Great, Moral. in Job., l. xxvi. c. 13, § 21.) is the ground of sense;
outwardly, those who are living the life of sense, that is, in seen things; as Asshur or Assyria is the

type of reasoning; outwardly, of those whose life being one of reasoning, by such reasonings

pervert and darken truth. (Note: Asshur, ashshur [H804], means steps. Reasoning is a series of
steps.) These both are snares on the right and left for Israel; though both at length to be used and

blessed, as the Lord distinctly promises (Isa. 19:23-25). For when "the Egyptian serves with the
Assyrian" both are "blessed." But here Abram, the spirit of faith, tried by the difficulties on the

ground of promise, goes down to seek rest in Egypt, that is, the ground of sense; rightly called

straitness, for it is indeed a narrow land, not watered as Canaan with the rain of heaven (Deut.
11:10-12; Zech. 14:18), but by its river, which one day threatens to destroy the sons of Israel. Yet

not to Egyptians only is Egypt an enchanting land; it has charms which are felt even by God's elect,
treasures gathered up through years of proud empire, and a wisdom which left no room for faith.

Here comes the elect, thinking to find some refuge; and here Sarah is at once denied with an

equivocation. Women, in this inward view, are certain affections. Sarah is the affection or principle
of spiritual truth. (Note: See below on chap. 16.) In Egypt Sarah is denied: those affections which

the spirit of faith ought to defend and cherish most carefully, (for from them must spring the
promised fruit,) are brought into danger of defilement from earthly things. For Pharaoh at once

desires to have Sarah, and is only kept from violating her by the Lord's immediate judgments. So

does sense now seek to enter into the things of faith, and, could it do so, it would at once violate
them. But the Lord saves them: Sarah is not defiled; and Abram, being reproved, turns again, and

so departs from Egypt.

------------

But this will be clearer to some as seen without. In this view Abram is the type of those in whom
faith is the ruling life, that is, the men of true faith. Such are found by God, when members of a fallen

Church, serving idols, and barren, and nigh to Great Babylon. There the Lord's voice is heard, and
they who hear it start at once, leaving kindred and country, to go they know not whither. These are

the works of Abraham, which must be done, if indeed and in truth we would be Abraham's

children: for the Truth has said, "If ye were Abraham's seed, ye would do the works of Abraham
(John 8:39); (Note: Origen's comment on this verse contains many very striking thoughts. See

Com. in Johan. tom. xxi.) and his first work was to go forth with God, not knowing whither he

went. So walk the men of faith, whose faith is believing in God, not in what others believe about
God. Nevertheless, for awhile they seek to take some with them, who, never having personally

heard the inward call of God, though ready to begin the course, will never be willing or able to
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cross over Jordan. With such even believers can only go half-way. But in due time the Terahs are
found to be dead; when, leaving them, not without tears, the elect gird up their loins and go on over

Jordan. Then come the first trials of the promised land, Canaanites and famine, which drive us
down to Egypt. There, while seeking a little rest, Sarah is denied, that is, the spiritual principles of

the New Covenant. Believers hope, by denying their true relation to this, to gain greater safety and

liberty. Who knows not how common this is? Sarah, the principle of grace, is denied, that failing
Abrams may have, as they say, greater liberty, a wider field of usefulness. Take an example.

Circumstances of trial have brought believers off their true ground of promise into worldly things.
Such love Sarah. Nothing is dearer to them than the covenant of grace. Yet Sarah is again and

again denied. And as of old, so now, the thing is done with an equivocation: -- "Say thou art my

sister." Words are used to Egyptians, which, though true in a sense, are not true in the sense in
which Egyptians take them. So now, men called of God, who believe we are saved by grace, and

that neither ordinances nor flesh can make a Christian, will so far practically give up Sarah as to

lead the world to think that, as the world, the New Covenant can yet be theirs. This may be done in
many ways. Meanwhile the men who know the truth and love it, and yet act thus, have an

equivocation which they think clears them. They do not mean by certain words what others
naturally gather from them. And though they see they are misunderstood, they still persist.

According to these men, the equivocation, "Say thou art my sister," is all right. It is no harm running

the risk of mixing or defiling the holy seed. According to these men, Sarah may be a mother of
Egyptians; and no thanks to such if God's grace prevents it. The consequence is, even an Egyptian

can rebuke Abram. So far from a greater sphere of usefulness, the equivocation deprives the elect
of all power over the other's conscience. But Sarah cannot be a mother of Egyptians. The Lord

appears to vindicate Himself and free His failing servant. "The Lord plagued Pharaoh and his house

with great plagues, because of Sarai, Abram's wife. And Pharaoh called Abram, and said, What is
this that thou hast done unto me? Why didst thou not tell me that she was thy wife? Why saidst

thou, She is my sister? So I might have taken her to me for wife. Now therefore behold thy wife:
take her and go thy way. And Pharaoh commanded his men concerning him, and they sent him

away, and his wife, and all that he had" (Gen. 12:17-20). Thus was Abram delivered: thus even

now are individuals freed: thus shall the poor captive Church escape at last. The world will not have
us among them, because our principles judge them: and God will not have us there. In this one thing

God and the world agree. Both, at last, say to us, "Behold thy wife: take her and go thy way."
(Note: Augustine, Contr. Faust. Man. l. xxii. c. 38, traces at considerable length the dispensational

fulfilment of this history. In this view Sarah is the Church, or New Covenant body, which, in its way

to the land of rest, gets into the world's house for awhile, but is not suffered to be defiled there.)

Such was and is the path of faith. To not a few now living, these first stages are well known, and
familiar as household words. I knew a man in Christ, above fourteen years ago, -- no question is it,

whether he was in the body, -- who being called by grace, when he was serving other gods,

obeyed in part, seeking to take the uncalled with him into the promised land. And I knew such a
man, that, though he went forth to go into the land, yet he only got half way, and dwelt there; the

old man, whom he took with him, hindering his advance, until, as days passed on, he found the old
man dead; when, having buried him, he became what the men of that country called "unsettled,"

seeking to go further. So he went forth again to go into the land of Canaan, and into the land of

Canaan now he came. Heavenly things and places, once heard of, were seen; but withal, there was
trial, and ere long famine. Then Egypt was turned to, and Sarah was denied, till grace restored the

wandering pilgrim. And that grace is yet as near as of old. None can look for it far off or near, and
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look in vain. Is a ruined world around us, with monstrous births, gigantic evils, the fruit of strange
unions between the sons of God and men? -- then an ark is prepared, to admit not only the Noahs,

but even for unclean and creeping things, if they will enter it; which shall take them from the world
of the curse, and of the thorn, to the world of the covenant and the rainbow, beyond the waters. Is

the ruin deeper still, a ruined Church, which, brought through the waters, has misused its blessings

and exposed its shame; which has bred fierce hunters, or built great Babels? -- God yet remains;
and His grace, if sought, is yet enough for every failure, in the world, in the Church, in our flesh, or

in our ways. He cannot fail. He grudges nothing. He has freely given His Only Son. In Him are hid
for us eternal countless gifts. In Him, the true Restorer of all things, we are accepted; and He waits

that those things, which are hid in Him for us, may by Him be wrought in us through His Spirit. And

if, to know His fulness, we need to know our emptiness, -- if our ruin is the complement of His
sufficient grace, -- most gladly let us glory in our infirmities, that the power of Christ may rest upon

us.

But it is time to pass on to another stage in this path.

II. -- ABRAM'S SEPARATION FROM LOT

Chapter 13

WE saw in creation a separating process, before a perfecting one: we shall see it again and again in

man's development. Abram separated from Ur, and from Terah, and from Egypt, has further to be
separated from Lot also, before he can be perfected; for it is only "after that Lot was separated

from him, that the Lord said unto him, Lift up now thine eyes, for all the land which thou seest, to

thee will I give it." The particulars of this separation are fully given; and painful as it is, happy are
they in whom it is accomplished.

Abram and Lot, as we have seen, within, represent the spiritual and the upright natural mind

respectively, which seem at first so closely united, that for awhile we are scarcely conscious of any

distinction or difference between them; so unitedly do they move and act together, like the shell and
kernel of a nut, which in its unripe state are scarcely to be distinguished, still less to be separated,

but which, in proportion as they ripen, acquire and manifest a distinct separateness. So Lot, our
upright natural mind, for a season, takes step for step with the spirit of faith in our advance to good

things; but as we proceed we see they are not one, for nature at its best desires and longs for that

which faith has given up. From the first God sees they are distinct; for Abram "walks with God," but
Lot, (again and again is it noticed,) "walks with Abram." (See Gen. 12:4; 13:1, 5, &c.)

Nevertheless, long after faith perceives the old man to be dead, it yet strives, if possible, to bring
the natural mind into unity with itself; toiling that the outward should be as the inward, the natural as

the spiritual, for it feels the bond of kindred to this outward man, saying as Abram to Lot, "We are

brethren" (Gen. 13:8). (Note: Ambrose, De Abr. l. ii. c. 6, § 28. Origen, Hom. vi. in Gen.) It
seeks, therefore, first by grace to take it heavenward; yet the giving of it up may be the real way to

greater perfection in the inner man: for the outward man being thus allowed to go his way, the spirit

of faith may be freer and have less distraction. So Paul, while praising a single life, and the higher
privilege of an entire victory over natural affections and the natural man, writes to the Corinthians,

that if they cannot at once restrain those affections, which though lawful are merely natural, they
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may yield to them (1 Cor. 7:7-9). What is this but letting Lot, the outward man, have his way, for

the greater peace and freedom of the inner man. So the spirit of faith in us, finding this outer man to

be, like Lot, though "righteous," yet earthy, gives it its way; and thus gradually learns both to be and
to feel itself more distinct and really separated from it; though for stages after this, faith yet sighs

over it, and makes more than one effort to save it from the judgments which it brings upon itself.
(Note: The inward fulfilment of each particular here is traced at considerable length by Ambrose;

De Abr. l. ii. c. 6, § 31.)

Such is the general import of this scene, as wrought within; but the particulars are, for such as can

read them in this light, no less instructive. For instance, the ground where this takes place is not in
Egypt, but when Abram has come back again to the place whence trial had driven him; for, be it

observed, Abram is brought back to that very point from which he had swerved to go down to

Egypt, even "to the place where his tent was at the first" (Gen. 13:3). Places figure certain states;
indeed, the word "state" simply means a "standing place." (Note: Status, from stare, to stand.) So

the soul comes back to the ground it once held, with increased apprehension of its value, after the
experiences of Egypt. And here, on the ground of promise, it is that Lot finds an occasion to depart

from Abram; here, while the spirit of faith would stand on the promise, the outward man makes

some gift the occasion of going his own way. Thus does the advance of our spirit ever bring out and
test the old man. None have so proved what the natural man is as those who have come into the

light of heavenly things. For heavenly things and places, if they do not excite, at least expose, the
flesh. The natural man, which can be quiet in natural things, cannot rest when we approach to what

is spiritual; so true is it that what is good for the pure is evil to the impure, so that heaven is hell to

some, and darkness and blindness are mercy to those who do not love the light. Thus Abram's
advance brought out what was in Lot; but Lot's gifts or riches helped to bring about the separation,

being not the cause, indeed, but the occasion of strife. Abram and Lot were both rich, although in
different ways. "Lot had flocks, and herds, and tents." Abram had these, but was "very rich in silver

and in gold" also (Gen. 13:2, 5). The outward man can and does possess much; but the gold and

the silver, that is, the higher forms of truth, are not those which he obtains, or even wishes for.
(Note: See above, respecting the metals, on chap. 4. Ambrose writes of the different riches of

Abram and Lot, De Abr. l. ii. c. 5, § 20 and 24.) The "flocks" lead to the strife. What are these but
those animal emotions which, as they belong to Abram or Lot, are under the power either of the

spirit of faith or of the outward man; and the thoughts which direct these, and keep them from

wandering, are their "herdsmen," who strive together for mastery. (Note: I am almost afraid to
speak of this, though saints of old have done so; but the following passage from the comment of

Ambrose on this chapter, will prove that the interpretation in the text is at least no novelty: -- De

Abr. l. ii. c. 6, § 27.) And faith, not yet possessing, but waiting for, power, yields for a season,
receiving in the place of Lot greater revelations of the loving will of God. For "the Lord said unto

Abram, after that Lot was separated from him, Lift up now thine eyes, and look from the place
where thou art, northward, and southward, and eastward, and westward: for all the land thou seest,

to thee will I give it. Arise, walk through the land in the length of it and in the breadth of it; for I will

give it unto thee" (Gen. 13:14-17). (Note: Ambros. de Abr. l. ii. c. 7, § 37.) And so when we
reach this stage, and Lot departs, -- when the spirit of faith is made to feel its difference even from

the upright outward mind, -- we find that there are lengths and breadths, toward the north and
south, toward the sun-setting, and toward the sun-rising, in directions toward coldness and warmth,

toward light and darkness, of which as yet we have not so much as heard; and all this again and

again secured by the unfailing "I will." So faith goes on. Having already reached Bethel, it now
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comes on as far as Hebron. Bethel is "the house of God;" Hebron is "fellowship" (Gen. 13:18).

(Note: The import of the name Bethel (bethel [H1008]) is well known. Hebron (chebron [H2275],
from chabar [H2266], to be joined together,) means fellowship. Hebron is called Mamre, see

Gen. 35:27, meaning vision. See on chap. 18.) Having known worship, faith now apprehends

communion. In due time it gets still further, but at present it rests at Hebron.

------------

Such is this scene within. Its fulfilment in the world without may to some be more intelligible. In this

view Abram is the man of faith, who, having already left the ground of nature, after some declension

is again escaping from the world. Such men of faith, coming up out of Egypt, have to come back to
the very point whence trial had driven them (Gen. 13:4). They "come up" (Gen. 13:1), (Note: In

Scripture, going into Egypt is always "going down," and coming out of it is always "coming up."

Within the borders of the land also, when the elect goes farther into its interior, it always is "going
up." See Gen. 35:1; Joshua 7:2-4. So too from the interior to Jerusalem is "going up." -- 1 Kings

12:27, 28; 2 Kings 20:5, 8; Matt. 20:18; Mark 10:33. The reason for this lies, first, in the form of
the country, and yet more in the spiritual reality of which Canaan and Egypt were formed to be

types. Origen goes at great length into this, Hom. xv. in Gen. xlv. ad init.) for Egypt is low ground,

and the ground of promise, on which they would again stand, needs some patient climbing if we
would possess it. They come, step by step, "from Egypt to the South," then "from the South," then

"to Bethel," and so on (Gen. 13:1-3); (Note: Augustine, Annot. in Job, vol. iii. p. 669, refers to the
mystic sense of "the South.") for not by a single step can a believer get right when his failure in faith

has taken him out of the way. But having reached Bethel, worship begins again: -- "Abram called

upon the name of the Lord." In Egypt Abram had no altar, for communion with the world mars
communion with the Lord; but as soon as the pilgrimage is renewed, the altar again has its

appointed feast and offering.

This is a point on which some have much to learn. They hope for communion with the Lord while

still in worldliness, as if the Lord's altar could stand yet in Egypt, and attendance at it be the
common privilege of believers and unbelievers; so little difference do they see between Pharaoh's

kingdom and the promised land, between this world and heavenly places. But such things cannot be
as yet. Israel may indeed "sigh and cry," even in the house of bondage; but worship and communion

belong to higher ground. So when Pharaoh said to Moses, "Go and sacrifice to God in this land,"

Moses said, "It is not meet to do so; for we shall sacrifice the abomination of the Egyptians: lo, shall
we sacrifice the abomination of the Egyptians before their eyes, and will they not stone us?" (Exod.

8:26, 27). Here is the reason why the elect cannot worship with Egyptians. Because the worship of
the Church and world are so opposed, that the one is "an abomination" to the other. Israel slays

and sacrifices what Egyptians worship. Israel sees that the ox and lamb must shed their blood.

Israel knows why this is, and does not grudge it. Egyptians cannot understand it. The ox is their
god. Hence the Church, if bound by the world, ceases to worship, or else, like the unfaithful

remnant in Jeremiah's days, worships as Egyptians do (Jer. 44:15-17). But here the man of faith is
come to Bethel, "to the place of the altar," and there "he calls upon the Lord."

But this high ground has its own trials. Those who, like Lot, until now have walked with men of
faith, when they come to this point find reasons for going back; and this, though trying to the elect,
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is good, for as outward men drop away from us, the Lord more and more reveals Himself.

What Lot is we have already seen. Inwardly, he represents that upright outward mind, which goes

some steps with faith towards heavenly things. Outwardly, he represents those in whom this
outward mind is the ruling life, whose souls live in religious outward things. Of this class some ever

start with men of faith. The Abrams "walk with God;" the Lots "go with Abram" (Gen. 12:4; 13:1,

5). These last are the men who take right steps because others take them, who make sacrifices
because others do so, rather than because a present God calls for such a step or such a sacrifice.

Such, sooner or later, will shew what they are, righteous souls, but wholly unable to walk where the
men of faith walk, leaving them as soon as they resolutely press on to the best things, and destined

to beget a seed, like Moab and Ammon, to be a thorn in the side of the seed of the men of faith.

And gift ever helps on this division: to this day "flocks and herds" are an occasion for manifesting
the tastes, and thus of separating the inward and spiritual from the righteous outward man; while the

cause lies in this, that one seeks heaven, the other is still in measure hankering after this world. Yet
the gifts are only the occasion: the cause was this, that one had an eye turned to the plain of Jordan,
while the other looked onward into the hills of promise. For we read, that "Lot lifted up his eyes,

and saw the plain of Jordan, that it was like the land of Egypt" (Gen. 13:10). In this to him lay its
attractiveness. Hence, as soon as the "herds" and "flocks" gave an excuse, he at once separates
himself, and goes down Jordan-ward. These "flocks," in this view, are those lower natures, those

animal souls, who are ruled and led, some by outward, some by spiritual men, -- for each have their
own flocks, -- and the strifes of the herdsmen, who lead these respective flocks, are the occasion
for the Lots to leave the Abrams. Oh! what strife has there been about flocks! It is not numbers,
nor an abundance of gift, which can make brethren dwell together in unity. Rather will gifts be an

occasion for strife; for schism is the growth, not of spiritual poverty, but of spiritual wealth. Hence,
at Corinth, where "they lacked no gift," there was strife among the herdsmen, the more because the
gifts abounded, while they were "yet carnal." (Compare 1 Cor. 1:7 with 1 Cor. 3:1.)

And this happens not in Egypt, but as soon as the men of faith seek unflinchingly to go up to the
higher ground the Lord has promised them. Lot does not depart from Abram in Egypt. While
Christians are in the world, its habits and institutions, and the barriers which these raise between

man and man, are enough to preclude strifes between brethren. Besides, the outward man has
enough while in the world to satisfy his outward tastes. But when Egypt is left, brethren are thrown
together in a way hitherto all unknown. Now comes the test to prove their grace, for few things

search us more than collision with our brethren. (Note: So Thomas a Kempis says, "It is no small
matter to dwell in a religious community or congregation, to converse therein without complaint, and
to persevere therein faithfully unto death." -- Book i. chap. 17.) Then the lack of outward things

stirs up the outward man. Well do worldly-minded Christians know this, and wisely do they choose
the lower ground, where their natural tastes find more that is in accordance with them; where
outward things keep them from coming to themselves, and what they are remains undiscovered by

them; where thus their weakness may be mistaken for strength, and circumstances take the place of
grace. For, indeed, till we are stript of things around, we little know what spirit dwells in us; so
much do the things of time and sense without keep us from discovering what really we are within.
Hence, some never know what restless selfish souls they have, until the things which have kept them

from themselves are for ever taken from them. Others, who by trials get glimpses of themselves,
instead of going on to search out the evil hidden in them, that they may overcome it, seek rather to
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hide it from themselves and others, and, to do this, continually seek more and more of outward
things. But faith is content to learn itself, if it may learn God. It would rather be weak with Him than

strong without Him.

Thus, for awhile, is the path of faith more lonely. The true believer is more than ever cast on God.
The Lots "choose" according to the sight of their eyes; and so, by degrees, get from communion

with the godly to communion with the godless. Unlike souls, sooner or later, must separate. If there
be not one spirit, no bond or arrangement can keep men long together. Each is gravitating to his
own place by a law which none can gainsay, -- dust to dust, and the spirit to God, who is a spirit.

Let us not forget the steps of Lot. First "he saw;" then "he chose;" then "he journeyed from the
east," like some before him; then "he pitched towards Sodom;" then "he dwelt there" (Gen. 13:10-
12). (Note: In our version, the words miquedem, in Gen. 13:11, which, in Gen. 11:2, are translated

"from the east," are here simply translated "east." The LXX. in both places render it apo
anatolon. The Vulgate also gives, "ab oriente," which the Douay Version follows, translating,
"from the east.") In a word, he walked by sight, then by self-will, then away from the light, then
towards the unclean world, at last to make his home in it. This is the path of Lots in every age. And

such, though "righteous" and "saved," are only "saved so as by fire" (1 Cor. 3:15).

The separation accomplished, the Lord appears, not to the righteous one who goes towards

Sodom, but to him who still abides in the path of faith. To souls left by brethren, the Lord draws
near, to tell us that if, by standing on the ground of promise, we lose brethren, we do not lose Him.
"The Lord said unto Abram, after that Lot was separated from him, Lift up now thine eyes." As if to

say, Lot hath of his own will lifted up his eyes: he hath seen what he can from his stand-point. Now
lift up thine eyes, and see from my stand-point. "Look from the place where thou art, northward,
southward, eastward, westward." Fear not to look whence the cold cometh, and towards the place
of heat, towards the light, and towards darkness. As yet little knowest thou of all these. But "all that

thou seest, to thee will I give it." And mark the advance in the revelation here. First, the promise
respecting the land was, "A land which I will shew thee:" then, when come into the land, the
promise ran, "To thy seed will I give it:" now it is, "To thee will I give it, and to thy seed for ever."

(Compare Gen. 12:1, 7 and Gen. 13:15.) Then follows the exhortation, "Arise, walk through the
land," -- learn by experience what it is, -- "in the length of it and in the breadth of it, for I will give it
thee."

Such is another stage of faith's way; and trying as the separation here described is, both in the
inward and outward world, it is one we must know, if we would know the best things. Surely he
who thus loses brethren or children or lands receives a hundredfold.

III. -- ABRAM'S CONFLICTS TO DELIVER LOT

Chapter 14

WE come now to the conflicts into which the spirit of faith is drawn, in its endeavours to deliver and
save the outward man, which yet is dear to it. The letter tells of the part which Abram took in the
wars which the seed of Shem carry on against the seed of Ham; for of the kings whose contests are

here described, four are of Shem's, and five of Ham's seed (Gen. 14:1-16). In spirit we see here
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the conflicts into which our faith is drawn, through the workings of certain powers springing from

the Shem and Ham within us, in hopes of freeing and saving that outward man, of which Lot is the
appointed figure.

First, to mark it within. To understand this we must remember what Shem and Ham represent
respectively. They are certain minds growing out of the regenerate soul, which as years roll on
produce many varying forms of life. (Note: See on chap. 10.) Now we read that before Lot left

Abram, and before Abram entered into this conflict, the kings of the line of Shem, -- Shinar, Elam,
and the rest, -- had been engaged in overcoming certain giants and others of the line of Ham, that
is, certain reasoning powers springing from the contemplative mind in us, though much debased and
fallen, as Shinar and Elam were, yet strive to overcome those open and gigantic evils, which, like

the Rephaim, spring out of Ham, that is, the darkened and rebellious mind. These gigantic evils are
put down by Shem's seed; but another branch of Ham's race, namely, the kings of Sodom and
Gomorrha, rise in rebellion; when again Shem's seed strive to restrain them, and after sore conflict

do overcome them. At this point the conflict of these two seeds touches Abram, that is, the spirit of
faith; for Lot, the outward mind, having departed from Abram or faith, is taken captive by the kings
of Shinar and Elam, those reasoning powers which grow out of the contemplative mind, and is only

delivered by an effort of faith, and even so only delivered for a season, for Lot again returns to
dwell in Sodom. (Note: Ambrose traces the inward fulfilment, De Abr. l. ii. c. 7, § 41. As to the
numbers here, viz. five and four, Augustine says, that five always refers to something connected
with the senses. -- Enar. in Ps. xlix. (E.V. 50,) § 9; Tract. in Johan. xv. § 21, and xxiv. § 5. He

instances the five barley loaves, the five husbands of the woman of Samaria, the five brothers of the
rich man, and other fives, as all connected with the five senses; while four is always connected with
the world. -- Serm. cclii. c. 10; De diebus Pasch. The mystical serpent of the Hindoos is generally

represented with five heads, which are said to signify the five senses. See Payne Knight's Inquiry
into the Symbolical Language of Mythology, p. 56.)

But all this effort on Lot's behalf, fruitless as it seems, -- for Lot returns to Sodom, and settles down
where he is only saved so as by fire, -- brings into view the mind of faith in its relations to those
powers which are figured by the contending kings. Abram stands apart from all. From such powers
faith receives no help, waiting for its portion from the Lord Himself, and when it pleases Him; and

while thus refusing to be enriched on earth, suddenly receiving gifts from One, whom as yet it
knows but little of. For now the Prince of Peace comes in and makes a feast; and faith strengthened
by such food is proof against all the seductions of the king of Sodom, that is, the defiled and self-

loving fleshly mind. (Note: Ambros. de Abr. l. ii. c. 8, § 45.)

Such is the conflict figured here, true in thousands who cannot yet unravel it. They know that before
faith comes their reasoning mind has striven to overcome certain gigantic evils in them, that some of

these have been overcome, and that after this the evil apparently subdued has again burst out in
them, and that again their reason has sought to master it. All this conflict they have known, and
further that at a certain point, faith, which has now come, takes part in these struggles, seeking to

bring the outward man to walk with the inner man. But the conflict, though felt, is not understood;
and hence the picture of it here, as set forth in type, is unintelligible.

------------
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I therefore turn to trace it without, as it is fulfilled in the outward kingdom of the professing Church.
The selfsame minds are there at work, but, the field being wider and more outward, their works are
more visible.

In this view Abram's effort to save Lot figures the conflict into which true men of faith come in their
attempts to deliver those of their brethren, who, like Lot, though righteous, yet cling to outward

things, -- fightings in which true believers would have no part, were it not for the declension of their
brothers, who go down Sodom-ward.

Here incidentally much light is thrown on the state of that world, from which by grace the man of

faith is separated.

We read that the kings of Sodom and Shinar, with their respective allies, have long opposed each

other bitterly; but all their wars have ended the same way: the king of Sodom is always conquered
by Shinar or Babylon. (See Gen. 10:10; 11:2.) (Note: In Joshua 7:21, addereth shinar, "the
garment of Shinar," is translated the "goodly Babylonish garment." See also Dan. 1:2 and Zech.

5:11.) The story is told at length. The king of Shinar first masters the king of Sodom. For a certain
period, "twelve years," the king of Sodom pays tribute. At the expiration of this time he rebels.
Then comes the king of Babylon with his allies, and smites first the Emims and other giants, and then
all the country of the Amalekite; after which he routs the king of Sodom, who loses all his goods,

but is not slain (Gen. 14:1-10).

The import of this is most plain. Shem's sons here strive with Ham's sons; shewing what bitter strife

and keen controversy there is between the religious and the irreligious world, subsequent to
regeneration. For the kings of Shinar and Elam are of Shem's seed, sons of him who passed the
flood, but who have fallen from contemplation into mere reasonings, and so have perverted the best

things. Sodom is the seed of cursed Ham, closely allied to Mizraim or Egypt, and in a land "like the
land of Egypt" (Gen. 13:10), the figure of those who turn from the truth, and live in open
ungodliness and shameless self-love. (Note: In the Apocalypse, the three great forms of the world
set before us are Sodom, and Egypt, and Babylon. In Rev. 11:8, the great city is seen as "Sodom

and Egypt, where also our Lord was crucified." This is the sensual and ignorant world. In chapters
17 and 18 the same great city is seen as Babylon: this is the religious world. In chap. 16, which
foretells the "seven last plagues," we find the plagues of each of these cities. The "noisome sore"

(Rev. 16:2), the "waters turned to blood" (Rev. 16:4), the "kingdom full of darkness" (Rev. 16:10),
-- these are the plagues of Egypt (Exod. 9:8-11; 7:17-20; 10:21-23). The "drying up of the
Euphrates, and the invasion of the kings of the East" (Rev. 16:12), -- this is the judgment of

Babylon (Jer. 51:13, 36; 50:38; Isa. 44:27, 28). The "voices, and thunderings, and lightnings, and
great hail" (Rev. 16:18), -- this is the destruction of Sodom (Gen. 19:24-25).) Now these two
seeds, Shinar and Sodom, have at times great conflict and controversy. But always with one result;
Sodom is no match for Babylon. The religious reasoning world can always master the irreligious

world. Yea, though at times Sodom throws off the yoke, Babylon can always reimpose it. In these
conflicts, too, Babylon (as a sword of God, for even "the wicked are His sword," Psalm 17:13,) is
used to rid the world of certain gigantic evils: for the king of Babylon "smote the Rephaims, (or

giants,) in Ashteroth Karnaim, and the Emims, (who were also giants,) in Kiriathaim." (See Deut.
2:10-11.) (Note: I may add here, for it is significant, the rest of the history of these Rephaim. They
were first smitten by Babylon: a remnant, however, was left till Joshua's days. -- Josh. 12:4; 13:12;
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17:15. The last of these giants seem to have been slain in the time of the kingdom under David. -- 1

Chron. 20:4, 6, 8. They are never heard of when we get to Solomon's reign.) The religious world,
in its conflicts with open irreligion, has plainly destroyed some gigantic and crying evils. But
Babylonians are not therefore Israel: the religious world, though religious, is still the world.

Babylonians may destroy Rephaim; at times it suits their purpose to do so, for there are evils in the
world which stink even in the world's nostrils; nay, they may even "lay waste the field of the
Amalekite and Mount Seir," for the flesh in some of its forms is hated by the religious world (Gen.
14:7). (Note: The Amalekite was one of Esau's sons. -- Gen. 36:1, &c. As such, as the offspring of

him, who, as the rejected firstborn, has ever been one chief type of the flesh, Amalek, even as his
father Esau, stands a type of the same flesh, though in rather a different aspect, and at a further
stage. See more on this under chap. 36. Mount Seir was Esau's dwelling. -- Gen. 32:3; Deut. 2:5.

It is "the field of the Amalekite," not the Amalekite, which the king of Shinar now lays waste. This is
significant.) They can do all this, but they cannot walk with God. Nevertheless, they can overcome
Sodom, though its king escapes them, to meet ere long his destruction from another hand.

Now "Lot dwelt in Sodom" (Gen. 14:12). This fact links the strifes of the religious and irreligious
world with the walk of the man of faith. Abram at Hebron, a stranger with his tent, though he may
hear these "rumours of wars," has no personal interest in them. Very different is it with those, who,

like Lot, live in the world. To such the strifes of the religious or irreligious world must be of deepest
moment. Thus many questions, with which we should have nothing to do, touch us simply because
we are not where we ought to be; and thus the faithful too, who are in their place, are involved in

conflicts through the captivity of their unfaithful brethren.

But this is not the doctrine of the world, for Sodom and Babylon both agree that the believer should
not stand aloof from such controversies. Often have I heard the grounds on which both sides claim

the pilgrim. Babylon, the religious world, cannot understand how persons claiming to be the called
of God can hesitate to join them in opposing open evils. Gigantic evils, such as Emims and
Rephaims, -- the sphere of the flesh's dominion, "the field of the Amalekite," -- and above all,

"Sodom," the wicked world, with its many crimes, seem to Babylonians reason enough for the
believer to join them in subduing such adversaries. On the other hand, there are some in Sodom,
righteous souls living in too great contact with the irreligious world, who, having by experience

known Babylonian bondage, are content, like Lot, to make common cause even with the godless
and unclean, if only they can break the yoke of the king of Babylon. And such would like to see
true believers with them; but from both is Abram separate, till his brother Lot is led away captive

towards Babylon. Then does he come down from the quiet hills of promise to the strifes in which
his brother is, giving up his ease to rescue a brother out of Babylonian captivity.

Thus is Abram brought into collision with Babylon, that is, the religious world. We never hear of his

fighting with Sodom. His place is separation from and intercession for, not war against, it. But as
respects the religious world, the believer at times, to free brethren, is forced to contend with it. And
strange as it appears, that believers will not join in the strifes of Sodom or Babylon, it seems yet

stranger that, if either are assailed, the religious world should be that which is fought against. But so
it has been from Christ's days to these: Pharisees are judged, while open sinners are pitied. The
motives of the men of faith are not seen or understood, and "though he discerneth all things, yet is
he discerned of no man" (1 Cor. 2:15).
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The result is, Lot is freed by Abram. The pilgrim brother (Note: Here only (Gen. 14:13), Abram is
called "the Hebrew," ha ibriy [H5680], rendered by the LXX., ho perates, or the passenger.) is
the means through whom deliverance comes. The man who has been alone with God is the man

who can break the chains of Babylon for his unfaithful brethren. And many a gift yet comes to failing
souls through brethren with whom they hold no communion, whom they judge as extreme in their
views, and to whom they practically prefer the company of such as know not God. Sooner or later,

however, God vindicates His own. The pilgrim brother is the helper in time of need.

This leads to trial of another sort. Abram, victor over the kings of Shinar and Elam, is tempted by
the other king; for "the king of Sodom came out to meet him after his return from the slaughter of

Chedorlaomer;" but Abram, strengthened by Melchisedek's bread and wine, and blessed by him,
refuses the king of Sodom's proffered fellowship (Gen. 14:17-24).

Such a trial meets believers yet; the rulers of the darkness of this world (Eph. 6:12; 1 Cor. 2:8),
successfully opposed in one form, meet us in another. The hour of victory is the chosen time.
Opposition to one form of evil brings us sometimes very near to other evil; and he who has been in
collision with the religious world will surely be met by another spirit from the irreligious world. If the

king of Shinar be slain or put to flight, the king of Sodom is at hand, though humbled, seeking the
man of faith. And without God's grace, it would be natural enough for the man who had opposed
Babylon to make a league with Sodom. Many have been thus ensnared; but men of faith, in the

hour of temptation, are met by other help. Thank God, there is a "Priest of the Most High," who is
also "King of Righteousness and Peace," who in times of danger draws nigh to the elect, and, by
His gifts of "bread and wine," strengthens them. I need not tell what "bread and wine," or what

"King and Priest," is represented here, (Note: See Hebr. 7:1-28. Having the comment of an
Apostle here, we need no others; but the following passages in the Fathers may interest some: --
Clem. Alex. Strom. l. iv. p. 637; Cyprian, Ep. 63; Isid. Pelus. l. i. Ep. 431; Augustine, De Civit. l.

xvi. c. 22.) who has said, "Lo, I am ever with you," but who peculiarly reveals Himself when we
seem to be tempted above that which we are able, and by foretastes of the good things of Salem
leads us to refuse "from a thread to a shoe-latchet" from Sodom's wicked rulers. For the fainting
soul, even of a saint, if empty, might thirst after the dross which the king of Sodom offers us. Well

does the tempter know his time, and that when the man is "an hungered," then is his opportunity"
(Matt. 4:2, 3). Israel learnt this in the desert. Water failed them; then thoughts came in of "the vines
and pomegranates of Egypt." Then the Lord gave water; and he that drank thereof thirsted no more

for Egypt, but was satisfied. Then "they sent to Edom, saying, Let us pass, we pray thee, through
thy land; we will not pass through thy fields or through thy vineyards, neither will we drink of the
water of thy wells; we will go by the king's highway; we will not turn to the right hand nor to the left

until we have passed thy borders." (See Numbers 20:5, 17; 21:5, 16-22.) So it is ever. The soul
must be filled. If it have not the Lord's comforts, the vines of Egypt will be thought of. If it be full,
and the living waters are tasted, the pilgrim can say, "I want not thy goods, only let me go onward
along the king's highway." And so when men of faith after conflict are faint, the rulers of the

darkness of this world meet them, and might entrap them, did not the bread and wine of the King of
Salem make them proof against all other blandishments. And "Melchisedek blessed Abram and
said, Blessed be Abram of the Most High God, Possessor of heaven and earth; and blessed be the

Most High God, who hath delivered thine enemies into thine hand." He blesses the believer, and
blesses the Most High; and, foreseeing faith's long trial, reveals God's character under that name, --
"Possessor of heaven and earth," -- which Abram at that moment most needed; as if to say, If He is
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thy God, if thus He meets thee by His Priest, in an hour of weakness feasting thee with bread and
wine, for which others have laboured, and which cost thee nothing, then thou needest not the gifts

of Sodom's fallen king. And Abram feeling this, not only refuses to be enriched by Sodom, but
becomes a giver: "He gave Melchisedek tithes of all." For gifts call forth gifts; and of that which
God hath given it, faith gives a portion with gladness to the Lord's Anointed.

And withal, Abram, while prescribing this high path for himself, can see how vain it is to expect it
from those who do not know God. If there is a mark of pretended grace, it is the zeal to make our

walk the rule, to raise or cut down all to our standard. Where there is real grace, its possessor
knows how He who came down here for men meets them where they really are, and not where
they are not; and that as grace is a gift, if others lack it, no end is gained by laying on them burdens
which without grace they cannot bear. So Abram says of those who went with him, -- Aner,

Eschol, and Mamre, -- "Let them take their portion: I have lifted up my hand to the Lord that I will
take nothing" (Gen. 14:22-24). But these may not know Him. He therefore requires none others to
walk as he does. If example avails, there is his example; but life is a reality, not to be copied without

power. The true believer, therefore, would rather that men should be true according to their
measure and where they are, than false by pretending to be what they have not attained to. If he
gloried in their flesh, it might be otherwise; but such an one glories, not in disciples, but in the cross

of Christ.

The King of Salem yet lives, "a Priest for ever after the order of Melchisedek;" and the believer
who has striven with the rulers of the darkness of this world, will yet meet Him with His bread and

wine in the pilgrimage. "As we have heard, so have we seen, in the city of the Lord of Hosts, in the
city of our God" (Psalm 48:8).

IV. -- ABRAM'S TRIALS THROUGH THE WORD OF GOD AND PRAYER

Chapter 15

BUT conflict, though it ends in triumph, produces weariness. After great efforts and great success

the spirit of faith is often suddenly, and, as it thinks, unaccountably, depressed. A reaction is felt,
when dryness succeeds to that life and energy which has carried us on hitherto. At such an hour our
very blessings try us. That our trials are blessings has been already learnt. Now we learn that
blessings are trials too. And though in measure the elect must have proved this before, -- for God's

call, and Sarah, and Lot, and the flocks and herds, all of which were blessings, had all been trials
also, -- the lesson now is learnt in reference to a class of blessings from which till now we expected
nothing but peace. God's own promise and worship are found to try Abram more deeply perhaps

than anything which had as yet befallen him.

First, the promise tries him. We read, "After these things the word of the Lord came unto Abram, in

a vision, saying, Fear not, Abram, I am thy shield, and thy exceeding great reward. And Abram
said, Lord God, what wilt thou give me, seeing I go childless?" (Gen. 15:1, 2).

Now this answer expresses deep soul-trial, the time of which is specially noted -- "after these

things." This is not faith's first experience. When the word first calls us, though it costs us outward
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grief, the joy it gives, not to say the excitement it occasions, keeps us from dwelling on our want of
fruit. The Lord has promised a land and a seed. On this we can leave our country and kindred, not
knowing what the promise will cost us, or how much is to be endured before we obtain the

fulfilment of it. We eat the words, and in our mouths they are sweet as honey: we know not that
they may be bitter in the belly (Rev. 10:9). Even Terah, the old man, is stirred by the call, little
knowing what its results may be. So we start with joy; but years on years pass away: mercies by
the way are given, but we have as yet neither the promised fruit nor the inheritance. At last an hour

comes when we have counted all things but dross and dung for Christ. The world has come, only to
be rejected. Faith, bold to rely on God alone, will not take from it "even a shoe-latchet." At such a
moment, the Lord speaks again. The old promise is heard. Still we are barren. And the soul, feeling

that it is apparently as far from the fulfilment as when it first started, -- further, in one sense, for
there was then some energy in the flesh, which the trials of the way and weary years have now well-
nigh quenched, -- answers with something between a sigh and a prayer, saying, "Ah, Lord God,

what wilt thou give me?" I have no seed, no fruit: as yet my only heir is this steward born in my
house, this "Eliezer of Damascus." Shall he, this spirit of bondage, be the seed? Can this be the
promised blessing? Surely there must be something better? So argues faith, even in its depression;
and the Lord at once answers, that this steward, this spirit of bondage, is not the promised seed:

"This shall not be thine heir; but he that shall come forth out of thine own bowels, he shall be thine
heir" (Gen. 15:4). Precious words, but no less a trial to the spirit of faith, which against hope
believes in hope.

A "seed" and a "land" are still the hope which tries the believer. Fruit does not indeed at first much
press or exercise us. We look forward to it, because God has named it; but other things surround

and occupy us, and its absence for a while does not disquiet us. At such a stage we have enough to
do with the old man who goes with us, or with Egyptians, or famine, or strifes with brethren, to
think much of the promised fruit. It is far otherwise when the old man has been buried, and we are
left alone; when all having been forsaken, and the tempting world denied, we yet are fruitless and

strangers without our inheritance. Earnestly then the soul begins to long for that which God has
promised it. Fain would it see "the seed," Christ formed within us. Hitherto Christ for us has been
enough, the word of God pledged on our behalf. Now Christ in us is longed for daily, the image of

God, the spirit of sonship, to live and grow in us. And God replies that such too is His will; that if
we go without this, we lack what He has promised us. "He brought him forth abroad, and said,
Look towards heaven, and tell the stars, if thou be able to number them. And he said, So shall thy

seed be." "He brought him forth" out of his narrow tabernacle; faith is led beyond those limits which
flesh and blood throw around it, into that expanse where the breath of heaven may touch it, and the
countless lights of heaven shine on it, and in this freer air God Himself speaks again, saying to faith,
"So shall thy seed be." (Note: Ambros. de Abr. l. ii. c. 8, § 48.) And although the words, "Lord,

what wilt thou give me?" and, "Lord, whereby shall I know that I shall inherit it?" shew fear as well
as faith, yet "Abram believed, and it was counted unto him for righteousness" (Gen. 15:6; Rom. 4:3,
6).

So ends the trial through the word, while out of the trial faith reaps fresh blessing, even
righteousness. Faith takes God to be God, and thus honours Him far more than by many works.

And therefore God honours faith, "counting it for righteousness," more precious to Him than gold,
yea, than much fine gold. Surely in a world where nearly all doubt God, the sight of a poor barren
creature in utter helplessness resting on God's promise must be a spectacle even to heavenly angels.
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Even the eyes of the Lord run to and fro through the whole earth, seeking it, and where He finds it,
He makes Himself strong in behalf of it (2 Chron. 16:9).

Faith, however, still must be tried; and the very worship to which the reception of the word now
leads, though the door to fresh blessings, opens through fresh disquietudes.

The steps are these: the soul believes that it shall be even as the Lord has promised; but though it
believes, it does not understand how or through what experience the blessing is to come to it. In
answer, therefore, to the promise, it says, "Whereby shall I know that I shall inherit it?" The Lord

replies by a command to sacrifice, and in this worship and sacrifice His way is manifested (Gen.
15:9-18). Beside the altar light breaks in. Faith may be strong and grow while yet in outward things;
but light comes, while we stand before the Lord, by the holy altar of burnt-offering. At every stage

we prove this truth. Noah is taught much beside his offering (Gen. 8:20-22). So, too, is David in
later days (Psalm 73:16, 17). Abram no less by the altar learns the reasons for the delay in the
possession of the inheritance. There is opened the experience of his seed: there again the covenant
is renewed and added to. The seed, it is declared, shall be a stranger here, but in God's time it shall

come with great substance to its inheritance.

To look for a moment at this worship; for the spirit of faith yet worships in no other way. "The Lord

said, Take me a heifer, and a she-goat, and a ram, and a turtledove, and a young pigeon. And he
took unto him all these, and divided them, but the birds divided he not." This was in substance
Abel's offering, the figure of the sacrifice of Christ, both for us, and in us; though at this stage we

have far more detail and greater insight into particulars. Here all the forms, "bullock, goat, and
turtle-dove," that is, service, sin-bearing, and innocence, if we take the outward view, -- inwardly,
all those powers which must die in us, when in and through Christ we present our bodies a living
sacrifice, -- are each discerned; the different parts too are marked; the head, and legs, and inwards,

all being discriminated; that is, the thoughts, the walk, and the affections, no longer overlooked in
the general thought of offering, now claim our notice as we give them to God, a willing sacrifice to
His holiness. (Note: On this subject I have spoken at length in "The Law of the Offerings," pp.

77-83. See Lira's comment on the text, in loco.) Faith will not offer less than these, and in thus
offering it learns the Lord's purpose.

And to this day sacrifice is the key to the secrets of the Lord's heart. Many a word tries us until the
sacrifice for us and in us is apprehended. Then the word is understood; then the oath is heard; then
the reasons, why our God acts as He does, open upon us. To how many low and doubting
thoughts is the apprehension of Christ's sacrifice for us an answer. To how many struggles is

Christ's sacrifice in us the one reply. We wonder we must wait for our inheritance. We wonder we
must prove what flesh is; that it is barren, dead, worthless. The slain Lamb is seen; that life and
death witness that to meet God the creature must first suffer; that we must die to have God's life

exhibited. If we have presented our bodies a living sacrifice, this truth will be yet more manifest. For
the veil, (and "the veil is His flesh," -- that flesh in which He yet walks, for He hath said, "I will walk
in them," Hebr. 10:20; 2 Cor. 6:16,) when rent by the cross, opens to view the great mystery. Now

we can see why we must suffer here: faith is almost turned to sight beside the sacrifice. And though
even after such communion an hour may come when the soul again is faint because of the way, the
remembrance and savour of such hours do not soon leave us: we go on in the strength of it many
days.
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Sweet, however, as are the ultimate results of such experience, the apprehension of the cross, in

our intercourse with God, at the time costs us not a little. One distraction after another presses the
spirit of faith, while it is occupied with the appointed sacrifice.

First, "the fowls come down on the carcasses" (Gen. 15:11). No sooner are the bodies of the
beasts offered, and the parts laid open before the eye of God and the worshipper, than the fowls
come down, to mar the offering if they can. So when the believer has set before him the sacrifice,

and in the contemplation of it would fain learn to see and feel with God, the fowls, "evil spirits in
heavenly places" (Eph. 6:12), powers within or without subject to the wicked one, messengers of
"the prince of the power of the air" (Eph. 2:2), (Note: The "birds" stole away "the good seed." Our
Lord explains this by, "Then cometh the devil, and catcheth away that which was sown in their

hearts." Matt. 13:4, 19. Compare also Deut. 28:26; Jer. 5:27; Rev. 18:2. Gregory the Great
beautifully comments here, Moral. in Job, l. xvi. c. 42, § 53.) come to distract our communion, as
far as may be. He that has stood beside his offering knows what distractions these winged

messengers cause, while we rise up like Abram to "drive them away."

Then comes "darkness:" -- "when the sun went down, a deep sleep fell on Abram; and, lo, a horror

of great darkness fell upon him" (Gen. 15:12). While on earth, our appointed life of faith is one of
alternate light and darkness. We would watch while we are beside the altar, though such darkness
cover the earth that our very spirit feels it. But it is hard to watch at such times, when nature sleeps.
A horror of great darkness, however, is not overcome by slumbering. We must go through the trial

with our God: in it we shall learn what purposes He has in trying us.

Here the hour of trial proves an hour of light; the darkness which shuts out the world does but

reveal heavenly things. Abram learns through the darkness more of God's will. Before this, he had
the promise of a seed. Now he learns some details of the appointed cross, and that only "through
much tribulation" the kingdom will be won. The "smoking furnace" is seen, ready to purge away the

dross; but beside it appears the "burning lamp" (Isa. 62:1). (Note: Ambros. de Abr. l. ii. c. 9, §§
61, 62.)

Thus in light ends this trial. The spirit of faith, awaking to its own barrenness, not only with the heart

believes unto righteousness, but receives in worship enlarged promises. It may yet err in its efforts
to bear fruit, but henceforth there is no more anxious disquietude.

V. -- ABRAM'S EFFORTS TO BE FRUITFUL BY HAGAR

Chapter 16

NOW comes a well-known scene. True faith, though it justifies, does not therefore prevent us
(while the Lord yet waits till self-will be dead) from trying our own strength. Here these efforts and

their results are shewn, proving that, even of the fruits of faith, "that is not first which is spiritual, but
that which is natural." Here the means which the spirit of faith adopts to be fruitful, -- how it comes
to use such means, -- and the result, -- all are represented perfectly.

The means are these. Abram takes Hagar, hoping by her to obtain the promised fruit (Gen. 16:3).
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Women are always the affections of the will. Hagar is the natural self-will, Sarai, the submissive
spiritual will: the former the type of that in us which affects law; the latter, of that purer and truer will

which affects spiritual truth; so that, generally speaking, we may say Hagar is law, and Sarai grace
(Gal. 4:22-25); (Note: Origen speaks at great length on this: Hom. xi. in Gen. The whole passage
is well worth turning to.) our principles ever being what our affections are. Here we see both these
wills working in connection with the spirit of faith; and faith, having so long looked in vain to Sarai,

now turns to Hagar, hoping by the energy of the flesh or by works to aid, if not to accomplish,
God's promise. God's purpose is, out of the death of self, by His own power to bring forth a
heavenly life; for He knows, if we know not, that the flesh profiteth nothing, and He would in our

ruin shew His resources. But without exception, though we are elect, -- though through faith
righteous, -- though we have stood beside the sacrifice, -- though we talk about the cross, and
profess to believe it, -- yet have we not learnt to distrust sense, and put away all fleshly hopes. The

truth is on our lips, that by strength no man prevails, -- that when we are weak, then are we strong,
-- that except a corn of wheat fall into the ground and die, it abideth alone; but that, if it die, it
bringeth forth much fruit. As to our acceptance we may have learnt this: but as to our service, as to
our fruitfulness, as to our obtaining Christ's image, how few live in it! We cannot think that the death

of our own strength, and of our own will, even when that will is to serve and please God, -- that
weakness, disappointment, failure, in self, -- that this can indeed be the right way, -- this seems
impossible. So we seek to live rather than to die, and strive to call forth our own energies rather

than to be patient at their dissolution. It is not till we have got the fruits of such a course, -- till we
have personally experienced the consequences of having seed by Hagar, -- till we have tried all we
can do, and having tried it have heard God say, that this fruit which we get by Hagar, that is by the

energy of the flesh, is "a wild-ass man" (Gen. 16:12), (Note: In our authorized version, Ishmael is
called here "A wild man." Heb. pereh awdawm [H6501 H120], that is, literally, "a wild-ass
man." So in Ezek. 36:38, the elect are in the Hebrew called "Sheep-men;" tsone awdawm

[H6629 H120], rendered in the common version, "Flocks of men.") and cannot be the heir, "for in
Isaac shall the seed be called," that is, in the son or fruit of the long-barren freewoman; -- it is not
till we have expressed our regrets for Hagar's son, and have sighed, "Oh, that Ishmael might live
before thee," and have seen all his behaviour to the true seed, and his mockery of him when at last

he is given to us; -- it is not till we have gone through all this, and much more, and are worn out,
and "as good as dead," that we can give up the flesh with all its hopes, and giving them up find that
the death of self, which we have so struggled against, is but the appointed way to gain the promise.

So, till we are content to be dead, we take Hagar, and with various experiences of her, and with
her, we keep her, till Isaac, the spirit of sonship, being weaned, the bond-maid is no longer wanted,
and we learn to say, though not without a struggle even to the end, "Cast out the bond-woman and

her son."

But this is anticipating. We are now to see what woman, spiritually, what principles, the spirit of
faith embraces here, as a means to gain the seed.

She was "a bond-maid," -- "Sarai's maid" (Gen. 16:1). And self-will is yet a "bond-woman," and
"gendereth to bondage" (Gal. 4:22-25). All the elect learn this. With each a time comes, when fruit

is sought "as it were by the deeds of the law," and in our own strength. We long to "bear the image
of the heavenly," and we look for it through our own energy. Some fruit is borne: Hagar is not
barren: but the spirit of sonship is not obtained in this way. The proof is, a bond-maid yet is in the
house, and her fruit, the spirit of bondage, is not cast out.
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Further, this maid was "an Egyptian." Egypt is the ground of sense, that is the outer world. To this

Hagar belongs. In her we lay hold of that which in its very nature is of this world. For "the law is not
made for the righteous, but for sinners" (1 Tim. 1:9); in seeking help from it, faith is using a worldly
principle.

But how comes faith to use such means? Several circumstances combine to lead to this.

First, "Sarai was barren; she bare no children" (Gen. 16:1). Sarai is the principle of grace, the

affection of spiritual truth. From this the spirit of faith looks for seed; but years pass, and there is still
barrenness. Faith does not therefore cast out Sarai; for she is ever loved and regarded as the true
wife; but because she is barren, we look elsewhere, not yet knowing that these inner affections must

be fruitless, till the self which yet cleaves to the spirit of faith be "as good as dead." When at last in
self-despair we are thus dead, then, and not till then, Sarai will bear fruit. Indeed, if at first we could
have had our way, Sarai, even as Hagar, would have been made fruitful through our energy. The
principle of grace would have been as another law, requiring strength in us to make it productive;

whereas the truth is, that while we are thus strong the Lord cannot let us have fruit by Sarai. From
Hagar, or law, God may grant some fruit, such as it is, through the elect's own energy. But from
Sarai no seed shall be so obtained: she is, and must be fruitless, till our own strength is put away.

But this is learnt only by long experience. Here faith has not learnt it: therefore, seeing Sarai barren,
it is tempted to have recourse to other means.

Then Hagar is at hand: -- "Sarai had a handmaid." Abram had not to seek her: there she was,
already serving him. How she came to be there is hinted in the fact, incidentally noticed, that Hagar
was "an Egyptian;" telling that Abram had been in Egypt, and possibly had received this woman as
a reward of his unfaithfulness there respecting Sarai. Be this as it may, Hagar now is there, already

occupying position in attendance on the true wife; and being there, and useful in her place, through
the impatience of the elect ere long she usurps another's place. Just so the inner affection of spiritual
truth has the principle of law waiting upon it as a servant. And, as a handmaid, law is in its place in

Abram's house; a place whence it should not be expelled, at least until the spirit of sonship has
obtained a certain growth. The evil is, that this service of law, though useful in itself, and needed for
a season, through the impatience of the elect, becomes the occasion for that further trial of the flesh,

which like all such trials is doomed to end in disappointment.

But Sarai's barrenness and Hagar's being at hand are not Abram's only inducements to turn to the
bond-maid. The free-woman herself stirs up Abram to this: -- "Sarai said unto Abram, Behold the

Lord hath restrained me from bearing. I pray thee, go in unto my maid. It may be that I may obtain
seed by her" (Gen. 16:2). There is a stage when grace itself, and the promise of fruitfulness which is
connected with it, by acting on our impatience, may so excite, as to lead the spirit of faith to try

carnal means, even though for ends which God has promised. Indeed impatience, a zeal for God,
without a corresponding faith in the zeal of the Lord of hosts, is ever leading to this. Even to faith it
is hard to wait on God, and let Him do His own work in His own way. With right principles exciting

us, we may be marring His work, by our haste in attempting to do it for Him. So even Sarai may,
and does, mislead us, if, instead of patiently awaiting the Lord's time, that inward affection stirs us
up, in connection with other means, to try our own strength. Thus did Abram hearken to Sarai; and
thus excited even by the truth, and with right ends, does the elect yet try his own resources. The

present age gives countless proofs of this. Christ, the true seed, is by many longed for ardently.
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Both in Church and world we wait for His appearing. But He tarries. Then Sarai speaks to those,
who, though men of faith, are so far from "being as dead," that they are still full of self-will. The
result is one scheme after another, all aiming to obtain the promised seed, by doing rather than by

dying. Vain hope! Ishmaels enough may be thus gotten. Isaacs are not so born.

But to trace the results, as figured here.

The first is, Abram gets a son: Hagar is fruitful (Gen. 16:4); but her son is not the promised heir. For
to Abram and his seed were promises made; "He saith not, And to seeds, as of many; but as of
one, And to Thy seed; which is Christ" (Gal. 3:16). For Abram or faith has many seeds; but that

form of life, which, though of faith, is produced by self-will, (and the first fruit of faith is ever such,)
is not elect, and cannot be the true heir. Hagar's son is but "a wild-ass man." The spirit of faith has
indeed thus produced another form of life, and thus something at first appears to have been gained.

The end proves, that, as far as the true heir is concerned, all this effort has availed nothing. Faith by
self-will has only got "a spirit of bondage again to fear." The "spirit of adoption" is not thus begotten.
(Note: Jerome gives the inward sense, that while our faith deals with the law and the letter, Isaac is

not come, but Ishmael only is born in us; whereas Isaac is come, if we enjoy spiritual things. --
Hieron. in Epist. ad Galat. l. ii. c. 4. Ambrose too, after tracing the outward, gives in substance
the same inward application. -- De Abr. l. ii. c. 10, § 73.)

The next result is as unsatisfactory. "When Hagar saw that she had conceived, her mistress was
despised." If carnal strength succeeds in bearing any fruit, the immediate result is contempt of better
things. For the flesh can achieve nothing without being exalted. Sarai, therefore, instead of being

"built up," as she hoped, by Hagar, reaps through her fresh humiliation.

Nor is this all. For this contempt, Sarai deals hardly with the bondmaid, who therefore flees out of
the elect house (Gen. 16:6). If through faith's impatience the principle of law is exalted out of its

place, and thus dishonour is done to grace, that is the free-woman, a re-action follows, for grace or
Sarai is best loved, and though barren never loses her rightful empire over the believing heart. The
principle of law is harshly judged, and so, being abused, for awhile departs and is lost sight of. Who

that knows this path but has seen how the affection of law, when contempt has through it been
poured upon a higher principle, is ejected even from that place, where as hand-maid it might be
most useful. So does legality lead to antinomianism, and this when law as yet cannot be dispensed

with. The time comes, indeed, after Abram is circumcised and Isaac is born, when there is no
further need for the bond-maid, and she is cast out for ever. But this is not yet. At present the
bond-maid is needed. She is therefore sent back by the Lord to her true place as "Sarai's maid"
(Gen. 16:8, 9). For "the law is good, if it be used lawfully" (1 Tim. 1:8). The sorrow comes from

exalting it out of its proper place.

Thus goes the life of faith. And here exercises begin in reference to law, which only end in the final

dismissal of the bond-maid. At the point where this chapter ends, this conclusion is not foreseen; for
after this the elect yet beseeches that the fruit of the flesh may be his heir" (Gen. 17:18). But
exercises of soul here begin which only end in the perfect discovery of God's mind upon the

subject.

------------
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I need not shew how here, as throughout, this history has had its fulfilment upon every platform

where God has worked in man. We are familiar with its accomplishment in the dispensations. In the
history of God's dealings with mankind, before the death of the flesh is known, and before Sarai
conceives, that is, before the Gospel times, the actings of the spirit of faith are found in connection
with Hagar or law throughout a whole dispensation; thus on the broadest scale developing the

results of dealing with the flesh to gain the seed. We know how when the fulness of time was come,
and the true Isaac was born, Ishmael, the seed according to the flesh, mocked and rejected Him;
and we know how since that hour the bond-maid and her seed have been cast out, though for that

seed in its time a suited blessing tarries. This fulfilment in the dispensations is so well known, that I
need but allude to it. (Note: Jerome, Comment. in Ep. ad Gal. l. ii. c. 4. Ambrose, De Abr. l. ii. c.
10, § 72 and 74. Augustine, Enar. in Psalm cxix. (E.V. 120), § 7.) But there is also the fulfilment

in the outward kingdom now. Here, men of faith, because the gospel is so long unfruitful, turn to
law, by law and human energy to raise up a seed to fill the elect house. In the Church, because
Sarai is barren till the flesh in the elect is dead, the impatience of believers, as yet not dead, by the
flesh has sought and obtained a seed. But it is "a wild-ass man," with the "mark of the beast" upon

it. The true seed now, as of old, only comes out of death and barrenness through resurrection
power. (Note: Augustine often expounds this view; see Enar. in Psalm cxix. (E.V. 120), § 7, and
elsewhere.)

Thus are we shewn here, outwardly, what men, -- inwardly, what in man, -- shall inherit the
kingdom. The inward fulfilment is that which first concerns us. May we there apprehend what we

are apprehended for!

VI. -- THE TRUE WAY FOR ABRAM TO BE FRUITFUL

Chapter 17

THE last scene shewed the efforts of faith to be fruitful by its own energy, and in connection with
self-will. The results having proved that this is not God's way, the elect comes now to a point where
the way of fruitfulness according to God is fully opened to it. The mind of God is now revealed, that

the promised seed comes after the circumcision of the flesh, not by its energy, but by its
mortification, and by means of a change wrought in faith itself by the inbreathing of Him who now
makes Himself known to us as "God Almighty." This is the lesson of this stage, that faith's true

fruitfulness is only in God's strength and through self-renunciation. Where we are more, God to us is
less. God will be more, yea everything, to us, when we are nothing. Grace even as nature abhors a
vacuum. Only let us be empty, and the breath of heaven will fill us abundantly. The revelation by
which Abram learns this, and his submission, figure that instruction which faith yet receives from

God, and to which it yet yields the same implicit and prompt obedience.

We have here, first, the revelation by which Abram learns the true way of fruitfulness. It comes after

many weary days, -- "when Abram was ninety years old and nine" (Gen. 17:1); and even then is
given by degrees, first briefly and generally, then in fuller detail, when Abram bows to welcome it. It
comes not till Abram is hopeless in himself. Then, as the first brief announcement is met by worship

and submissiveness, -- for "he fell on his face," -- while in this posture the fuller revelation of God's
mind is granted to him. How much is here! We are quick to be up, and while up and doing like
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Abram we do nothing to any purpose. We are slow to be "on our faces," yet it is here God's mind
is learnt, while in the sense and confession of our weakness we lie low before Him.

But to speak of these communications. The first is this, -- "I am God Almighty: walk before me, and
be perfect, and I will make my covenant with thee, and I will multiply thee exceedingly" (Gen. 17:1,
2).

Now this, though brief, contains the germ of all that follows, declaring that the seed depends upon
God's "I will," because He is "God Almighty;" while as to the means, singleness of eye and heart
towards God, -- "Walk before me, and be thou perfect," (Note: "Perfect:" Heb. tamiym [H8549],

sincere or unmixed; the same word as that used of Noah, Gen. 6:9. See also Deut. 18:13.) is the
great requisite. Here, as ever, there is the "I will" of God, pledging the result, and also the
sanctifying word, "Walk before me," shewing the path in which the elect will find the blessing.

All this, however, is only more perfectly developed in the second and fuller revelation which God
vouchsafes to His servant, when he falls down and worships. Many particulars are here revealed,
as to the source and channel of the blessing, and as to the means both on God's and man's part.

For the source, it is not in the creature, but in God. Jehovah, revealed as "God Almighty," here to
barren Abram, seven times repeats His "I will:" -- "I will make my covenant with thee, and I will

multiply thee, and I will make thee exceeding fruitful; and I will make nations of thee, and I will
establish my covenant with thy seed after thee; and I will give to thy seed the land wherein thou art
a stranger, and I will be their God" (Gen. 17:2-8). As if He had said, Thou child of grace, hast thou
not yet learnt that my word, my "I will," is that which makes thee fruitful? Now hear again my

covenant, -- I will make thee fruitful: not from thyself, but from me is thy fruit found. Not by thy
energy out of Hagar, -- not by blood, nor of the will of the flesh, nor of the will of man, -- but
because "I will," shalt thou have the seed. And so of the inheritance: thou hast not earned or

deserved it, nor can thy strength win it thee; but this also is assured to thee, because "I will give it
thee."

The channel, too, by which the seed should come is declared. Faith now learns that Sarai, the

barren free woman, that is, the spiritual will, is to bear the desired fruit (Gen. 17:15-19). Long has
this will been fruitless in us: most dear to us, we have yet turned from it, to be built up through
Hagar or self-will. But faith now learns God's way of fruitfulness, that He will "make the barren

woman within us to keep house, and to be a joyful mother of children."

As to the means God uses for this, He first changes Abram and Sarai's names, adding to each a

letter which is most significant. Abram now is changed to Abraham. A name ever implies quality.
Here the Lord takes something of His own name, (for the added H is a special part of the Divine
name,) and adds it to the elect, thus in a new name giving him a new character (Gen. 17:5, 15).
(Note: In Numb. 13:16, we find a somewhat similar change: Oshea's name is changed to Jehoshua,

with the same spiritual reason. See Jerome, Quoest. Hebr. in Gen. Others have observed
respecting the name Jehovah, that it is formed simply of the five vowels, I, E, O, U, A, with a
twice-repeated H. The vowels, or vocals, are so called, because they are sounds by themselves;

unlike the consonants, which can only be sounded with a conjoined vowel. It is remarkable that the
name Jehovah, the Self-Existing-One, is composed of those sounds, (and it contains all of them,)
which can and do exist by themselves, and which give life and breath to the rest, if we may so
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speak; with the double addition of the H, the letter of out-breathing, in the middle and end of the
name. Luther, in his Comment on the First XXII. Psalms, (on Psalm 5:11,) after tracing a mystic

sense in the letters and form of the name, Jehovah, in which he sees a figure of the Trinity, -- the
proportions of the Name (as he says) figuring the procession of the Son and of the Holy Ghost, --
says of the letter H, "The first syllable terminates in the letter He, which is a soft breathing, indicating

that the proceeding in the Divine Persons is not carnal but spiritual, and all-sweet and all-gentle. For
if the aspirate letter be extended in sound, it is nothing more than a certain soft proceeding of wind
or gentle blast; so that it most appropriately figures forth the proceeding of the Son. And in like

manner the whole name is terminated in the same letter of a soft breathing; so that we are to
understand that the second proceeding is also spiritual, and not at all differing from the former,
except its being the second, and proceeding from the first," &c. -- Vol. i. p. 277, of the
Translation by Cole. If in the laws of number and of sound nothing is by chance, He who has been

pleased to reveal Himself as Jehovah surely has a reason for the very form of this name, as indeed
for all else.) What He adds is the mystic letter He, (The Hebrew equivalent of H) that sound which
is only formed by an out-breathing; the addition of which, making Abram into Abraham, shewed

how the elect should be made fruitful, even by the Lord's out-breath, that is the Holy Spirit.

And to bear good fruit the spirit of faith even yet must be breathed on by the Lord, and by that

breath be changed from Abram to Abraham. Until we are so breathed upon, though beloved and
elect, faith in us is, and will be, barren. To bear fruit we must obtain the "new name;" a new
character must be in-wrought, the result of the gift of the Spirit or breath of Him, who by
communications of Himself moulds us to His pleasure. Surely we are His, beloved and called, long

before we know the baptism of the Spirit. Like those of old we follow the Lord, at first knowing
Him after the flesh, before we reach to Pentecost and know him spiritually. We may like Peter on
the Mount even see the glory of the living Word, and the law and the prophets testifying to Him,

and yet after this deny Him. But the time arrives when we, who have followed Christ in the flesh,
come to be tried by His cross, and to see His resurrection. Then, -- when the cross is no more a
puzzle, -- when we see it is the way to life, and that the flesh verily profiteth nothing, -- when we

have tarried until we are endued with power, and the Holy Ghost has come on us, the out-breathing
of God, making us who have once followed Christ carnally, sparing ourselves, now willing to follow
Him even to the death of self, -- then are we from Abram changed to Abraham. The Lord hath
breathed on us: we can go and bring forth much fruit. Till this change is wrought, we shall be barren.

When, by the Lord's revelation of Himself to us, it is accomplished, the fruit we long for is not far
off.

One thing, however, yet remains to be done or suffered by the elect. Abraham, as a pledge of his
entire dependence, must submit to certain appointed suffering, before he can obtain the seed.
Because the Lord has covenanted with him, and has breathed on him, and so changed him,

therefore Abraham must on his part suffer in his flesh, so testifying that his hope is not in the flesh or
its energies, but only in Jehovah, God Almighty. So God, after His sevenfold promise, and after His
gift of a new name, says, "Thou shalt therefore keep my covenant: and this is my covenant, which
ye shall keep; ye shall circumcise the flesh of your foreskin, and it shall be a token of the covenant

betwixt me and you" (Gen. 17:9-11).

Now this circumcision signified the mortification of that fleshliness which yet cleaves to the elect

spirit. Even the spirit needs to be judged, and "true circumcision is that of the heart, in the spirit and
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not in the letter" (Rom. 2:29; compare Deut. 10:16; Jer. 4:4). In circumcision a part of the flesh was
cut off: "the filth of the flesh was put away" (1 Pet. 3:21). (Note: I am assured that the words,
sarkos apothesis rhupou, allude to circumcision.) So faith must judge whatever of the flesh is in it,
"laying aside all filthiness and superfluity of naughtiness, to receive with meekness the engrafted

word" (James 1:21) -- that measure of the Divine which is communicated to it, -- that so in the
strength of the Lord, and not in self, but rather in self-judgment, it may indeed be fruitful. And this
spiritual circumcision, like that which was its type, is not a figure only, but an actual seal, an

enduring mark impressed upon us; for as it declares that we have given up all fleshly confidence, so
it shews itself in counting all things but loss for the excellency of the knowledge of Christ Jesus;
reckoning all that the flesh can achieve but as dung, if only the fellowship of Christ's sufferings and

the power of His resurrection may be apprehended. So Paul says, "We are the circumcision, who
worship God in the spirit, and rejoice in Christ Jesus, and have no confidence in the flesh" (Phil. 3:3,
8-10). To the eye of sense such an operation seemed not only dangerous to life, but one which,
when performed in years, even if the patient survived, would probably preclude all fruitfulness. The

offering of Isaac was not a severer trial of faith, or one more apparently opposed to the fulfilment of
the promise. Such a trial to the believer is self-mortification. Yet faith triumphs. We are
"circumcised with the circumcision made without hands, in putting off the body of the sins of the

flesh" (Col. 2:11): "by the spirit we mortify the deeds of the body" (Rom. 8:13), and so "bear in our
bodies the marks of the Lord Jesus" (Gal. 6:17).

That this practical judgment of self must precede the fruit of promise is not understood, nor is it
required, when we begin our pilgrimage. (Note: Origen, Hom. iii. in Gen.) At this stage it is
revealed to faith. Need I say that this mortification is not our righteousness; -- that is of faith, as it is
written, "Abraham believed God, and it was counted to him for righteousness;" -- but this self-

judgment comes to seal that righteousness, "as the seal of the righteousness of the faith which a
believer has, being yet uncircumcised" (Rom. 4:11). Long before self is mortified, the elect is
righteous; nor are we circumcised thereby to win the promise. On the contrary, God first and freely

promises. He says, "I will multiply." Then He adds, "Therefore thou shalt circumcise." God does
indeed look for self-judgment, but not as the ground, rather as the result, of promise. So the Spirit
ever speaks: -- "I will be their God: therefore come out from among them, and be ye separate" (2

Cor. 6:16, 17): so again, "Ye are bought with a price; therefore glorify God" (1 Cor. 6:20): and
again, "Ye are risen, and your life is hid with Christ in God; mortify therefore your members which
are upon the earth" (Col. 3:3, 5).

Would to God that this lesson were learnt; but, alas, mortification is well nigh out of date. Instead of
judging the flesh, on all sides we see attempts to perfect it, and this in the hope of thus seeing the
seed of promise. But some by the blood of Christ, shed first at His circumcision, have better learnt

God's mind. Only let them be faithful to it. Only let the Church's creed, -- "He died and rose," -- be
her life. Then, as with the Head, so with herself, the dying of the corn of wheat shall result in the
bringing forth of much fruit.

As to the time and subjects of this rite, much is here for such as can receive it. For the time, the
"eighth day" is appointed (Gen. 17:12). Seven days in type include the stages or periods proper to
the first creation. The eighth day, as it takes us beyond and out of these, brings us mystically into a

new order of things and times, in a word into the new creation or resurrection. Those even in
Abraham's family, who are yet in the first seven days, that is, in the first creation, are not to be
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circumcised. (Note: With the same import all creatures newly born were counted in their blood, or
unclean, for seven days, and might not, before the expiration of this period, be offered to God.

Neither calf, lamb, nor kid, could be presented as an oblation before it was eight days old. -- Lev.
22:27. Of the mystic import of the eighth day, and its connection with circumcision, see Augustine,
Serm. ccxxxi. § 2; Epistol. l. ii. lv. c. 13.) Inwardly, the men of Abraham's house are all the
thoughts which are connected with and subject to the spirit of faith. Some of these were strangers,

some home-born. All were now by faith and with faith to be circumcised: for now we must "bring
every thought into subjection to the obedience of Christ" (2 Cor. 10:5). (Note: Ambrose gives the
inward sense, De Abr. l. ii. c. 11, § 79.) Outwardly, Abraham's house is the Church, and its

inmates the varying natures which fill the house of faith. Of these all who have grown out of the
seven days must be circumcised. Practical mortification of the flesh is not to be pressed on babes in
Christ, till the eighth day is apprehended by them; but on all the rest the seal must come, not to

make them barren, but that they may be yet more fruitful.

Now see how the spirit of faith meets this word. Abraham receives it with something not unlike
questioning: -- "He fell on his face and laughed, and said in his heart, Shall a child be born to him

that is an hundred years old, and shall Sarah, that is ninety years old, bear?" But this soon changes
to prayer. At first the prayer is lacking in intelligence; for he said, "Oh! that Ishmael might live
before thee" (Gen. 17:17, 18). Nevertheless, he prays and bows himself, even while pleading for

his own will. This struggle too passes. God speaks to his heart, telling him that though the fruit of his
own energy cannot be the heir of promise, it shall receive a suited blessing; and the elect, though his
soul heaves like the sea after a storm, pleads no more for his own will, but obeys promptly and

explicitly. "In the self-same day was Abraham circumcised, and all the men of his house with him, as
the Lord had said unto him" (Gen. 17:23-27).

How exactly all this is yet fulfilled, those know who from Abram have been made Abraham. The

struggle of doubt and hope within, -- of our own wishes against the Lord's will, -- the desire for the
abiding of that which is of self, even when God himself promises better things, -- how all this, which
so much savours of the will of the flesh, ends in prompt obedience and willing self-renunciation, is

experience which not a few have learnt. Happy they who have thus mortified the flesh with its
affections and lusts. Painful as the discipline may be, apparently contrary to that which we desire,
the end will shew how good it is for us that we have been thus afflicted. Till we are so afflicted we

shall lack the promised seed.

A few words will suffice for the dispensational fulfilment here. Perfection and self-mortification were
not required from men of faith until the time came for Sarah to be fruitful, that is, till Gospel days.

But when the time was come for a new and wider revelation, -- when God would shew himself as
El Shaddai, the Almighty, who could bring fruit even out of death and barrenness, -- when His out-
breath was given in a way unknown before, making His elect partakers of the Divine Nature, and

possessors of His spirit, -- then with this grace was a judgment of self demanded, which before this
had not been asked of men. How truly did the elect then cry as Abraham here, -- "Oh, that Ishmael
might live before thee." How earnestly did Paul long for Hagar's son, when he said, "My heart's

desire and prayer to God for Israel is, that they might be saved" (Rom. 10:1). But the fruit of the
flesh could not be the heir, though even to them a suited blessing is covenanted. Well might Paul, as
he thought upon it, break forth in wonder, "Oh, the depth of the riches, both of the wisdom and
knowledge of God!"
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VII. -- THE END OF LOT

Chapters 18 and 19

NOW comes the end of Lot, which must be known before Isaac, the spirit of sonship, is given to
us. Thus, one after another of the things once walked with drop off from around Abraham as he

advances. For the path of the spirit of faith is one of ever increasing separateness to God; until,
being stripped of all external aids, it is without any other hope cast wholly and for everything upon
the Lord alone. Terah, the old man, is first left. Then, when we escape from Egypt, Lot separates

himself. After this, great efforts are made to reclaim him, shewing how much the outward man is yet
clung to and yearned over. But a time comes when Lot is seen no more. This stage here begins to
open to us.

What Lot is we have already seen. Inwardly, he is that mind in us, which, though righteous, leans to
outward things; which, therefore, though moved for a while to go with faith, departs from it after
Egypt is left, and goes down Sodom-ward. (Note: See on chapters 12 and 13.) Such a mind is in

us at this stage. But the time comes in the life of faith, when Sodom, the work of Ham's seed, must
be judged in us; when divine judgment is seen to consume and overthrow all the plain of Sodom,
that is, the ground of self-love. For Sodom is not judged at first. There is a time when self-love is

not consumed in us. Now its doom is seen; and by this is brought out the full difference between the
spirit of faith and the upright outward mind. To each the Lord now speaks. The spirit of faith,
having judged itself by circumcision, receives the Lord in a way unknown before, with fresh
promises, and an enlarged apprehension of God's will; while the outward mind, still vexed with self-

love, and able to receive only an inferior revelation, is rescued thence to produce a shameful fruit,
which is destined to become a thorn in the way of Abraham's true seed. After which Lot is seen no
more. Having shewn what it is, the outward mind no more affects the path of faith. For a time it tries

us, but a day arrives when its full unlikeness to the spirit of faith is seen in a light never to be
forgotten. Thenceforth, whatever trials we may have, we know the difference between these, and
knowing it walk more simply and intelligently. (Note: Origen at some length traces the inward

fulfilment, Orig. Hom. vi. in Gen.)

------------

This outline of the inward sense here may suffice for those who can pursue it inwardly. The outward
fulfilment will be better known. In this view, Abraham is the type of those in whom the spirit of faith

is the ruling life: Lot, of those who, though righteous and saved, are rather outward than inward
men, who hold the truth, but never seem to apprehend the inward spirit of it. As if to shew the
contrast between these, Lot's path is drawn here beside Abraham's. Both are seen entertaining

heavenly visitors; both gladly welcome such a visit; this is common to both: but beyond this how
different the circumstances, and the results to each, of this intercourse!

There is first a difference in the form of the Divine manifestation. In Abraham's case we read, "The

Lord appeared to him at midday, and lo, three men stood by him:" in Lot's, "There came two angels
to Sodom at even" (Cf. Gen. 18:1, 2; Gen. 19:1). In the first case, the Lord appears in human form,
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and three persons are apprehended. In the other, only two are seen. By the obedient soul, from
Abram changed to Abraham, the promise, "If any man keep my word, we will come unto him, and
make our abode with him" (John 14:23), is fully realised. Three persons, Father, Son, and Spirit,

will be known, stooping in a form we can bear to come under our roof, not in darkness, but in the
light, as guests to commune with us. While those who yet are in the world, like Lot, receiving their
heavenly guests "at even," that is, in declining light, be their faith what it may, will in experience lose

one person, and have less perfect communion. (Note: This is the common exposition of the Fathers.
Gregory Nyssen, Test. c. Jud. p. 152; Ed. Par. 1638. Cyril of Alexandria, Contra Julian, l. viii. p.
268. Ambrose, De Abr. l. i. c. 5, § 33. Origen dwells much on this manifestation being vouchsafed

"at mid-day," Hom. ii. in Cantica.)

The ground they stand on is as distinct. Abraham is "in the plains of Mamre, in his tent-door;" Lot is
"sitting in the gate of Sodom." True men of faith, as pilgrims with their tent, in obedient self-

judgment rest at Mamre or Hebron, that is in vision or communion. Others, righteous but not self-
judged, seek to judge "in the gate of Sodom," the defiled world-loving world. (Note: To "sit in the
gate" was to take the place of authority. See Deut. 21:19; Ruth 4:1; Lam. 5:14; Psalm 69:12; Prov.

22:22; Isa. 29:21; Amos 5:10, 12, 15; Prov. 31:23.) The one not only give up the world, but are
content to be given up by it, which is far harder. The other take a place of power here, hoping,
unjudged as they are, to correct the faults of others who are living in self-love. But can the Lots

correct or reform the world? Rather they themselves are only "saved so as by fire" (1 Cor. 3:15). A
stage is, indeed, to be reached by grace, when the elect not only "gets him out," as Abram, from the
ground of the old man, but when he can go down thither again, as Jacob, to win flocks thence,
which he may bring back to Canaan. There is yet a higher stage, when, as Joseph, he can even in

Egypt have it all bowed down before him, while he is its deliverer. But at the Abraham stage this
cannot be. To Abram the word is, "Get thee out into a land which I will shew thee." The path of
faith as such is not to cleanse the world, but to lift man out of it to dwell in heavenly things. Further

on, the elect may be fit for more. As a believer, his place is the ground of promise, in marked
separation from outward things. True believers, therefore, dwell apart with God, while the Lots,
unjudged, and unfit to judge others, dwelling in Sodom, strive by efforts to improve it, to justify to

themselves a position which they feel at least questionable. For few have known the true walk of
faith, even in the measure Lot knew it when he walked with Abram, but have some misgivings when
they compare their position as professed improvers of the world, which yet is not improved, with

that of those who in separation from it are bearing witness of a better. So they labour in the fire,
comforting themselves, that, while the Abrahams are useless to the world, they are doing something
for it. What they really achieve may teach them at last that Sodom cannot even be helped, much
less saved, by unchastened outward men. But Lot has not yet learnt this: while therefore Abraham

is at Mamre, Lot is in the gate of Sodom, calling its sinners, "brethren" (Gen. 19:7).

Another contrast between these men may be seen in their reception of their guests, and the

circumstances attending it. In both there is the same desire for communion; but while in the one case
this at once is granted, in the other at first it is denied: with the one, communion is undisturbed; with
the other, when at last obtained, it is marred by the intrusion of the men of Sodom. To Abraham's
request, "Pass not away, my Lord, but let me fetch a morsel of bread," the answer at once is, "So

do as thou hast said." To Lot's petition, "Turn in, my lords, I pray you, into your servant's house,"
the reply is, "Nay, but we will abide in the street all night" (Cf. Gen. 18:5; 19:2). Eventually, indeed,
they yield to his importunity, and he sups with them, and they with him. But whereas in Abraham's
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case communion is reached, as it were, naturally without an effort, in Lot's there is a struggle of

prayer before his desire is granted. By the self-mortified pilgrim communion is easily obtained.
Those who live in the world, judging it rather than themselves, though they would gladly welcome
the Lord or His servants, find that, before communion can be enjoyed, a temporary denial and a

spiritual struggle must be experienced. Further, in Abraham's case, the communion is unbroken. No
rude alarms from without disturb his quiet intercourse. In Lot's, "the men of Sodom compass the
house," and Lot, distracted, "went out at the door to them, and shut the door after him" (Cf. Gen.
18:8; 19:5, 6). Abraham, having but One Master to serve, can stand before Him in peace. Lot with

two masters, the Lord and the world, can satisfy neither, nor is himself satisfied. Forced away from
his guests by those among whom he dwells, the communion of saints, if known at all, is known with
many interruptions.

Other contrasts abound throughout this scene. Of Abraham it is said, "He ran to meet them:" of Lot
only that "he rose up" (Cf. Gen. 18:2, 6, 7; 19:1). (Note: Origen, (Hom. iv. in Gen.) dwells at
considerable length on this, and on the difference between the feasts prepared by Lot and

Abraham.) The one, as soon as the Lord appears, instinctively draws nearer to Him: the other,
though welcoming Him, does not shew the same alacrity. In the feast prepared, too, a difference
may be seen. By Abraham "a calf" is slain, -- there is the pouring out of a life, -- and "fine meal" is

added: in the other we find only "unleavened bread and wine," an acceptable service, yet not so
costly as the former. (Note: In the authorised version we read, "Lot made a feast, and did bake
unleavened bread." The word mishteh [H4960], here translated "feast," is elsewhere more

correctly rendered "a banquet of wine," as in Esther 5:6; 7:7. See also Isa. 25:6. The LXX. here
render it by poton, "a drinking.") And there is yet this difference in the communion of saints. Some
can grasp the highest aspects of Christ's death, apprehending Him as the "ox," and the "fine flour,"

in which was no unevenness: others have a lower view of the same offering, seeing it only as
"unleavened bread and wine." Happy is it to see Christ in any form, but happiest he, who, walking
with the Lord, and giving to Him without grudging, in such acts has the fullest views of Him who has
even "given himself" to us.

A further contrast is to be seen in the state of the respective families of Lot and Abraham.
Abraham, to the question, "Where is thy wife," can reply, in words he could not have used in Egypt,

"She is in the tent." In Lot's case, the women of his house are in jeopardy, offered to the men of
Sodom, in hope of staying worse abomination (Cf. Gen. 18:9; 19:8). Women, in this outward view,
are principles. (Note: See what is said of Eve, on chap. 3; also respecting "the daughters of men,"

on chap. 6; also of Sarah and Hagar, on chaps. 12 and 16.) If we walk with God, we are in no
danger of having our principles defiled by the world's rough handling. Not so if our home is the
world: there our purest principles are in danger of being abused, nay, often they are abused, for the
world, if it touches, cannot but dishonour them. I know, indeed, that in every age men like Lot have

been found, who, tempted or forced by their position, prostitute their principles to the use of the
ungodly. I know, too, that in so doing they hope to improve the world, and to keep it from worse
abominations. So have liberty and peace, and other fruits of righteousness, been pressed upon the

world, in the hope that in embracing these it may, as the world, be somewhat bettered. And what is
the result? The principles are perilled or defiled, the world meanwhile being not a whit the better.
But the Lots do not believe this, until bitter experience proves it. Is then nothing to be done for the

ungodly world? Much surely. Do what Abraham did for Sodom, -- pray for it: nay, if you are sent,
do what God's messengers did, -- testify of coming judgment, and shew the way of safety. Bring
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those you can out of it. But think not that as a Lot you can reform or change it by your principles. It
may defile you and them; you cannot change it. Were you a Joseph, you might do something. Being
only a Lot, or outward man, though righteous, you are powerless.

Further, Abraham waiting on his guests "stood by them" in calm communion. Lot "went out,"
anxious for his children. Not one word is recorded addressed by him to the heavenly strangers
while they are in his house (Cf. Gen. 18:8, 9; 19:14). Men of faith can speak to the Lord, and in

communion receive fresh promises. The Lots can but speak to their children or the world, and
receive warnings, that, if they flee not, they must be destroyed. Lot's words here are very
characteristic. He goes out to direct others, but his preaching is, first, not in exact accordance with

the word of the Lord, and then, not in accordance with his own conduct. The Lord had said, "Hast
thou any here? Bring them out." Lot only says, "Get you out" (Gen. 19:12, 14). It is all the
difference between "Come," and "Go:" and alike as these may seem, the difference is by no means

trifling. Again, his preaching is not in accordance with his walk. Lot preaches, "Get you out of this
place, for the Lord will destroy it;" but he himself "lingers" (Gen. 19:14, 16). Here we see his
reason for altering the Lord's words. He could not "bring" others out if he tarried there: he must say,

"Get you out." How many righteous Lots in Sodom are yet attempting thus to bear the Lord's
message. Even while they say, This world is condemned, they linger in it, and are at last only
separated from it by force, against their own will. Yet they hope such preaching will move others.
But the truth from such lips is paralysed. Its preachers are its greatest hindrance: they may like Lot

be "saved by fire," but "their works shall be burnt up, and they shall suffer loss." (1 Cor. 3:15.
Compare John 15:6, and 1 Cor. 9:27.)

Very different too are the words addressed to Abraham out of Sodom, and to Lot yet lingering
there. To both the Lord declares that city's fate, but how unlike to each the terms of the
communication. To the one He speaks as to a friend, saying, "Shall I hide from Abraham the thing

that I will do?" To Lot He says, "We will destroy this place: escape for thy life, lest thou also be
consumed" (Cf. Gen. 18:17-21; 19:13-17). Such as walk with God can in quiet learn of Him. Such
as walk with the world must, even as the world, be alarmed to "flee for their life, lest they be
consumed." A carnal Christian cannot bear spiritual words. Paul, though he might speak wisdom

among them that were perfect, could not speak to the Corinthians as unto spiritual. (1 Cor. 2:6; 3:1.
Compare Heb. 5:11-14.) Even the Holy Ghost, whose office it is "to take of the things of Christ" to
shew them to faithful souls, to the world speaks only "of sin, and righteousness, and judgment."

(Compare John 16:8, and John 16:13, 14.) Worldly Christians therefore, though they talk for ever
of assurance and election, so long as they are in the world will hear God's voice warning and
alarming them. Out of Sodom they shall hear of peace; in it, the word, and it is in love, must be a

warning, lest they also be consumed.

Even more unlike are the prayers of these men. Abraham, with confessions that he is "but dust and
ashes," waiting on God in Christ-like intercession, yields his will to God's will. Lot, full of self,

styling himself God's "servant," prays only for self, in a prayer which throughout is a struggle to
obtain his own will (Cf. Gen. 18:23-33; 19:18, 19). The Lord had said, "Stay not in all the plain:"
and Lot answered, "Oh! not so, my Lord;" that is, not thy will but mine be done: (is there not too

much of such prayer?) to justify which he speaks of grace; "Not so, my Lord, for thy servant hath
found grace in thy sight." This is ever so: Christians in the world plead grace as a reason for self-
indulgence and for obtaining their own will. Then, again, what confusion is in the prayer. He speaks
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of the "mercy shewn in saving his life," and yet of "some evil (he knows not what) taking him;" not
saying, "I will not," but "I cannot:" -- "I cannot escape to the mountain, lest I die." Thus he pleads

for his own way to the end, his last request being for Zoar, a little matter, -- "Is it not a little one?" -
- the gracious answer to which is one of the unnumbered proofs, that as the heavens are high above
the earth, so great is the Lord's mercy to all them that fear Him.

But one fact more is known of Lot. Sodom is judged: the condemnation of this world is clearly
seen. Then Abraham gets up early to the place where he stood before the Lord, as though yet

waiting on Him. Lot, unsatisfied with his self-chosen refuge, gets up to the mountain, without a
command, only to fall there grievously. (Note: Compare the Lord's command to Israel, to go up
into the land, which they disobeyed, with the result of the self-will of the same men, who afterwards
chose to go up presumptuously, without a divine command. -- Deut. 1:26-44.) Wine first, and then

his daughters, cast him down. So when outward men, through mere alarm of judgment, attempt
without command to walk where faith walks, their very gifts will cause their fall. The higher the
ground, the harder for them to occupy it. There the cup of blessing, misused by Lot's daughters,

that is, by the evil working of those principles which have been produced and are most cherished
by outward men, will give occasion for those very principles first to corrupt, and then to be
themselves corrupted by, those who cherished them. Thus will righteous Lots unintentionally

produce out of their own self-defiled principles a seed to their own shame and the grief of God's
elect; a seed which Israel may be forbidden to dispossess (Deut. 2:9-12, 19-21), but which cannot
come into the congregation of the Lord (Deut. 23:3, 4), to the end dwelling nigh to the wilderness,
short of the land beyond Jordan.

Such is the end of Lot. Henceforth he is no longer a snare to the man of faith. Within, when once
the outward mind has shewn its full unlikeness to that spirit of faith, with which for a while it seemed

so closely linked, it ceases to be a hindrance: it may live, but henceforth it does not trouble faith. So
without, the fall of outward men may grieve, but it will not stumble the men of faith. It may even help
them, as the removal of dead wood serves the vine no less than the purging and pruning of the

fruitful branch. "All things are yours." "In all these things we are more than conquerors through Him
that loved us."

VIII. -- ABRAHAM IN THE PHILISTINES' LAND

Chapter 20

ONE trial more remains for faith before Isaac, the spirit of sonship, is manifested. Terah and Egypt
have long since been left; Sodom is judged; Lot too is gone, no more to trouble us. In other words,

the old man, and sense, and self-love, and the outward man, have all been given up or overcome.
At this point another trial meets us. Abraham, saved from Egypt, and Sodom, and Lot, comes into
the Philistines' land; and there, through fear lest he should be killed for his wife's sake, is tempted to

deny his true relation to her. "Abraham said of Sarah, She is my sister: and Abimelech, king of
Gerar, sent and took her." But God interferes, making known to the Philistine, that, because she
belongs to another, he may not touch her. Sarah, therefore, is restored untouched to Abraham, who
with her receives considerable presents from Abimelech (Gen. 20:1-16).
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Thrice does the elect fail thus. In Egypt Abraham has already once given up his wife. Now with the
Philistines he repeats the same act. Isaac, too, at a later date fails in like manner (Gen. 26:6-11).
(Note: David also "changed his behaviour before Abimelech." -- See Psalm 34 title; and 1 Sam.

21:13.) There must be, therefore, some peculiar tendency in the elect to that form of failure or
error, which for our instruction is recorded here. What is it? Can we be guilty of it? Or may we say
that Abraham's sons do not fail here as their father did?

Throughout this book every man or woman, sprung from Adam, figures (if we take the inward
application) some mind or affection which by nature or grace springs out of human nature. Abraham
is the spirit of faith. Sarah, speaking broadly, is the principle of the New Covenant. What is

Abimelech? He was a Philistine. On turning to the chapter (Gen. 10:13, 14) which gives us the
development of the seeds which multiplied on resurrection-ground, we read that the Philistines were
the children of Mizraim or Egypt. Egypt is sense; (Note: See on chap. 12.) outwardly, those who
live the life of sense, that is, in seen things. The Philistine is only the same spirit, in rather a different

aspect, and at a further stage. Thus, if Egypt figures worldly wisdom, that knowledge through the
senses which cannot really know God, the Philistine represents the further attainments of the same,
when it is seen attempting to enter into heavenly things. For the Philistine stretches out toward the

land of Canaan; (Note: A glance at any map, shewing the relative position of the Philistines, and
Egypt, and Canaan, will make this clearer to those who are not familiar with the localities of the
countries named here.) but he would enter that land without circumcision, (Note: The Philistines are

continually mentioned as "uncircumcised." -- See 1 Sam. 17:26, 36; 31:4; 2 Sam. 1:20, &c. Those
who can trace the mystic significance of numbers will observe that there were "five lords of the
Philistines." -- Joshua 13:3; Judges 3:3; 1 Sam. 6:4, 16, 18. Five always refers to something

connected with the senses. See note in chap. 14.) without passing the wilderness, and without
crossing Jordan or the Red Sea. Such is the Philistine, knowledge derived from sense, which seeks
to enter into heavenly things without death and resurrection. It is a race famed for giants (1 Sam.
17:4-7; 2 Sam. 21:15, 16, 18, 20), but with all their might they cannot possess the promised land.

Knowledge derived from sense is not elect: it cannot inherit, though it may seek to intrude into,
heavenly things. (Note: Origen gives the same interpretation, taking the Philistine to represent
worldly knowledge or philosophy, Hom. xiv. in Gen. xxvi.)

What is figured here then is this. The spirit of faith, delivered from outward hindrances, discovers
that even the knowledge which aims at heavenly things may be a snare to it. An attempt is made by

knowledge to take the things of faith, and hereby faith's best things are seriously imperilled. For
knowledge may not take the things of faith. Nevertheless, when faith fails to hold its proper truth,
knowledge attempts to lay hold on that which as exclusively belongs to faith as Sarah did to
Abraham. But this is not allowed, and cannot be. The New Covenant or spiritual truth belongs only

to the spirit of faith. On the other hand, if faith owns this relationship, then knowledge may
strengthen faith, and give it many gifts, which may serve for the veiling or adorning of the truth. For
even as Abimelech gave gifts to Abraham, after that he confessed the true relationship in which he

stood to Sarah, so may knowledge enrich faith with many useful things, if only the true relationship
between faith and the covenant of grace is not denied. It is not lawful by knowledge to take hold of
the things of faith, but some of the things of knowledge may be received by faith, and of these a

covering may be made for the protection of the things of faith. Faith, holding the truth, can possess
the things which knowledge gives, but mere knowledge cannot enter into spiritual truth.
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For example, take the truth of the cross. Mere earthly knowledge never embraces it. But faith,
firmly holding this truth, may be confirmed and enriched by many considerations, which properly

belong to the province of mere worldly knowledge, that is, the Philistine. For even nature says, that
the ground must be pierced by spade and plough before it will yield its best fruits, -- that thorns
may grow without a chastened earth, but that corn-fields only smile after the ploughers have

ploughed upon its back and made long furrows. Every creature slain to support our life, the
threshing needed to separate the wheat from the chaff which covers it, the crushing of the grape to
produce the precious wine, -- these "voices in the world" (1 Cor. 14:10) all preach the cross, and
that life and joy are through death and sorrow everywhere. Thus can faith in us receive from

knowledge many things which serve to enrich and strengthen it, while knowledge on its part cannot
possess spiritual truth. On the other hand, faith freed from outward things now finds that even
knowledge may be a snare to it; for knowledge attempts to take the things of faith, and faith failing

to hold them firmly thereby imperils the promised seed. Had the Lord not interposed, it might have
been doubtful whether Isaac were Abraham's seed or Abimelech's. But God interferes: the things of
faith are preserved inviolate. Faith may fail: God never fails.

------------

Outwardly too the scene here is fulfilled, when, through the failure of believers to avow their special
privileges, men of mere worldly knowledge are deceived so as to think that as worldlings they can
possess the things of faith. That believers fail thus is a fact, shameful and humbling, but as certainly a

fact as that Abraham denied Sarah in the Philistines' land. In this outward view, the Philistine
represents those in whom the spirit of worldly knowledge is the ruling life, who, like the Philistine,
stretch out to enter holy things without spiritual circumcision, without death and resurrection. (Note:

Origen, Hom. vi. in Gen. xx, gives the outward view. Augustine traces a yet more general
application, seeing in Abimelech the rulers of this world, who seek to take the Church, not knowing
its true relationships, but are not permitted to violate it. -- Contra Faustum, l. xxii. c. 38.) In the
presence of such, through fear of man, the believer is often tempted practically to deny Sarah, by

giving worldlings reason to think that as the world, that is, by mere knowledge, without faith, the
New Covenant can properly belong to them. The result is that worldlings, knowing no better, think
that the New Covenant is something, which they may know carnally, and accordingly they so

attempt to know it. For this the elect are to blame. Words are used, which, though true in a sense,
are not true in the sense in which they are taken by worldly men, and by these the world is
deceived. Had Abraham avowed Sarah's relation to him, that she was his wife, Abimelech would in

all probability not have attempted to meddle with her. And if believers would but say that certain
truths belong to certain men, the world would not so often attempt to grasp what is not theirs. But
this is shrunk from. And from fear of giving offence, by suggesting that there is anything which
worldly men cannot comprehend, they are by the Church's culpable equivocation brought into real

danger. Not knowing that Sarah belongs to men of faith, they attempt to lay hold of her by
knowledge, that is, as Philistines. The soul which believes is not a Philistine. Such a one may freely
take Sarah, for such a one is an Abraham, though perhaps only just commencing his path from Ur

of the Chaldees. But for others without faith this is not allowed. Sarah cannot be wife or mother of
Philistines.

This is important truth. In our poor pride we cannot believe that anything can be too high or pure
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for us, or that through our earthliness heavenly things may be a curse, or that as the air of heaven is

death to the fish of the sea raised into it, so the things of the Spirit of God may only destroy and ruin
us. And yet when we think of the way in which He who is Love has given, and still gives, the light of
truth to a world which lies in darkness, -- how He gave it by degrees, under thick veils and

shadows, for the space of many hundred years; not surely because He grudged the light, but
because mankind could only bear little; -- when we think how, even when the Light Himself
appeared, after so many thousand years of thick darkness, He yet came under a veil of flesh and

blood, allowing only a few who loved Him, and just in proportion as they loved Him, to see His
true brightness, when His raiment did shine as the sun, and He was transfigured before them; --
when we think of the heathen world, why, with a God of love, they are so left; and of the many

Christians, who are God's beloved children, whom yet He leaves in dimness all their days, seeming
even at times providentially to keep them from more light, though light is all around; -- when we
remember that He who acts thus is the only wise and loving God, we may be sure that the light of
truth is awful as well as blessed, and that there are good reasons for giving it little and little, and for

leaving man for a season "in the lowest parts of the earth."

The truth is, things in earth or heaven are good or otherwise to us, not according to their own

intrinsic goodness, but according to our fitness to deal with them. Being what we are, God's best
things would consume us. Therefore in love (for indeed God's judgments are love) is fallen man shut
out from open vision of heavenly things. Therefore is the Incarnation the way the Lord has met us, a
veil covered with cherubic forms, hiding yet revealing heavenly things. Therefore are carnal men

kept back from spiritual things, because carnally received they would increase their condemnation.
And great as are the sins and judgment of the world, far greater would they be, did not God
sometimes interfere to check them in their advance on holy things. Carnal knowledge of grace

would not improve them. In mercy therefore are they withheld from it. But men of faith have failed
to declare this as they should, so that worldly men like Abimelech can reprove the Abrahams. And
however believers may justify to themselves the equivocations, by which the world are deceived to

think that as the world they may have part or lot in the New Covenant, neither God nor man will
hold them guiltless. The Lord may indeed forgive the sin, but Abraham must confess it, so that
henceforth, if he cannot help, at least he may not by his blessings be a snare to others.

This lesson learnt, the believer is not far from the attainment of that fruitfulness which he has so long
waited for. Being so far purged, he is fit to bear good fruit; and the fruit is borne, not to his own joy
only, but like Isaac to the joy of many others. For when Isaac comes, a covenant is made with

Philistines (Gen. 21:27-34). If they cannot be Sarah's sons, they shall in their place at least receive
some blessing through Abraham. We shall see this when we come to Isaac's life. Would to God
that all through grace had reached it. Then the Lord shall hear the heavens, and the heavens hear

the earth, and the earth shall hear the corn and wine and oil, and they shall hear Jezreel. For He will
sow her unto Himself in the earth, and will say to them that were not His people, Ye are my people,
and they shall say, The Lord is our God.

PART 5

ISAAC, OR THE SPIRIT OF SONSHIP
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Chapters 21 - 26

"Now we, as Isaac was, are the children of promise." -- Gal. 4:28.

"We have received the spirit of adoption, whereby we cry, Abba, Father." -- Rom. 8:15.

AT this stage, when Adam, and Cain and Abel, and Noah, and Abraham and Lot, have already
shewn themselves; when in the inward life we have known the old man, and the strivings of flesh

and spirit, and regeneration; and the spirit of faith has been freed from much that impeded it in the
earlier stages of its pilgrimage; -- at this stage appears another form of life, rightly called Isaac or
laughter, (Note: Heb. yitschaq [H3327], from tsachaq [H3227], to laugh.) because it brings great

joy with it, the spirit of sonship, the fruit of Abraham or faith, another development of the elect
spirit, another shade of the light of life in man. For not only do many forms of life grow out of the
old man, before the true spirit of sonship or adoption is born in us; but even the elect spirit, which in

due time is to produce this, (though from the first it contains it as the root holds the flower, and as
Levi was in the loins of Abraham when Melchisedek met him,) does not bring it forth until other
forms of life have first been produced and manifested. The stem must bud and grow before the fruit

comes forth. So Adam, and Abel, and Noah, and Abraham, that is, the old man, and flesh and
spirit, and regeneration, and the life of faith, must precede in our souls (as the root and stalk
precede the fruit) that spirit of sonship which Isaac represents, as Isaac or sonship must again
precede that evangelic service which Jacob typifies. Abraham, Isaac, and Jacob are types of the

divine life in man, manifesting itself in the spirit, in the understanding, and in the body respectively; --
for this is only another way of saying that they are the spirit of faith, of sonship, and of service: for
sonship is the bringing of the divine life into our understanding, and service is bringing it into our

outward and bodily acts; -- and this cannot be done at once, but by degrees and successively.
Sonship is come, when the things which are in the spirit are in the understanding also. Service is
come, when the things which have been in the understanding are seen in the body and wrought

outwardly. The subject, like all which is of God, is infinite. We only make it definite by not touching
the infinite. (Note: It may interest some to mark how Abraham, Isaac, and Jacob, as they figure the
divine life in man, also figure something of the life of God Himself. That they have been so regarded
by some is well known. The Fathers hesitate not to say, that in Abraham, Isaac, and Jacob, they

see types of the ways and works of the Father, the Son, and the Holy Ghost. The quotations given
below, on the dispensational view of chapters 22, 24, &c., are examples of this. Blind leaders of
the blind may urge this exposition as opposed to that which I have given here. But the one is the

very reason and ground of the other. Our life as saints is but the result of our being made partakers
of the divine nature. If He lives and walks in us, our ways must resemble His ways, and hence the
life of the elect will be a reflection of His life.)

Each of these then is the same elect spirit, only seen at different stages of its development, and
taking at each stage a different form, by which the same One Spirit may shew itself in its sevenfold
variety. The Holy Ghost in all supplies the common light-power; but the creature gives to the

colourless light a medium by which it may variously reflect itself. For as the same one light of the sun
appears to us different, through the reflecting medium of the atmosphere of the planet which
intercepts it, by which, according to the peculiar fitness of each for reflection, one star differeth from
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another star in glory; so in us the one same Spirit of God shews variously through the different

mental atmospheres which are furnished by the successive stages of man's development. Fair
indeed is the form of life now reached in Isaac, in whom to faith is added knowledge, -- for the
spirit of sonship is a spirit of understanding also, -- an Isaac indeed, that is, joy, to all who possess

it, and bringing gladness not to Abraham's house alone, but to many afar off.

Let us note some of the features of this much longed-for child, the circumstances of his birth, and
the treatment which he at once meets with.

I. -- THE BIRTH OF ISAAC, AND ITS RESULTS

Chapter 21

THREE facts are recorded: -- Isaac is born contrary to nature; then, while yet he is a babe, his
blood is shed in circumcision; then at his weaning he is mocked by Hagar's son. Such is and must
be every Isaac's history.

First, he is born out of the common course of nature, when Abraham and Sarah are both "as good
as dead;" for Abraham was now "a hundred years old," and Sarah was "barren" and "past age"
(Gen. 21:5, 7; Heb. 11:11, 12). Then the Lord visited Sarah as He had said, and the Lord did unto

Sarah as He had spoken. So comes this form of life in us, through despair of self, "not of blood, nor
of the will of the flesh, nor of the will of man, but of God" (John 1:13). It springs indeed from faith,
but not till faith itself by long fruitlessness has learnt its own nothingness, that it is but the channel,

not the spring. While therefore the strength of the flesh remains, though other fruit is borne, Isaac is
not given us. But Abraham's fleshly strength is now all gone: self-will is no longer looked to as the
means of bearing fruit: the true relationship to Sarah is confessed: then out of that long-barren
womb comes the promised seed. Isaac is conceived. A new life grows within, soon to shew itself to

the joy of faith and of the inward spiritual will.

Then, whilst yet a babe, Isaac's blood is shed in circumcision. "Abraham circumcised Isaac, being

eight days old, as God had commanded him" (Gen. 21:4). Abraham was ninety years old and nine,
when he received this seal (Gen. 17:24): for the spirit of faith, when it first starts, and even when it
has crossed Jordan, may be without self-judgment, unchastened, unmortified. How many, in whom

faith lives, are yet unjudged, and have not reached to "the putting away of the filth of the flesh" by
inward circumcision. But with the spirit of sonship or adoption this cannot be; from the very first this
pure life is truly circumcised; and that uncleanness, which faith may carry with it many days, is cut
off at once from the new form of life which now is given to us.

Other trials follow, first "weaning," then "mocking." While he is a babe, Sarah herself "gives her son
suck." Pure milk at first is Isaac's food. But "the child grew and was weaned, and Abraham made a

great feast the same day that Isaac was weaned." Then "the son of the bond-maid mocks" the heir.
"He that was born after the flesh persecuted him that was born after the spirit" (Gen. 21:7-9; Gal.
4:29). So is it now. While this new life is young, it needs milk. At such a stage the carnal seed of

faith does not trouble it. But it grows and is weaned. Then a feast indeed is spread, and then the
bond-maid's son at once rises up in mockery. If we have reached to sonship, and are in spirit
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"weaned children," and the milk of our mother can be exchanged for strong meat, then will faith
perceive how the fruits of Hagar rise against the purer fruit which Sarah now has brought forth.
(Note: Augustin. Quoest. in Gen. l. i. n. 50. Origen notices the same thing. -- Hom. vii. in Gen.)

Then begin fresh trials to faith; for faith now sees that its own first fruits are opposed to the purer
spiritual life. How many men of faith have not yet a glimpse of this. We go far before we know that
the life which faith first produces in us, a seed loved by us, the fruit of our own efforts, and to get

which even Sarah has stirred us up, is at heart a mocker and a persecutor. While it is alone, the real
mind of this son of the bond-maid is undetected, save by the eye of God. But when the true fruit of
grace is come, faith itself perceives the mockings of Hagar's son. Thus is sonship opposed from the

first, not least by that which Abraham himself, that is the spirit of faith, has brought forth and
nourished up; by a mind in us, which though of faith is carnal, the fruit of union with Hagar or law,
and rather natural than spiritual. But Isaac though mocked, is the heir; and his coming casts out that
which had hitherto occupied the house of faith.

Let us mark the results of the coming in of this new life, both in and out of Abraham's house.

Within the house of faith, Isaac's birth soon leads to the final dismissal of Hagar, with whom her son
is sent away. While the new life is yet a sucking babe, Ishmael remains; but when he begins to
mock, because "a great feast" is made for the child, who now can bear strong meat, then Sarah
says, "Cast out this bond-maid and her son, for the son of this bond-woman shall not be heir with

my son, even with Isaac" (Gen. 21:10; Gal. 4:30). Sarah yet speaks so, when her son is weaned.
While she is barren, while the promise tarries, while as yet the spirit of sonship is not come or only a
sucking babe, she endures the presence of the bond-maid and her seed. But when Isaac is

mocked, the bond-maid is cast out. Both bondage and law are now dismissed. For a time they
have had their place and use with faith. But their work is done when the spirit of sonship is come.
They depart now to return no more.

But this casting out "was very grievous to Abraham," not so much on Hagar's as on her son's
account (Gen. 21:11). At this stage the giving up of self-will or law is not so trying to faith as the
giving up of that form of life which faith has produced out of self-will. But to give up this life, which

we ourselves have produced, is "very grievous" even to men of faith. We cling to what we have or
are, and are slow to believe that there can be a something better than that we now rejoice in. We
cannot think that a life which springs from faith can be cast out, not yet seeing that faith's first fruit is

carnal. Faith would, therefore, if it might, keep Ishmael; but the fruit of law and bondage must be
given up. Up and onward is the path for evermore. One after another of the things of childhood
must be put away (1 Cor. 13:11). "God said unto Abraham, Let it not be grievous in thy sight

because of the lad: in all that Sarah hath said unto thee, hearken to her voice" (Gen. 21:12). Trying,
therefore, as it is to cast out the bond-maid, let us hearken to all that Sarah saith unto us; for "in
Isaac only shall the seed be called:" yet also upon the son of the bond-maid will the Lord bestow a
suited blessing; for he shall live and beget a mighty seed, because he also, though carnal, is the fruit

of faith (Gen. 21:13).

Isaac's birth has results also out of Abraham's house. The Philistine, seeing a son born contrary to

nature, comes to Abraham, and seeks peace. "It came to pass at that time that Abimelech spake to
Abraham, saying, God is with thee in all that thou doest. Now, therefore, swear unto me that thou
wilt not deal falsely with me. And Abraham said, I will swear" (Gen. 21:22-24). No sooner does
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the spirit of sonship come, than worldly knowledge in us feels and confesses that God is with faith.

Thenceforth, therefore, it submits. And the spirit of faith shews kindness to the strange land in which
it dwells. Worldly knowledge is put into its place, but not destroyed. It even receives good things
from faith (Gen. 21:27). It is not allowed to think that the wells are its work. The offered lamb is
witness that the waters have been drawn by faith's energy (Gen. 21:30). But withal no unkindness is

shewn towards the Philistine. Worldly knowledge still lives, and faith yet sojourns many days in near
contact to it (Gen. 21:34).

------------

Such is this scene within. Without, in substance it is the same thing. In this view Sarah and Hagar

are the two covenants. True men of faith beget a double seed. Some are Hagar's and some are
Sarah's children. Those begotten through law are yet the bond-maid's sons. Those whose life is of
grace are children of the free-woman. Every church or house of faith will produce both of these. As

long as the Isaacs are unweaned, the Ishmaels live with them. But the feast of fat things, provided
when Sarah's son are weaned, ever calls forth the hatred and mockery of the children of the bond-
woman. Then comes a separation, painful indeed to men of faith, which yet God sanctions, saying,

"Hearken to all that Sarah saith unto thee." So the Ishmaels go forth into a dry land, with some
portion of the bread of men of faith; but the water for them is only in bottles (Gen. 21:14-19), --
doctrine for them is only in certain forms, -- and this is soon spent, and though a well is at hand, and
they are faint, their eyes see it not. For they are not accustomed to draw for themselves. And so,

when the water in the bottles is spent, because they have only a bottle, they almost perish. Isaac
lives by wells, and digs them often, and has strifes for them with Philistines. The bond-maid's sons
look not for such streams, and see them not, even though a well is close to them; till God, who yet

loves them, sends them help, to point out the well, and give them drink out of it. So they live and
grow and dwell in a thirsty land. There with worldly principles, that is "an Egyptian wife" (Gen.
21:21), like Nimrod and Esau, they are "archers," (Gen. 21:20. Compare Gen. 49:22, 23; Judges

5:10, 11; Psalm 11:2; 91:4, 5.) quick to hunt, ready for controversy and to judge evil; blessed
nevertheless for Abraham's sake, and forming a great nation and a mighty people. (Note: Origen
goes into this outward fulfilment at considerable length, Orig. Hom. vii. in Gen.)

The fulfilment of all this in the dispensations is well known. When in the course of ages the New
Covenant out of the death of the flesh brought forth the promised seed, and sons indeed were born
in the Church, then the fleshly seed, because it mocked, was cast out. St. Paul himself expounds

this view: -- "Neither because they are the seed of Abraham are they all children, but, In Isaac shall
thy seed be called; that is, They which are the children of the flesh, these are not the children of
God, but the children of the promise are counted for the seed" (Rom. 9:7, 8). (Note: Origen gives

this dispensational fulfilment also, Orig. Hom. vii. in Gen. The same interpretation is given by
Gregory Nyssen, In Baptism. Christi, tom. ii. pp. 805, 806. Ed. Paris, 1615.) In the Acts of the
Apostles we may see how the spirit of faith seems to yearn over Hagar's rejected sons, feeling it
"very grievous" to give them up. Nevertheless they were dismissed. And then, like Ishmael, though

the well of water was nigh at hand, they could not see it; "for blindness in part was come upon
Israel, until the fulness of the Gentiles should come in" (Rom. 11:25). The fleshly Jew was cast out;
and then the Gentile, seeing the blessings so richly poured on faith, confessed its power and sought

peace. I cannot doubt that the facts of this chapter have a bearing also on the coming age. In this
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yet future view, Isaac is "the sons of God." The whole creation groaneth and travaileth, waiting for
the manifestation of these heavenly children (Rom. 8:19-23). When they are born from that long
dead and barren womb, whence they shall issue when their time is come, then indeed shall be a day

of laughter, then shall the bondmaid truly be cast out, then shall the world be glad, and the Lord be
known by a new name, "the Everlasting God" (Gen. 21:33). (Note: Never before Isaac's birth is the
Lord called by this name, el olam [H410 H5769], "the Everlasting God." By this name He is
revealed, not so much the God of a particular family or people, as of an age or dispensation. It

asks, "Is He the God of the Jews only? Is He not of the Gentiles also?" Ainsworth translates here,
"Deus aeternitatis vel mundi.")

Such a day has in spirit already dawned on some. Oh, may its rising hasten over all the earth.

II. -- THE OFFERING UP OF ISAAC

Chapter 22

WE have seen what were Isaac's first trials, -- spiritually, the earliest experiences which the spirit of
sonship or adoption meets here; first, judgment in the flesh, then weaning, then mocking: we are
now to see its trials, when, being weaned, it has grown to somewhat of maturity. This much longed-

for life, our Isaac or joy, though an heir of grace and promise, is born to be a sacrifice, not that it
may perish, but that greater blessings may be reached by it through this self-sacrifice. This too is yet
a stage in the way, for the way is the same yesterday, to-day, and for ever.

We read, "It came to pass that after these things God did tempt Abraham, and said unto him,
Abraham, Take now thy son, thine only son Isaac, whom thou lovest, and get thee unto the land of
Moriah, and offer him there for a burnt-offering upon one of the mountains which I will tell thee of"

(Gen. 22:1, 2). Ishmael is not offered, but cast out. Isaac is to be offered up as a sacrifice. This is
indeed that cross of Christ, whereby the world is crucified unto us, and we unto the world; the
surrender of that meek life in us, which has been formed by divine power out of faith's nothingness,

the special offering of those in whom this Son is come, and who, "if sons, are heirs, if so be that
they suffer with Him, that they may also be glorified together" (Rom. 8:17); a view of the cross
much more inward than any known before, so much deeper and nearer to us than Abel's lamb, or

Noah's tree which takes us through the waters, that to some it seems to be almost another thing,
while yet it is the self-same cross, only now apprehended far more inwardly.

And first to mark Abraham's part in this scene, that is, the part which the spirit of faith takes in this

sacrifice. Isaac yields himself, but it is of Abraham God asks him. Abraham it is who girds the ass,
and cleaves the wood, and gives up his Isaac, when the Lord requires the sacrifice. For it is faith
which gives up the life it has produced to Him by whose strength it has produced it. The Lord

would shew how He can fill the heart; how after the flesh and world are left, faith can, if only He
remains to it, give up His gifts also, and again be nothing that God may be all, assured that in being
nothing it shall obtain all things.

This is the trial here. Can faith give up that much loved life, that son so long waited for, of whom it
had been said, "In Isaac shall thy seed be called." It is not to leave this or that outward thing; -- this
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was done long ago, when we came out of Ur of the Chaldees; -- it is not the trial of weary
pilgrimage, wandering from day to day without a certain dwelling place; it is not even the giving up

of Hagar's son, the fruit of our own energy, to which our God now summons us. It is nothing less
than to give up that life, to which all God's promises have so long directed us, -- which He has
given to be our joy, and from which He Himself has bid us expect such blessings, not to ourselves

only, but to others, -- in the assurance that as He gave it at the first, He will, though now He seems
to take it from us, give it back again. Faith therefore shrinks not even here, but binds its own fruit,
and gives it back to God, accounting that He, who can raise up the dead, will restore the precious

life which He first quickened out of our barrenness.

To do this, Abraham leaves his servants and the ass (Gen. 22:5), even as faith, when it is tried,
leaves behind it all those thoughts, which, like the servants, by their presence, might oppose the

sacrifice. (Note: Chrysostom thus comments on this: -- "Suffer not aught of worldly thoughts to
occupy thy soul then. Bethink thee that Abraham also, when offering this sacrifice, suffered nor
wife, nor servant, nor any other to be present. Neither then do thou suffer any of thy slavish and

ignoble passions to be present with thee; but go up alone into the mountain where he went up; and
should any such thoughts attempt to go up with thee, command them with authority, and say, 'Sit ye
here, and I and the lad will worship and return to you.' And leaving the ass and the servants below,
and whatever is void of reason and sense, go up, taking with thee what is reasonable," &c. Hom. v.

on 2 Cor. 2:17, p. 74 of the Oxford Translation.) Thus it travels on to Mount Moriah, that is to
ground chosen of God, (Note: Moriah means "chosen of God." Heb. moriyah [H4179], a
contraction for mareh yahh [H4758 H3050]. It was in after times the site of the temple. 2 Chron.

3:1.) for faith dares not choose its own crosses, or where or when it will endure suffering. But if in
the journey of life trial is appointed, so grievous as to threaten to crush that inward life which is so
precious to us, -- be the trial what it may, pain, contempt, or misrepresentation, or, what is far more

trying to the elect, confusion of soul, inward distraction, desolation, darkness, -- whatever it be, if it
be God-appointed, let us go onward, the spirit of sonship shall not perish. But let us take heed that
we are not on self-chosen ground. Self-chosen penances, self-inflicted pains, are not the sacrifice

faith offers upon Mount Moriah; rather do they savour of horrid Moloch, to whom even Solomon
may bow, but whose worship is abomination. Great as those sacrifices may seem which are
imposed by self-will, much more precious are those which God calls us to. One day in which we
yield our will to Him is of more value than years of toiling self-will. Such yieldings of our will are

safe. The life which has sprung from faith cannot perish thus.

For Isaac does not perish here. Being lifted up, he is, as Paul says, "received back again" (Gen.

22:12; Heb. 11:19). The spirit of sonship does not die: having been bound upon the altar, it is
brought back again, as from the dead, with greatly increased blessedness. This is that inward death
and resurrection, which all who possess the spirit of sonship must know in due time; to be offered

up, and yet to live; to lose our life, and yet to keep it. Thus are we crucified with Christ,
nevertheless we live, yet not we, but Christ liveth in us. We bear about in the body the dying of the
Lord, that the life also of Jesus may be made manifest in our mortal bodies. We come back to walk
awhile with them who tarry with the ass, and have never reached to Mount Moriah, in the

knowledge of that, of which those who have so tarried may indeed hear, and even speak about, but
have never realised; as men who have endured a real death, and who by it have learned to judge all
things here in the light of heaven.
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Isaac, though offered, does not die; but something does die there on Mount Moriah. A ram is
caught and offered there, and Abraham calls the name of the place Jehovah Jireh (Gen. 22:13, 14).
These beasts figure, as we have already seen, the different animal faculties and powers, which are
implanted in the creature; against some of which the inward man has to fight, while others may be in

measure tamed and made subservient; either, as the ass, to bear the man upon his way, or, as the
ox or lamb, to pour out their blood in sacrifice. Of those whose blood is accepted of God, there
are some which at times we find it hard to capture. Many a mere animal desire, which we would

fain catch and bind, escapes us, even though we pursue it, till, having laid our Isaac on the altar of
the Lord, the animal hitherto uncaught is suddenly placed within our reach. Then is it caught and
bound by faith; then is it slain, and with joy we say, Jehovah Jireh. "In the mount of the Lord it shall

be seen." Now we know that the sacrifice of our Isaac shall not destroy this meek life. What is
animal only dies. The man, God's image in us, is not only unhurt, but receives yet more blessing.

And what blessing! "Our light affliction, which is but for a moment, worketh out for us a far more

exceeding and eternal weight of glory" (2 Cor. 4:17). For "the angel of the Lord called unto
Abraham out of heaven the second time, and said, By myself have I sworn, saith the Lord, for
because thou hast done this, and hast not withheld thy son, thine only son, that in blessing I will

bless thee, and in multiplying I will multiply thy seed as the stars of heaven and as the sand which is
on the sea-shore, and thy seed shall possess the gate of his enemies" (Gen. 22:15-17). Oh, what a
gate there is within, held long by our adversary! But the seed of faith shall henceforth keep it, and

the enemy be driven out. "And in thy seed shall all nations be blessed." The whole creature shall be
a gainer by Isaac's sacrifice. His birth brought blessing to the Philistines' land. His offering shall be
felt even beyond Jordan. For the promise is that many far off shall be blessed in him; and lo! at
once others are fruitful and blessed in him. So we read, "It came to pass that after these things it

was told Abraham, Behold, Milcah, she also hath borne children to thy brother Nahor" (Gen.
22:20-24). I do not doubt that this increase of Nahor's line is recorded here as the commencing
fulfillment of the Lord's promise. For I know that faith cannot offer thus without great blessing

coming through it on the other and lower faculties of the regenerate soul. Not even the beasts shall
be barren, for God hath said, "If ye hearken to these judgments, there shall not be male or female
barren among you, or among your cattle" (Deut. 7:14; Exod. 23:26). The inward life shall radiate to

that which is without, and even the outward man be a gainer through the grace of the spirit.

------------

Such is the scene within. The other fulfilments of it are well known. In the outward kingdom of the
visible Church, the sons of God have laid down their lives, not to perish, but to live a higher life.

Not only have God's sons lived in spite of sacrifice, but great fruit has thence been found, even
among those who before this were barren and scarcely knew God. Need I trace the same act in a
higher sphere as fulfilled in Him, who above all others was the well-beloved Son. (Note: This view

of Isaac's sacrifice is common to nearly all the Fathers. Augustine continually alludes to it - Contra
Maximin. Arian. l. ii. c. 26, § 7, and De Civit. l. xvi. c. 32. So too Tertullian, Adv. Jud. c. 11;
Origen, Hom. viii. in Gen.; Ambrose, De Abr. l. i. c. 8, § 71 and 72; and others.) This view, as
indeed the dispensational fulfilment throughout all Genesis, leads us to considerations full of deepest

mystery, when we see that God Himself has sacrificed, and that not a mere creature, but His Only-
begotten Son. How the sacrifice of Christ in us, when we reach to know the spirit of sonship and its
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offering, is but the reflection and result of the same thing in God, -- how the path of saints is
therefore God's own path, and their ways a feeble shadow of His ways, -- how every good thing in

us is but His work, who, being the living and unchanging God, repeats His ways and works of love
on every platform, and who, because He is love, cannot but sacrifice, for love involves sacrifice in
its very nature, and God is love, -- in a word, how the patriarchal lives, figuring the divine life in
man, figure the life of God Himself, Father, Son, and Holy Ghost, -- may be seen in the sanctuary,

but cannot well be spoken of in an evil world and by such poor tongues as ours. Blessed be His
glorious name for ever. We can at least fall down and adore Him for His unutterable love, assured
that the whole earth shall be filled with His glory. Amen, and Amen.

And may He give unto us to know yet more the power of Christ's resurrection through fellowship of
His sufferings. Then shall these things be seen in us also. The world indeed will not know us, "for it

knew Him not;" yet shall it be blessed and made fruitful by our sacrifice. Like the sun, then, far
greater than we seem to men, let us shine on, though others here, deceived in us as in the light of
heaven, know not our true greatness.

III. -- SARAH'S DEATH AND ISAAC'S UNION WITH REBEKAH

Chapters 23 and 24

THE stage now reached, though fulfilled in the inward life of all in whom the spirit of sonship has

been offered as a sacrifice, is one hard to describe, partly because of our very imperfect
apprehension of what is wrought within, but more because we lack words to express even what we
see and feel of these mysteries. Even in the outward world every day we are discovering our need

of new words to describe what we apprehend of its powers and agencies, and are slowly labelling
as best we can its phenomena, of which after all we know next to nothing. In our outward birth and
growth too there are countless things, not only unknown, but unspeakable. How much more,
therefore, must we expect to find ourselves unable to describe what is done in the inward world

and in the development of the spiritual man. For we want not only heavenly eyes and ears, but a
heavenly language for heavenly facts. Nevertheless some things may be said "in part," respecting the
fact so fully figured here; for "we know in part, and prophesy in part;" but even this part will shew

some of the depths and lengths of the work of our sanctification.

To trace it then within. We have here the death of one woman and the introduction of another into

the elect house. Sarah dies, and Rebekah is sought and brought into Sarah's tent, and becomes
Isaac's wife (Gen. 23:2; 24:67). Men are always certain minds: the women, the affections, more
vaguely the principles, with which they are allied; (Note: To avoid repetition, I refer to what has
been already said respecting the typical force of "the woman." I feel how much our present

imperfect terminology hinders the exact expression of the full meaning here.) for our principles are
what our affections are; hence we are not wrong, as we see in Hagar and Sarah, in saying that the
women figure certain truths. Now Isaac is the spirit of sonship in us: Rebekah, that affection or

principle by embracing which this spirit in us becomes fruitful. This scene therefore represents those
experiences and exercises of soul which precede and lead to the union of the spirit of sonship with
that inward affection or principle of truth by which it bears fruit. The figure here perhaps will be best

expressed, if in these brief and imperfect notes I speak of the women simply as certain truths. Truth
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comes successively or by degrees; in forms, and in successive forms, suited to the form of that elect

spirit to which it is to be united. Thus new principles, or rather fresh forms embodying the same
principles, are taken into union by the various forms of the elect spirit, at the successive stages of its
development. The form of truth answers to the spirit which receives it; and thus truth substantially

the same continually puts on fresh appearances. Truth cannot differ from itself; but as the same elect
spirit at different stages takes different forms, so the truth which is embraced by that elect at
different stages is seen in different forms also. It dies out in one form and lives in another, and yet all

the forms may live to God. For as He is the God of Abraham, and Isaac, and Jacob, and not the
God of the dead, but of the living, so is He the God of Sarah and Rebekah and Rachel also, for all
in spirit live to Him. Sarah's outward form may die, and as an outward form the truth she figures
may die also, but death only gives to the spirit greater liberty, so that her death sets forth the greater

spiritualising, even through the destruction of its outward form, of that truth or affection which she
represents. (Note: Gregory the Great alludes to this -- Moral. in Job, l. vi. c. 37, § 56.) And then
another form of truth is found, suited to the advancing development of the elect spirit, that is, to

Isaac. And thus the elect who as the spirit of faith is joined to truth under the Sarah form, when
Abraham is old, when faith is matured, at the next stage as the spirit of sonship is united to
Rebekah, not another truth, but another form of it.

In this scene we are shewn how this truth is brought into union with that spirit which is already
waiting for it. It is not done without much inward exercise. For every truth is at first more in
connection with the natural than with the spiritual man; just as Rebekah was in Laban's house in

Mesopotamia, midway between the Tigris and Euphrates. Thus at first each truth is in the memory,
in the land between Euphrates and Tigris, that is, between the channels of reasoning and of
testimony; (Note: Respecting these rivers, see on chap. 2 above.) and while there it dwells in

Laban's house, in the sphere of our outward and natural man. Here it cannot be fruitful with Isaac.
Truth therefore needs to be carried hence, and conveyed more towards the interior or inward
spiritual man; where, united to the true life in us, it may become fruitful and produce fresh forms of

life. All that hinders this, -- how Laban strives to prevent Rebekah's departure out of Mesopotamia,
-- how the outward man in various ways holds truths, and would hinder their passing from the
sphere of the outward into that of the inward man, -- cannot be told, though it is fulfilled every day.
The spiritual man may discern within him something of the process; but words are wanting to tell it

aright, and not less hearers who could profit by it.

I therefore turn to trace this scene, as it is fulfilled on the wider platform of an age or dispensation.

The work is one; but some will see it without, whose eyes are not opened to understand it as it is
fulfilled within them.

In this view Isaac is that Son who was born contrary to nature, and mocked, and offered up: who

yet was brought back as from the dead, at whose coming the bond-maid's seed were cast out, and
a covenant of peace made with the Gentiles. This is the Heir for whom the Bride is sought by
Abraham's servant out of a far country.

In this servant who is sent to seek the Bride, we have the figure of the faithful ministers of the house
of faith. (Note: This outward fulfilment is much enlarged on by the Fathers. Gregory the Great,

Apud Paterium, super Gen. l. i. c. 53. So too Origen at great length, Hom. x. in Gen. So
Augustine, Serm. de Temp. 75. (al. App. 8.)) His commission is to go into that land whence
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Abraham had been called, and thence to bring a bride. This is one end of service here, not only to
serve within the house of faith, but at the Master's command to go down among those who are afar
off, to gain some of then. But the servant doubts and declares his fears, -- "Peradventure the

woman will not be willing to follow me" (Gen. 24:5); even as faithful servants yet at times will
question whether their service will effect anything. To which the Master answers again foretelling
both the company His servants shall have on their journey, and the result also, saying, "The Lord

God of heaven, even He shall send His angel before thee, and thou shalt take a wife unto my Son
from thence;" and then, lest the servant shrink from the responsibility, bidding him only to go and
deliver his message; -- "then shalt thou be clear." And surely many a servant's heart might fail, did

he not know that obedience, not success, is that for which the Master holds him answerable.

The servant's equipment is then described. "He took ten camels of his master, and of all the goods
of his master in his hand he took something" (Gen. 24:10). (Note: I follow the rendering of the

LXX. and Vulgate here, which seems to be the most correct. See Greg. M. apud Pater. in Gen. l.
i. c. 53.) He does not start unprovided with means, or lacking precious credentials to witness of his
master's wealth; nor does he take the jewels of the house of faith alone, but rough things also, suited

to the desert land through which he is to pass, to bear these good things safely. These camels
within, as we have seen, figure certain animal powers or emotions; outwardly, therefore, they are
that form which is the expression of these emotions; just as the bride, who within represents certain

principles, outwardly is that form which embodies these principles, that is, the Church. Thus do
faithful servants yet go forth, taking of the things of Christ, to shew them to those who are afar off;
content to use rough means, like the unclean camels here, to come to those, who, because they are
yet in outward things, could not be reached otherwise. (Note: The camel was one of the "unclean"

beasts. Lev. 11:4. Gregory the Great goes at length into the import of this, Moral. in Job, l. i. c.
28, § 40.) Some vain servants will not use camels, shewing that they are not wise, even if they are
faithful; for without these they do not reach outward men; unlike to Abraham's servant here, unlike

to Paul, who was "all things to all men to gain some of them" (1 Cor. 9:20-23), who used all he
had, rough things as well as smooth, sometimes speaking "as a fool" (1 Cor. 3:3; 2 Cor. 11:21, 23),
and sometimes spiritually, because he really yearned for souls, and was full of true knowledge of the

love of the Master's heart. To him "nothing was common or unclean" (Acts 10:15, 28); for "to the
pure all things are pure" (Titus 1:15, 16).

Thus equipped, the servant goes to that land, between Tigris and Euphrates, whence the elect had

come forth. We read that "he arose and went," -- brief words, marking the zeal and promptness of
his obedience. Then, having reached the city of Nahor, he prepares to fulfil his work and deliver the
message, with which he is entrusted. First he prays: -- "And he said, O Lord God of my master, I

pray Thee send me good speed to-day, and shew kindness unto my master Abraham" (Gen.
24:12). Whilst he is praying, one comes out of the city to the place where he is standing. To her he
speaks words, on which he has already asked God's blessing. Then finding such a response from

the damsel as he had asked for, he again worships, bowing his head, and blessing his master's God.
Then, when he comes to the house of the desired bride, he will not eat till he tells his tale: -- "There
was set meat before him, but he said, I will not eat, till I have told my errand." So he opens his
mouth, and tells of his master, his glory and greatness, and how he seeks a wife out of this distant

land (Gen. 24:33-49). Who cannot see true service here, beginning with prayer, not for its own so
much as for its master's sake, that kindness may be shewn to the absent lord, and not resting till its
work is done, and it has uttered something of all his glory; how "He is become great, and has
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flocks, and herds, and silver, and gold, and men-servants, and maid-servants, and camels, and

asses." Thus of old did faithful servants toil, and verily blessed are such servants.

And now to look at the Bride who is thus sought. She is one of Abraham's natural kindred, not a
Canaanite, but of the same family as Isaac has sprung from; only that she is yet in Mesopotamia,

and he in the land beyond Jordan (Gen. 24:3, 4). Further, she is an "appointed" person. Twice is it
repeated that the woman is not chosen of man, but "the one whom the Lord hath appointed out for
his servant Isaac" (Gen. 24:14, 44).

All this is true of the true Bride elect. Is she not of the same family as Isaac, and also elect
according to God's foreknowledge for Him? "Forasmuch as the children were partakers of flesh
and blood, He also Himself took part of the same; for verily He took not on Him the nature of

angels, but He took on Him the seed of Abraham" (Heb. 2:14, 16). And as such, He seeks His
bride not from angels, the spirits beyond Jordan, but from among the dwellers here. Though Himself
brought nigh, He forgets not those far off; and out of them His bride is chosen for Him.

The servant finds her at a well (Gen. 24:13). It is while drawing water that she first hears of Isaac.
So with many others. Jacob finds his bride, Moses also, by a well, where they had come to draw

water (Gen. 29:2-10; Exod. 2:15, 16). Rebekah not only first hears of Isaac, she also first sees
him, by a well, "by the well Lahai-roi" (Gen. 24:62). By no chance are the wives found by wells of
water. By no chance did Christ "sit thus upon a well" (John 4:6). Surely if we have been "betrothed
in righteousness" (Hos. 2:19), it was by wells of water that the Lord's servant met us. For

"understanding is a well of life to him that hath it" (Prov. 16:22), and what are means of grace but
wells also. We may indeed sit by these wells in vain. Like mocking Ishmael, we may lie close
beside them, and yet see no water. But the soul which daily comes to draw, which comes empty,

saying, "My soul is athirst," and is exercised to draw and carry home a full vessel, which desires
unasked to make others around who seem in need partakers of the same, and freely gives it them, -
- such a one, like Rebekah, will find by the waters a guide to lead her to purer and better lands;

while those who draw not will scarcely meet him who comes to tell of a lord who waits to receive a
stranger.

And indeed it is by her use of this well, that the servant recognises the person whom he is in search

of. For the mark, by which he was to know the bride elect, was, that when he asked for drink, she
should give it, and then shew her interest in him by caring for his camels (Gen. 24:14, 18, 19).
(Note: Greg. M. apud Pater. in Gen. l. i. c. 53.) True servants, even as their Lord, who said,

"Give me to drink" (John 4:7, 10), like Him, asking something only to give back better things, yet
appear at first to come to ask more than to give. We do not see when first they speak that they are
givers. But souls who will respond to the claim of love made on them, and are prompt in their

attention to the rough and outward things of Abraham's servant, (for all are busy with the "camels"
before they see the "jewels,") shall ere long see the ear-rings and bracelets also, and be decked,
though yet in the far country, with some of the precious things of Abraham's house.

So we read, "Then the man took a golden ear-ring, and two bracelets, and he put the ear-ring on
her face, and the bracelets on her hands" (Gen. 24:22, 47). What are these but the precious things
of faith, "more precious than of gold which perisheth," brighter than outward pearls or costly array,

"the ornament of a meek and quiet spirit, which is of great price" (1 Pet. 1:7; 3:4). And this is "put
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upon the hands," as well as "in the ears." True ministry does not leave the hands of the elect without
some fit ornament. Not content only to fill the ears, it seeks to occupy the hands also with
something not less valuable. (Note: Ambros. de Abr. l. i. c. 9, § 89. So too Greg. M. ubi supra.)

At this stage the bride receives but one ear-ring and two bracelets. After this, when the damsel is
already given to him, the servant puts, not one jewel only, but many "precious things of silver and of
gold and of fine raiment" upon her (Gen. 24:53). For there is growth in grace, and "to him that hath

shall be given," and she that hath received an ear-ring by the well shall, if she will follow towards
Canaan, receive yet more an hundredfold.

This done, she is led to confess who she is. When Isaac's jewels are on her, she says, "I am the

daughter of Bethuel, the son of Milcah, which she bare unto Nahor" (Gen. 24:24). Not before she
is adorned does she utter this. So now. A confession there must be from us, -- the servant looks for
it, -- that the bride acknowledge she is one of a fallen people, from whom the seed for God has

been separated. But this is not drawn from her until she has received pledges that she is an object
of love, and possesses earnests of that to which she is appointed.

After which she declares that she and her house are able and willing to receive the messenger. He

said, "Tell me, I pray thee, is there room for us? And she said, We have room enough for thee to
lodge in" (Gen. 24:23, 25). (Note: Greg. M. ubi supra.) How many, if questioned, "Is there room
enough?" must confess, if they spake truly, "We have no room; my father's house, the outward man,

is filled up with other things." Like that church at whose door the Master stands, which, thinking
itself rich and increased with goods, cares not to open to Him, how many, filled up with self, have
no room to receive Him who seeks to lead them heavenward. Not so the soul which has Isaac's

bracelets upon her. She has received the gift; she cannot reject him by whom the gift has come.

Then "she runs and tells them of her mother's house, saying, Thus and thus spake the man unto me"
(Gen. 24:28, 30). Not content to have received some good thing herself, she tells others, nay, she

"runs" to tell them. Those who have received of the Lord's good things cannot keep silence. They
must run and tell others among whom they dwell the good tidings. There may indeed be a speaking
about the Lord without grace. Not only are there hearers, but talkers also, who are not doers. But

where the heart is full, it must unburden itself, and make others partakers with it, "for out of the
abundance of the heart the mouth speaketh."

And now the bride is yet more adorned, not as at first with a single ear-ring or a single bracelet for

each hand. Now the servant puts much more on her, "jewels of silver and gold," and (what has not
yet been mentioned) "fine raiment" also (Gen. 24:53). "To her was granted to be arrayed in fine
linen; for the fine linen is the righteousness of saints" (Rev. 19:8). So again it is said, "Hearken, O

daughter, and consider; forget also thine own people and thy father's house: so shall the King
greatly desire thy beauty; for He is thy Lord, and worship thou Him. She shall be brought unto the
King in raiment of needle-work; the virgins, her companions that follow her, shall be brought unto

thee" (Psalm 45:10, 11, 14). Raiment, as being that which first meets the eye, and also a sign of our
station and employments, represents our habits here. Indeed "habit" is but dress. Here the dress is
one marked by great costliness, -- "clothing of gold, with raiment of needle-work." And the "fine

linen" yet is "raiment of needle-work," wrought "on both sides," with countless stitches, each in itself
almost invisible, by which, stitch on stitch, the work is wrought out, until it displays that pattern
which pleases the master's eye. This now is put upon the bride, while "her brother and mother also
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receive precious things," (Note: Greg. M. ubi supra.) for the world too profit by the Church's call,
though they will not leave their Mesopotamia to find a better land.

One thing yet remains to be done. The bride must leave her kindred and father's house. The servant
came, not to make his home there, but to take some from that far country to share in Isaac's lot.

But the bride has friends who would delay her going, saying, "Let her abide with us, at least a few
days," -- brothers, who, though they welcomed the messenger, would yet keep him in that land
where they will continue to live, and where they die" (Gen. 24:54-58). But the servant cannot stay.

Then they say, "We will call the damsel, and inquire at her mouth. And they said unto her, Wilt thou
go with this man? And she said, I will go." By the well she could not have said all this. She did not
say it even when the first jewels were put upon her. But now she has heard of the glory of her lord,
and that he waits for her, and, spite of flesh and blood and its hindrances, she says, "I will go."

Nor are these vain words. "She arose, and her damsels, and they rode upon the camels," -- for she
too must use a camel yet, though she shall surely "light off it when she beholds Isaac" (Gen. 24:61,

64). Thus "she followed the man." But the rough things which bear her shall soon be changed for
the heart of Isaac and the secret of his tabernacle. O blessed day! Then indeed all the tears, and
sufferings, and labours, which must be travelled through, shall seem as a dream, not worthy to be
compared with the glory that shall be revealed in us. O Lord, Thou hast called us to this end. Keep

us as Thine own, unspotted from the world, till we are for ever with Thee. Amen.

IV. -- KETURAH, AND ISAAC AT LAHAI-ROI

Chapter 25:1-11

AT this point Abraham takes another wife. Here, as throughout, every fact and word presents the
exactest figure of that which is wrought within at this stage of man's development. But before we

come to this, let us recall one peculiarity of that development.

I allude to this, that as our inward life changes its form at every fresh stage, -- from Adam to Abel,
then from Seth to Noah, then to Abraham, and from him to Isaac and other sons, -- so the truth

embraced at each successive stage differs in form according to the varying form of the elect spirit
which embraces it. Sarah is Abraham's wife; in other words, the spirit of faith lays hold of truth
under the Sarah form, that is, the promise; but the spirit of sonship loves another form of the same,

as we read, "Isaac took Rebekah, and brought her into Sarah's tent, and she became his wife, and
he loved her" (Gen 24:67). (Note: See above what has been said on this subject, on chap. 23.)

But there is more than this; for faith not only embraces truth under a form somewhat different from
that which the spirit of sonship apprehends; but the spirit of faith itself, as it fulfils its course, lays
hold of several different principles. Isaac has but one wife; as in us the spirit of sonship never
embraces any but the one true principle of the New Covenant. But Abraham and Jacob each have

more. For faith at first takes law, hoping thereby to be fruitful in its own strength; (Note: See above,
on chap. 16.) while Jacob or service, as we shall see, though wishing only to have the spiritual, finds
that it has unintentionally embraced that which is first and natural. (Note: See below, on chap. 29.)
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The stage we now have reached is marked by Abraham taking another wife. We read, "Then again
Abraham took a wife, and her name was Keturah; and she bare him Zimran, and Jokshan, and
Medan, and Midian, and Ishbak, and Shuah" (Gen. 25:1, 2). Now, after Sarah's death, that is, after
the form in which we have first embraced the New Covenant as a form is dead, for it yet lives in

spirit; -- when we see that forms of truth, even the best, are given to serve us for a season, and then
as forms to pass away; -- when this is not only believed but known, and a new form of truth, suited
to the growing spirit of sonship, is found and loved by it; -- at this point Abraham takes another

wife: that spirit of faith, so long without fruit, which in its haste tried law, and "when as good as
dead" begot the seed of promise out of the barren free-woman, now takes another form of truth, by
which it rapidly produces many sons. The question is, What form of truth? What principle is it that

Keturah represents?

Now, though we have not an Apostle's word to tell us, as in the case of Hagar and Sarah, the
spiritual import of this third wife, we have or may have, if we will wait, that same Teacher, even the

Spirit, which was in saints of old; for the Light of their light remains undimmed, nearer to us than its
most faithful witnesses, soon to shine, (Is not the morn already breaking?) not upon a few, but over
the whole earth. Of course, if a soul though elect has reached only to the Noah stage, this scene will

not be understood. Even though Abram lives in us, if we are only now leaving Ur of the Chaldees, -
- if Terah is with us, -- if the bond-maid is not gone, -- nay more, if Sarah yet is in the flesh, --
Keturah cannot be known, for she only comes when Sarah as an outward form has passed away.

But if this is done, then Keturah will come; and indeed has come in thousands who are fruitful by
her in spirit, though in their understanding they do not know her name.

For Keturah is that practical truth, which, neither law nor promise, neither bond-maid nor free-

woman, succeeds to both at this stage of faith's life, when the truth which Sarah represents has
passed from an outward form into a higher state. St. Paul's epistles are full of Keturah. All those
exhortations which are not mere law, and which as clearly are not the promise, though they are

meant to follow it, are this third wife, given to be embraced by those in whom Sarah or the New
Covenant has already borne fruit. But this sort of truth does not attract the believer, until Sarah
passes into a higher sphere. Then we take Keturah to wife. She is, as her name imports, a "savour

of a sweet smell." (Note: Heb. qeturah [H6989], incense. Compare this with what St. Paul says of
practical truth, Phil. 4:18, and Heb. 13:16. Origen, having argued that some mystery must be hid
under this union of Abraham with Keturah, -- first, from the fact, that he who was "as good as
dead" in his hundredth year, now at a hundred and thirty-seven begets many sons; secondly, from

the analogy of the other two wives, both of whom, according to St. Paul, were certain principles;
thirdly, because he who marries truth, though it may die out in one form, will always hold it in
another; in which sort of marriage the older we are the more fruit we may bear, as Abraham here

did, -- then defines what principles Keturah represents. -- Hom. xi. in Gen.) And her fruits are
sweet to God and man, though, like Midian, they may soon be corrupted and even oppose the
chosen line. How many lovely fruits have there been borne, the offspring of faith, and that not by

law, but by the precious truth which Keturah represents, -- fruits of ascetic life, which have proved
in the event to be prejudicial, or at least opposed, to the highest inward life. Indeed the word
"ascetic" means in itself simply practical. (Note: Grk., asketikos.) Its conventional sense declares

the common end of such efforts, answering exactly to the course and destiny of Keturah's sons.
(Note: See Numb. 25:16, 17, and Judges 6:1, 2, for examples of the way in which Midian, one of
Keturah's sons, may injure and oppress the elect seed.) Such fruits, sweet as they are, one and all
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are liable to rapid deterioration. They possess indeed some of the good things of faith (Gen. 25:6),
but from the first they are distinguished by faith from the spirit of sonship, which is the true heir.

Isaac is not Keturah's son. Sonship is not of law, nor of that practical truth, which, though not law,
is somewhat akin to it. Sonship will no more come of these than figs will grow from slips of myrtle,
or vines from planting acorns. Yet Keturah's sons, like oaks and myrtles, are lovely too, and,

pleasant in their season, though they cannot inherit all Abraham's good things.

"Then Abraham gave up the ghost and died" (Gen. 25:8). The spirit of faith, like that truth which it
has so long been united to, now passes away as an outward form from forms, to live as a spirit with

God who is a Spirit. Isaac now succeeds to Abraham's place. The form, in which the elect life
henceforth shews itself, is not faith so much as understanding, for the spirit of sonship is also a spirit
of understanding. He, in whom it lives, not only believes, but to faith has added knowledge and

intelligence, even "the mind of Christ." For when Isaac is come, we are no more under the
schoolmaster, as servants or children not knowing a father's will; but as sons, and because we are
sons, are led in the spirit of sonship into all knowledge and spiritual understanding, even to the full

assurance of understanding in the acknowledgment of the mystery of God the Father and of Christ
(Col. 2:2). Up to this point, though the spirit of sonship has come, it has been comparatively feeble,
and faith has been the ruling life. But now faith is no more in the flesh, but is changed from an earthly
form into a spirit. Isaac therefore takes Abraham's place; that is, faith is succeeded in our souls by

spiritual understanding, which like Isaac inherits all Abraham's wealth, and is his heir, possessing all
the riches of true faith (Gen. 25:5). I feel how little words can express the spiritual reality
represented here. Those only who know the blessed fact within will be able really to see the force

of Abraham's death and Isaac's succession to all his goods; faith now lost in sight, while in its place
the spirit of understanding, which is the spirit of sonship, inherits the things of faith. (Note: Saints of
old spoke much of this. They may seem at times to have drawn the line too widely between pistis

[G4102] and gnosis [G1108], and pistikos and gnostikos; but there is important truth in the
distinction. That we know so little of faith changing to knowledge, shews where we are. See John
8:31, 32, where our Lord promises to "those who believed on Him," that "if they would continue in
His word, they should know the truth, and the truth should make them free." Compare also St.

Paul's faith in Christ dead and risen again, 1 Cor. 15:3, 4, with his longing desire "to know Him,
and the power of His resurrection," Phil. 3:10; and his prayer for those of whose "faith he had
heard," that "the Father of glory would give them the spirit of wisdom and revelation in the

knowledge of Him," &c. Eph. 1:15, 17, 18. See also 1 Cor. 2:5, 6. Those who wish to consult the
Fathers will find some striking thoughts on this subject, Clem. Alex. Strom. l. vi. c. 9, and l. vii. c.
10, and Origen. in Job, t. xix. pp. 263, 264. Ed. Huet.)

Soon Isaac has even more. "It came to pass after the death of Abraham, that God blessed his son
Isaac." If we ask, How? we are told only this, that "he dwelt by the well Lahai-roi" (Gen. 25:11):
this was his blessing. And this is a blessing yet. To us few blessings would be greater than a spiritual

dwelling by this same living well. Lahai-roi means "the life of vision." (Note: So Gesenius and others
translate the name. The LXX. render it to phrear tes horaseos, "the well of vision." I may add
that, in Gen. 16:13, 14, where the name first occurs, the true translation in verse 13 seems to be, --

"Have I even seen, (i.e. have I my sight preserved,) after my vision?" Therefore the well was called
Beer-Lahai-roi, "the well of the life of vision;" because here life was preserved after seeing the
angel of the Lord.) It was the place where life and vision were preserved after the angel of the Lord

had spoken and revealed himself. It figures that depth of the word, into which we drink, when "the
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well of the living and seeing," that is the spiritual sense, is really opened to us. (Note: Greg. M.

apud Paterium, l. i. supr. Gen. c. 53; Orig. Hom. xi. in Gen.) Nature cares not to drink of such a
spring. The waters are too deep for the carnal, who, if they see them, only wonder and pass on.
But Isaac loves the well. In his eyes it is not his least blessing, that he may dwell and drink here.

Blessed it is, like Abraham, to dwell at Bethel and Hebron, by faith to rest in worship and happy
fellowship. Blessed is it to see Salem and her king; in peace to eat the holy bread and wine. Blessed
is it to know Beer-sheba, the well of the oath; to drink the refreshing streams which the word of the

covenant makes to flow around us. But more blessed far is Beer-Lahai-roi, the well of the life of
vision, where we learn to live among and see unseen things. None dwell here but the pure in heart.
None else see God, or the hidden things of God. Others will see the world, or themselves, or their
own or others' sins, or even certain doctrines. But the "pure in heart see God" (Matt. 5:8); and

there, beholding His glory, are changed step by step into His image, to see as He sees things which
eye hath not seen, even the things which the Spirit reveals to them who walk with God. O Lord,
give unto me thus to dwell at Lahai-roi; to know yet more and more of this blessed life of vision; not

only to visit the well, and depart, but, like Isaac, to abide and learn there, until in Thy presence, still
blessed in Thee, this "life of vision" shall be mine for evermore.

------------

Such is this scene within. Like all the rest it has its fulfilments in the outward world, and in the

dispensations also.

Outwardly, Abraham here represents men of faith, now matured and richly blessed: Keturah's sons,

those children of faith whose spiritual life has sprung out of the affection of practical truth, rather
than out of either law or promise. Such souls, the distinctive mark of whose life is a peculiar
reverence for religious practices tending to asceticism, will in the next generation shew marks of
deterioration, in a greater zeal for what is outward than for what is truly spiritual; and become, like

Midian, snares to Israel (Numb. 25:17, 18), though a Moses may find a wife there (Exod. 2:15, 16,
21), and a Jethro of this seed be "for eyes" to the elect, when they come into the wilderness (Exod.
18:1, 24; Numb. 10:29-32). But they are not the chosen heirs. Sarah's sons, the children of

promise, are the seed which shall inherit all things.

In the dispensations also this scene is fulfilled. When Sarah, that is, the Gospel dispensation, has,

even as Hagar or law, run its full course; when the marriage of the Bride is come; then appears not
only one seed or son in Abraham's house, but many seeds. So shall it be when the Son obtains His
rights; when faith is changed to sight, and the children of the promise are blessed, and know the life
of vision; while others, born after the marriage of the Bride, are witnesses that in Abraham all

nations shall be blessed. Then not only shall the favoured "vine and fig-tree" be glad, but "the field
shall be joyful, and all that is therein: then shall all the trees of the wood rejoice before the Lord;"
(though the vine still differ from the oak, and the fig and olive from the pine-tree;) "for He cometh,

for He cometh to judge the earth: He shall judge the world with righteousness, and the people with
His truth" (Psalm 96:12, 13).

When that day dawns, may we be with that Son, whom the Father hath appointed Heir of all things,
to share His joys, blessed not only by Him, but with Him, drinking of the water of life, "the life of
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vision," for ever. Amen.

V. -- THE TRIALS OF ISAAC RESPECTING SEED

Chapter 25:12-23

THE stage now reached is one of high blessing. Abraham no longer lives in earthly form. Faith
henceforward is no more in the flesh, but is changed from an outward form into a spirit which sees

God; while Isaac takes Abraham's place: that is, faith is succeeded in our souls by spiritual
understanding, which, like Isaac, dwells at Lahai-roi, and is Abraham's heir, possessing all the
riches of true faith. Yet even here the elect must still be tried. He desires fruit, but for long years

Rebekah is barren (Gen. 25:21). Infinite love ordains it thus for good. With such rich gifts the soul
requires some check to keep it healthy. Thus delays, which try our patience, are needful for us, as
the shade and cool of evening, which seems to stay their growth, is needful to the plants as much as

warmth and sunshine. Such delays are really rests; for unbroken joy, like constant sunshine, would
parch the spirit; while in these rests our God and Father teaches His elect their own insufficiency,
and that all their fresh springs are in Him alone.

The trial here then is again respecting fruit, and it touches Isaac both directly and indirectly. At the
very time he is lamenting his own barrenness, Ishmael, the seed of Hagar, is seen to increase
rapidly. Thus there is grief, first, from the elect's own weakness, and then, from the rapid growth of

the carnal seed; to find the fruit of the spirit so late in manifesting itself, and the fruit of the flesh so
early, strong, and numerous.

The spread of Ishmael's seed comes first; that carnal spirit, which springs from the union of faith

with law within us, begets many forms of life. "These are the generations of Ishmael, whom Hagar,
Sarah's handmaid, bare unto Abraham: these are their names, according to their generations;
Nebajoth, and Kedar, and Adbeel, and Mibsam, and Mishma, and Dumah, and Massa, Hadar,

and Tema, Jetur, Naphish, and Kedemah, twelve princes according to their nations" (Gen. 25:13-
16). Thus spreads the carnal seed. The elect, the spirit of sonship and understanding in us, may be
at Lahai-roi. Grace may have bestowed a well of vision. Instead of naked Adam, there may be the

spirit which like Isaac has offered itself to God, which is beloved and blessed of Him. Yet all this
checks not the growth of the flesh, and that even while the elect spirit in us is mourning its own
barrenness. For the fleshly seed breaks forth as it will: it has "children at its desire" (Psalm 17:14); it
"is not in trouble like other men, neither is it plagued like other men; therefore pride compasseth it

as with a chain, violence covereth it as a garment" (Psalm 73:5, 6). The sons of God must often say,
"My time is not yet, but your time is always ready" (John 7:6, 8): "we are weak, but ye are strong;
we are despised, but ye are honourable" (1 Cor. 4:10). The flesh has no such delays. It brings forth

its fruits of wrath and envy and emulation, even though the spirit dwells at Lahai-roi. And the very
grace bestowed upon the inner man seems at times only to excite the flesh to greater activity and
open opposition.

Meanwhile the spirit waits from year to year, sighing for, yet not seeing, the seed the Lord has
promised it. Isaac is sorely tried. For twenty years Rebekah, the beloved of his heart, is "barren,"
and produces no fruit (Gen. 25:21). (Note: Compare Gen. 25:20, -- "Isaac was forty years old
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when he took Rebekah to wife," with Gen. 25:26, -- "Isaac was threescore years old when she

bare Esau and Jacob.") Then, having conceived, she feels two different lives, opposing each other
within, even before they shew themselves. Thus barrenness first causes grief. That is removed. Then
fruitfulness brings with it fresh disquietude. A cross there must be, to keep us low, and to shew the

unfailing resources of God our Saviour.

Rebekah is spiritual truth. (Note: See on chap. 24.) Such truth should not only be a living and active
principle in us, but should produce other forms of life. For this end is it given. Nevertheless, for

years after sonship is mature in us, it brings forth no fruit. It rests in peace at Lahai-roi, but the new
life of service, which it should produce, is not yet manifested. Nor does Isaac feel this at first. But
Hagar's seed increase. Rebekah still has no child. Then he cries to the Lord for help, and is heard.

"The Lord was entreated of him, and Rebekah conceived seed."

So is it yet. That form of truth, which the spirit of sonship has embraced as a living principle by
which to be fruitful, lives within us for awhile before it bears fruit. But the elect still waits on God.

Faith may try carnal means, may take a Hagar: the spirit of sonship cannot do so. It may be
fruitless, but it will not embrace law. It is in itself a proof of God's almighty power. To Him
therefore it cries for strength, and Rebekah is no more barren; in God's strength she bears fruit.

But this fruitfulness has its pains also. Rebekah no sooner conceives, than she is sorely disquieted.
"The children struggled within her, and she said, If it be so, why am I thus?" (Gen. 25:22). And so

the truth which the spirit loves, when at length it labours to bring forth another life, is felt to contain
two distinct elements. Till it conceives, we do not perceive this. Nevertheless, it is so. We say of
that truth which Rebekah figures, that it is spiritual; and so it is. But we are deceived if we think that
therefore, as apprehended by us, it is unmixed and wholly free from outward things. Our

understanding can only possess forms of truth, and to these certain fallacies connected with the
senses invariably connect themselves. Hence, when at this stage the spirit in us by the truth has
begotten a new life, the inherent difference of the elements which go to form the truth makes itself

felt, even before these differing elements are distinctly developed into separate forms of outward
life. At the faith stage this is not known. But now, when the spirit of understanding is come, it is first
felt, and then its cause is understood. Happy should we be, could we bear only Jacobs; but formed

as we are, if our principles are fruitful, the seed will to the end be diverse, and inward struggling
must be the result.

Here then we learn the reason of that inward strife or conflict, which so often re-appears in the

progress of the elect spirit. The Lord Himself teaches us why it must be; at the same time promising
that the first and natural shall in the end give place to the spiritual: -- "Two nations are in thy womb,
and two manners of people shall be separated from thy bowels, and the one people shall be

stronger than the other people, and the elder shall serve the younger" (Gen. 25:23). Thus even
Isaac begets him whom God hateth, (Note: "Esau have I hated." -- Mal. 1:2, 3; Rom. 9:12, 13.)
and thus, though sonship is come, do we feel the same old contest which was waged from the

beginning, -- "the flesh lusting against the spirit, and the spirit against the flesh, so that we cannot do
the things that we would;" and this not from Hagar's seed alone, but even in the fruit of Isaac, the
true and beloved heir. So it must be while we are in this tabernacle. A seed cast into the earth
draws into union with its life the nature of the soil wherein it shoots forth. According to its soil the

selfsame plant varies its hue and form. In it is both the vegetable life, and the life's clothing, which is
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of the earth earthy. So the wind, which breathes from the south, comes mixed with odours,
testifying over what it has passed, and what it bears with it. So with the spiritual seed. The womb it
grows in is of the earth. Hence with the heavenly in us the earthy grows also. We forget this, and

therefore are troubled. But He, who hath loved us, "knoweth our frame, and remembereth that we
are dust," and will work His pleasure in us spite of that flesh, the deformity of which His indwelling
makes even more apparent. (Note: After alluding to the outward fulfilment of this scene, as one

which needed no comment, Origen then gives the inward application. -- Orig. Hom. xii. in Gen.
So too Augustin. in Psalm. cxxxvi. (E. V. 137,) § 18.)

------------

Such is the scene within. In the world without, Rebekah is that body which is formed by the truth,

that is, the true Church, whose barrenness oft-times afflicts God's sons, while Ishmael's seed, the
children of law, increase and multiply. But the true Church is fruitful through prayer. Then comes
fresh grief, to find in the same one mother a double and conflicting seed, who, like the chaff and the

wheat, though from one root and stalk, are destined to a very different end, the one to be gathered
safely into the garner, the other to be rejected and burnt up (Matt. 3:12). But the very nature of the
Church, even as of truth, whilst upon earth, involves the presence of an outer as well as an inner
element; and this, though we may not see it in the Church's constitution, (though it is there,) will

surely come out and shew itself in her double seed. (Note: Augustine often refers to this outward
fulfilment. See his comment on the words, "the fruit of the womb is His reward" in Psalm cxxvi. (E.
V. 127,) 3. See also Serm. 4, Class. i. De Jac. et Esau; and Tract. xi. § 10, in Johan. iii. 3, 4.)

What son of God has ever loved and preached the truth, without discovering ere long that from the
self-same seed, within the same household of God, proceed two diverse families; one, akin to that
part of the truth which is outward; the other, to that which is more inward and spiritual. Thus, in the

one Church two seeds grow and strive, causing no little pain to their perplexed mother. If hereby
she is led to the Lord, though perplexed, in His presence she is taught His purpose and learns to
trust in Him.

VI. -- ISAAC'S TWOFOLD SEED, THE ELDER AND THE YOUNGER

Chapter 25:24-34

TWO new forms of life now appear. Those minds, the legitimate fruit of the spirit of sonship in us,

whose mutual opposition has been felt ere they were seen, now manifestly shew themselves. There
is still a double seed, -- "two sons," -- "the elder and the younger," who shew through life their
essential unlikeness to each other, until at last the younger overcomes. These "two" at each stage

are always flesh and spirit: "that is not first which is spiritual, but that which is natural" (1 Cor.
15:46). But as we advance, and man is more and more developed, both flesh and spirit are
apprehended and shew themselves in different forms. We have seen how man becomes regenerate
man, and how regenerate man is developed into the man of faith, and again how the man of faith

through many trials is developed into man possessing the spirit of sonship and understanding. So the
flesh at each stage re-appears in some new form. Cain, Ishmael, and Esau, all are "that which is first
and natural." But in Cain we have the fleshly mind as it grows out of Adam, that is, the mere natural
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man. Ishmael is the same carnal mind, as it springs, through intercourse with law, out of a true man

of faith. Esau is this same flesh, as it grows out of one in whom the spirit of sonship lives and walks
with God. So strong is this root in us, so quick stage after stage to shew itself, not only in that which
is of the flesh, but in connection also with that which is elect and spiritual; a sad witness of the rock
whence we are hewn, and the hole of the pit whence we are digged.

In Isaac's sons, then, we see the flesh and spirit, as they grow out of one in whom the spirit of
sonship is the ruling life. Here we have the flesh at the best. Esau is in many respects lovely and

lovable; outwardly, a great advance on Cain, yet at heart still carnal, sensual, devilish. Jacob on the
other hand does not shew so well as some of the earlier forms of the elect life. For the spirit here is
not the spirit of faith or sonship, but of service, instinctively "laying hold with its hands," to bring the
natural man, or so much of it as it can win, into subjection to a higher life. In this attempt the spirit

goes through much toil, which, though in its result it advances the elect, in the performance brings to
light weaknesses which we have not seen hitherto. We do not at first know what may be brought,
not out of our flesh only, but out of our spirits, by trying circumstances. But if we labour as Jacobs

to see "the elder serve the younger," our attempts will open a page within, humbling indeed, but not
less profitable.

These sons, the different forms of life, which at this stage of sonship are produced by the elect soul,
are now manifested. They are thus described at their birth: -- "The first came out red, all over like a
hairy garment, and they called his name Esau: and after that came his brother out, and his hand took
hold on Esau's heel, and his name was called Jacob" (Gen. 25:24-26).

To look at the elder first. He was "red," or ruddy, as the word is rendered by our translators in the
only two other places where we find it (1 Sam. 16:12; 17:42). (Note: Heb. admoniy [H132], from

the same root as Edom. The LXX. translate it purrakes.) It describes natural health and strength, in
contrast to that weakness out of which Abraham and all the elect are made strong. So fair is the
flesh at this stage. Some think that the carnal mind, because "it profiteth nothing" (John 6:63), and

"cannot please God" (Rom. 8:8), must therefore be without attractions, an unsightly deformed thing.
In some forms it is vile indeed; but in others, and especially as Esau, it is for a season beautiful. But
its beauty soon corrupts. Ere long Esau is Edom, that is, the red one (Gen. 25:30; 36:1, 8); his hue,
like the "red horse," and "scarlet beast" (Rev. 6:4; 17:3), bespeaking that fierce life within, which

will come out through all its coverings. Then we see that Edom is little else than Adam; slightly
altered, but at bottom the same old man, which is of the earth, earthy. (Note: In the Hebrew, the
difference between Edom and Adam, edom [H123] and adam [H121], is only in the vowel points,

both names being most closely connected with adamah [H127], or earth.) Such is the flesh, at its
best; fair at first, but degenerating as it grows, until it shews all its inbred violence.

Esau's other mark was "hair." He was "all over like a hairy garment" (Gen. 25:25). (Note: The name
Esau is by some translated "hairy." See Gesenius on the word. Jerome however (Nom. Heb.)
renders it by "operans," from another root.) This too figures grace and strength. The Lord,
describing the growth and comeliness of Jerusalem, says, "Thy hair was grown" (Ezek. 16:7); while

"well-set hair" is set in contrast to "baldness," as strength to weakness, and beauty to burning (Isa.
3:24). Esau has all this strength; but it avails as nothing in obtaining heavenly things. Therefore the
priests at consecration had to "shave all their flesh" (Numb. 8:7). Therefore the leper, before he

could be cleansed must "cut off all his hair, his beard, his eye-brows, even all his hair" (Lev. 14:8,
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9). For, in consecration or cleansing, the strength of the flesh is to be put away, because, while that
strength lasts, God cannot be fully known. Besides hair, from marking strength, if excessive, shews
wildness; as the growth of Nebuchadnezzar's hair, until "it was like eagle's feathers," indicated his

thorough brutality (Dan. 4:33). (Note: Greg. M. Moral. in Job. l. v. c. 33, § 59.) So does strength
in the flesh tend, if it increase, to make us like to beasts, rough, brutal, wild, and unclean. The flesh,
as Esau, becomes all this; so nearly akin is even its beauty to that which is wild and animal.

Of the younger less is said. We only read that "his hand took hold of Esau's heel," whence "his
name was called Jacob" (Gen. 25:26). This name, in its very form and composition, figures that
which Jacob represents, namely, the divine working in the natural, (Note: The word is formed from

aqeb [H6119], the heel, (that part of Adam which was to be bruised, that is, his fleshly part,) with
the addition of the letter yod, a letter, which, like he, in Hebrew is symbolic of the divine; as we see
in its addition to the name Oshea, changing it to Jehoshua. -- Numb. 13:8, 16. This idea, of the

divine working in the natural, is exactly that set forth in Jacob. See Augustine, Serm. iv. Class. i. §
28.) and his unconscious act reveals what Jacob is, as the hair and colour mark what Esau signifies.
Jacob is that life which "takes hold with the hand," that is, the spirit of service, in contradistinction to
the earlier forms of the elect spirit. This is the form which the spiritual mind assumes, when Isaac or

sonship produces its legitimate fruit. Jacob is worker throughout, busy with his hand, not so much a
life of faith or sonship as of untiring service; toiling to win and bring into subjection things which till
now had been given up as altogether beyond the elect's reach. In all this much of earthly craft is

seen; and Jacob, because of his haste, is lovingly disciplined, until he learns the folly of many of his
schemes to bring about what God had promised. And yet throughout he is blessed in his work.
First one and then another of the things once subject to Laban or the outward man are brought to

serve Jacob. This of course is not seen yet. But the first act, the "laying hold with his hand," shews
in what new form the younger or spiritual life is now to be manifested.

Such are these sons at birth. As they grow, their characteristic unlikeness yet more shews itself.

Esau is "a cunning hunter, a man of the field;" Jacob, "a plain man, dwelling in tents" (Gen. 25:27).
The one is the revival of the same wild life, which we have already known at an earlier stage and
coarser form in Nimrod and Ishmael. The other continues that pilgrim life, which Abraham's tent

and altar have so long exhibited. Their acts shew what each is, and place the real difference of these
two minds in a light never to be forgotten.

For "Esau came from the field, and was faint; and he said unto Jacob, Feed me with that red

pottage, for I am faint. And Jacob said, Sell me thy birth-right. And Esau said, Lo, I am at the point
to die, and what profit shall this birth-right do me? So Esau sold his birth-right to Jacob. Then
Jacob gave Esau food, even pottage of lentiles, and he did eat and drink, and rose up, and went his

way. Thus Esau despised his birth-right" (Gen. 25:29-34). (Note: In the authorised version the 34th
verse is rendered, "Jacob gave Esau bread and pottage of lentiles." But the more correct
translation seems to be that which I have given above, viz. "food, even pottage," &c. The same

word, lechem [H3899], is used of the offerings, where they are called "the food of God," Lev.
21:17; and of "the tree with its fruit" or "with its food," in Jer. 11:19, eets balachmow.) These
"lentiles" were the food of beasts more than of men; and the "famine" mentioned here (Gen. 26:1)

may explain how Jacob came to be seething such pottage. It is elsewhere named as being used in a
time of dearth, and there was "death in the pot," until the prophet healed it by casting in "fine flour"
(2 Kings 4:38-41). For corn and wine, not lentiles, are the bread we should possess; as Isaac says,
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"With corn and wine have I sustained him" (Gen. 27:37). Not for such meat however, but for lentile
pottage, fit rather for swine than men, Esau sells his inheritance. Whoever else may gain it, he cares

not to keep it. And having done this, without one expression of regret, he "rises and goes his way,"
as if satisfied. Such is the flesh in every age. For a momentary gratification it will give up the hope of
heavenly glory. Promises, because they tarry, are counted less than vanity, while the husks which

the swine eat are esteemed a fit blessing.

Circumstances however as usual give the occasion for this: -- "Esau came from the field, and he
was faint;" his pursuits there, though exciting, do not satisfy him. At such a moment the pottage is

seen, and becomes through his emptiness the occasion of bringing out the true value he puts on
spiritual things. So the flesh, spending its strength in worldly pursuits, following this or that natural
emotion or creature faculty, till it is quite wearied, and feeling at times that the field thus used does

not satisfy, instead of turning to cast itself upon a present God, too often by its very sense of
emptiness is drawn to some passing bait, for which at such moments it will give up the birth-right.
For spite of its excitements, nay, through them, the flesh is often faint, and feels that its field, if it is to

afford solid satisfaction, needs the sower's seed and patient culture. Could it at such a time turn to
the Lord, all would be well; but instead of this, the faintness is made the occasion for self to choose
its own remedy. The result is the mess of pottage is seized, and the birth-right thus for ever lost to it.

But this, though the occasion, was not the cause. That lay far deeper: -- "Esau despised his birth-
right" (Gen. 25:34). His own words betray him, -- "What profit shall this birth-right do me?" He
says, "This birth-right," as Joseph's brethren, when they would mock him, say, -- "This dreamer

cometh" (Gen. 37:19); or again as Israel, when they turned away from Moses, -- "As for this
Moses, we know not what has become of him" (Exod. 32:1). It is not mere pressure of
circumstances, but real contempt of the blessing, which in every age makes the flesh so ready to

give up the hope of coming glory. Ignorant of God and the joy of His love, but loving the things of
time and sense which this world offers, the flesh prefers the barley to the gem: no wonder therefore
that it so lightly parts with what it does not value. Talk to the flesh of the "comfort of love," of
"fellowship of spirit," of that "kingdom which is righteousness and peace and joy in the Holy Ghost,"

of "the inheritance which is reserved in heaven for us, incorruptible, undefiled, and which fadeth not
away," -- such themes will touch no answering chord, or raise a single wish or aspiration? Rather it
shrinks from such as from a burden, and turns to earth, to its dust and dross, or its morsels of meat

such as the flesh loveth. In these is its heaven, in these it would rest, and eat and drink and go its
way.

Still the flesh will have its excuse. Grovelling as it is, it cannot give up heaven without an attempt at
self-justification. Like Esau it says, "I am at the point to die" (Gen. 25:32). I cannot live unless I act
thus. I cannot exist on so vague a thing as the promise. I may be losing the birth-right, but of what
use is it, if I cannot live here? Necessity compels me. I cannot help it. Thus argues the flesh; but the

excuse is not held good. In all such reasonings God is shut out. Esau is in the Lord's eyes "a profane
person" (Heb. 12:16).

Of Jacob less is seen here; but his acts shew a mind as unlike to Esau as may be, and set on other
things; the one giving up his birth-right for meat; the other giving up his meat, if by any means he
may obtain the inheritance. Jacob may fail in the way he seeks the blessing; he may trust too much

to his schemes, not yet disciplined to wait on God to receive of Him what He has promised. But
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there cannot be a question whether he values the birth-right. His very errors shew that it is more to
him than all other things. Such is the spirit of service in us, striving to overcome the flesh, without
God, and in its own energy; but ready at all times to give up the world, parting with present good to
obtain better things. Many a weary step does this attempt cost Jacob. Even after years of travail,

Esau is yet to him "my lord Esau" (Gen. 32:4, 18); so hardly does the elder serve the younger, so
slowly even at this stage is the flesh overcome.

And yet "Isaac loves Esau" (Gen. 25:28), and would if possible bless the first-born. For though
sonship is come, and we live in the spirit, we love the flesh, and cling to the fruits of nature which
yet grow in us. This occurs at every stage. The spirit of faith prays "that Ishmael might live before
God" (Gen. 17:18). Even when Isaac is weaned, the rejection of the bond-maid's son is to

Abraham "very grievous" (Gen. 21:11). And now when these natural fruits are Esau, when the flesh
is seen in the comeliness it possesses after the spirit of sonship rules the elect house, it is hard to
give up what seems so fair. The day comes when Esau is known; even then, spite of his ways and

the grief which his Hittite wives cause, -- spite of our knowledge that he is rejected, -- that flesh
and blood cannot inherit the kingdom, and that though attractive it must be cast out, -- we yet love
Esau, and would make him the heir, and bless him, even though we know it cannot be.

------------

But enough of this inward view. Without, Isaac's sons are those in whom respectively the flesh or
spirit is the ruling life; who, though born in the house of the Son, and from one womb, after many
struggles are for ever separated. The one, pursuing the rough things of the world, (for in this view

"the field is the world," Matt. 13:38,) (Note: Greg. M. Moral. l. v. c. 11, § 20. Augustine often
refers to the same outward fulfilment. See Serm. iv. Class. i. De Jacob & Esau; Enar. in Psalm.
xlvi. § 6; and elsewhere.) faint with such pursuits, sell their hope of glory for the meat which

perisheth: while the younger or spiritual seed give up such meat, if by any means they may obtain
better things. From the same Church spring both these seeds. For awhile one house is able to
contain both. But a few years see them widely apart; the one with a kingdom and kingly sons in
Mount Seir, the other with flocks won out of Laban's hand, returning as pilgrims to dwell in the

promised land.

Soon shall the toil and grief be done. Jacob shall rejoice, and Israel shall be glad (Psalm 14:7).

Then one shall say, I am the Lord's, and another shall call himself by the name of Jacob, and
another shall subscribe with his hand unto the Lord, and surname himself by the name of Israel (Isa.
44:5). Fear not therefore, O my servant Jacob, saith the Lord, and be not dismayed, O Israel; for,

behold, I will save thee from afar off, and thy seed from the land of their captivity; and Jacob shall
return, and be in rest, and at ease, and none shall make him afraid (Jer. 46:27).

In the dispensations too this is fulfilled. The two sons, the natural and the spiritual seed, the Jew and

Christian Church, are both the fruit of that Word of God, who is the Son and Heir, the true Isaac.
All through the Jewish dispensation, born with it, was there a younger seed, not carnal but spiritual.
All the holy prophets were of this line. In due time the younger or spiritual gained the birth-right

openly. But before this, the younger was in the house, and in him God's covenant was fulfilled,
though the elder was cast out. So St. Paul quotes Esau as a proof of Israel's fall (Rom. 9:10-13).
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(Note: This dispensational fulfilment is continually alluded to or expounded by the Fathers; by
Augustine, De Civit. l. xvi. c. 35; Id. Quoest. in Gen. 73; by Ambrose, De Cain et Abel, l. i. c. 2,

and In Psalm. cxviii. Serm. 20; by Irenaeus, Contr. Hoer. l. iv. c. 38; by Cyprian, Adv. Jud. l. i. §
19; by Origen, Hom. xii. in Gen., and by many others.) He at least in Rebekah's sons could see a
figure of the dispensations.

VII. -- ISAAC IN THE PHILISTINES' LAND

Chapter 26

HERE Isaac comes into collision with the Philistine, and the result is something like a repetition of

Abraham's conduct under the same circumstances. In the main the two scenes are alike, shewing
the dangers which await the elect spirit when it leaves its own high ground to go down towards
Egypt. The difference is that in Abraham we see the trial, as it meets us at the faith stage of our

spiritual life. Isaac shews the same, when instead of faith the spirit of sonship and understanding is
come and rules within us.

Now the Philistine, as we have already seen, represents that spirit which seeks by knowledge to

enter into heavenly things. (Note: See on chap. 20 and the notes there.) Unknown before the flood,
such a mind too surely grows out of the evil nature which still lives in us after we are regenerate.
This mind is the Philistine in us, who is left to prove, and does more than once severely prove, the

true elect (Judges 3:1-4). For the ground of promise often tries us: most truly is it the "land of
promise," not of attainment, or of perfect rest. If, then, in addition to the common trials of the way,
extraordinary pressure comes, and the springs fail, and the fields wither, the temptation is strong to

leave the ground of promise, to find on the ground of sense or worldly knowledge that which for a
season the promise does not minister to us. Egypt holds out strong inducements to go there; and
this not only in the days of Abraham, that is, at the stage when faith is our ruling life; but also in
Isaac's days, that is, when the spirit of sonship is come and is even fruitful in us.

Now "there was a famine in the land, beside the first famine that was in the days of Abraham" (Gen.
26:1). Pressed by this, Isaac moves towards Egypt, but stops or is stopped at Gerar in the

Philistines' land. "The Lord appeared, and said, Go not down into Egypt; dwell in the land which I
shall tell thee of: and I will be with thee, and I will bless thee, and to thee and to thy seed I will give
all these countries; and I will perform the oath which I sware unto Abraham, and I will make thy

seed to multiply as the stars of heaven; and I will give unto thy seed all these countries, and in thy
seed shall all the nations of the earth be blessed." But "Isaac dwells in Gerar" for awhile; and here
each of his peculiar blessings is seriously imperilled through the Philistines; till pushed by them from
place to place he returns again to Beersheba, where the Lord again appears to him, saying, "Fear

not, for I am with thee." On this ground the Philistine takes his proper place, submitting to the elect's
superiority; after which Isaac finds fresh wells of water, beside which again he dwells in peace
(Gen. 26:2-33).

All this is yet fulfilled in those who by grace have reached this stage of man's development. After
long enjoyment of Beer-Lahai-roi, and the good things of Canaan, comes a time of dearth and
dryness. The soul is parched: the usual blessing is withheld. The ground of promise seems to yield
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us nothing. Then we think of the good things of sense, not dependent like the hills of promise upon

the dews and rain of heaven, but, like Egypt, ever rich in itself, in its own abundant and apparently
unfailing river. So we turn to go down thither. Once turned, a few steps bring us into the Philistines'
land, that is, the ground of worldly knowledge, -- a descent which can be effected only too easily.

(Note: See on chap. 20.) Here the elect's best blessings, first, intercourse with God, then
possession of Rebekah, and lastly, provision sufficient for him, are each and all more or less
affected, though spite of all failure Isaac by grace is not only sustained but even enriched here (Gen.

26:12). For the elect can gather much from science or knowledge, though mere knowledge cannot
enter into spiritual things. The whole experience on this ground is here described, fulfilled in spirit in
thousands who in their understanding are all but unconscious of it.

Intercourse with God is Isaac's first blessing. "The Lord appeared to him, and said, Sojourn in this
land, and I will be with thee" (Gen. 26:3). This was the presence of the Lord, better than all His
gifts. But this belongs to certain ground. In Egypt, nay among the Philistines, half way to Egypt, the

elect cannot enjoy this. If Isaac walks with God, the Lord appears. Walking with Philistines, the
Lord's presence is unperceived by him. But no sooner does he come back to the old ground of
promise, than heavenly revelations are at once again restored to him. So we read, "Isaac went up
from thence to Beersheba, and the Lord appeared to him the same night; and Isaac builded an altar

there, and called upon the name of the Lord" (Gen. 26:23-25).

It is so still. The ground of promise often tries us, but conscious intercourse with the Lord is here

abundantly enjoyed by us. Driven by trial we get off this ground, turning to sense; and we find, that
though this or the other trial ceases, God's revelations cease also. On the ground of promise, God is
needed. To stand there, did not God interfere, would be far beyond our spirit's powers. Our very

need therefore calls out for God, and in the need He reveals Himself as He could not otherwise.
But if, instead of this, trial is an excuse to leave the ground of promise, to take refuge either in sense
or knowledge, though we reap the good things such ground can give us, for a season we lose the
Lord's better manifestations.

Isaac's next blessing was Rebekah. In Gerar "Isaac said, She is my sister" (Gen. 26:7). He shrinks
from owning his true relation to her, while the ground he takes subjects her to the risk of dreadful

profanation. Very strange it seems that men like Abraham or Isaac should so lightly have imperilled
what must have been most dear to them. Could we see into the world within, we should perceive
how that truth, which is to us what Rebekah was to Isaac, is imperilled by us with just as little

thought, with no more apparent remorse or inward self-condemnation. Our inward man, when
pressed by dryness and dearth, forsakes the ground of promise, and seeks relief in mere
knowledge. Then the truth we love, our Rebekah, is risked, through the mind in us, which by
knowledge would enter heavenly things. But the truth may not be so known or embraced. The spirit

of sonship, is that which alone may lay hold of spiritual truth. Mere knowledge would only pervert
it. God therefore interferes to prevent such adulteration. We have already seen this at the faith
stage. Here we learn that even when the spirit of sonship is come, we are still liable to the very

same temptation. Grace, indeed, again averts a fall, but the elect cannot but be humbled as he
reviews such stages of his pilgrimage.

Further, upon this ground Isaac's more outward blessings, his "bread and his water," are the
occasion of strife and envying. He sows, and the Philistines envy his fruits: he digs wells, and they
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labour to stop and fill them up (Gen. 26:12-15). Then he removes and digs again, but the herdsmen
of Gerar still strive. He digs yet again, and the Philistines yet more strive with him. On the ground of
knowledge the elect can never rest. He may reap much there; he may open living wells, "for the

earth is the Lord's, and the fulness thereof" (Psalm 24:1); the fields of knowledge, therefore, the
Philistines' land, may be subdued, and much may be obtained thence; but on this ground there are
disturbing thoughts withal, which can only be escaped by returning to the true ground of promise,

where the Lord's oath again comforts us. There Philistine herdsmen cannot come: (Note: As to
these "herdsmen," see on chap. 13.) there the restlessness of mere knowledge cannot trouble us.
Beside "the well of the oath," we rest in peace. Here the Philistine in us submits himself, and takes

his proper place. So we read, "Then Abimelech came to him, and said, We saw the Lord was with
thee: let there now be an oath between us and thee, that thou wilt do us no hurt. And Isaac made
them a feast, and they sware one to another, and they rose up and departed from him" (Gen.
26:23-31). Knowledge is rebuked, but no violence is offered to it. For the elect is now on ground

where "the oppositions of knowledge, falsely so-called" (1 Tim. 6:20), (Note: The notes on chap.
20 have already shewn the views of the Fathers as to the spiritual import of the "Philistine." I may
add the following: Orig. Hom. xiv. in Gen. xxvi. He pursues the subject at considerable length.)

cannot disquiet him.

------------

I have thus briefly traced this scene within. But the same thing is continually being re-enacted in the
outward Church. Sons of God through trials leave their own high ground, seeking greater ease

among those who without circumcision are reaching toward heavenly things; for sweet and blessed
as the "well of vision" is, it does not exempt us from trials of faith, and other difficulties. Then the
temptation is strong to descend to lower ground, to seek shelter in the things of sense, and in the

ways of men of this world. (Note: Compare the scene, chap. 20.) There direct revelations cease:
there the Church, and the truth which it embodies, is in danger of profanation; for worldly men, like
Abimelech, and that with pure intentions, will seek carnally to know what, as worldlings, never can

be theirs. Sons of God yet think too lightly of the shame and peril incurred here; but did not the
Lord Himself most graciously interfere, such a course would bring only worse judgment upon the
world, and disgrace on God's children. Nevertheless on this ground bread is found, and wells are
dug; though envy assails us for the one, while against the other there is open opposition. "The bread

is my flesh: he that eateth me, even he shall live by me:" and again, "The water which I will give, shall
be in you a well of water, springing up into everlasting life." Bread is the outward form of the word
of truth: water is its quickening and refreshing spirit (John 7:38-39). The chief strife is ever for the

waters. The "staff of bread" (Psalm 105:16) may be grudged, but it is not destroyed; but the waters
are actually choked; Philistines, who never worked to dig wells, will gladly work to stop them. Out
of the world we may dig as we please, and sweet and calm are the hours spent at the "well of the

oath," or beside the "well of vision." There no envying hand mars the joy by fouling the spiritual
stream. It is far otherwise when we are among Philistines. Philistine herdsmen count wells an evil:
they are deep and dangerous pits: not only sheep, but men also, -- so they judge, -- may perish in
them. Have not some souls, while pretending or attempting to dig for hidden fountains, hurt

themselves or others by leading them, from the firm ground of the letter, into uncertain and slippery
quagmires of mystic nonsense, or into dry depths which yielded no water? Some have slipped: the
well is therefore to be stopped, and the stagnant pool preferred, lest some blind leader of the blind
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should fall into it. Who is there that in the faith of the "deep which coucheth beneath" (Deut. 33:13),

reckoning on a vein of living water, out of sight perhaps, but yet not far off from them that seek it,
has dug below the surface, and brought into view the hidden streams of the Spirit's pure and living
waters, but has met with strife at the hand of Philistines for the waters, clear and refreshing though
they be, which he has opened out. And the strife is from "herdsmen" who have charge of flocks,

and who should know the value of living waters. But they know it not. And like the Scribes, they
"take away the key:" they "neither enter themselves, and those who would enter in, they hinder"
(Luke 11:52). (Note: Orig. Hom. xiii. in Gen. So also Gregory the Great, Moral. in Job, l. xvi. c.

18, § 23. Ambrose dwells on the spiritual import of each of the wells named here, De Isaac et
Anima, c. iv. § 20-22.) Thus are the Isaacs troubled still, and God's most precious gifts, given for
our cleansing and refreshment, are made occasions of contention; so that such words as hatred and

strife become, even in the mouths of the elect, almost synonymes for these pure wells of living
waters, (Note: "Isaac called the name of the well Esek, or contention, because they strove with
him. And they digged another well, and strove for that also: and he called it Sitnah," or hatred. --

Gen. 26:20, 21.) till they return from this low ground and communion with worldlings to the ground
of promise where men of this world care not to come. There the Lord again appears in peace: the
"well of the oath" is safe from the distractions which infest us among the men of this world. There
the uncircumcised must see that God is with the pilgrim, and though they will not walk with him

there, they cease to fight against him. He offers them a feast of fat things: they may grudge and strive
with him; he will return them love for their hatred. Another age may shew yet other fulfilments, when
the pilgrimage among the Gentiles being ended, the opposing world shall seek and find peace. Then

shall the earth be glad, and the sons of God shall dwell by living waters where none can harass
them. Lord, Thou only canst bring us to that rest. Bring us thither, whom Thou hast redeemed with
thy most precious blood. Amen.

------------

Such is Isaac's course, that is the path and experience of the spirit of sonship in us; very different to
the energies of faith, freed from the peculiar struggles which mark each stage of Abraham's history;
differing widely too from Jacob's path, knowing nothing of that long toil for flocks and children in

the far country; but coming in at once to rich blessing, as Abraham's heir inheriting all faith's good
things; yet with its special blessings having special trials of its own, first mocked and laughed at, then
called to be a sacrifice, to give up as an obedient son its own will in everything, to be even as a
lamb appointed unto death, only in the act of perfect self-sacrifice to find deliverance; then, when

fruitful, to be pained, at home by its own seed, abroad by seeing the living waters which faith had
opened choked by aliens; such is the path; for there is no form of spiritual life which in its progress
towards the perfect man must not be tried to the uttermost. The form of the trial varies with the

growing form of the elect life, for that which tries us at first is not the trial of the riper and more
advanced spirit; but a cross and trial there must be at every stage, to purify the elect from the
hereditary evil which still so perseveringly cleaves to him. Many therefore are the inward groans and

deaths, which must be passed through in the journey towards perfection. For as the vine draws its
sap from the impure earth, and so yields a fluid fruit, first sour, then sweet, which, being crushed in
the wine-press, is then turned into wine by fermentation, and thus by successive changes

spiritualised and advanced into a more powerful and enduring form of being; so in the great change
of man's renewal unto God, the new life, growing out of and in part and for a season sustained by
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the defiled and earthly nature, is dissolved and purified by successive changes and ferments, till it is
transformed and rectified into that which is immortal. But many stages are there in the labour, and
many times does nature halt before this final rest. And often do we think the work is done, and the

promised rest is come, while yet we are far indeed from seeing it. But it shall come at last to those
who by grace yield themselves to God in everything.

PART 6

JACOB, OR THE SPIRIT OF SERVICE

Chapters 27 - 36

"Jacob served for a wife, and kept sheep." -- Hos. 12:12.

"Surely there is no enchantment against Jacob, neither is there any divination against Israel:

according to this time it shall be said of Jacob and of Israel, What hath God wrought!" -- Numb.
23:23.

WE come now to another form of life. Five great stages we have already passed. Jacob is the sixth,
in whom is shewn a further very distinct development of the same spiritual life. Essentially they are

alike, as root, and shoot, and leaf, and bud, and flower, and fruit, and seed, are all the same life;
they differ in form, each being a fresh manifestation of that sevenfold Spirit which indeed is yet one
(Rev. 1:4; 1 Cor. 12:4, 11).

Jacob, as we have already seen, (Note: See on chap. 25:24-34.) represents that spirit of service,
which is not the first and natural, but the spiritual fruit of true sonship; which from the first is
distinguished by using its hand; "laying hold," and labouring to bring the first-born, and what is akin

to the first-born, into subjection to a higher life. The figure is most distinct, and stands in striking
contrast to all the forms of life which we have already gone through. Abraham, the spirit of faith,
goes forth from the ground of the outward man to walk with God beyond Jordan. He leaves his

kindred behind, coming out from Mesopotamia, that is the ground between tradition and reasoning,
(Note: Respecting these rivers, from which Mesopotamia, or Aram Naharaim, took its name, see
on chap. 2.) forsaking the outer world to walk with God, and to stand in His strength upon the

heavenly ground of promise. This is the life of faith, to pass from earthly into heavenly things. And
Abraham's experience is all in keeping with this beginning. For faith, having turned its back on the
outward man, returns to it no more, but abides beyond Jordan. Isaac lives yet more completely in
Canaan; for our walk as sons of God is not with the natural man or in the outward world. Isaac's

life begins and ends beyond Jordan. A son and heir, he dwells in peace in heavenly places. Once
only through trial he nearly leaves this ground, driven to its very borders, in the direction of the
Philistine. But his life is a life in Canaan. In Jacob the view presented to us is very different. Here the

elect is seen, not as coming by faith from the ground of the outward man, nor as Isaac dwelling in
Canaan in peace by wells of water; but rather going down from thence to the ground of the
outward man, from which the spirit of faith has come up and separated itself, there to serve for a
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bride and flocks, whom it may bring, as the fruit of service, back with it into heavenly places.
Jacob's life is service throughout; a life, beginning in the midst of the blessings of the elect in

heavenly places, which yet goes down thence to toil in outward things, to bring under the power of
the spiritual life in us faculties which till now have only served the outward man; a form of life which
only comes after sonship is known, which is indeed its fruit, though most unlike it; for it goes down

from heavenly things to earthly, to labours amongst the unclean, from whom God's elect have been
separated. (Note: Ambrose points out the distinction between these two lives, De Joseph. c. i. §
1.)

Such a life may seem to undo what has been done, for Jacob goes down to the very ground which
Abraham had forsaken: yet are the paths in substance one; and both, unlike as they appear, are but
different parts of one and the same series; both are the same life at different stages; now rising like a

plant to hold its fruit above the earth in air and sunshine, now again casting its fruit into the earth, in
both pursuing only one end. For life is growth, and involves a constant change. Hence the same life,
which at one stage, as Abrahams, draws us away from outward things, at another stage, as Jacobs,

brings us back to them. Being life, it cannot preserve a dead consistency. The elect change,
because they are alive. Hence the fact, of their having once and for ever by faith forsaken outward
things, shall by no means keep them from going back in service to toil for that which by faith they

have forsaken. Besides, things are safe at one stage which are dangerous at another; as Egypt,
which was a snare to Abraham, is none to Joseph, but becomes the scene of all his glory.

I. -- JACOB'S CARNAL MEANS TO GAIN GOD'S ENDS

Chapter 27

FIRST we see how Jacob attempts to supplant the flesh or first-born. His mode of action is fully
shewn, and the results, which leave Esau, without the blessing indeed, but yet "my lord Esau." The

more excellent way comes out in Joseph. There the victory over the first-born is won, not by
striving or supplanting, but by suffering. Not the strength of nature, not doing but dying, in a word
the cross, is the elect's true sceptre over the flesh and outward world. But this is not known at this

stage. Here we see the first ways by which the younger strives to overcome the elder, namely by
craft and energy.

Three men appear in this scene, who yet live, and still repeat the same acts in the elect house.

First Isaac seeks to bless Esau. He will, if possible, give the blessing to the first-born or natural life.
"Isaac called his elder son, and said unto him, My son, make me savoury meat, that I may eat and

bless thee" (Gen. 27:4). But this first-born is slow in bringing what is asked; and the blessing, spite
of Isaac's inclination, passes according to a higher purpose upon the younger son.

And so the spirit of sonship in us struggles, if it might be so, to make the flesh blessed. Spite of our

knowledge that flesh must fail, we yet would make it the heir, and bless it, though we know it
cannot be. In vain have Cain and Terah lived and died: in vain has the spirit of faith struggled to
save Ishmael: the same desire remains when Isaac is old, stronger now perhaps than at any former

stage. For Abraham only prays for Ishmael, but Isaac determines himself to bless the first-born. But
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flesh and blood cannot inherit the kingdom (1 Cor. 15:50). The sons of God may excite the flesh to
seek the blessing. It is in vain. The true kingdom is in and of the spirit, in things which the flesh loves
not, and where it cannot come.

And Isaac, foiled in his purpose, at once and without hesitation confirms the blessing upon the head
of Jacob. He answers, "I have blessed him, and he shall be blessed" (Gen. 27:33); nor do Esau's
cries for a moment change this deep conviction. He "trembles" indeed, for the struggle of his own

with God's will moves him exceedingly; but his judgment is untouched; the blessing is fixed: he
neither can nor will reverse it. So now, spite of our wish to bless the flesh, through its delays we find
our purpose set aside. Then instead of seeking to reverse the gift, we fully acquiesce in the fact, that

the spirit is the true possessor of it. The spirit of sonship confirms the rejection of the flesh. It
receives a blessing, but it cannot have the inheritance.

But Jacob is the chief figure here. Elect, unbroken, still Jacob, not yet transformed into Israel, the

man whose own hand is at work, not yet a prince with God, as he becomes afterwards, -- just as
he is, young and eager to be blessed, without a thought of his own unfitness to use the blessing he
longs for, not fearing Esau, as he does in later days, he seeks at once by craft to supplant him, and

take the blessing. Thus the spirit of service in us at the first, loving the blessing, and intent at once to
rule the carnal old man, little thinks of its own unchastened state, or of the flesh's power, if it be
roused by opposition, but pursues the same old plan to be blessed, making itself as much like the

rejected first-born as possible, putting skins on its hands and neck to be rough, then taking Esau's
raiment, then personating Esau. Instead of waiting God's time, it will by roughness and guile,
contrary to the better nature within, attempt to rule the flesh or first-born, putting on the manners
and appearance of the carnal seed, to gain by roughness what roughness has no claim to. For

because he was such as he was, Esau fails; and yet Jacob will make himself like this thereby to gain
the blessing. But he cannot do this without compunction. He says, "I shall bring a curse upon me,
and not a blessing" (Gen. 27:12). Nevertheless "he puts the skins of the kids upon him" (Gen.

27:16). The flesh's roughness is put on, to gain what we think will be lost, if we walk on in humble
quietness.

This part of the figure is most striking. When Adam fell, God gave him a "coat of skins" (Gen.

3:21), a witness of death, and yet a covering through the slain Lamb. In like manner the prophets
wore hairy garments (2 Kings 1:8; Matt. 3:4), testifying the same truth of a fallen nature and its
remedy. This Jacob uses to be more flesh-like. He wears the rough garment, like false prophets, to

deceive (Zech. 13:4). (Note: See Greg. M. in Ezech. l. i. h. 6. He does not notice that Jacob did
this to make himself like Esau.) The death of the creature is made his cloak, to be more like that
creature, whose doom is sealed by that which covers him. Even thus is the gospel abused. The fact

that the lamb was slain, the very pledge that our flesh must not be lived in, is used at first by the
spirit of service in us as a means to make us more like Esau, more rough, and more beast-like. And
this especially when we would serve. As sons of God, our dangers and temptations meet us on

another side; but as workers we try fleshly means, even when the desire of our heart is to overcome
the flesh, and to live and walk in the spirit.

This was not done by Jacob alone. His mother, Rebekah, moved him to practise this deception

(Gen. 27:6-10). Rebekah is that form of truth which the spirit of sonship loves; (Note: See on chap.
24 and chap. 25:12-23.) and this truth, acting on the spirit of service in us, through our impatience
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and tendency to trust ourselves, excites, and so tempts us. Thus it was in Abraham's case. Sarah
herself stirred him up to seek seed by the bondwoman. (Note: See on chap. 16.) So even spiritual

truth may mislead, if, instead of keeping us in hope and patience, it excites us to godless haste and
carnal policy. In service especially we are prone to this, in the efforts which we first make to
overcome the elder son. The truth itself excites us to steps, which shew our zeal, but practically

deny the zeal of the Lord of Hosts (Isa. 9:7). The result is always chastening. We learn at last that
we only mar God's work when we attempt to do it for Him, and that if we do wrong, we must also
suffer wrong.

Nevertheless Jacob is blessed. The grace, which before his birth gave him the promise, abides
"without repentance" (Rom. 11:29). God's purpose is not turned aside. This "worm Jacob" (Isa.
41:14) must be chastened, yet He blesses him. "And Isaac said, The smell of my son is as the smell

of a field which the Lord hath blessed" (Gen. 27:27). The "image of God" is not yet come, but the
"herb and fruit tree" is yielding fruit and odour after its kind. And sweet is the smell of this spirit of
service in us, spite of all its haste and imperfections. It is "even as a very fruitful field;" not heaven,
but earth fair and sweet to look upon. Sweet is the field, though much is unripe there. Sweet is the

vine, when its sour and "tender grape gives a good smell" (Cant. 2:13). Sweet is the olive, while as
yet it yields no oil, for the wounds of man, or for the light on God's candlestick (Exod. 27:20; Luke
10:34). Sweet is the rose, though but a prickly brier, with tokens in its thorns of a curse still

working in it. Sweet is the lowly lily, which toils not and spins not, a witness of the beauty which the
Lord delights to put on meek and pure natures. Sweet is the violet, hiding itself, of choice preferring
shade, and loving the quiet low ground; not feigning humility as a step to grandeur here, but content

if only it can reflect the hue of heaven in its humble blossoms. Sweet again is the corn as it comes to
the growth; not yet bread-corn, ready to be bruised, but still unripe and growing. Such is this son,
whose early life, spite of its faults, is, "as the smell of a full field, which the Lord blesses;" not fit for

the garner, but growing and green; freed at least from thickets and stones and pools of stagnant
water; where instead of the thorn may come up the fir tree, instead of the brier the myrtle tree, to be
unto the Lord for a praise and a name, even for an everlasting sign, which shall not be cut off (Isa.
55:13). (Note: Gregory the Great interprets all these varied flowers, In Ezech. l. i. h. 6, § 3.

Ambrose alludes to the same subject, Hex. l. iii. c. 8, § 36.)

Thus Esau still without, while Jacob is already come with savoury meat, loses the inheritance. When

he comes it is too late. Then he cries, "Bless me, even me also, O my father." For the flesh, though
stirred up to seek the blessing, loses it by tarrying so long in pursuing outward things. Then it cries
with a loud and bitter cry. But the hope of glory is gone; though a lower blessing, if sought, is not

denied to it. Then it "lives by its sword," delighting in strife, and in its struggles with the spirit at times
has the dominion over it. But it cannot be the heir. The coming world and the inheritance is for ever
forfeited.

------------

Such is the scene within, so far at least as it is given me to utter it. Outwardly too it is fulfilled.
Abraham's sons, who pursue external things in the field of this world, much as the Son may wish to
bless them, lose the blessing, while the spiritual seed, though seeking very carnally, press in and
seek and make it theirs. And who is it, even to this present day, that stirs up the heirs of promise, to
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make themselves like carnal men? Alas, it is Mother Church, that body which is the outward form

of spiritual truth. She it is who moves her best-loved sons, making them rough men to gain what
rough men cannot have. Therefore must she lose her sons. Her craft and carnal means to obtain
holy ends, -- and the haste and impatience of those she loves, in and by themselves and in their own

strength to seize the blessing, -- ere long divide the mother from her sons, while in sore travail
through many days they suffer long discipline. The Esaus stay behind: the Jacobs go forth to toil, to
win flocks and herds. Even the carnal and rejected sons receive some blessing. They, no less than

their spiritual brothers, have the "fatness of the earth and the dew of heaven" promised them. What
is "of the earth," sacramental forms, they put in the first place. The "dew of heaven" is with them the
second and lower blessing. (Note: Compare the order of the respective blessings, Gen. 27:28 and
Gen. 27:39. Augustine, who constantly quotes Isaac's two sons as the figure of the double seed, the

carnal and spiritual, in the Christian Church, goes at great length into this, Serm. iv. Class. 1, De
Jacob et Esau, §§ 14, 31. Some would do well to mark the place here given by Augustine to
sacraments. Compare with Confess. l. xiii. c. 18, § 23.) It comes indeed on all alike, on tares and

wheat, but each uses it to strengthen its proper life; the one drinking in the dew to nourish thorns,
the other by the same dew "out of an honest and good heart" to bring forth good things. But I need
not pursue this; for in this view the fulfilment to our shame is around us everywhere.

------------

The dispensations too reflect the scene. The Divine Word, the true Son, produced a double seed.
Then He looked for refreshment of heart from him, who, as being the first-born, possessed the first
claim. But this son, the Jew, yet tarries without, and comes not until the younger son has gone in,

and the word is fulfilled, "A people whom I have not known, they have served me" (Psalm 18:43).
In this view, Esau's raiment, which Jacob put on, without which Esau approached his father, is full
of significance. That robe of righteousness (Note: Jewish tradition tells us that this raiment of Esau's

was the ensign of primogeniture, transmitted from father to son. Ambrose expounds the
dispensational application of it, De Jacob, &c., l. ii. c. 2, § 9. Gregory the Great gives the same
interpretation, In Ezech. l. i. h. 6, § 3.) which the Jew should have had on, but had not, is worn by
the Gentile church, even while it misuses the doctrine of the cross, to make itself resemble the carnal

seed. For the Church has sought to be rough like the Jew, using the very death of the Lamb, to
make itself carnal rather than spiritual. Yet the blessing remains with the Church, in an order exactly
the reverse of that granted to the elder son. To Esau the word is, earth first, then heaven. To Jacob,

heaven first, then the blessings of this world. To Jacob, thus; -- "God give thee of the dew of
heaven, and of the fatness of the earth, and plenty of corn and wine." To Esau, thus; -- "Behold, thy
dwelling shall be the fatness of the earth, and of the dew of heaven from above." For the Jew seeks

first a rest on earth; the Church, a rest in heaven now, and God's will on earth, when the kingdom
of God shall be in the earth even as it is in heaven. (Note: Tertullian, tracing this fulfilment, calls
especial notice to the varying order in the two blessings, Adv. Marcion. l. iii. c. ult. But this
dispensational application is given by nearly all the Fathers; by Irenaeus, Contr. Hoer. l. iv. c. 21;

(al. 38;) by Hippolytus, as quoted by Jerome, Epist. Crit. 125, ad Damasum; by Augustine,
Serm. iv. Class. 1, De Jacob et Esau, and elsewhere; by Origen, Hom. xiv. in Gen.; by Gregory
the Great, In Ezech. Hom. 6; and by others. Some not only see the Church in Jacob, but Christ

also, the Church's head, like Jacob standing in the first-born or old man's place, and obtaining the
blessing by putting on the likeness of sinful flesh for us, figured in the kids' skins. So Augustine, Lib.
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contr. Mendac. c. x. § 24, and Serm. 79 de Tempore, (al. 11, Append.) and Irenaeus, Contr.
Hoer. l. iv. c. 21. (al. 38.) But in this deeper sense, which, indeed, is to be traced all through
Genesis, we touch on things unspeakable.)

So the last shall be first, and the first shall be last; and by strength shall no man prevail.

II. -- THE MOTIVES TO SERVICE AND ENCOURAGEMENTS BY THE WAY

Chapter 28

WE have seen Jacob in the promised land, by craft and energy rather than by patience seeking to

overcome the elder son. We have seen the result, -- only greater opposition. The elder is not
brought to serve the younger by such policy. We now see Jacob flying before his brother, going
down from the ground of promise to toil in Laban's house, a course in which he is blessed, -- for by
it he reaches others whom he brings back with him to the promised land, -- but which never

conquers Esau: the victory over the first-born is won by a very different wrestling.

Esau and Laban are both forms of the flesh; (Note: For Esau, see on chap. 25:24-34. For Laban

on chap. 24.) the one being the carnal mind as it grows out of a true son; the other, our outward
natural man. These differ, though both are of the flesh; as Abraham, Isaac, and Jacob differ, though
forms of one spirit. Esau is the loveliest form of the flesh, the carnal mind as it grows in us after the
spirit of sonship is our ruling life, stirred at times even to seek for heavenly things, yet at heart

profane, and loving this present world. Laban is our outward natural man, which dwells in outward
things, and is content to dwell there. Each of these in turn tries us. At one stage the outward man is
our greatest difficulty. At another it is the carnal mind within, growing up in closest connection with

spiritual things, which, because more inward, is far more dangerous and much harder to overcome.
Jacob here learns the strength of each. As worker, he strives, not to be ruled, but to rule over
these. But Esau is yet so strong that Jacob is forced for awhile to give way and fly before him; while

Laban, so far from serving, is served, though at length much that was once in his power follows a
better guide. Esau too must yield at last, but not till hasty Jacob has become halting Israel.

At the stage before us Jacob flees to Laban. His motives and encouragements here are both laid

open to us. We see the mixture of motive which there is in truest service; how little credit the elect
can take to themselves either for what they do or suffer.

Three distinct influences were at work upon Jacob, all uniting to urge him down to Laban's house.

First, Rebekah urges the step, through fear of Esau (Gen. 27:42-45). In this view Jacob's service
appears the result, not of longing for fruit, but simply of Esau's violence. And God only knows how

much we are led to busy ourselves in attempts to subdue the faculties and affections of the outward
man, by the fact of a carnal mind still strong within from which we flee to toil in outward things.
Some affection of the outward man, some natural faculty which is engaged in outward things, --

Laban's daughters and flocks, -- are sought and won. Is not this good? Surely, very good.
Nevertheless it may result from the power of the carnal mind within, which distresses the spirit, and
forces it, with a vague hope of thus acquiring power, into efforts to rule our outward man. But not
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thus is Esau overcome. Our zeal to subdue the faculties and affections of the outward man, blessed

as such service is, and much as it enriches us, -- for Jacob wins both wives and flocks and herds
from Laban, -- will never make Jacob Esau's lord. We may have toiled with Laban, and be
increased, and possess his goods as our rightful portion, earned by hard labour; yet this will not

master Esau: after this, Esau is yet "my lord Esau." This is learnt as we advance. Here we see that
Jacob's service to Laban in one view is a result of Esau's violence. The very strength of the carnal
mind within drives the spirit in us to efforts to subdue the outward man.

Another motive is desire for fruit. Isaac says, "Arise, go down to Padan-Aram, and take a wife
thence of the daughters of Laban, thy mother's brother; and God Almighty bless thee, and make
thee fruitful, and multiply thee, that thou mayest be a multitude of people" (Gen. 28:2, 3). In this

view our service aims to bring forth fruit. The spirit of sonship urges us on to attempt to subdue
natural affections, that we may increase spiritually. Thus our service is not urged on through fear
only; there is also a pure desire for increased fruitfulness. On this motive, I need not dwell; all know

it, in whom the spirit of service has come and grown strong.

Jacob's service has yet another end. If Rebekah, and Isaac have each their purpose in it, no less
has God His, to work something in Jacob as well as by him, to chasten his spirit, and wean him

from his self-confidence. For the spirit of service needs breaking in. If when first awakened to the
prospect of overcoming that in us which is of the flesh and "first and natural," it could effect this at
once and in its own strength, it would thereby most surely be a loser. Self-will would come in, and

self-satisfaction, making the very victory a worse defeat. It would be our kingdom rather than
God's; and our spirit, unbroken and unchastened, could not be truly blest. For not by strength, but
in weakness, does God's kingdom come; not in obtaining our will, but in His will. It is only by the
death of all our hopes in self, and this after we have tried our energies to the uttermost, that we are

brought really to rest in God. In the walk of faith and sonship we have already proved this. In the
effort to subdue our carnal mind and outward man, that is, as Jacobs, the same lesson must be
learnt again. Only by sad experience is the spirit of service purged from its tendency to self-

confidence and self-exaltation.

Thus Jacob goes forth to toil. Meanwhile, Esau, hearing Iaaac's charge to Jacob, that he should not

take a wife of the daughters of the Canaanites, now takes to himself another wife, a daughter of
Ishmael, Abraham's carnal son. Thus Jacob's course affects Esau, no less than Esau's violence had
affected Jacob. We read "when Esau saw that Isaac had sent Jacob into Padan-Aram, to take a
wife from thence, and that as he blessed him he gave him a charge, saying, Thou shalt not take a

wife of the daughters of Canaan, and that Jacob obeyed his father and his mother, and was gone to
Padan-Aram; Esau, seeing that the daughters of Canaan (whom he had already married -- Gen.
26:34, 35; 27:46) pleased not Isaac his father, went unto Ishmael, and took unto the wives which

he had Mahalath, the daughter of Ishmael, Abraham's son, the sister of Nebajoth, to be his wife"
(Gen. 28:6-9). This yet is Esau's way. The carnal mind, having been excited by the elect to seek the
blessing, and having failed to obtain it, learning that Canaanitish wives, the evil principles which it

has embraced, are obnoxious to the spirit, and seeing the spirit bent on obtaining better fruit, does
not, indeed, put away the former wives, but adds to them another from Abraham's carnal seed, that
is, some principle, which has sprung from the union of faith with law, and which, though Abraham's
or faith's seed, is yet its carnal seed. Thus does Esau seek better fruit; and this act shews a desire

for some measure of reformation. But spite of its aim, it is a mistake. The carnal mind will never be
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improved by adopting principles which are only the carnal fruit of true faith. The elder cannot be
heir; flesh is flesh, and, improved as it may be, cannot inherit heavenly things.

To return to Jacob, his way seems hard enough. Alone, with a staff in his hands, but all unused to
journeying, he turns his face towards Laban's house. Night comes on, and he lies down to sleep,
with stones for pillows. In the darkness God is near. If He chastens with one hand, He sustains with

the other. So Jacob sees a vision, such as our Lord promises to an Israelite indeed in whom is no
guile (Gen. 28:12; John 1:51). He sees heaven opened, and angels of God ascending and
descending upon a son of man. He sees how one chastened for sin, in darkness, still weaker than
the first-born, and to be yet more humbled, is yet the care of God. Earth is shut, but heaven is

opened; there is a path, linking the seen with the unseen, leading upward, and assuring present help.
The Lord is not seen to come down, as afterwards, -- for at a later stage, we read, "He went up,
after He had talked with him" (Gen. 35:13), -- but the promise is heard, and the Lord appears

"above the ladder;" above, yet in communication with him. Then the sevenfold promise again is
heard, "Behold, I am with thee, and will help thee in all places whither thou goest, for I will not
leave thee until I have done that which I have spoken to thee of" (Gen. 28:13-15).

The spirit of service is yet thus refreshed. It needs, and must receive, correction, but a hand of love
administers it. Solitude and darkness may be its lot; but in the darkness the Lord brings into view
and opens heavenly things. (Note: The Fathers call especial notice to the stone which Jacob took

for a pillow, Greg. M. Moral. in Job, l. v. c. 31, § 54. Augustine gives the same interpretation, In
Johan. Tract. vii. § 23.) Light shines out, and fills the soul. Fears, enmities, and sorrows, for a
season at least are lost to view. God fills the eye. And afterwards as our spirit journeys on, faint and

travel-stained, through the appointed pilgrimage, the recollection of that hour of conscious
communion comes back to us as a point of light and joy to cheer and strengthen us. Such moments
are memorable indeed. We go far in the strength of that communion. We may, indeed, meet such a

revelation, not with the strong grasp of faith, but like Jacob, with a half-fearing cry, "How terrible is
this place!" Our surprise may shew how unaccustomed we are to see the Lord. Our language, "If
God will be with me," may betray our feeble faith, which can utter an "if," in reply to God's unfailing
"I will." But the vision is never to be forgotten. Our spirit "lifts up its feet," and journeys on with

fresh alacrity. (Note: Jacob "lifted up his feet," &c., Gen. 29:1, margin. Heb. yisah reglaayw
[H5375 H7272]. The Samaritan, Chaldee, and LXX. versions, all translate this verbatim.)

It is the same story without. God's servants go forth to service with very mixed and different ends.
The desire for fruit is not our only motive. Our service may be also a result of the opposition of
carnal men within the Church. Christ may be "preached of strife," as well as of "love" (Phil. 1:16,

17); and even our truest attempts to shew love be mixed with much that is selfish and uncharitable.
Such poor worms are we at the best. In seeking to be catholic, we are often most sectarian. So in
seeking to be loving and to win souls to Christ, we are too often unchristlike and unloving. But we
learn even by our mistakes, -- by falling, to walk upright -- by many sad blots, at last to write fairly.

And so out of our mixed motives God brings forth good; for far above our thoughts He is working
something in, as well as by, His servants. If none else are served, the Lord's servants themselves
should be served and profited by their own ministry. Who would have thought that a course of toil

could be both a labour of love, voluntarily entered upon, and bringing its own reward, and at the
same time an appointed means to humble us. All our Christian path is such; but this stage above all
others shews, that our most devoted service, undertaken to please God, and to bear fruit to the
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praise of His faithfulness, in another aspect may be God's disciplining rod. Those especially who
have engaged in service, and have spent their lives, willingly, but at great cost to themselves, in

some peculiar and trying toil and testimony, will on looking back on their path, as they draw
towards its close, feel how the trials of their way have been precisely that discipline which their
souls most needed. I believe all suffering will on one side be found to be corrective, even though it

comes upon us in the course of the most willing and holy and accepted service. The service may be
blessed, the reward great, yet in its sorrows, in those very crosses for which we shall receive a full
reward, God may be teaching us obedience by the things which we suffer. Thus God's servants

start, and in darkness find how near He is, and that there is a ladder joining earth to heaven, the
seen to the unseen, by which their spirits can rise to Him, be they where they may, and His Spirit in
return come down upon them. This is seen when we would serve. Not Abraham, or even Isaac, but

Jacob beholds this ladder reared up. For the spirit of faith, and even sonship, are slow to learn what
the Incarnation means. But God's servants could never serve at all in outward things, if in some
measure at least this vision were not vouchsafed to them. Therefore, as they go forth to serve, they
are shewn what Christ's flesh means, and what a link between highest and lowest, the outermost

and innermost, is everlastingly assured to us thereby. (Note: Augustine several times alludes to this,
explaining this ladder by our Lord's words to Nathaniel, John 1:51. -- Serm. 122, § 2. The way in
which he proceeds in another place to apply this vision, as an example of ministry, which, after the

pattern of the angels and of Christ's Incarnation, should come down to earth as well as rise to
heaven, is most striking. -- In Johan. Tract. vii. § 23.) Do the angels descend as well as ascend?
Has the Lord of angels Himself by His flesh come down, and been made a Jew to gain the Jews?

Then His servants too may come down to earth, and may leave their own high and heavenly ground
to win earthly souls; may assume a fleshly form for fleshly souls, and become as Jews to Jews, and
as babes to babes, for others (1 Cor. 9:19, 20), in the assurance that everything and anything on
earth may be sanctified by the word of God and prayer and thanksgiving. Henceforth every spot is

holy ground. We cannot call any man, however outward, common or unclean. For heaven is linked
with earth. Shall we then, who are of the earth, count any on earth alien to us? Rather with Jacob
we say even of the untilled field, "Surely the Lord is in this place, and I knew it not" (Gen. 28:16).

Not till this is seen are we fitted for service in the outward world.

III. -- THE SERVICE FOR WIVES AND FLOCKS

Chapters 29 and 30

WE now come to the service in Padan-Aram. Evangelic service is here photographed; for the Light
Himself has drawn each minutest particular, the trials, mistakes, successes, and results, as none but
light could draw them. Jacob is seen in Laban's house, toiling there, first to gain his daughters, then

his flocks and herds. First, the daughters of Laban are won; that is, certain affections or truths,
which by nature are akin and subject to our outward man, are embraced by the spirit, and so
become fruitful. Then Laban's flocks and herds are gained; that is, the animal faculties and

emotions, which hitherto have been altogether under the power of the outward man, henceforth
obey the spirit, and follow, though still animal and irrational, the directions of the spirit rather than of
the outward man. This is not done without long toil. Many a night does Jacob watch, and many a

weary day. "In the day the drought consumes him, and the frost by night: sleep departs from his
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eyes, and slumber from his eyelids" (Gen. 31:40). But the work is done at last. Laban's daughters
and flocks and herds serve Jacob, and he "increases exceedingly."

Such is the scene, and the outline is clear: the details need a man's, not to say an angel's, eye. For

service is pictured here. Ministering spirits, therefore, according to their measure, will understand
this. To others, because the reality is unknown, the picture must needs be more or less a puzzle.

We are first shewn Laban's state, when Jacob comes; then the service rendered to him; and lastly,
the results of it. We may trace it within and without. The outward fulfilment will, as ever, be clearest
to earthly eyes.

First, to trace it within. Laban's state is seen, that is the state of the outward man, when Jacob or
the spirit of service begins to act on him. In reply to the question, "Is he well?" the answer given is,
"He is well" (Gen. 29:6); for the natural man, till by dealings with the elect it begins to know itself, is

ever self-satisfied. And yet, "it was not much he had before Jacob came" (Gen. 30:30). A well,
some sheep, and two daughters, were the better part of his possessions. And the water was scarce,
for as a rule the well was closed; while his fairest daughter was occupied with the cattle, in outward

more than inward things (Gen. 29:1-9). These figures are all familiar to us. Wells, and sheep, and
daughters have again and again passed before our eyes. (Note: For "wells" see on chap. 21, 25:1-
11, and 26. For "flocks," on chap. 1, 13, and 22. For "daughters," on chap. 6 and 16, and

elsewhere.) Women are affections; but, as our principles are ever what our affections are, they also
figure certain principles. Hagar, Sarah, and others, have made this clear. Here two women are
seen; the elder, the first and outward affection or principle of the natural man; the younger, the later
more inward principle: and of these even the fairest is yet in outward things. Nevertheless Laban

welcomes Jacob: -- "He ran to meet him, and brought him into his house" (Gen. 29:13). For the
outward man at first is glad to be served, and for awhile is strengthened, though in the end
weakened and impoverished, by the efforts of Jacob, the spiritual inward man.

Jacob's service then begins by assisting Rachel, the younger daughter, to open the covered well.
Then he gives drink to Laban's flocks. After this, he proceeds to serve with a fixed aim, first for the
daughters, then the flocks, of Laban. The course and results of this service are most significant.

Laban's daughters are toiled for first, more strictly the younger daughter, though Jacob in fact
obtains both. "Leah was tender or weak-eyed, (Note: Our version, "tender-eyed," is not very plain.

The LXX. translate, ophthalmoi astheneis: the Vulgate, "lippis oculis.") but Rachel was beautiful
and well-favoured. And Jacob loved Rachel, and said, I will serve thee seven years for Rachel thy
younger daughter" (Gen. 29:15-18). He wishes for Rachel alone; but at length, after seven years'

service, and when he hopes to have her, he is deceived by Laban, and put off with Leah. "It came
to pass in the evening, that Laban took Leah, and brought her to Jacob, and he went in unto her.
And in the morning, behold, it was Leah. And he said to Laban, What is this that thou hast done
unto me? Did I not serve thee for Rachel? Wherefore then hast thou beguiled me? And Laban said,

It must not be so done in our country, to give the younger before the first-born." Jacob gets Rachel
after all; but against his will and unknown to him he first embraces Leah. It must be so. "It is not so
done in that country to give the younger before the first-born."

Laban's daughters as we have seen, are the affections or principles of the outward man. At each
stage, as believer, or son, or servant, the elect spirit embraces one or more of these. Like seed, it
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finds a soil: it does not make it; and that soil is throughout human and natural. Thus is our fallen
nature laid hold of by the Spirit, and out of its affections, earthly as they are, good fruit is borne to

God's glory. The mystery of the Incarnation is the outward witness of this. And He who abhorred
not the Virgin's womb, -- who said, "I will dwell in you and walk in you," -- who took our nature
and our infirmities upon Him, -- out of the woman in us yet brings forth spiritual fruit. But the elect's

aim is to gain, not the elder or first-born, but the younger or more inward and spiritual affection of
the natural man. The first-born has few or no attractions for him. The spirit desires rather to gain
what is lovely and spiritual of the outward man. Seven years he labours for this, and "they seemed
but a few days for the love he had unto her" (Gen. 29:20); for when the spirit is full of love, time is

nothing: love makes our life, like that of the angels, wholly out of time. But there is a sort of
necessity for taking the first and natural before the spiritual. While we only desire the inward, we
are put off with the outward, which we do not love. We may think we have got Rachel, but it is

Leah. The old man has been too cunning for us. For we are in the dark, (Note: "It came to pass in
the evening," &c., Gen. 29:23. Respecting the "evening," see on chap. 2.) and know not what we
are doing. When, however, light breaks in, we learn how, with all our love for the younger, we have

been deceived. Oh, how many, who have only got Leah, think it is Rachel, simply because they are
in the dark. If they love Rachel, she too shall be theirs. In due time, after our carnal haste has been
met by what is first and natural, we shall obtain the spiritual. But action precedes contemplation; a

life on outward principles must come before an inward life; and the outward though not so fair, is
more fruitful: not by one alone, but by both of these, is Israel built up. (Note: Augustine, Gregory
the Great, Bernard, and others, agree substantially in this interpretation. Augustine pursues the
subject at very great length, Contra Faustum Man. l. xxii. cc. 51-58. Gregory the Great writes

briefly, In Ezech. l. ii. h. 2, § 10. Bernard gives a similar exposition, Lib. de Modo bene vivendi,
ad Sororem, c. 53. Compare also the passage from the Catena Aurea on the genealogy of Christ
in St. Matthew.)

Surely there is a "needs be" for this. Laban could not have crossed Jacob's purpose, had not God
permitted it. Unwearied love is watching Jacob's steps. Not chance but love gives him weak-eyed

but fruitful Leah, as well as fair Rachel; love to Laban, to win yet more of his seed, to win the
outward as well as the inward affections of the natural man; love to Jacob, for he is unfit for the best
things: an outward principle is the only one by which at present he can bear fruit. We may wish for
the best things, like Jacob here; but for our profit we are at first united to outward principles. It was

but now that we made ourselves rough like the first-born: justly therefore are we put off with
Laban's first-born. When we are more spiritual, the spiritual shall be within our reach. (Note:
Augustine is so diffuse here that one can scarcely make a satisfactory extract. See Contr. Faust.

Man. l. xxii. c. 53.) Thus do the principles which we receive, -- and mere head-knowledge is not
reception, for as Jacob loved and was acquainted with Rachel long before he got her, so is there an
acquaintance with truth, which precedes that union with it which results in fruitfulness, -- thus do the

principles we hold shew what we are. Happy is it, when being spiritual we can bear spiritual things.
But far safer is it for us, and a pledge of God's true loving-kindness, that while we are yet carnal we
should only reach carnal things.

Jacob next serves for Laban's flocks, until, after six years more labour, a great part of the cattle
have changed masters, and are henceforth Jacob's flock. It appears that Jacob, having got Rachel,
wished to leave. Then Laban answers, "I pray thee, tarry; for I have learnt by experience that the

Lord hath blessed me for thy sake. And he said, What shall I give thee? And Jacob said, Thou shalt
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not give me anything: if thou wilt do this for me, I will again feed and keep thy flock. I will pass

through thy flock, removing thence all the speckled and spotted cattle, and of such shall my hire be.
And Laban said, Behold, I would it might be according to thy word" (Gen. 30:31-34). The bargain
is that Jacob is to have the "speckled and spotted," and of these ere long by his art he gains the

larger and stronger flock. Out of flocks of one colour, he gets others speckled and ring-straked;
and the flocks change masters only by changing colours. "Jacob took rods of poplar and almond
and chestnut tree, and peeled white strakes in them, and made the white appear which was in the

rods. And he set the rods which he peeled before the flocks in the gutters, in the watering troughs
when they came to drink, that they should conceive when they came to drink. And the flocks
conceived before the rods, and brought forth cattle, ring-straked, speckled, and spotted" (Gen.

30:37-39).

Even so are the flocks yet won. Those animal emotions, which hitherto have been altogether under
the power of our outward man, by the spirit's efforts receive another hue, and shew in their very

appearance the spirit's handywork. Animal emotions of course are animal to the end, but on them a
great outward change has passed, so that even the old man must confess they do not look as they
used to look. Jacob has changed their hue. This is done by setting rods of varied colours before

their eyes. These "rods" are portions of the Word; (Note: See what is said of the trees of
knowledge and life, on chap. 2.) and like that, which, when stretched out over the sea, opened a
path for Israel (Exod. 14:16), or that, which, though dry, when laid up before the Lord, budded

and blossomed and brought forth almonds (Num. 17:8), these feeble rods effect great things: by
them, as by "the rod out of the stem of Jesse" (Isa. 11:1), the weak are made strong. These, partly
peeled, partly unpeeled, -- peeled, that is with the inward sense opened, so that what is covered
and hidden within may be brought to light, -- unpeeled, that is in the letter alone, with the outward

covering still untouched, as at first we always see the Word, -- are set before the flocks, where the
living streams are opened, that the offspring or fruit may take another hue. (Note: Gregory the
Great explains these rods, Moral. in Job, l. xxi. c. 1. Ambrose gives a similar interpretation, De

Jacob. l. ii. c. 4, § 19. Justin Martyr too alludes to these rods, as figuring the doctrine of the cross,
Dial. c. Tryph. c. 86.) The animal in us is only thus won; nor can the spirit claim anything of the old
man's, save that on which it has exerted a transforming influence.

As the results of this service, Jacob obtains, not Laban's daughters and flocks only, but fruit by
each of these. First he gets fruit by the daughters. These children by Leah and Rachel and the
bond-maids are the different forms of life which are produced by the spirit of service in us out of

different principles; Leah and Rachel representing the higher principles, outward or inward; the
bondmaids, other lower principles, subservient to the former, but which are also embraced and
produce their own fruit. First come four sons by Leah, whose names point out the peculiar form of

life which each shadows forth; Reuben, intelligence; (Note: Reuben, i.e. "filius visionis." Jerome,
Nom. Heb. "Seeing" is the common figure for intelligence. Cf. Numb. 21:8-9; John 3:14-15; Luke
24:31; John 6:36, 40, 46, 47.) then Simeon, obedience; (Note: Simeon, i.e. "auditio." Jerome,

Nom. Heb. "Hearing," or "hearkening," is synonymous with obedience. See 1 Sam. 15:22; John
10:2, 3, 16, 27; 18:37; Isa. 55:2; Jer. 7:23, 24, 26.) then Levi, service; (Note: Levi, i.e.
"conjunctio." Jerome, Nom. Heb. The force of this name, "joining," as representing service, may be
seen in many Scriptures: -- Isa. 56:3, 6; Numb. 18:2; Mat. 6:24; Jer. 50:5; Zech. 2:11. See also

Gen. 2:24 and Mat. 19:5, where the word "joining" shews the very intimate and sanctified service
connected with the marriage tie.) then Judah, rule. (Note: Judah, i.e. "confessio." See Psalm 100:1-
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5. This and the succeeding names need no illustration. I may add here, that in the naming of Leah's
first four sons, she connects the fruitfulness with "the Lord," saying, "I will praise the Lord," &c.;

while in the naming of the last two she speaks of "God," saying, "God hath given me my hire," &c.
Compare Gen. 29:32, 33, 35, with Gen. 30:18, 20. See also Gen. 30:24, where Rachel says, "The
Lord shall add," &c. This is not without a reason. We have noticed a similar change in the 1st and
2nd chapters.) Then come the sons of Rachel's maid; first Dan, that is "judgment" or justice; then

Naphtali, that is victorious "strugglings." After this the fruit of Leah's maid; first Gad, a "troop" or
power; then Asher, or "happiness." Then Leah herself again has sons; Issachar, or a "reward,"
representing the actual joy of labour, as the Psalmist says, "In keeping thy commandments there is

great reward;" then Zebulon, "dwelling together," or communion; then Dinah, whose name signifies
the same as Dan, but in whom, as a daughter, justice is seen as a principle rather than an active life.
After this Rachel brings forth a son, the lovely fruit of a life of patient suffering; "And she said, God

hath taken away my reproach: and she called his name Joseph," that is "addition" or increase. All
these are the fruits of service in us, some better than others, some destined to cause grief; all
needing rule and culture, yet owned and formed by the Lord to shew forth his praise. (Note: The
reader who cares to pursue this subject, will find it treated at great length, and with much spiritual

insight, in a volume entitled, "The Patriarchs, as setting forth the things of the Sermon on the
Mount;" being the Christian Advocate's publication for 1849, by Thomas Worsley, Master of
Downing College, Cambridge.)

Jacob's service gained more than this. Laban's flocks, as well as his daughters, come at last into
Jacob's hands. Not only do the affections and principles of the natural man come under the spirit's

government, and produce spiritual fruit, but even the animal emotions after long watchings are
gained, and out of them also there is much increase to God's glory.

The results of this on Laban are, that he is increased at first (Gen. 30:27-30), but impoverished in

the long run (Gen. 31:1). When the spirit of service comes to deal with the natural man, and works
with him and for him, for a season the outward man is enriched; but further service, if it continue
long enough, will as surely weaken him. And the old man not seeing God's hand in this, that it is

"God who has taken away his cattle" (Gen. 31:9), is angry because he is made poor; but he cannot
hurt the inward man, and all his wrath only hastens the further accomplishment of the Lord's
promise.

------------

I have thus traced this scene within, because if this inward view be known, the other more outward
fulfilment of it will of course be manifest. But some will see it without, better than within. Without,
Jacob's service sets forth the labour of those, who, though heirs, seek to win out of the far country,

and from the power of the natural man, children and flocks whom they may take back to a better
land. They come down to Laban's ground; for only thus, by coming down among natural men, can
elect servants reach those whom they are looking for. Here they toil for children and flocks. Like
Jacob, they would fain have Rachel only, that is a spiritual church; but in the world, and while

serving there, they find that they must have outward principles also and an outward church. As
Isaacs, or sons, we may have Rebekah only, though even by her we have a twofold seed; but if we
come to be servants, whose "hand must take hold," we shall find that we must take blear-eyed
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Leah as well as fair Rachel. Those who know only sonship may judge as carnal the Jacobs who

have been led on by grace to reach a further stage; but if they advance to apprehend what they are
apprehended for, they themselves may, and surely will, attain to Jacob's life. Then will they find that,
even when they think to pass by the elder, in the outward world and in service it is impossible. In

service we must have the two wives; an outward church, and outward and natural principles, as
well as spiritual. We may wish to escape this, but in the result we shall not be able to boast over our
father Jacob. I speak that which I know, and testify what I have seen; and I know that though at
first it would be more in accordance with the mind of true servants not to have Leah, there is a

stage when she too is needful and fitting, and therefore not without divine permission is given to us;
and not she alone, but the two handmaids also, that is, even lower and yet more servile principles.
(Note: Augustine, whose comment throughout is striking, interprets the handmaids, Contr.

Faustum, l. xxii. c. 55.) So we serve, and the Lord builds the house: sons are given, very diverse,
though sprung from one common father, and heirs of one inheritance; some are Reubens, good
mediums for light, like water, but "unstable as water," excitable and prone to defile their father's bed

(Gen. 49:4); some are Simeons, quick to give ear, but apt, in their zeal for obedience, to perform
cruel things (Gen. 49:5, 6); some are Levis, joined to the Lord in service, entering into His presence
with oblations presented for their more outward brethren (Deut. 33:10); some are Judahs, gifted for

rule, and to be praised, because their hand shall be upon the neck of all their enemies (Gen. 49:8,
10); some are Dans, ready to judge Israel (Gen. 49:16); some Naphtalis, satisfied with favour, and
full of the blessing of the Lord (Deut. 33:23); some are Gads, overcome at first, but strong at last
(Gen. 49:19); some Ashers, who dip their feet in oil, and are acceptable to their brethren (Deut.

33:24); some Issachars, crouching down between their burdens (Gen. 49:14); some Zebuluns,
occupied with the outward things and commerce of the great salt sea of this world (Gen. 49:13);
some the children of Rachel, like Joseph, sorely shot at, but whose bow abides in strength, because

the arms of their hands are made strong by the hands of the mighty God of Jacob (Gen. 49:23, 24).
The fairest come the last; but all, better or worse, make up one house of Israel.

This service further wins flocks. We serve to gain even animal and irrational natures, whose colour
is changed indeed, but who remain to the end rough and animal; not true sons, but needing to be
fed and led by such; who nevertheless, speckled and spotted though they be, under the Spirit's
guidance may be brought safely into a better land. At first we feed a flock which is not ours; but in

due time, not without long toil, those, who once obeyed and served the world, obey a better guide.
True servants labour night and day: by night the frost, and by day the drought, consumes them.
Some of the flock at times are torn by beasts, and they bear the loss (Gen. 31:39, 40); but at last a

flock is won whose change of colour shews the presence of more than human skill. (Note: Jacob's
words, Gen. 31:8-12, shew that the means he used to change the colour of the flocks were shewn
him in "a vision.") And the colour of the flocks is changed, now as of old, by that which is set before

their eyes, where the living waters are poured forth. Men yet become like what they look at. "We
all, with open face, beholding as in a glass the glory of the Lord, are changed into the same image"
(2 Cor. 3:18): and at last, "We shall be like Him, for we shall see Him as He is" (1 John 3:2). But
the world, like Laban's sons, cannot perceive God's hand in this; they say "Jacob hath taken away

all that was our father's:" while true servants confess that the work is God's, saying, "God hath
taken away the cattle of your father, and given them to me" (Gen. 31:1, 9).

------------
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The dispensations too reflect this scene. In this view we have here the experience of Christ's Spirit
as servant in this world. He comes into the outward world to serve. When He comes water is
scarce: then He opens the well, and feeds the flocks, and seeks union with the seed of the natural

man. Fain would He have the younger daughter alone; but He must, such are the requirements of
the natural man, first take the elder or first-born. So Leah or law comes first: and then Rachel, that
is the gospel dispensation. Leah is fruitful, while Rachel has yet no son. But at length the Gospel

yields fruit; and then the old or natural man, who had been improved while Jacob had children by
Leah, that is, throughout the Jewish age, is much impoverished and loses his wealth, after Rachel is
fruitful, that is, in gospel days. In a word, as Sarah and Hagar prefigure these two dispensations in

their connection with the spirit of faith, and thus in reference to heavenly things, Jacob's wives set
forth the same dispensations, in connection with the spirit of service, and so in reference to earthly
things. (Note: This dispensational view is common to many of the Fathers: Ambrose, De Jacob. l.
ii. c. 5 § 25. Gregory the Great, Moral. in Job. l. xxx. c. 25, § 72. Irenaeus, Adv. Hoer. l. iv. c.

21, (al. 38,) § 3.)

Surely it is a wondrous tale, respecting which many unspeakable words remain, which it is not

possible to utter here.

IV. -- THE DEPARTURE FROM LABAN

Chapter 31

WE are now to see the efforts of Jacob to lead what he has won in Mesopotamia into Canaan, with
Laban's attempts to hinder it. As fulfilled within, we have here the travail of the spirit to set our
affections on things above, and not on earthly things (Col. 3:2), and the hindrance to this which the

old man offers, the open opposition or secret craft, by which he would keep our affections, which
are by nature akin to him, still bound in outward things. As fulfilled without, we see the toil of true
servants to lead those whom they have gained out of the world into a better land, and all the

hindrance which worldlings throw in their way, the seductions held out, and the reasons which are
urged, to keep them in outward things. It is a scene known to all who have toiled long in the world,
and at length have set their face to go with what they have won into the better land.

As fulfilled within, some parts of this scene, through our ignorance of the inward world, may be
beyond our intelligence. Our lack also of fitting words prevents anything like a perfect interpretation
to the understanding, although the spirit may see all (1 Cor. 14:14, 15). But the scene is still fulfilled

wherever souls have laboured for fruit, and are striving to come from outward to inward things.
Laban envies Jacob's wealth, and attempts in one way or another to get it back again. For the old
man in us, though strengthened at first and improved for awhile by the labours of our inward and

spiritual man, finds at length that the spirit's work, if continued, instead of strengthening, rather
weakens it. It is vexed to see the power the spirit has gained over so many of the affections and
emotions of the outward man; that Jacob rules where Laban once did. Thus a strife now manifests

itself between our outward and inward man (Gen. 31:1, 2). The old man's ways perplex the inward
man. For our spirit, like Jacob, when it begins to work upon the old man, is not at all aware what
the result will be. We sincerely hope by service to improve the old man. But though Laban's
daughters are won, though the affections or principles of the natural man are subjected and united
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to the inward man, the old man remains unchanged, to the end ever ready to play us false and to

deceive us (Gen. 31:7). And painful as this is, so it must be. The Lord would not have our spirit
remain for ever bound to the outward man or to outward things in their present state; for the
outward man and the ground he dwells on are yet unpurged, and though the spirit may win much
there, it cannot purge that ground or save the outward man. In due time we learn this. Then a voice

is heard, saying to our spirit, "Return to the land, and I will be with thee" (Gen. 31:3). Thus at one
stage having served the old man and outward things, at another we are called again to inward and
spiritual things. Knowing this, let us leave souls to walk with God, instead of making, as we are so

prone to do, our present standard the one rule. For have not we ourselves in faith been led now to
give up and leave all outward things, again in service to seek them, and then again to leave them, to
set our affections, where our faith has long since been set, on heavenly things.

But Rachel, though willing to go to Canaan, takes some idols with her, "her father's images" (Gen.
31:19, 30); not the gods representing the powers of nature, such as "the star of your god Remphan"
(Acts 7:43), Baal, or Ashtaroth; but rather household gods, (Note: Heb. teraphiym [H8665],

answering to the Latin Penates.) forms of departed kindred, which, though at first regarded only as
patterns and memorials of honoured forefathers, were soon turned into idols, as guides and
precedents to be obeyed and followed instead of the true God. Our inward affections yet cling to

such, even when drawn by grace to seek better things; not indeed to the grosser outward idols, but
to household idols of pride of birth, past greatness, gentility, custom, fashion, or such like. In other
words, our principles, even the best, are not at once wholly purged from all the evils which belong

to the outward man. Some of these are still taken with us, although the spirit knows that, not only
they cannot help, but are even a shame to us.

The old man meanwhile does all he can to hinder the affections being set on heavenly things; just as

Laban attempted to stop Jacob, saying, "Wherefore didst thou flee? Thou hast now done foolishly.
Wherefore didst thou not tell me, that I might have sent thee away with mirth and harp and tabrets?"
(Gen. 31:23-28). So the old man argues. Why leave him? At all events, why not accept his

assistance on the way to heavenly things? Can he not make music and laughter for us, and cheer us
on by his pipes and harps and tabrets? No. By these he may yet keep us where he is; they will not
help our spirit to heavenly things. Yet the old man fairly asks, -- "And now, though thou wouldest

needs be gone, yet wherefore hast thou stolen my teraphim?" (Gen. 31:30). Why do the affections,
while even reaching towards heaven, yet cling so fast to idol vanities? We shall see how these idols,
though hid from Laban, cannot be hid from God, and must be put away before Jacob can come to
worship and dwell at Bethel (Gen. 35:1-4).

As for Laban, he still is unchanged, and dies, as he has lived, in Mesopotamia. Henceforth he may
not hinder Jacob, but neither may Jacob seek to hurt him in any way (Gen. 31:44-55). Each returns

to his place. The old man, poorer than at first, settles down again in outward things; while the
inward man, enriched by his labour, journeys on afresh, with what he has gained, to heavenly things.

------------

If we turn now to look without, we shall see the more manifest workings of these same opposing

minds; Laban figuring those in whom the outward man, Jacob, those in whom the spirit of service, is
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the ruling life. The Jacobs have won flocks and herds; and this stirs up the wrath and ill-will of
worldly men. But their anger serves God's end. By it the elect are forced to seek a better land. So
true servants lead the way, and those, who are already "counted strangers" in the world, follow

them (Gen. 31:15); not wholly blameless, for, unknown to its guides, the Church takes some of the
idols of the world with it, as if these could succour it (Gen. 31:32). (Note: Theodoret, who sees in
Jacob's departure the flight of the church out of the world, and whose comment in substance is that
given above, thinks that Rachel stole the idols to free her father from his superstitions. In Gen. Qu.

90. Ambrose too hints the same, De Jacob. l. ii. c. 5 § 25. But God's command respecting these
idols, Gen. 35:2, implies that they were yet objects of idolatrous reverence to some in Jacob's
house. Chrysostom regards this theft of the idols as an instance of the force of bad habit, even in

true souls. Hom. lvii. in Gen.) Laban meanwhile is busy too. He yet possesses flocks, the colour of
which remains unchanged spite of Jacob's art. And while Jacob is fleeing, Laban is shearing. The
one thing here recorded of him is that "he was shearing sheep" (Gen. 31:19). So do outward men

yet count "sheep-shearing" pleasant work. The Jacobs and Davids feed the flock: the Labans and
Nabals and Absaloms prefer shearing them (1 Sam. 25:2, 4; 2 Sam. 13:23, 24). Worldlings, like
the king of Moab, may be "sheep-masters" (2 Kings 3:4), but they have not a pastor's heart: the

fleece, and not the flock, is what they care for; and their zeal for the fleece opens a door for true
servants like Jacob to flee away heavenward. Then comes the world's pursuit. Vexed as they are at
the power gained by the elect, they are more vexed to see them go, and the way they go thence.
Why should they think of seeking any other land? but after all, if people must go, why not accept all

the assistance which might be rendered them? Why not have some music and mirth? Why go in a
way so unlike the fashions of that land? Thus natural men would stop the elect, or at least would
have them go toward heavenly things with their aid and forms and pageantries; and those who go

not thus are "foolish" (Gen. 31:27, 28); but Jacob can seek his true home without Laban's aid. All
that worldlings can do to help our way is as useful or as useless as Laban's pipes and harps. So true
servants depart. God by them has visited the Gentiles, to take out of them a people for His name

(Acts 15:14). This done, the elect journey on; while the world, unchanged by what has been done
for it, goes back to its old ground and again settles there. (Note: Gregory the Great gives the
outward view, Moral. in Job. l. xxx. c. 25, § 72.)

A voice yet cries, "Hearken, O daughter, and consider; forget thine own people and thy father's
house. Then instead of thy fathers shall be thy children, whom thou mayest make princes in all the
earth" (Psalm 45:10, 16).

V. -- THE JOURNEY TO CANAAN, AND CHANGE OF NAME

Chapter 32 and 33:1-16

JACOB'S departure from Padan-Aram is an important step, and yet but a step, towards entering
the promised land. After Laban is left, it still remains in the face of Esau to go up over Jordan.
Leaving outward things is not possessing heavenly things. Not a few have left the world, who are
not come to the good land; and yet forsaking the outward world is one stage, and most necessary,

for all who at last attain to heavenly things.

Here Jacob, escaped from Laban, is seen, hastening with his children and flocks to enter the
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promised land. At this point Esau again appears, as determined to stop his entrance into Canaan, as
Laban had been to oppose his departure out of Mesopotamia. As fulfilled within, the scene

represents the opposition which is offered by the carnal mind to the efforts of the spirit to set our
affection on things above: as fulfilled without, it shews the resistance of carnal professors to the
efforts of true servants to bring those whom they have won out of the world into the enjoyment of

heavenly things. It is a scene of deepest interest; for here, in, and partly by, this trial, in sore
wrestlings of spirit Jacob becomes Israel; and the man, whose "hand laid hold," at last in weakness
is made a "prince with God."

The opposition here proceeds from Esau. Laban had been the hindrance to Jacob's leaving
Mesopotamia; for it is our outward man which stands in the way of our spirit's departure from
outward things; but it is the carnal mind within which threatens to stop our attempts to enter

heavenly things. (Note: Respecting Laban and Esau, that they are the outward man and carnal
mind, respectively, see on chap. 28.) And thus after we have turned from the outward man, and
have left his old ground between tradition and reasoning, another opponent, more closely related to

our spirit, remains, in that carnal mind, which grows within us even out of the true elect. And this
Esau now threatens our way, if he can, to oppose our possessing the promised land.

To prepare the spirit for such opposition, the Lord here vouchsafes a vision of angel guards. "Jacob

went on his way, and the angels of God met him; and Jacob said, This is God's host" (Gen. 32:1,
2). Some such perception of heavenly help is yet vouchsafed to make us persevere. But the vision
soon fades away, and the unseen hosts, because out of sight, are in measure out of mind; while the

strength which is against us is felt distinctly, and the fact, that, spite of the spirit's fruitfulness, the
carnal mind is yet strong. We cannot journey this path without most painfully feeling that the flesh as
Esau is yet "my lord Esau." In outward things this may be forgotten. The fact meets us in its painful

reality as soon as we are set on entering heavenly things; and our spirit, which should rejoice, if not
in the hosts of the Lord, yet in the Lord of hosts, is cast down by the evil which is so sorely felt, and
which outweighs at times the fact of heavenly help. Hence the elect is perplexed and full of fears.
He knows not how, with such an unwearying enemy so near him, he shall ever find rest. "Jacob was

greatly distressed." Again and again he repeats the bitter words, "My lord Esau" (Gen. 32:4, 5, 18,
19, &c.).

This, coming here, is very striking. Why should he, who at an earlier stage neither feared nor
courted Esau, now feel such dread of him? Because in the first joy of learning God's purpose,
believing the promise that "the elder shall serve the younger," our spirit never fears the flesh, not

knowing its own weakness or the might of the carnal mind. If we can get the blessing, we think that
we can use it. It never occurs to us that a certain preparation of spirit is needed for the right
enjoyment of what God has promised us. Esau therefore, though he may affect our course, is not
thought of. We have yet to learn the difference between "apprehending" and "being apprehended"

(Phil. 3:12). So we go and toil to subdue the outward man, and as we toil we learn our weakness
and foolishness. We are forced to confess that Esau is lord. Our fruitfulness has not given us power
over the carnal mind. The elder does not yet serve the younger. To effect this, planning Jacob must

become halting Israel.

Yet it is here, in painful, abject weakness, -- when we most feel the power of the flesh, and that our

spirit cannot govern it, -- here, when Esau most clearly is the stronger, -- here in self-despair is
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Jacob made a "prince of God:" not while toiling in outward things, -- not until the humiliating fact is
plain past all question, that the carnal mind is far too strong for us, -- not till this is confessed,
openly confessed once and again, and this while spite of all opposition we yet press on to heavenly
things, -- is our spirit out of weakness made strong, and we learn that to have God's power we

must ourselves be powerless.

So much for the time of this change. For the means, the greatest of all is prayer, persevering,

wrestling prayer. Jacob does indeed what he can by prudence to escape and calm down Esau's
enmity, giving up to Esau some of the flocks (Gen. 32:13-20), that is, allowing some of the animal
emotions which have been won from the outward man to fall under the power of the carnal mind, --

a step, the faith of which I will not judge, -- but his hope is not in this, but simply in God alone. So
he prays, "O God of my father Abraham, and God of my father Isaac, the Lord which saidst unto
me, Return unto thy country and to thy kindred, and I will deal well with thee; I am not worthy of
the least of all the mercies, and of all the truth which thou hast shewed to thy servant; for with my

staff I passed over this Jordan, and now I am become two bands. Deliver me, I pray thee, from the
hand of my brother, from the hand of Esau, for I fear him, lest he will come and smite me and the
mother with the children. And thou saidst, I will surely do thee good, and make thy seed as the

sand of the sea, which cannot be numbered for multitude" (Gen. 32:9-12). Thus he prays, and turns
again to prayer, wrestling alone in spirit until the shadows flee away (Gen. 32:24); taking God's
word against all that seems like opposition, saying, "I will not let thee go, except thou bless me."

For God had said, "I will surely bless thee;" and Jacob, with his will for God's will, holds God to
this His own will.

This is the trial yet, -- Can we believe, that when He says, "I will surely do thee good," He really

wills it? Can we back this His "I will" by our "I will," in the confidence that when we will with Him
we must be conquerors? Then, though we may have much to ask, even of the name of Him whom
we would not let go except He blessed us (Gen. 32:29); and we wake up, as the darkness breaks,

to think how little we have known of Him whom we have wrestled with, and who has given Himself
into our hands "in the likeness of man," (Note: "There wrestled a man with him," Gen. 32:24. Cf.
Phil. 2:7.) and that He may have a new name involving far more than anything which has as yet been

revealed to us (Rev. 3:12); (Note: Augustine dwells much on this, taking the words, "Let me go," as
meaning, "Let me go in the form you have known me, that you may know me in a higher and more
spiritual way; Serm. v. Class. 1, § 6.) though we may feel all this, the change is wrought: Jacob is
now Israel, for "as a prince we have power with God and man, and have prevailed." (Note:

Hieron. in Psalm. cxiii. "Anima videns Deum," is one of the translations which Jerome gives of the
name Israel; but he confesses elsewhere, (Quoest. Heb. in Gen.) that our common rendering, "a
prince with God," is more correct, as derived from sarah [H8280] and el [H410].)

But a price has to be paid for this. Jacob, to have God's strength, must lose his own strength. The
man "whose hand lays hold" is not a "prince of God," until the hollow of his thigh is out of joint

(Gen. 32:25). When he is weak, then is he strong. The power of Christ only rests on him in his
infirmities (2 Cor. 12:9, 10). Who has learnt this lesson of the cross? Are there not souls, who have
toiled and accomplished much as respects their outward man, who have served for Laban's flocks,
yet are conscious that Esau, the carnal mind, not only lives, -- for he will yet live, -- but is keeping

their spirit from the full enjoyment of heavenly things? Will their fruits give them the power they
lack? Never. Would we be Israels? These are the conditions, -- to go up over Jordan, and wrestle
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alone, and be smitten in the fleshly part, and lamed, and halting; so shall we have power with God
and man; and because so few will submit to this, there are many Jacobs, but few Israels. (Note:

Greg. M. in Ezech. l. ii. h. 2, § 12.)

Such is this stage as known within. Without, it is the experience of those who are toiling on, to take
their flocks and children into the promised land. The world now is left behind. Its pursuit has not

stopped the elect, who is now close to heavenly things. Then fleshly professors arise, false brethren,
like Esau, born in the house of the Son, and yet like him profane men, whose very wrath drives the
elect in self-despair to God, till from Jacobs they are transformed into Israels. The details in this

view I need not repeat: -- how the elect divide the flocks, by such division hoping to go more
safely; -- how, spite of this, some of the rough and animal natures we have won, though freed from
the world, are given into the hand of carnal brethren, in the hope that thus the true heirs may be

saved; -- how such planning cannot give us rest; -- how prayer is the true and unfailing means of
strength; -- how wrestling and darkness must be our experience; -- how in feebleness and pain we
meet our carnal brethren; -- how those, who have once bitterly opposed, receive us graciously; --
how the proffered aid of such is declined, lest the babes and flocks be overdriven; for "if men

should overdrive them one day, all the flock would die" (Gen. 33:13); -- all this and much more
here is known to those, who have attempted to guide flocks out of the world into heavenly places.
The way remains the same as of old; and the just shall walk in it safely, though transgressors fall

therein.

VI. -- THE SOJOURN IN SUCCOTH, AND DINAH'S FALL

Chapter 33:17-20 and 34

AT this stage, after so many labours and prayers, escaped from Laban and Esau, and standing on
the ground of promise as "a prince of God," Jacob might have expected that he and his would now
be permitted to rest in quietness. But at this point new foes appear, by whom the worker is severely

wounded, when he least expects, and where he most acutely feels it. For the virgin daughter of
Jacob now falls, seduced by the Hivite who yet is in the land.

We see here the special snare which assails the elect, when, having escaped from the dominion of
the world and the flesh, he now has entered heavenly things. Wicked spirits assail some of our best
affections, and succeed in corrupting what the world and the flesh had not corrupted. For no

ground is exempt from snares; nay, more, the higher and better the ground, the more grievous may
be the failure there. Satan rages most against the best. He will go into swine, if cast out of men
(Matt. 8:31); but he would rather stay in men, and still more in an angel, if it were possible. He will
go into earth, if cast out from heaven; but he struggles hard to dwell in heavenly things (Rev. 12:7-

12). And yet we act as though attainment made us secure; as though, because we have forsaken
the outward man, and are changed from Jacob into Israel, and have been delivered from the power
and dominion of the flesh, no further peril still awaited us; whereas, here, out of the reach of the

flesh and outward man, our purest affections may be defiled by other more devilish, because more
inward, forms of evil. This is the lesson learnt by Jacob here, as we too often learn it, by actual
failure and shameful humiliation.
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First to mark what led to this fall. Jacob yields to the temptation, peculiar to this stage, of resting in

his attainments instead of still pressing on. He seems to think, that, being now free from Laban and
Esau, and come to the borders of Canaan, he has advanced far enough. He settles where he is. He
"builds a house," and "buys a field" (Gen. 33:17, 19), and thus prepares the way for Dinah's ruin.

And the soul which by grace has come thus far, and has escaped from the dominion of the carnal
mind and outward man, is tempted to think, that, because "a prince of God," it is now safe; that
therefore it may sit down, and rest secure in its attainments. But not in attainments, but in attaining,

are we safe. Thus even the strivings of our flesh, grievous as they are, may serve our spirit, by
keeping us from resting before the time, while our gifts and blessings may be as snares to us. We
are apt to think that our flesh is only a dead weight, while we regard all freedom of spirit as good
and to be coveted. Longer experience teaches us to be thankful for all, for the strivings of the flesh,

as well as for the grace of the inward man; for cold and heat, for strifes and peace, for falls and
risings, yea for all things; to rejoice in infirmities, and distresses, and fightings and fears within, as
well as in visions of the Lord and revelations (2 Cor. 12:1, 10); to be watchful in times of blessing

and rest; above all, to be humble at every fresh gift, knowing that it is in gifts and attainments we fail
most signally. We know this, and yet no sooner have we attained some blessing, than we attempt to
rest in it, and so by our own act prepare the way for fresh disquietudes.

For this settling led to Dinah's fall. If Jacob may buy a field and settle there, his daughter will go and
see the daughters of the land. The result is, she is defiled; for "Shechem, the son of Hamor, the
Hivite, saw her; and he took and lay with her, and defiled her" (Gen. 34:1, 2).

Dinah, the daughter of Leah, represents those affections of the elect, which spring from outward
principles. (Note: See on chap. 30.) The Hivite is an evil spirit of Canaan's seed; if I do not err, the

spirit of religious formalism. For Canaan was the spirit of mere external worship; (Note: See on
chap. 10.) and the Hivite is the same spirit, only at a further stage (Gen. 10:15-17). This spirit,
which lives "till the redemption of the purchased possession" (Eph. 1:14), is sure to appear

whenever we come to heavenly things. Then, if we rest in attainments, formalism creeps in, and by it
some of our purest affections are defiled. (Note: Gregory the Great alludes to this inward fulfilment,
Reg. Past. pt. iii. c. 29, admon. 30.) This leads to bitter inward conflict, which, though from zeal for
God, is not approved of Him. For polluted affections cannot be cleansed by anger. Dinah is fallen,

though Jacob's sons may rage. In the next place, there may be a kind of anger against sin which in
God's sight is worse than the sin and fall which occasions it; and of which, at a further stage, like
Jacob, we learn to say, "Cursed be their anger, for it was cruel" (Gen. 49:7). (Note: In the history

of Saul, Hivites again appear in a scene similar to this, in which they are judged by one who is
zealous for the house of Israel, while his judgment of them is pronounced cursed. Saul, "in his zeal
to the children of Israel, slew the Gibeonites," who were Hivites (Josh. 9:3, 7), and for this mistaken

zeal a curse comes on his house. See the history, 2 Sam. 21:1-14.) God knows how much of
inward conflict is the result of pride; mere vexation at seeing how easily we may be defiled. Zeal
and judgment are easier than confession. But violence with ourselves on account of failure will not
amend it. We need as much patience towards the failure within us, as towards the evil which is

without us in the different forms of worldliness.

Such are the fruits of resting in attainments, and of supposing that because the world and flesh are

left, and we are Israels, we may be secure. Often have I beheld this scene, not only in the inward
experience of souls, who have gone far and laboured long and well, but in the failure of more than
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one true congregation, which, delivered from the world and carnal men, has been seduced by
worse spirits. Heavenly places are no defence from such a fall. It is when we already stand on the
ground of promise that Canaan's seed harass us.

------------

But the outward fulfilment here may to some be more striking; and in this view most important is the
lesson, not only to halting Jacobs, but to zealous Levis. Jacob has now reached the promised land.
True servants have brought those whom they have won into heavenly places. The outward world

has long since been left. Carnal brethren too, who like Esau have sought to stop us, by grace are
overcome. At this stage, so sweet is the rest, that the elect settles where he is instead of pressing
onwards. Then the virgin of Israel falls. Some body, which is the outward expression of a truth, and

the fruit of loving service, is found to be corrupted and seduced by wicked deceivers. Formalism
creeps into the church, (Note: It is to be remembered that Dinah is Leah's daughter, not Rachel's,
and so figures a congregation which is the offspring of outward truth. See on chap. 29.) the natural

result of settling down and resting in attainments. Would any congregation be seduced, if the fathers
and young men toiled and journeyed on? But the church halts and is seduced; then, as a first step,
the seducers are admitted to certain holy ordinances; for a fallen church always brings in many to

such forms, although they are confessedly submitted to for wrong and selfish ends; and then some
of the true heirs of promise, grieved to the heart at such awful profanation of the church and things
of God, finding judgment easier than confession, arise with cruel zeal to judge and cut off the
seducers. Instead of asking of the Lord how the fallen can be helped, they take the iron sword of

truth, and rage with it bitterly. (Note: Respecting iron, see on chap. 4:22.) The fiercest wrath which
I have ever seen has been that of brethren judging the evil. But such zeal does not cleanse a fallen
church, and much of the wrath is against facts, as if Dinah had not fallen, to save their own credit.

Alas! such zeal, common as it is, profits not at all; and at length we learn that such judgment is
"cursed," and that confession would befit us far better. Yet how many count it holy zeal to contend
against the defilers of a fallen church, even when her whoredom has been manifest. (Note: I have

met with very little on the spiritual sense of this chapter among the Fathers; probably for the same
reason that they say so little of Noah's fall, or of Nimrod, or Babylon; namely, that the scene
described was not familiar to them. They had not seen, as we have, the fall of the Church and the
useless wrath of some of Jacob's sons. See the Glossa Ordinaria here. Augustine is quoted as

giving the same interpretation; but I have not been able to find the passage.)

Is the sword then never to be used -- is there to be no cutting off, no judgment or excommunication

of offenders? Judgment surely there must be at times, and divine zeal against evil, as we see in
Abraham (Gen. 14:14); but not to maintain a fiction, as though a harlot could again be made a
chaste virgin; far less to supersede that confession which becomes us for that fall of the church

which is our common shame.

Nevertheless out of this wretched scene the Lord can work His own purpose. Even by such
distresses as this are the elect rescued from resting in attainments and hastened on to Bethel. And

the Simeons and Levis, though their wrath is cursed, are blessed; their ways are a reproach to the
truth, and "make them to stink among the inhabitants of the land" (Gen. 34:30); their haste to judge
also carries its own judgment with it: "I will," says the Spirit of God, "divide them in Jacob, and
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scatter them in Israel" (Gen. 49:7); -- a lot which always overtakes such spirits; -- but the grace,

which redeemed them, keeps them, and through many trials saves them at last.

------------

The same act comes out in the dispensations. Israel ceased to be a pilgrim, and so the first wife's
daughter fell. The virgin of Israel plainly was defiled. Nevertheless the Pharisees and Scribes, the

Simeons and Levis of their day, instead of confessing, raged against the shame, cutting off and
judging those who had corrupted Israel. Thus Pharisaism was "the concision," not "the circumcision"
(Phil. 3:2, 3). But the fallen daughter of Israel could not by such means be restored. The Spirit of

the Lord went not with such zealots, but said, -- all Christ's life was saying it, -- "Cursed is their
anger, for it was fierce, and their wrath, for it was cruel." For such judgment answered no end, save
to make poor Israel to stink among the nations. "They pleased not God, and were contrary to all
men" (1 Thess. 2:15). What a lesson for all succeeding generations! When shall we learn that

Pharisaic judging helps no one? When shall we, not possess only, but be possessed by, the Spirit of
the Lord?

VII. -- THE RETURN TO BETHEL

Chapter 35:1-22

WE have seen how attainments, through resting in them, may become a snare to the elect, and lead

to grievous defilement. Now again we see how falls may help us on. Jacob's rest brought shame:
the shame advanced and freed him. Such is our path, and such the grace of God, that our falls and
mistakes may be a means to nurture our true growth; as a tree extracts fresh strength from the soil
which is enriched by its own decaying leaves and fallen blossoms. In this way are we led on; by

blessings learning our weakness; by weakness, the riches of our God.

Thus Dinah's fall advanced Jacob. He could not, amidst such shame and conflict, rest longer where

he was. And by this self-same thing, what zeal is wrought in us, what vehement desire and clearing
of ourselves, yea, what fear and carefulness (2 Cor. 7:11)! But Jacob is helped by other means.
God's word comes directly commanding him to go up to Bethel (Gen. 35:1). Such a word of God

comes, often as we are faint and fail, and, by recalling God's purpose, effects a change, first in
ourselves, then in our position. For "Jacob said to his household, and to all that were with him, Put
away the strange gods that are among you, and be clean, and change your garments; and let us
arise and go up to Bethel, and I will make there an altar unto God who answered me in the day of

my distress, and was with me in the way which I went. And they gave to Jacob all the strange gods
which were in their hands, and Jacob hid them under the oak which was by Shechem" (Gen. 35:2-
4). So the word both leads us on and sanctifies. The uncleansed cannot advance, for certain stages

are only reached as we are sanctified. But by the word true servants judge themselves. Before God
speaks, idols may be suffered: when His voice is heard, they are confessed and put away.

The progress now is very marked. There is advance in reference to each of the blessings enjoyed

by the elect servant. Of these the first is "the everlasting hills" of promise, and in these "the blessings
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of heaven above and of the deep which lieth under:" the second is "the wife of youth," "blessings of
the breasts and womb," the fountain from whence springs forth the stream of Israel: the third is the
Lord Himself, "the God of thy fathers, even the Almighty who shall help and bless thee" (Gen.

49:25, 26). Here there is advance respecting each of these, involving trial and grief, yet real blessing
also.

First, Jacob's advance opens to his view lengths and breadths of the land as yet unknown (Gen.

35:6, 16, 21). There is true progress in the knowledge and possession of what the Lord has
promised him; not without apparent danger, but "the terror of the Lord was upon the cities that
were round about them, and they did not pursue after the sons of Jacob" (Gen. 35:5). Thus, when,

under a sense of failure and defilement, we again press on, fields on fields of promise open to us,
which we have heard of, but till now have never realised. The Canaanite is indeed upon this ground,
that is false spirituality, ready to assail and wound us in the way. (Note: For the Canaanite, see

above, on chap 34.) But God preserves His own. "So Jacob came to Bethel, he and all the people
with him, and built an altar, and called the place El-bethel." So far from losing by his advance, it
gives him deeper acquaintance with and insight into the treasures of the "everlasting hills."

Here, on the ground where he had seen earth joined to heaven, with angels of God ascending and
descending upon man, the elect receives fresh revelations. "The Lord appeared," saying "I am God
Almighty," and promising afresh possession of the land, not to Jacob only, but to his seed after him

(Gen. 35:9-12). In struggles of spirit, Jacob had met the Lord, and had asked to know the name of
Him who wrestled with him (Gen. 32:29). But until now, that name, revealed to faith (Gen. 17:1), in
the toil of service had not been apprehended. "God Almighty" had not "appeared" to Jacob. Now

He appears, revealing Himself by the name which alone could quiet the busy worker. And as
Abraham, hearing this name, was content at once to give up the strength of the flesh, and to judge
himself by circumcision; so Jacob by the same blessed name is freed: henceforth his hand ceases to

lay hold, to allow the Almighty to effect and order all for him.

Then at this stage three women are removed, whose life directly or indirectly had affected Jacob
more than any others. Deborah, Rachel, and Bilhah, the first the nurse, the second the wife, the

third the handmaid, are all now taken from him. The first two die; the last is defiled; for Reuben,
Leah's first-born, "went and lay with Bilhah, his father's concubine" (Gen. 35:8, 16-19, 22).

What has been said of Sarah's death will explain the inward fact expressed by the death of these
women. (Note: See on chap. 23.) Men are always certain minds: the women, the affections or
principles of truth with which they are united. These, whether men or women, all die out; that is,
they pass away as outward forms, thereby to be more spiritualised. This is what now takes place

with Jacob's nurse and wife. Those truths or affections, which are set forth by these women, now as
outward forms die and pass away; not to perish, for truth never perishes, but through the dissolution
of the outward form to exist in a higher and purer way; while Bilhah, Rachel's maid, who represents

that lower and servile principle, by which nevertheless some good fruit has been brought forth, is
now defiled by Jacob's first-born, that is, by the unlawful workings of other fruits of true service.
(Note: See on chap. 29 respecting Bilhah and Reuben. These things are all but ineffable, and cannot

fully be expressed.) Deborah, the nurse, dies first. A nurse is one whose office it is to care for
babes and sucklings. Deborah therefore is that which serves such as have need of milk. As having
belonged too to Laban's house, and been engaged with Rebekah before she left Padan-Aram,
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Deborah would partake of the character of that land, and so be rather outward and natural, such
truth in fact as babes and sucklings need. Now, having fulfilled her work, she passes away. Rachel

too, as an outward form, now departs in bearing fruit; even as that spiritual principle, which she
represents, is changed from an earthly form to a spirit through its very fruitfulness; giving birth to
another form of life, which is indeed "a child of strength," though at first it seems "a child of sorrow."

(Note: Benoni, the name which Rachel gave to her son, means, "son of my sorrow;" but his father
called him Benjamin, that is, "son of the right hand." As to the "right hand," compare Psalm 80:17
and Psalm 110:1.)

Few, however, will apprehend this. Adam's way, in trusting the creature more than God, in listening
to the tempter, in choosing knowledge more than life, in hiding from God, or in laying the blame on
some other, will be known by all who have come to themselves; for old Adam is in all his progeny.

The picture therefore will be plain. But the form of life set forth in Jacob is not in all, much less that
stage of it which is here presented to us. Still this stage, though attained by few, is to be reached.
Let us not judge it impossible, simply because as yet it is beyond us. Rather let us press on that we

may know it; and such as cannot follow here now may follow hereafter.

------------

Such is this scene within. Without, the details will to not a few be more manifest. In this view we see
how the very fall of the Church awakens some to further progress. True servants cannot rest where

pollution is made manifest. Then comes some word of God, recalling His purpose, which leads to
the putting away of idols and uncleannesses. Thus are the elect stirred up afresh, and pass on to
know yet more of God and of their own privileges. Then comes fresh grief, for surely it is a grief to

find bodies we have loved, and which in different ways have helped us, as outward bodies ready to
be dissolved, or, what is worse, to be defiled by some in Israel. Yet this too must be known by true
servants, when they come to some of the higher stages in heavenly things. The outward Church is
found to be corrupted by the first-born sons, who should have been its help and safeguard; who,

puffed up with pride, usurp another's place, to their own great loss and to the shame of all in Israel;
(Note: See Gloss. Ordin. in loco.) while the true Church is seen as an outward form to die, only to
live a higher life with God and in God. Some true servants have seen and known all this. It is well,

that, ere they see it, they are from Jacobs made Israels, and know the Lord as "God Almighty."

------------

The dispensations too reflect this scene. After the defilement of the first wife's daughter, that is, the
Jewish dispensation, the Spirit of Christ as Worker led on the elect to greater knowledge and

enjoyment of heavenly places. There Rachel, the beloved wife, dies; that is, the Church, as an
outward form, in due time is seen to pass away; while the Worker yet survives through many griefs
to see Joseph's glory and dominion over all the land of Egypt.

A little while, and our eyes shall see that glory, and the things which now distract us shall for ever
pass away. As we can bear it, bring us into that day, O Lord; and while darkness is yet safer for us,
be Thou, yea, and for ever, our everlasting dwelling-place.
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VIII. -- THE SEEDS OF JACOB AND ESAU

Chapter 35:23-29 and 36

AS a fit conclusion to Jacob's course, we have his seed summed up (Gen. 35:23-29), in contrast to

Esau's generations (Gen. 36:1-43). Here are the results of these two lives; Jacob's sons setting forth
the fruits of that spirit of service, which springs from true sonship; Esau's line, the fruits of the flesh
or carnal mind, as it appears at this stage of man's development. (Note: See on chap. 25:24-34.)
Each form of life can only bear its proper fruit. That of the flesh still fleshly, and that of the spirit

spiritual.

Jacob's fruit in all is twelve sons, six by Leah, two by Rachel, and two by each of the handmaids; all

fruits of the same elect spirit, but differing according to the principle or affection which produces
them; the sons of Leah, the first-born, representing those fruits which are produced by the elect
from forms of outward truth, such as understanding, obedience, service, rule, joy, and communion,

for so the names are interpreted: Rachel's children, those later fruits of patience and long-suffering
with joyfulness, which grow from the contemplative life; the handmaids' sons, the fruits of those
more servile principles, which, as they are owned and blessed of God, bear justice, conflict, power,
or happiness. (Note: For the names of these sons, and their interpretation, see on chap. 29 and 30.)

The spirit of service bears all these, and in them, spite of many errors and imperfections, the Lord is
glorified.

Esau's line is then displayed, first his sons by Canaanitish wives, and then his fruit by Ishmael's
daughter. The names of his immediate sons all express some good quality; for the fruit of the flesh,
in its Esau form is good in its way, though not good as measured by the divine standard. For "all
flesh is grass" (1 Pet. 1:24); and grass at the best is soon dried up and withered. But some of their

names imply polish at least, if not a recognition of God and respect for His protection. Eliphaz, and
Reuel, and Korah, and Jaalam, express in their names good things which even the elect might wish
for. (Note: Jerome interprets all these names, (Nom. Heb.) but it is difficult to speak with certainty

of all. I do not therefore give them; but the following seem to be beyond dispute: -- Eliphaz, "God
is my endeavour;" Reuel, "the friend of God;" Korah, "smooth" or "polished;" Jaalam, "hidden"
or "protected.") In the grandsons there is a falling off: Omar, Gatam, and Kenaz, describe a worse

condition; (Note: Omar, "a speaker;" Gatam, "their clamour;" Kenaz, "a hunter" or "drinker.")
while the names of the subsequent kings of this race, as Bela, Jobab, and Husham, are all variations
of misery. (Note: Bela, "a devourer;" Jobab, "a howling;" Husham, "raging.") Such are the fruits

of the religious flesh, at first in measure good, but soon degenerating, till their corruption proves that
religious flesh is but flesh, and fair Edom only a variation of old Adam.

Nevertheless this line is great in the world. Even in the first generation, the children of one wife,

Aholibamah, all become "dukes" (Gen. 36:18); the grandsons all have this title (Gen. 36:15-17),
which, only varied with that of "king," is kept through all this genealogy. So is it yet within. The fruits
of the true spirit are little valued in the world. The carnal fruits which grow out of the elect are such

as, being in measure of the world, the world can appreciate: with just so much of outward goodness
as the flesh when trained and taught by the spirit can appreciate, and yet enough of the world to
please the world, with a zeal for seen and present things. Such fruits must be great in the world: they
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may even be counted good fruit, but their end will shew their true nature; for by them the things of
the house of the elect are taken to make a kingdom for self out of the land of Canaan (Gen. 36:6-

8).

------------

This is better seen without. In this view the sons of Esau and Jacob set forth in figure the further
growth of those opposing seeds, which, though born in the house of the Son, and from one

common mother, end far apart, the one as kings in Mount Seir, the other as keepers of sheep upon
the ground of promise. Jacob's sons are not all alike; the elect, as they grow, develope many
differences; some Reubens, some Judahs, some Dans, but all making one Israel, who return after

long toil to dwell in heavenly places. Esau's children differ as much: even as the carnal seed out of
the Son exhibit great variety, one common mark, however, being upon them all, that sooner or later
they all attain to rule of some sort, building up a kingdom out of the land, while the elect remain to
the end as humble shepherds in Canaan. "Eight kings in succession reigned in Edom, before any

king reigned over the children of Israel" (Gen. 36:31-39). St. Paul marks this of the Church's carnal
seed: "Now ye are full, now ye are rich, ye have reigned as kings without us" (1 Cor. 4:8-12); for
carnal brethren want a kingdom now, and the desire and need of rule is sooner felt, and rule is

sooner developed with them, and, as they think, perfected, than with the spiritual. Thus are they
great in the world; their course in almost all things being in direct contrast to that of the elect. The
one leaves Canaan to dwell in Mount Seir; the other comes back from toil in the world, to dwell in

Canaan. Jacob brings all the souls he has gotten, and "comes to Isaac his father to Mamre, which is
Hebron" (Gen. 35:27). "Esau took his wives, and all that he had gotten in the land of Canaan, and
went and dwelt in Mount Seir" (Gen. 36:6-8). (Note: The LXX. read here, kai eporeuthe ek tes

ges Chaanan.) The elect, having felt the power of the world far more than carnal brethren ever feel
it, (for the carnal seed never try to win it,) come back with what they have won to rest in heavenly
places; while the Esaus, born in the house of the Son, and enriched with so much of its truth as they
can use for self exaltation, go forth never to return, preferring in their own strength to establish an

earthly kingdom.

Thus Esau dwelt in Mount Seir (Gen. 36:8). This ground had for long been the stronghold of

gigantic Horims, against whom the king of Shinar had come up, and smote them, without
dispossessing them (Gen. 14:5, 6); but "the children of Esau destroyed them before them, and
dwelt in their stead even to this day" (Deut. 2:12, 22). Hither Esau seems to have been drawn by
his marriage with Aholibamah, for she was one of Seir's daughters; (Note: Esau's wife Aholibamah

was "the daughter of Anah, the daughter," or (as the Samaritan version, the LXX., and other
ancient versions read), "the son of Zibeon;" Gen. 36:2. In Gen. 36:20-24, we read that "Anah, the
son of Zibeon," was one of the "sons of Seir, the Horite, who inhabited the land.") and here, having

dispossessed Seir's sons, Esau reigns in the kingdom of that ungodly line to which he had allied
himself. The Church's carnal seed have just done this. Having first formed an alliance with the
world, they end by taking its kingdom; driving out certain gigantic evils, against which Babylon the

great had struggled unsuccessfully, to found a kingdom of bloodshed and force, which, though
famed far and near for its strength and terribleness (See Jer. 49:16; Obad. 3), and destined even to
give a king to Israel by whom the true King shall be mocked and set at nought (Luke 23:11), is

doomed to be destroyed, as it is written, -- "For his violence against his brother Jacob shame shall
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cover him, and he shall be cut off for ever" (Obad. 10).

Of this kingdom much might be said. The names of the sons of Seir, whom Esau dispossessed, and
whose names and acts are not recorded in vain, shew the forms of evil which are opposed and can

be destroyed even by carnal Christians. The names I cannot touch here; (Note: Jerome (Nom.
Heb.) has attempted an interpretation.) but I may observe that to one act peculiar prominence is
given. Mules, we are told, were discovered by one of Seir's race: -- "Anah found mules, as he fed

the asses of Zibeon his father in the wilderness" (Gen. 36:24). (Note: Our authorised version, after
all objections to it, seems to be correct. The LXX. do not translate the word, which we render
"mules," but simply read iamein, which is the Hebrew, yemiym [H3222] written in Greek letters.
Aquila and Symmachus do the same. The Rabbins explain the word to mean mules. So does the

Arabic verbion.) This mixture of seeds so opposed to nature (Gen. 1:24), and law (Lev. 19:19;
Deut. 22:9-11), but which soon found such favour that king's sons used mules by way of distinction
(2 Sam. 13:29; 18:9), began among the sons of Seir. Not by chance is the fact recorded in their

genealogy. Not in vain is it linked with Esau's seed, as characteristic of the race to which he had
allied himself.

I cannot say more of these lines, though I am assured that every point contains a lesson for us. I will
only add a few facts, which are plain and standing types of what has been and must be. Under
David's rule, Edom was subject to Israel (2 Sam. 8:14). In the days of the failure of the kingdom,
even before Babylon led Israel captive, Edom rebelled (2 Kings 8:20, 22). Later on, towards the

end of the dispensation, a son of Edom was ruling in Jerusalem, and Edomites were reckoned
Jews. (Note: Herod was an Edomite or Idumaean. For proof of the Edomites being considered
Jews, see Josephus, Antiq. l. xiii. c. 9, § 1, and Whiston's note on the passage.) The elect had

fallen so low, that the rule of the carnal seed was scarcely felt to be a degradation. How far the
carnal seed of the Church is now confounded on all hands with the spiritual, -- how busy it is to
build the temple, -- how it rules, and seeks to slay the Heir, -- how instead it only destroys the

Innocents, -- how spite of its crimes for a while it seems to prosper, -- how all these things shew
where we are, -- I leave for others, whose eyes by grace are opened, to weigh and consider.

Such then is Jacob's course, for every age the type of that evangelic service which is the fruit of faith

and sonship; too full of human craft at first, "laying hold with its hand," to perform the work by
human energy; but schooled through much grief and many disappointments, to learn its own faults
and weakness and insufficiency, till, lame and smitten in the flesh, at length it becomes a "prince of

God," and prevails mightily. Such service is dear to God. No form of life more represents the ways
and mind of heaven; for it stoops, like angels, to serve; yea, like the Lord of angels, it comes down
from the hills and wells of Canaan to outward men to save some of them. In all this, much failure

comes out; and the worker, like every sower of seed, has his feet defiled in the miry ways of the
field of this world; yet he works on, sowing the seed with tears, to return at length in joy, bearing his
sheaves with him. Mark again what is, and what is not, Jacob's work. He serves, and so wins
flocks and children, whom he may lead to Canaan. He does not attack or dispossess the monstrous

Horims; for the opposition to gigantic evils in the world, though it may be the work of some of the
children of the True Son, is Esau's labour, not Jacob's. He that hath ears to hear, let him hear.
There yet are souls, whose only idea of service is to grapple, like Esau, with the monstrous evils

which have grown up in this world, and to set up some rule or order instead, in which the things of
Isaac's house are taken to make a kingdom in Seir, out of the land of Canaan. Such work must not
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be judged. Israel may not meddle with Esau's children, who have dispossessed the Horims (Deut.
2:4, 5, 12). But this is not Jacob's work. He serves to bring souls from the ground midway between

tradition and reasoning to know the ground of promise, -- work, which to carnal eyes seems less
and meaner than Esau's, but which is only accomplished by a wrestling which the carnal seed know
nothing of. But what Esau ever doubted that the kingdom in Seir was far grander and better than
the tents and flocks of Jacob in Canaan?

But it is time we should pass on from Jacob to Joseph, in whom a still further development of the
elect appears.

PART 7

JOSEPH, OR SUFFERING AND GLORY

Chapters 37 - 50

"The afflictions of Joseph." -- Amos 6:6.

"Heirs of God, and joint heirs with Christ; if so be we suffer with Him, that we may be also glorified
together." -- Rom. 8:17.

HERE begins the story of Joseph, in whom the fairest form of human life is seen. Six stages have
passed, in which we have traced how Israel, a Prince of God, grows out of old Adam. We have

seen human nature, and flesh and spirit, and regeneration, and faith, and sonship, and service. Now
comes the last form of life, -- a life which from the first dreams of rule, and which attains it through
suffering; a wonderful change from naked Adam; and yet an outcome from him, brought forth by

God's ingrafting. Joseph does not leave his home, to walk in simple faith, he knows not whither; nor
can he rest in peace, a son and heir, by wells of water enjoying the sweets of sonship; nor does he
serve night and day to win flocks and herds, who may be led up out of the world to Canaan.

Joseph is none of these, but a life which surely follows these; never seen but where faith has brought
forth sonship, and sonship service; itself the fruit of service, one of its last and fairest fruits; which
from the first has dreams, not of service, but rule; which yet, spite of its dreams, is called to suffer
many things; which suffers long, and is sorely tried, but at last out of suffering attains to rule all

things; the world and brethren bowed at its feet, forced to confess the might of that they once
ridiculed.

We have nothing like this before. In Abraham the elect forsakes the world to walk in heavenly
places. At this faith stage, Egypt, so far from being ruled, is rather a snare to the believer. Nor can
Isaac rule this land: the spirit of sonship is content to rest at peace in heavenly places. In Jacob or
service something is done in outward things; some flocks and herds are won there. But Egypt, the

ground of sense, is not subdued: service is not sufficient for such an achievement. But in Joseph, the
spirit opposed, and fettered, and bound, conquers by passive power, and is at length exalted over
all things. Joseph stands where Abraham falls. The ground which is a snare to mere believers, is
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none to patient sufferers. Suffering conquers that which tries our faith, and by it, and by it alone, the

ground of sense is ruled at last.

Such as live and walk in the spirit know that we too are called with this calling, -- to rule, not to be
ruled by, sense, that the kingdom may be in the earth even as it is in heaven; for Christ our Head

has reached to this, and we as His members are predestined to be conformed to Him. But few get
beyond faith or sonship; few reach to service, and fewer still to glory in tribulation, by the cross to
rule the world, and to walk among the things of sense, confessedly superior to them all. Some

unknown, yet well-known, have done it; and others, who yet are captive to sense, cannot forget the
dreams, once divinely given, by which their hearts and hopes were stirred to look and wait for
perfect victory. Let such abide their time. They shall shew that if we suffer with Christ we also shall

with Him be glorified (Rom. 8:17). The whole path is here set forth: how it goes with man in this
path, -- how his very brethren mock him, -- how the world deals with him before he rules it, -- how
trials increase the more he walks with God, -- how the battle is won at length, -- all this is told, as

none but God, whose own work it is, could tell it. Being is proved to be far more than doing. And,
like the light, which serves us by simply being light, the spirit which beareth all things, by the virtue
that flows forth from it unconsciously, commands a place and power which is felt by all to be of
God. And indeed there is no service like this unconscious service, which naturally flows from what

we are through the divine indwelling.

I. -- JOSEPH'S DREAMS, AND SUFFERING FROM HIS BRETHREN

Chapter 37

FIRST, we see the reception this new life meets from Jacob's sons: -- "They hated Joseph because
his father loved him more than all his sons" (Gen. 37:3, 4). All know the story: how Joseph's

brethren plot against his life, and strip him, and mock him, and sell him into Egypt. The same life still
is treated thus, as we may see, within, and without, and in the dispensations.

To trace it first within. We are here shewn how our purest inward life for a while is crossed and

hindered, not so much by worldly things, as by other activities which are the fruit of true service. It
is Jacob's sons who sell Joseph. These sons are the varied fruits which are brought forth by the
elect, -- whether knowledge, or service, or rule, or the like, -- by union with Leah, that is by

outward principles. (Note: See on chap. 29.) These fruits are forms of active life, and these, if
ungoverned are prone to cause confusion, and to oppress and hinder the higher aspirations of that
pure and passive life in us, which now begins to dream of rule. The young Christian may not

understand this. He can see how the old man, as Terah, or the religious flesh, as Esau, may hinder
our path; but how true service can yield any fruits which oppose the highest life in us, is at first
incomprehensible. But so it is. The fruits of an active life may cross a yet more inward life, and the
mind which Joseph represents be opposed, as he was, by other activities, which, though true fruits

of the spirit, need to be ruled rather than to rule. Thus Joseph is sold into Egypt. And so this spirit in
us for a while is sorely overborne, forced under the bondage of sense, while it is thought that some
beast or evil spirit has destroyed that life, whose early promise was so lovely. But it cannot be thus

destroyed. It may be bound in deepest dungeons; at last it must be free.
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------------

Such is the scene within. Without, it shews the path of souls whose passive character, so unlike the
ways of Jacob's house, is for the fall and rising again of many in Israel, and for a sign which shall be
spoken against, that the thoughts of many hearts may be revealed, judging all around them, even

while they are judged, and, though sorely grieved, in the end made stronger than all. Such souls, as
they hinder God less, gain power which others never know; though the same passivity, which
makes them open to God, lays them open to peculiar trial from their more active brethren. First,
they see evil among brethren: -- "Joseph brought unto his father their evil report" (Gen. 37:2); and

this involves double trouble; he who sees the evil is judged for seeing, and hated for reproving it.
This of itself is no little cross, to outrun sympathy, to grieve friends, to offend brethren. Yet such is
the price which must be paid for light; such the penalty of being faithful beyond the measure of our

brethren. Then a coat of many colours is given him, for which his brethren hate him more and more
(Gen. 37:3), not seeing that if they too walked in obedience, they also might be adorned like him.
But they feel that he is preferred, and the secret sense of their inferiority, instead of humbling, only

enrages them. If we walk with God in truth, and turn from evil, not afraid to rebuke it even among
our brethren, a fair robe will soon be put upon us, not only, as in Adam, to hide our shame and
nakedness, but to clothe us in "garments of glory and beauty," even that "fine linen which is the
righteousness of saints" (Exod. 28:2; Rev. 19:8). The "many colours" will all be there; for colours

are but the various shades and reflections of light, and he who walks in the light must needs reflect
it, giving back each ray that is not lost and absorbed. In the priests, the garment was perfect white;
and upon the Mount, One was seen "whose raiment was shining, so as no fuller on earth could

whiten it" (Mark 9:3); but the many colours, if not so heavenly, may better reveal to human eyes the
wondrous fulness which there is in light. (Note: In this "coat of many colours," Bernard sees the
varied gifts of the Spirit; Apol. de vit. Rel. c. 3.) The Josephs are yet thus adorned, and for this are

the more hated by their brethren who are not with Jacob. (Note: It is plain, from the narrative, and
from Jacob's command to Joseph to "go and see how his brethren were," that they were absent
from their father; he at Hebron, they at Shechem and Dotham; Gen. 37:12-17. These places, like

all the rest, are significant.) "They could not speak peaceably unto him." "They hated him yet the
more, because of his words."

Then comes the well-known dream of power one day to be enjoyed (Gen. 37:6-10); for the

passive life, which lives near God, from its very nature is prone to dream, and can receive far more
than active souls of heavenly mysteries. And for this they who live this life are always reproached as
"dreamers," enthusiastic mystics, and I know not what else. Are not many dreams uncertain, and

are not many of the things which this dreamer sees, or professes to see, just such uncertainties?
Who can with confidence speak of a dream, or prove that these mystic views, so derogatory to the
glory of those who now are strongest, are anything but fancies? "Art thou greater than our father

Jacob?" Can any new form of life be superior, or accomplish more than has been already done in
the good old path of service? So ask the elder sons, and not waiting for an answer at once they
mock the "dreamer." They "will see what will become of his dreams" (Gen. 37:19, 20). And they
do see, though not at all as they expected.

Meanwhile the Josephs are fettered and bound. Instead of ruling or serving, they are shut up where
they can help no one; while Ishmaelites, the carnal seed of men of faith, are used to do the dirty
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work, which the elect have planned but dare not perpetrate (Gen. 37:28). (Note: The Ishmaelites

and Midianites were those sons of Abraham whom he sent away from Isaac. See Gen. 25:6.
Ishmael was Hagar's son; Midian, Keturah's. We see from Judges 8:12, 24, that the Midianites
were called Ishmaelites, or confounded with them, in Gideon's days.) Their coat is dipped in blood,
and a tale is told, as if some wild beast or devil had overcome them; a falsehood which in itself is

trial, as some have learnt who have suffered under false reports, by which their best friends are
deceived. Such suffering at the time looks despicable enough. All martyrdoms are said to have
looked but meanly, when they were suffered. For stripping and bonds are ever shameful; and the

elect are stripped and bound; -- "when we see him, there is no beauty that we should desire him."
But though cast out, they yet are blessed, some eyes discerning that the Lord Himself is with them,
if brethren are not; while within there is the peace of God, for none can rob the true soul of that

inward satisfaction which the truth itself ministers. This a the appointed way, the high road of the
holy cross, -- suffering first, and then a kingdom; to be wronged, misrepresented, punished, cast
out; and then to have every secret wrong redressed, and every deed of truth and love manifested; -
- this is yet the royal way, the end of which is assured even from its beginning: while to do as others

do, even of the elect, (for where is worse sin than among the sons of Israel?) though they who walk
thus may be "saved so as by fire," involves sure chastening, self-reproach, and humiliation.

------------

The dispensations too reflect the scene. We know how the sons of the first wife rejected the

second wife's First-born. How the sons of Israel mocked the Heir, -- how Egypt, that is the Gentile
world, received its future Lord, -- how, spite of all, He could not be hid, but was exalted to be
head over the kingdom, while His brethren believe Him to be dead, -- all this, and much more, is

figured here of the life of Him who was "separated from His brethren;" who said, "They hated me
without a cause" (John 15:25); "Me they hate, because I testify against them that their works are
evil" (John 7:7). He came unto His own (John 1:11), toiling in the field of this world, finding no rest

there, yet seeking lost brethren. And He found them, and was rejected. He uttered similitudes of
His kingdom, but His words to them were as dreams. Their answer was, "We will not have this
man to reign over us" (Luke 19:14). They that passed by railed on Him, wagging their heads (Mark

15:29). They stripped Him of His robe (Matt. 27:28), and sold Him for silver (Matt. 26:15), and
sat down to eat, even while they prepare to make away with Him (John 18:28). (Note: The Fathers
are full of allusions to Joseph as a type of Christ. Ephrem Syrus, De laud. Patr. Jos., traces at
length the application of the history to the first and second comings of Christ. So too Ambrose, De

Joseph, passim; Tertullian, Adv. Judaeos, c. xi.; Augustine, Qu. in Gen. l. i. n. 123 and 148, and
Ep. ad Hesych. cl. 3, n. 199; Chrysostom, Hom. 62, in Gen.; and many others. But this figure
speaks for itself.)

So must His members suffer; and though at times the way seems long, He, who hath begun the
good work, will surely finish it (Phil. 1:6); for One in a certain place has testified of man, "Thou hast
put all things under his feet;" and this covenant cannot be broken (Heb 2:8).

II. -- JUDAH'S HISTORY
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Chapter 38

AT this stage in Joseph's course, while that pure life, spite of its dreams of rule, is yet rejected,

Judah's path is shewn in contrast, in whom we have the whole story of rule as it springs out of the
first and natural principle. If the spirit of service produces fruit in us, the mind to rule will in due time
be developed. Other fruits will first be seen, such as Reuben, and Simeon, and Levi, but then
comes Judah or rule; (Note: See on chap. 29.) a mind in us which attempts some rule, but which,

being the fruit of Leah, is outward rather than purely spiritual. I feel that words are lacking here; yet
some must know how at a certain stage a mind is born in us, which seeks to rule our other powers.
Here, as ever, the natural comes before the spiritual. Joseph is Rachel's son, in whom we see that

rule which springs out of the spiritual principle; and which, "by pureness, by knowledge, by long-
suffering, by love unfeigned" (2 Cor. 6:6), shews that a passive life is indeed of all the strongest.
Judah is rule as it springs out of Leah, that is, from first and outward principles; strong at first, but

forced to bow to Joseph at last; for though "Judah prevailed over his brethren, and of him came the
first ruler, the birthright was Joseph's" (1 Chron. 5:2). Yet for a season Judah prevails, while Joseph
must wait in weakness till Judah's shame is seen.

The story is full of shame, so much so that some look upon its insertion as a blot in Holy Scripture.
But a mirror contracts nothing of the uncleanness which it reflects. The sun is not defiled by shining
alike on stye and palace. Besides, "in a great house there are not only vessels of gold, but also of

wood and of earth, and some to honour, and some to dishonour" (2 Tim. 2:20). And Judah's life is
one of these, which as much as others, perhaps above all others, contains a moral never to be
forgotten.

Like all the rest, this story must be fulfilled, within, and without, and in the dispensations.

Within, we see in Judah, that mind intent to rule, which springs up in us from outward principles.

Such a mind, if we could see within, yet refulfils all Judah's course. It "goes down," and "turns
aside," and "takes to wife the daughter of a certain Canaanite;" that is, it embraces some mere
formal and outward principle (Gen. 38:1, 2; and compare Gen. 10:6; 12:6). But such an attachment

to outward forms does little in ruling the elect; the fruit is judged as evil, though an attempt is made
to improve it by union with Thamar, who, as the second wife, is the figure of spiritual principles
(Gen. 38:6-9). (Note: Respecting the younger or second wife, see on chapters 16 and 29.) This
attempt does not succeed. The fruits of such forms are evil, and ere long come to their end; while

spiritual truth is regarded with fear and suspicion, as if it were the cause of the judgment on what is
evil in us. Yet after all this very truth bears fruit, and by it, through awful corruptions, another form
of life is brought forth. Who can tell what confusions and falls within accompany the first attempts

we make to rule ourselves? We may know perhaps that forms are first embraced, and that these
bear wretched fruit, which God in mercy takes away; but who can tell the confusions which then
are wrought within, and all the profanation and adulteration which the eye of God witnesses? Yet

out of this too can He bring forth good, and by Judah's fall prepare the way for purer rule and
better discipline.

But this inward view is "hard to be uttered." We may perhaps learn more by tracing the outward

fulfilment.

------------
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In this view we see in Judah's course the story of rule in the Church, as it grows from outward
principles; for Judah is Leah's son, and Leah is the outward Church, that is, the form of outward
principles, which to her other children adds rulers also, whose ways, though they may be "praised

by brethren" (Gen. 49:8), demand the deepest self-abasement. This is their course: -- they take a
Canaanitish wife, that is, the principle of mere external worship, (Note: Respecting the Canaanite,
see on chap. 10:15-17.) thereby to build up the kingdom. By this they bring forth sons, whom God
judges, after an attempt has been made to improve them by introducing a younger wife, that is, the

spiritual principle. But this line have little love for spiritual truth: ere long it is an object of fear and
suspicion, if not of loathing, to them. Rulers of this stock instinctively feel that there is in spiritual
truth and in a spiritual Church something which does not suit them. At first they hoped better things

from it, but they have tried it, and in their hands at least it does not answer. Yet even while they
reject it, they speak it fair: it would not do to declare their thoughts to all on such matters. They
promise therefore that it shall again be tried, but at present Judah's sons are not prepared for such a

help-meet. Spiritual truth therefore is put away. Meanwhile the old system of formal worship is
found to be lifeless (Gen. 38:12); to console themselves for which the rulers turn to "sheepshearing:"
for this comfort remains to them, that, let what will be dead, the fleece at least remains theirs. And
here, not knowing what they are doing, the rulers of the outward Church accidentally meet and lay

hold on spiritual truth; and against their will the succession of rule is continued, as the fruit of those
more spiritual principles, which they themselves had put away. God knows how often this has been
done, -- how often the true Church, which is the body of spiritual truth, has erred, just as Thamar

erred here. She feels her rejection by that old line, out of which men looked to see the kingdom.
She likes not to trust in God alone, continuing as a widow night and day in prayers and
supplications; but seeks by carnal policy such a connection with the old rulers, as may make her

sons their heirs and true successors. The result is, Judah has seed by Thamar, that is, the old line of
rule is continued in connection with spiritual principles. Thus does the rejected Church get apostolic
succession, and bear in the line of rule the twofold seed again; though in this case there is a special

mystery; something of the younger being seen, even before the firstborn is brought forth (Gen.
38:27-30). In other cases the carnal seed comes fully first: in outward rule, when it is brought forth
from spiritual principles, the spiritual just appears, and then is forced to give place to what is carnal.
He that hath ears to hear, let him hear. He that hath eyes, let him look around at the fruit of outward

rule by spiritual principles; and he shall see that there is yet always first a glimpse of the spiritual,
and then the firstborn or carnal seed breaks forth and supersedes it. (Note: Ambrose, at very great
length, goes into the mystery of this birth by Thamar; In Luc. l. iii. § 20-29. He only traces the

fulfilment, as it is seen in the dispensations; but of course it has its manifestation on every platform.
Irenaeus, also, Contr. Hoer. l. iv. c. 25, al. 42, gives the same interpretation.) But the old line of
rulers disown the offspring. The mother shall be burnt. As for the children, they know nothing of

them. But their wrath is vain. Proofs are forthcoming, whose the seed is. The "signet, and bracelets,
and staff" (Gen. 38:25), spite of the rage of the old rulers, declare the parentage. The lineage is very
manifest. Those spiritual churches which have desired the "succession" of the outward kingdom,
and have got it, though not legitimately, can shew by indisputable proofs, by the very ornaments

which are in their possession, the stock from which their children spring.

The dispensations even more clearly reflect this scene. In this aspect, Judah, the son of Leah, sets

forth the fruit of the Jewish dispensation, regarded as a kingdom. Leah, the first wife, was that
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dispensation, which, after law and priesthood, bore Judah, that is, the kingdom, also. This Judah
took a Canaanite to wife. "Thy birth," said the prophet to Jerusalem, "and thy nativity is of the land
of Canaan" (Ezek. 16:3). That kingdom was allied to forms, and grew, loving an external worship in
which was no spirit. An evil seed was the result, who either could not or would not have fruit by

spiritual principles, when these were offered to them. For even of old the spiritual Church was
offered to the Jew. In prophets and righteous men it came near to them, but they would not receive
it. (Note: Just as, in the type of Jacob, Rachel was loved long before she was fruitful, and, during all

the years while Leah had her children, was, though without children, yet in Jacob's house; so here
Thamar lives and is introduced to Judah's house, before she has any fruit by Judah or his sons. See
Augustine, Retract. i. 13 and Contr. Faust. l. xxii. c. 84.) So Thamar, the younger wife, was put

away: the sons of the first wife would not be built up by her. Then Judah's wife, that is the old
dispensation, died and came to its end; her sons having first been cut off for sin by sore judgments.
Then by Judah's fall the Church is made fruitful, not without some failure perhaps on her part, from
a too great looking to Judah as the only source from which the kingdom could be continued. (Note:

How little the early Church at Jerusalem saw of the distinct glories of this dispensation, how it clung
to circumcision and the law, might be shewn from many scriptures. It was some time before even
the Apostles were clear respecting the call of the Gentiles. Their thoughts still hung upon the Jewish

line. See Acts 11, 15, &c.) Yet Judah knows it not. As Paul declares, "God hath given them the
spirit of slumber, eyes that they should not see, and ears that they should not hear, unto this day.
And David saith, Let their eyes be darkened that they may not see, and bow down their back

alway" (Rom. 11:8-10). But "their fall is the riches of the world." "Through their fall salvation is
come unto the Gentiles, to provoke them to jealousy" (Rom. 11:11-17). A seed has sprung out of
Judah, which, when it is conceived, Judah judges, not suspecting that it is his own offspring. Yea, he

is ready to destroy it with the mother; but proof is at hand that it is Abraham's seed. The "signet"
and "staff," though Judah may rage, will prove beyond all contradiction the lineage of the Church's
children. Then again appears the twofold line, which in this case, as the fruit of rule, is developed
with certain remarkable peculiarities; something of the younger or spiritual line being seen here for a

moment before the first-born or carnal breaks forth and supersedes it. (Note: Augustine goes at
great length into the dispensational fulfilment of this story, Contr. Faust. l. xxii. cc. 84-86.
Chrysostom also, Hom. 62 in Gen., refers to the mystery here.) But I have said enough of this. The

story is throughout a mystery of the kingdom; and as such is alluded to in that Gospel, which is
peculiarly devoted to set forth our Lord in connection with the kingdom (Matt. 1:3), shewing how
the line of heirs should change, while yet the kingdom should be continued to Judah's sons and

Abraham's seed.

Such is Judah's course. And yet in every age Judah's sons have been ready to boast, "We were not
born of fornication" (John 8:41). The Jew said so, and since then the Church has been forward to

repeat the boast with just as little ground for glorying. Those who know her story best must own,
that, if the true seed of the kingdom has sprung out of her, there have been also most awful
confusions. I know God's grace can master all; and Judah's fall, even as Adam's, may give occasion

to bring in better things. Out of the adulterer's lust may grow the living child, in its bodily perfections
displaying God's wisdom, and in its soul's salvation His love, which delights to save to the
uttermost. But in each case sin is judged as sin. Our place is, not to boast, -- for God knows, we

have cause for deepest self-abasement, -- but to walk humbly with God, that He may forgive and
deliver us from our own and also our fathers' sins.
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III. -- JOSEPH IN POTIPHAR'S HOUSE

Chapter 39

THE fruits of outward rule having now been seen in Judah, we return to that more inward and
spiritual life, which at last attains to rule all things. Joseph, rejected by his brethren, is here "brought
down to Egypt" (Gen. 39:1). That pure life, oppressed and crushed by other more outward fruits of

true service, that is, by Jacob's elder children, is now enslaved in things of sense, for Egypt is the
ground of sense, and Joseph is now brought down here. (Note: Respecting Egypt, see on chap.
12.) The tree is destined to be both high and wide; its root is therefore laid deep in the earth: it is to
bloom in bright sunshine, but it is first reared in deep shadow; and at this stage shade is safer than

sun, while the very shadow proves that there is sunshine not far off. So the mind which dreams of
rule must serve, and first know the bondage to sense in all its bitterness. In this way, and thus alone,
does our spirit obtain the longed-for power over natural things. Those only who have felt the

bondage ever reach the true deliverance.

First to trace the scene within. That mind in us which waits to rule by pureness and long-suffering,
already crossed by other fruits of service, now feels the power of the things of sense, and ere long

is sorely tempted by them. Against its will it is brought down to Egypt, and there is bound and sold
as a slave, like Joseph (Gen. 39:1). The sensual mind overrules the spirit; and sense, instead of
being governed, still holds the spirit captive. Can the spirit hope for rule after this? Is not such

bondage a token of the final triumph of the flesh or natural man? Not so. God Himself appoints this
way: -- "It was not you, but God, that sent me hither, to save your lives by a great deliverance"
(Gen. 45:7, 8). He first empties, that He may fill; for the spirit to the end requires such discipline.

Joseph does not, indeed, like Jacob, use carnal means to gain his ends; but his way of telling his
dreams shews that as yet he lacks that self-despair and brokenness which God waits for. Besides,
God loves the world. He will have the kingdom in our earth even as it is in heaven. Egypt may be

Egypt to the end, yet in it the Lord will shew what He can accomplish. Our spirit therefore is
brought down and bound, and made to feel how little, spite of faith and sonship and service, the
ground of sense is overcome; that at last the evil there, having been felt, may be subdued, the spirit
meanwhile by the trial being yet more chastened and purified.

This state is open to special trial. The spirit cannot feel the power of the natural man, without being
subject to temptation through its affections. So the Egyptian's wife sought to corrupt Joseph (Gen.

39:7-12); that is, some natural affection, the exact character of which we are not told, for her name
is not given us, is felt within, seeking to seduce the spirit. Some affections of nature may indeed be
won and blessed: Joseph himself at a later stage has an Egyptian wife, who bears him good fruit

(Gen. 41:50-52). The evil here is that this affection, which now tempts the elect, is wedded to the
natural man, and as such seeks only to corrupt the spirit, not at all to obey or serve it. Very sifting is
this trial. Secret, repeated, even violent are the solicitations, which assail us in the very duties we
owe to the natural man, tempting us to embrace some worldly principle, and so to give up the

narrow path of holy separateness. But the seductions of natural affection by grace are overcome,
though it costs us a struggle to escape their importunity. Then the immediate result is worse
bondage. The spirit, like Joseph, is charged with acts for which the flesh is answerable; and there is
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that within us, like the Egyptian, which believes the charge, and at once condemns the spirit as an

evil-doer.

Some can trace all these confusions within. We ask our Lord that we may know the power of His

resurrection, and the fellowship of His sufferings. He draws us by His Spirit thus to pray. A dream
of power over self and sin flits before our inward man. We think a few short stages will bring us to
the end, -- that His love, who has promised, will quickly give us victory. Instead of this, we
discover fresh evil. The flesh, in forms strange and as yet unknown, assails and holds us captive.

But we will not yield to nature and its affections. What then? Our sorrow is increased. We are
thrust still lower, and a voice within untruly blames the spirit, charging its bondage on it as the result
of its unfaithfulness. Could we then hear the Lord, He would tell us, all was well, -- that this

discipline, painful as it is, is really indispensable. Had Joseph been happy with the Egyptian, he
would not so soon have ruled Egypt. Were the flesh never to rise against the spirit, its evil would
remain undiscovered, and therefore unsubdued. In men whose nature is rough and strong, how

often the very strength of the flesh forces the spirit to rise to overcome it; while weaker natures,
whose evil comes out less, remain less changed, because less conscious of the evil. The elect
therefore must feel the evil. Only thus do they obtain the full deliverance.

------------

But let us look now at this scene without. Here is set forth a stage of the early experience of those
who by patience and pureness look for spiritual power. Such souls have many griefs. Not only are
they rejected by their brethren, they also must suffer in the world. They are there, but not by choice.
Far rather would they abide in heavenly places. But the sin of the elect forces them away; and the
very world, bad as it is, is kinder to them than brethren. Then in the world such souls are made a

blessing: -- "The Lord blessed the Egyptian's house for Joseph's sake" (Gen. 39:5). Their character
makes itself felt. Ere long they exercise some power even in that worldly circle. Then comes the
temptation to swerve from holy separateness. The principle (women are principles) of that society
in which they are forced to move becomes a tempter to them; or, to put it more outwardly, that
body, which is the outward form or expression of some worldly principle, seeks with open arms to
gain and lead them astray. What peculiar form of worldliness this is, we are not told; for, as I have
already observed, the name of this Egyptian woman is not here given us. It may be any worldly

principle, whether that which animates the literary world, or the musical world, or the fashionable
world, or the mercantile world, or the scientific world, or any of those other many minor worlds,
which, like the households of Egypt, are all constituent parts of the one great world of sense which
Egypt represents. That body, to which the elect stands in nearest contact, will be his tempter;
assailing him peculiarly while he is engaged about his business in the world. It would make our
outward calling an occasion to undo us. It is very urgent, and will not be denied. But a voice has

said, "Love not the world, neither the things that are in the world: if any man love the world, the love
of the Father is not in him. For all that is in the world, the lust of the flesh, and the lust of the eyes,
and the pride of life, is not of the Father, but is of the world. And the world passeth away, and the
lust thereof; but he that doeth the will of God abideth for ever" (1 John 2:15-17). The Josephs
therefore will not be drawn aside: in holy truth they reject all those advances which would seduce
them from their integrity; and for this the world now hates them more, and, to save its credit, stirs
up its acknowledged masters to judge what it cannot corrupt. The elect are accused of wishing to
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loose the bonds of society, and under this false charge for a while are shut up as evil-doers. But "in
all things they approve themselves, in much patience, in afflictions, in stripes, in imprisonments, in
tumults; by pureness, by knowledge, by long-suffering, by kindness, by the word of truth, by the
armour of righteousness on the right hand and on the left; by honour and dishonour; by evil report

and good report; as deceivers, and yet true; as unknown, yet well-known; as chastened, and not
killed; as sorrowful, yet always rejoicing; as poor, yet making many rich; as having nothing, and yet
possessing all things" (2 Cor. 6:4-10).

------------

Dispensationally too this scene has been fulfilled. The Spirit of Christ, as a patient sufferer in the
world, suffered, served, was blessed, and made a blessing. The world, with its offers of love,
sought to seduce it in vain. The Spirit of Christ in His true Church could not be thus corrupted. So it
was basely slandered and falsely accused; and the lords of this world, misinformed of the elect's
acts and purpose, opposed and grieved and bound them. Those, who know the story of the coming
of this Spirit into the world, will at once recognise the details of this dispensational fulfilment. (Note:
On the spiritual sense of this chapter I have found but little in the Fathers. Ambrose, (De Joseph, c.

6, § 31,) and Gregory the Great, (Moral. in Job, l. ii. c. 36, § 59,) just allude to Joseph's
temptation here, as a figure of what Christ suffered on earth. It is, however, but an allusion.)

Thus journey on the Lord's beloved. Happy are they who have learnt, not only to trace these
journeys, but to be partakers of them. Then, while they look to the things unseen, the light affliction,
which is but for a moment, worketh for them a far more exceeding and eternal weight of glory.
Faithfulness cannot go unrewarded. The blessing may seem to tarry, but for every delay there shall

be the largest interest.

IV. -- JOSEPH IN PRISON

Chapter 40

HERE follow yet further temptations, through which the spirit in us is yet more perfected. If it resists
the solicitations of natural affection, the natural man is stirred up against it, and the spirit is more than
ever straitened. Like Joseph, it is sorely bound. Then, in its bonds, it is brought into contact with
certain servants of Pharaoh, that is, certain forms or powers of the natural man, which by it are
served, and even in some degree disciplined. Inwardly, we see here how certain natural activities
are subdued, while the spirit is yet shut up in grievous bondage: outwardly, how certain natural men

are schooled and taught by the elect while the world neglects or frowns upon them.

Of this work within I can say but little here, because of our dim perception of that immense
complexness of thought and being, which go to make up man. Adam's path may be clearly seen by
us, and some of the earlier stages of man's development; while the later steps, which are more
inward and deal with the many varieties of the carnal and spiritual mind, may be beyond our vision.

Even if seen, the nice distinction between these varied forms of thought and life is hard to be
uttered, in our present state and with our imperfect language. Without, our eyes can see the
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immense variety of tribes which have come forth from Adam, all of which are but various forms or
manifestations of man or human nature. But within, though secret and hidden, the outcome is the
same. Old Adam in us brings forth as many different minds, each of which throughout this book is

figured and set before us in some son of Adam, or Noah, or Shem, or Ham, or Japhet; some
outward, some inward, some sensual, some natural, some spiritual, and this in different measures;
the elect all representing some form of the spiritual mind in us; the non-elect, some form of that mind
which is earthly, sensual, devilish.

Now Egypt is the ground of sense, and Pharaoh, king of Egypt, the highest part or ruling power of
the natural man; (Note: See on chap. 12.) his servants being those inferior or subordinate activities,

whose office it is to serve this natural man. I do not pretend to interpret with perfect precision here,
but we shall not be far wrong if we regard these servants as the senses; for the natural man (I do
not mean the body) imbibes, receives, and digests the things the senses give him. But these senses
at a certain stage are felt to need restraint. They have been useful in their place, but something
occurs which makes the natural man perceive that they require discipline. He finds that his servants
are not wholly trustworthy: their fallacies begin to be discerned. Hence they are restrained, and thus

brought into contact with the spirit, which in its bondage instructs them, and so prepares them to
instruct the natural man. For now they learn that there is a power to know God's mind above their
own; their lot too is shewn, that some will be restored to serve the natural man, and others must be
mortified; while a way is thus opened by which the natural man, through its own servants, may in
due time receive an intimation of that higher faculty, which as yet is shut up and bound within.

------------

But this fulfilment within can hardly be uttered. Let us therefore look at the same scene as it is very
manifestly fulfilled in the wider sphere of the outward world around us.

In this view, we see here the griefs and works of those, who, while looking for spiritual power,
because they will not be corrupted by the world, are for a season shut up from outward usefulness.

Neither Abraham, Isaac, nor Jacob, ever suffered thus. Faith, sonship, and service, with all their
trials, are not so pressed as the pure and loving soul which dreams of rule. The Josephs are
mocked and sold even by brethren. Then, in the world, they are first tempted, and, if they will not
yield, are made to suffer grievous bondage. What the elect feels at this stage, none know but God.
To get even a glimpse of this sorrow needs an instructed eye. Such a path may appear to be free
from all doubtings, a course which throughout shall be so plain as to cost us little exercise. In vain
we read the Psalms: in vain we see "John in prison" doubting what "John baptizing" never

questioned. (Compare Matt. 11:2, 3 with John 1:28, 29.) We too at last are shut up. Till we have
felt it, we cannot conceive that sickness of heart, which at times will steal upon the patient sufferer;
that sense of loneliness, that faintness of soul, which comes from hopes deferred and wishes
unshared, from the selfishness of brethren, and the heartlessness of the world. We ask ourselves, If
the Lord were with me, should I suffer thus, not only the scorn of the learned and the contempt of
the great, but even the indifference and neglect of those whom I have served, who yet forget me?

So Joseph might have asked; and so till now may the elect ask, as they stand alone without man's
encouragement or sympathy, not turned aside by falsehood or scorn, with their face set as a flint,
yet deeply feeling what it costs them.
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In this trial the elect meets other men (Gen. 40:1-4). The spiritual are not the only sufferers. The

world at times must judge its own children, and worldling and Christian may both be under its
frown. Here, as on Calvary, we have before us three sufferers, alike rejected by the world, though
most unlike each other. God's elect fall in with just two sorts of men, both Egyptians, and both
sufferers, whose end is very different; the one after a brief term of bondage being released and
blessed; the other remaining in bondage, till suddenly they are cut off. To outward eyes there is little
difference between them. The world, if it think of them, passes one common judgment on all. Those
who are shut up must doubtless deserve punishment. Besides, who has not heard of the attempts of

the elect to loose the bonds of society, and thus to subvert the world's happiness? So the precious
are mingled with the vile. Then some, who in their prosperity would never have met or thought of
Joseph, in their sorrow learn the might of truth and grace, as they see a man of like passions with
themselves, and in the same affliction, shedding the sunshine of his own peace on all around, bound,
yet free, and poor, yet making many rich, without a murmur, forgetting himself and his own griefs, in
loving efforts to serve and comfort others.

But Joseph does more. He interprets their dreams, and makes them understand the thoughts of their
hearts and what the Lord is saying to them (Gen. 40:5-7). Not in their bright days, but in hours of
darkness and grief, does the Lord's voice come home with power to the men of this world. Some
dream, -- it may be of the day, -- some inward consciousness of a voice from God, -- reaches
even sensual men, when all is dark around, which, with an authority which cannot be stifled or
silenced, though they cannot explain it, with strange light flashes in upon them, forcing them to feel

that God Himself is speaking. Then they need an interpreter to expound to them their thoughts; and
God's elect, long schooled to know God's voice, help the perplexed ones to solve their own secret.
They declare that if He speaks, He will also interpret (Gen. 40:8); and that worldlings, though often
they cannot understand, are never left without a witness; for He speaks not only to His own, but to
all, that all may learn, and all may be comforted. The word differs indeed to each, for the revelation
must be according to our state, but to each the Lord has some message; which in our sunny days
may not be heard, but will come with power to our souls in our dark hours and nights of heaviness.

To Jacob there is a dream of protection in service, a ladder uniting the rough and untilled earth to
highest heaven, testifying that God and His angels come down from highest to lowest, and that true
servants with Him may go anywhere. To Joseph, dreams of glory and might; to the butler, a dream
of restoration and blessing; to the baker, of losing what he had wrought. And as the dream is, so is
the fulfilment. I cannot but think, that, to a degree few suppose, the impressions which reach us
from another world, are often true forebodings to men of what is about to come upon them.
Doubtless Satan, as an angel of light, in this as elsewhere to discredit God, seeks at times to

deceive us with wrong and false suggestions. But I speak of the settled and growing conviction,
which makes to some their calling and election sure, and to others seems already to forestall the day
of judgment. Be this as it may, revelations from the Lord depend upon our state, and each receives
that message which is best suited to him. The faithful sufferer has visions of glory, well understood;
Egyptians have visions of mercy or judgment, both awhile a riddle to them, till the elect, without fear
or favour to either, interprets to each their deep and awful significance.

As to these dreams, which are of everlasting truth, they shew the fate and end of those two classes,
into which the slaves of this world may be divided. In this view, worldlings make up two classes,
and but two, the saved and lost. The thoughts and ways, may I not say, the inward life of each, is
here remarkably displayed. Before the one, a vine is set, which appears to bud, and blossom, and
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bring forth clusters. He does not plant it or make it to grow; but his eyes are turned and feast upon
its beauty. As he looks it seems to grow. Then he takes of its fruit, and, not content to have it for
himself alone, he ministers it to others near him. Thus one class of worldlings, in their hour of
trouble, have an eye opened to behold Christ as "the Vine which cheereth God and man" (John
15:1; Judges 9:13). As they look, the Vine they are intent on seems to grow before them; one
beauty after another opens out to their astonished view; first the blossoms, and then the clusters,
and then the precious wine, which with glad hearts they take and give to other worldlings. What can

they render to the Lord for all His mercies? They will take the cup of salvation, and confess they
owe their all to Him. And yet, with an eye open to see the Vine, and a hand stretched out to grasp
it, and to give its cheering blood to all around, the man is yet in sadness and fear, not seeing that
such a vision is the certain pledge of life and liberty. Then God's elect explain the dream. If such
things are seen, the prisoner may be of good cheer. He that sees this Vine on "the third day" shall
go forth free. Soon shall his bondage cease, and in the power of the resurrection he shall live to

serve others (Gen. 40:20). (Note: The "third day" is always connected with resurrection. See on the
third day.)

How different the scene before the other's eyes. He sees himself, carrying on his head baked meats,
the work of his own hands. He has toiled to make "all manner of things for Pharaoh," but none for
God. Carelessly he exposes the produce of his toil where it may be stolen from him. It is "on his
head," not in his hands; "in baskets full of holes," (Note: Heb. saliy choriy [H5536, H2751],

translated in the text of the authorised version "white baskets;" but in the margin "baskets full of
holes." The Hebrew root, chor [H2352 or H2356], is a hole or perforation, evidently expressing
the holes or interstices between the twigs, of which the baskets were made. Jarchi explains it of
wicker-baskets, made of twigs which were white from having the bark peeled off.) whence the
birds of the air can come and steal away his labours. While some poor worldlings in their fears
behold the Vine, others are occupied and burdened with what they themselves have wrought to
please the world. They see their work, not for God, but for the world. As they look, they see their

treasure is in danger, for it has been "put into a bag with holes" (Haggai 1:6); and ere long evil
spirits, (so our Lord Himself explains the "birds," Matt. 13:4, 19,) deprive them of the fruits of all
their labour. One would have thought that such things would need no interpreter. But it is not so.
The poor prisoner looks with fear, but he understands not. What must the elect say to such? Can
he say, Peace, Peace, where there is no peace? What can he say, but that, if no change comes, "the
end of such things is death" (Rom. 6:21).

Thus even in his bondage does the elect shew out God's thoughts, cheering some of the slaves of
this world, if he can only warn others. Those he comforts in due time are freed, and in their joy
forget the man through whom the comfort reached them (Gen. 40:23). The Lord's prisoners differ
greatly. Some there are, who hear the truth, and go forth from bondage, and yet are not spiritual.
Such men never suffer like purer souls. They could not bear it; therefore it is not laid upon them.
For the vessel of wood, it is enough that it be washed with water: the precious gold can bear, and

therefore must be purged by, fire; for it is written, "Every thing that may abide the fire, ye shall make
it go through the fire, and it shall be clean; and all that abideth not the fire, ye shall make go through
the water" (Numbers 31:23; Lev. 15:12). Thus, while these are freed, the beloved of the Lord
remains in bonds; fitted for service or rule, and yet cut off from it. It seems as if Joseph thought the
butler would help him; but many weary days elapse before he remembers Joseph. Let spiritual souls
understand their calling. They may comfort others: let them not think they shall therefore be
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remembered in the world.

------------

Dispensationally too this is fulfilled. In this view, Joseph in an Egyptian prison is Christ come into the

world, where He can meet the two peoples, that is, the Jew and Gentile. The Jews, even as we,
need many figures to represent all the different aspects or relations in which they may be seen. As
the brethren of Christ in the flesh, who reject and sell Him, they are again and again set forth in the
sons of the first wife. As the line of the kingdom, they are seen in Judah and his sons. As a sensual
people, uncircumcised in heart (See Jer. 9:26), and ignorant of God's secrets, even when He
speaks, an Egyptian captive awaiting judgment is their appointed figure. Christ, the true Joseph,

meets these two peoples, Jew and Gentile. In former days they had each served Egypt or the world
with meat and drink in different measures. When He comes, they are shut up, unable to serve
others. God has spoken to both, but they cannot understand. (Note: Those who are familiar with
the early Fathers know how confidently they spoke to the Gentiles, as men who ought to have had
better thoughts of God, even from their own poets, and the voice of nature. See Justin Martyr's
Cohortatio ad Graecos, § 14, and the following sections; also his De Monarchia, § 2, &c. The
Pedagogue of Clement is full of this thought throughout, that the Divine Word was the invisible

teacher of men at all periods and in all lands. St. Paul seems to express the same thought, Acts
14:15-17; 17:23-28; Rom. 1:19, 20.) For the book of prophecy and God's purpose, though given
by Him to men, was not opened rightly till the Spirit of Christ opened it. In these visions or dreams,
one people saw a vine, and gathered, and then presented, its precious juice to others. This people,
which is the Gentile, though for a while shut up, shall be released, and bear forth the cup of blessing
to the world; while the other people, though burdened and toiling, shall be robbed of the bread they

have prepared, -- this is the Jew, -- and then be judged and cast out. But the Gentile people,
though freed, ill requite Joseph. In their joy they forget that, though they are free, He does not rule
yet where He surely must rule. They seem to think their service to Pharaoh will suffice, till, by the
discovery of their own impotence to solve his difficulties, they are forced to remember Him to
whom all in heaven and earth shall bow. When will Gentile Christendom awake to the fact that
there is One, who has served them, and waits to rule? When will they welcome Him to judge all
things? (Note: The Ordinary Gloss sums up the substance of this chapter. -- In loco.)

V. -- JOSEPH EXALTED OVER ALL EGYPT

Chapter 41

WE come now to the exaltation of the elect. After long suffering, first from the ungoverned violence
of activities which spring from true service (Gen. 37), then through temptations from the affections
of the natural man (Gen. 39), then through bondage and pain (Gen. 40), the spirit is freed and
glorified. All Egypt bows to Joseph. He counsels its prince, and in due times arranges all its doings.

Of the inward fulfilment I can write but little, though in each detail this scene deserves the closest
attention. This, however, I may say, that we are here shewn how the natural man is subdued at last,

and in all its parts is governed by the spirit. The steps detailed are briefly these. Pharaoh, that is, the
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highest faculty of the natural man, (Note: See on chap. 12 and 40.) is now greatly disturbed by
visions. He dreams that all his strength is swallowed up. He sees lean kine devouring fat ones, while
the lean are none the better for it. He sees thin ears consuming the full, till nought remains. He feels
assured, though he cannot read the riddle, that it portends evil (Gen. 41:17-24). Cattle and corn are

two great gifts for man's blessing, namely, the animal faculties which may be used or abused, and
the fruits which are the result of the cultivation of the creature. (Note: See on chap. 8 and 9.) Here
the natural man begins to perceive that these may perish, and leave their present possessor in utter
misery. By the elect these creatures were offered to God; but in Egypt they are never so offered,
but beast eats beast, and none is better for it. The fruits of the earth, too, (and where is it cultivated
as in Egypt?) are seen now consuming one another. Surely it is an awful sight. In this juncture the

wisdom of Egypt is summoned to aid, but it can render no assistance. Then from the butler, that is,
some sense which serves the natural man, (Note: See on chap. 40.) the natural man himself learns
of one who is near and can unravel such difficulties. The spirit's witness is heard with awe, and its
counsel at once is obeyed through fear of coming judgment. Wherever the natural man is to be
governed, this must be known. It invariably occurs wherever the spirit is destined to be the ruler.
Egypt's pride must bow. Troubles, therefore, which it is not able to avert, press on it. The natural
man is brought into perplexity, that it may submit itself and hear the spirit's teachings. The details I

cannot open here; for it is one thing to see, another to utter such mysteries. I will only note that
Joseph now receives a wife (Gen. 41:45); that is, certain natural affections or principles are
embraced and rendered subject to the spirit; while some of the riches which God so wondrously
bestows are treasured up, as a means of at least abating and better meeting the impending judgment
(Gen. 41:47-49).

------------

As fulfilled without, this scene is open to all; and in this view we are here shewn the means by which
worldlings are brought to allow the exaltation of the spiritual. Sooner or later the great of this world
stand by their river, that is, watch the transient course of earthly blessings, and thereby are grieved
with sad visions, as they see the good destroyed and preyed on by the evil. But they cannot

understand their own riddle, much less devise a remedy which shall suffice to meet the crisis; till, at
the suggestion of some who have already profited by their wisdom, the Lord's beloved are found,
not mere men of faith, or sons of God, or zealous servants only, but men who have long since
dreamt of rule, and then for their truth and grace been separated from their brethren, and falsely
charged, and sold, and shut up; who by all this have been prepared of God in due time to enlighten
and guide and help many. By such both blessings and judgments are used to save the world. Egypt
does not become Canaan, but a wondrous change is effected through its length and breadth; while

some are united to them by a nearer and dearer tie, as a beloved Church, in which children are
begotten who shall inherit Canaan. I do not care to dwell on historic applications; but I may say,
that the christianising of Europe, through the influence which saintly souls exercised on a violent age,
is one example of the outward fulfilment here; after which came that awful famine of the word of the
Lord, which, had not abundant treasures been laid up, would have consumed the world. (Note: See
Gloss Ord. in loco.) But the same story is fulfilling every day; and those who at one stage are
mocked as dreamers, and misrepresented, and shut up, and cast out by brethren, end by ruling

those whom their brethren cannot rule, and by saving and serving those who mocked them.
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------------

Dispensationally the fulfilment here concerns us much. We saw how in this view the saved butler
prefigured Gentile Christendom. (Note: See on chap. 40.) Here we see how this liberated people,
whose eyes were opened to behold the Vine, even while ministering it to the world, unfaithfully
keeps to itself the secret of what the true Joseph has done for it. But a tine comes, in the
providence of God, when the rulers of this world, represented in Pharaoh, begin to be sorely
troubled. Visions haunt rulers, of weak things destroying strong, of hungry creatures eating up the

fat and flourishing. The oxen strong to labour are seen to be consumed; and, what is worse, the thin
and hungry ones are none the fatter for it. The seven good ears, of which it is twice noticed that
"they came up upon one stalk" (Gen. 41:5, 22), (Note: Nothing like this is seen in "the thin ears.")
are devoured by the poor and weak, in whom is seen no bond of union. The strong and good,
having union among themselves, are destroyed by those who are alike in misery, but have no bond
of fellowship. Surely it is an awful dream, which the world's rulers are beginning to see, and not
without perplexity. What does it portend? Such is the question this day with some to whom the

butler has given the cup, but who do not know Joseph. It portends a trouble, which the world
unaided cannot meet; one for which the learning and counsels of Egypt will find no remedy. For
God Himself shall bring all Egypt to such self-despair, as will render the need of His Elect Servant's
presence and help plain to all. At this day a million men in Europe are needed to keep order; to
keep, while it may be so, the weak and hungry from devouring the strong before them. Sooner or
later, spite of all its boastings, the world will discover that it needs Christ; that neither its present

rulers nor magicians can solve their own riddle. Sooner or later they must confess their own
weakness, and admit that a power not in them, -- the government of Christ and His Spirit, -- alone
can save the world. Blessed be God, the day is at hand, when the Despised One shall rule: the night
has been dark, but the light of day cannot be far off. When the night is darkest, the morning is at
hand; and the child is born, when the travail pains are sharpest. The world has long travailed and
been in pain, waiting for the manifestation of the Son of God, and the redemption of the body. His
day shall surely come. Then, while earth bows itself, shall His Virgin Bride be given to Him. Then

shall the earth be glad, for He cometh to judge the world with equity, and the people with His truth.
Through judgment shall the world be saved. His wisdom shall rescue it, even while it passes through
"the consumption which is decreed on all the earth" (Isa. 28:22). (Note: Ambrose, (De Joseph, c. 7
§ 40,) and Augustine, (Enar. in Ps. lxxx. § 8,) both allude to this dispensational fulfilment.)

Holy, Holy, Holy, Lord God of Hosts, who is like unto Thee, who dwellest on high, yet humblest
Thyself to behold the things which are in heaven and in earth; who takest the poor from the dust,

and the needy from the dunghill, to set them with princes, even with the princes of Thy people? The
whole earth shall be full of Thy glory. Glory be to Thee, O Lord Most High.

------------

Here, for the present, I conclude these Notes, unable to write of that glory which shall ere long be

manifested. The works of Christ cannot be fully written yet. If they should be written every one, I
suppose that even the world itself could not contain the books that should be written. But the part
of His work here written, (for it is He who works in us,) may shew how great is that transformation,
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which He is able and willing to perform in those who yield their will to Him. Only let us give

ourselves to Him, and wait for Him. For it is love which keeps us so long waiting for the powers of
the world to come, lest being used in self-hood they should be a curse, and so increase our
condemnation. There have been some, who, having received some special gift or energy, have in
self-will denied the gift its true development, and, substituting their own hasty purpose for that of
Him who called them, have used the spirit to their own private ends, thus injuring themselves
unspeakably. Therefore let each humbly submit himself in all things to God, that He may fulfil His

will and work as He pleases. O Lord, through life and death fulfil Thy work in us, that to us to live
may be Christ, according to Thy pleasure, that so Thou mayest be seen and rest in us, and we be
hid and rest in Thee, for ever. Amen.
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