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PUBLISHERS NOTE.

The character and design of Dr. Fairbairn’s Typology of Scripture, can
only be understood by a careful perusal, which will result invariably in
showing that it is & most complete, thorough, and learned work and of
inestimable importance to the Christian Student.

I. It has been accepted as the standard on the subject of which it treats
for thirty years.

II. It deals with Typology not only as a Bible and Theological subject
simply, but in its connection with all christian doctrine, and all the dis-
pensations of religion from the Adamic to the Christian.

IL.. Dr. Fairbairn persues his subject on the granted historical truth-
fulness of the sacred record, yet the study of his work will give to the
student a clearer, and more comprehensive view of the divine foundation
on which it stands. He says, “the service which Typology renders to the
investigation of the inspiration and authority of Scripture, is informal, and
relates to points of agreement, of a somewhat veiled and hidden nature,
between one part of the divine economy and another. To obtain a clear
and comprehensive view of these, one must stand, as it were, within the
sacred edifice of God’s revelation, and survey with an attentive eye its
interior harmony and proportions. They who do so will certainly find in
the careful study of the Typology of Scripture many valuable confirma.
tions to their faith.”

IV. It may be said that Dr. Fairbairn concentrated and harmonized
thought on this subject, as forty years ago when he wrote his first book
on Typology the ablest and most Evangelical Divines were much divided
in their opinions.

V. This last and final edition has been prepared in the light of the
laiest investigations and developements of the Bible, its land and its history.
Without changing any fundamental principle, the work is very much
enlarged and has many important changes. He says: ¢ The alterations
have respect to the literature of the subject and modes of explanation on
particular pionts, rather than to the views and principles which had been
unfolded in connection with its main features. These have undergone no
material alterations.”

VI. Dr. Fairbairn has written a number of very valuable and standard
works, but the Scripture Typology may be said to be his life work, and the
most valuable and popular of them allL

Notwithstanding there has been such a multitude of Theologies, com-
plete and in parts, multiplying and improving as they advance, there has
been no thorough, hermeneutical, philsophical, and practical mastering of
this subject except Dr. Fairbairn’s.

The most able Bible eritics and Divines for twenty-five years have given
their testirmony to its completeness We give just a sample of them.

The Church English Quarterly Review, says: “By far the soberest, most
systematic and most satisfactory work of the kind.”

Dr. Py SyrtH,—‘Learned, judicious and truly Evangelical.”
“One of the most sober, profound, and thorough treatises which we

possess on a subject of great importance in its bearing on Christian
doctrine.”—Archdeacon DENISON.

“] now say, no Bibical student should be without Professor Fairbairn’s
“Typology.”—Dr. S. LEE, Author of the Events and Times of the Visions of
Daniel.
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THE TYPOLOGY OF SCRIPTURE.

BOOK FIRST.

INQUIRY INTO THE PRINCIPLES OF TYPICAL INTERPRETATION,
WITH A VIEW CHIEFLY TO THE DETERMINATION OF THE
REAL NATURE AND DESIGN OF TYPES, AND THE EXTENT
TO WHICH THEY ENTERED INTO GOD’S EARLIER DISPENSA-
TIONS.

CHAPTER FIRST.

HISTORICAL AND CRITICAL SURVEY OF THE PAST AND PRESENT STATR
OF THEOLOGICAL OPINION ON THE SUBJECT.

Tue Typology of Scripture has been one of the most neg-
lected departments of theological science. It has never alto-
gether escaped from the region of doubt and uncertainty; and
some still regard it as a field incapable, from its very nature,
of being satisfactorily explored, or cultivated so as to yield
any sure and appreciable results. Hence it is not unusual to
find those who otherwise are agreed in their views of divine
truth, and in the general principles of biblical interpretation,
differing material%y in the estimate they have formed of the
Typology of Scripture. Where one hesitates, another is full
of confidence; and the landmarks that are set up to-day are
again shifted to-morrow. With such various and contradic-
tory sentiments prevailing on the subject, it is necessary, in
the first instance, to take an historical and critical survey of
the field, that from the careful revision of what has been
done in the past, we may the more readily perceive what still
remains to be accomplisﬁed, in order that we may arrive at a
well-grounded and scriptural Typology.

I. We naturally begin with the Christian Fathers. But
their typological views were of a somewhat indeterminate
kind, and are rather to be inferred from the use of occasional
examples, than to be found in any s}s;stematic principles of
interpretation. Some excgption might, perhaps, be made in
favor of Origen. And yet with such vagueness and dubiety

voL. .—1



2 THE TYPOLOGY OF SCRIPTURE.

has he expressed himself regarding the interpretation of Old
Testament Scripture, that by some%le has been understood to
hold, that there is a fourfold, by others a threefold, and by
others again only a twofold sense, in the sacred text. The
truth appears to be, that while he advocated usually a three-
fold wuse or application of Scripture, he regarded it as suscep-
tible of only a twofold sense. In respect, however, to his mode
of extracting and dealing with the typical matter of bygone
dispensations, he did not essentially differ from that generally
followed by the great majority of the Greek Fathers., Bui
before stating how this bore on the subject now under con-
sideration, it will be necessary to point out a distinction too
often lost sight of, both in earlier and in later times, between
allegorical and typical interpretations, properly so called.
These have been ver{r commonly confounded together, as
if they were essentially one in principle, and differed only
in the extent to which the principle may be carried. There
is, however, a specific difference between the two, which it is
not very difficult to apprehend, and which it is of some im-
portance to keep in mind, when considering the interpreta-
tions of patristic writers.  +

An allegory is a narrative, either expressly feigned for the
purEose, or—if describing facts which really took place—de-
scribing them only for the purpose of representing certain
higher truths or principles than the narrative, in its literal
aspect, whether real or fictitious, could possibly have taught.
The ostensible representation, therefore, if not invented, is at
least used, simply as a cover for the higher sense, which may
refer to things ever so remote from those immediately de-
scribed, if only the corresponding relations are preserved. So
that allegorical interpretations of Scripture properly compre-
hend the two following cases, and these mHy: 1. When the
scriptural representation is actually held to have had no foun-
dation in fact—to be a mere myth, or fabulous description,
invented for the sole purpose of exhibiting the mysteries of
divine truth; or, 2. When the representation, even if wearing
the appearance of a real transaction, is considered incapable
as it stands of yielding any adequate or satisfactory sense, and
is consequently employed, precisely as if it had been fabulous, to
convey some meaning of a quite diverse and higher kind.
The difference between allegorical interpretations, in either
of these senses, and those which are properly called typical,
can not be fully exhibited till we have ascertained the exact
nature and design of a type. It will be enough meanwhile
to say, that typical interpretations of Scripture differ from
allegorical ones of the first or fabulous kind, in that they
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indispensably require the reality of the facts or circumstances
stated in the original narrative. And they differ also from
the other, in requiring, beside this, that the same truth o1
principle be embodied alike in the type and the antitype.
The typical is not properly a different or higher sense, but a dif-
ferent or higher application of the same sense.

Returning, then, to the writings of the Fathers, and using
the expressions typical and allegorical in the senses now re-
spectively ascribed to them, there can be no doubt that the
fathers generally were much given both to typical and alle-
gorical explanation§,—the Greek Fathers more to allegorical
than to typical,—and to allegorical more in the secon§ than
in the first sense, described above. They do not appear, for
the most part, to have discredited the plam truth or reality of
the statements made in Old Testament history. They seem
rather to have considered the sense of the letter true and good,
so far as it went, but of itself so meagre and puerile, that it
was chiefly to be regarded as the vehicle of a much more re-
fined and ethereal instruction. Origen, however, certainly
went farther than this, and expressly denied that many things
in the Old Testament had any real existence. In his Principia
he affirms, that “ when the Scripture history could not other-
wise be accommodated to the explanation of spiritual things,
matters have been asserted which did not take place, nay,
which could not have taken place; and others again, which,
though they might have occurred, yet never actually did so.”?
Again, when speaking of some notices in the life of Rebecca,
he says, “In these things, I have often told you, there is not
a relation of histories, but a concoction of mysteries.”? And
in like manner, in his annotations on the first chapters of
Genesis, he plainly scouts the idea of God’s having literall
clothed our first parents with the skins of slain beasts—calls
it absurd, ridiculous, and unworthy of God, and declares that
in such a case the naked letter is not to be adhered to as true,
but exists only for the spiritual treasure which is concealed
under it.*

Statements of this kind are of too frequent occurrence in
the writings of Origen to have arisen from inadvertence, or
to admit of being resolved into mere hyperboles of expression.
They were, indeed, the natural result of that vicious system
of interpretation which prevailed in his age, when it fell, as
it did in his case, into the hands of an ardent and enthusiastic
‘ollower. At the same time it must be owned, in behalf of
Origen, that however possessed of what has been called “the

1 Lib. iv. ¢. 15, ed. Delarue. ¢ (Opera, vol. ii. p. 88.
3 Jbid. p. 29; also Princip. lib. iv. c. 16,
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allegorical fury,” he does not appear generally to have discred-
ited the facts of sacred history; and that he differed from the
other Greek Fathers chiefly in the extent to which he went in
decrying the literal sense as carnal and puerile, and extolling
the mystical as alone suited for those who had become ac-
quainted with the true wisdom. It would be out of plage
here, however, to go into any particular illustration oip this
point, as it is not immediately connected with our present
mquiry. But we shall refer to a single specimen of his alle-

orical mode of interpretation, for the purpose chiefly of ren-

erin% palpable the distinction between this and what is
strictly typological. We make our selection from the homily
on Abraham’s marriage with Keturah (Hom. vi. in Genes.).
Origen does not expressly disavow his belief in the fact of
such a marriage having actually taken place between the
parties in question, though his language seems to point in
that direction; but he intimates that this, in common with
the other marriages of the patriarchs, contained a sacramental
mystery. And what might this be? Nothing less than the
sublime truth, ‘“that there is no end to wisdom, and that old
age sets no bounds to improvement in knowledge. The death
o? Sarah (he says)is to be understood as the perfecting of
virtue. But he who has attained to a consummate and per-
fect virtue, must always be employed in some kind of learn-
ing—which learning 1s called by the divine word his wife.
Abraham, therefore, when an old man, and his body in a
manner dead, took Keturah to wife. I think it was better,
according to the exposition we follow, that the wife should
have been received when his body was dead, and his members
were mortified. For we have a greater capacity for wisdom
when we bear about the dying of Christ in our mortal body.
Then Keturah, whom he married in his old age, is by inter-
pretation incerse, or sweet odor. For he said, even as Paul
said, ‘We are a sweet savor of Christ.’ Sin is a foul and
Sutrid thing; but if any of you in whom this no longer

wells, have the fragrance of righteousness, the sweetness of
mercy, and by prayer continually offer up incense to God, ye
also ﬁave taken Keturah to wife.” And forthwith he pro-
ceeds to show, how many such wives may be taken: hospi-
tality is one, the care of the poor another, patience a third,—
each Christian excellence, in short, a wife; and hence it was,
that the patriarchs are reported to have had so many wives,
and that Solomon is said to have possessed them even by hun-
dreds, he having received plenitude of wisdom like the sand
on the sea-shore, and consequently grace to exercise the larg-
est number of virtues.
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We have here a genuine example of allegorical interpre-
tation, if not actually holding the E_istorical matter to be tah-
ulous, at least treating it as if it were so. It is of no moment,
for any purpose which such a mode of interpretation might
serve, whether Abraham and Keturah had a local habitation
among this world’s families, and whether their marriage was
a real fact in history, or an incident fitly thrown into a fic-
titious narrative, constructed for the purpose of symbolizin
the doctrines of a divine philosophy. If 1t had been handleg
after the manner of a ty'%cla, and not as an allegory, whatever
specific meaning might have been ascribed to it as a repre-
sentation of Gospel mysteries, the story must have been as-
sumed as real, and the act of Abraham made to correspond
with something essentially the same in kind-—some sort of
union, for example, between parties holding a similar rela-
tion to each other, that Abraham did to Keturah. In this,
though there might have been an error in the particular ap-
Elication that was made of the story, there would at least

ave been some appearance of a probable ground for it to
rest upon. But sublimated into the ethereal form woven for
it by the subtle genius of Origen, the whole, history and in-
terpretation together, presently acquires an uncertain and
shadowy aspect. For what connection, either in the nature
of things, or in the actual experience of the Father of the
Faithfui can be shown to exist between the death of a wife,
and the consummation of virtue in the husband; or the wed-
ding of a second wife, and his pursuit of knowledge? Why
might not the loss sustained in the former case as well repre-
sent the decay of virtue, and the acquisition in the latter de-
note a relaxation in the search after the hidden treasures of
wisdom and knowledge ? There would evidently be as good
reason for asserting the one as the other; and, indeed, with
such an arbitrar}y and elastic style of interpretation, there is
nothing, either false or true in doctrine, wise or unwise in
%ractice, which might not claim support in Scripture. The

ible would be made to reflect every hue of fancy, and every
shade of belief in those who assumed the office of interpreta-
tion; and instead of being rendered serviceable to a higher
instruction, it would be turned into one vast sea of uncer-
tainty and confusion.

In proof of this we need only appeal to the use which
Clement of Alexandria, Origen’s master, has made of another
g‘ortion of sacred history which relates to Abraham’s wives.!

he instruction which he finds couched under the narrative

1 Strom. lib. i. e. &.
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of Abraham’s marriage successively to Sarah and Hagar is,
that a Christian ought to cultivate philosophy and the liberal
arts before he devotes himself wholly to the study of divine
wisdom. This he endeavors to make out in the followin
manner:—Abraham is the image of a perfect Christian, Sara
the image of Christian wisdom, and Hagar the image of phi-
losophy or human wisdom &certainly far from an agreeable
likeness!). Abraham lived for a long time in a state of con-
nubial sterility; whence it is inferred that a Christian, so long
as he confines himself to the study of divine wisdom and re-
ligion alone, will never bring forth any great or excellent
fruits. Abraham, then, with the consent of Sarah, takes to
him Hagar, which proves, according to Clement, that a Chris-
tian ought to embrace the wisdom of this world, or philos-
ophy, and that Sarah, or divine wisdom, will not withhold
ber consent. Lastly, after Hagar had borne Ishmael to Abra-
ham, he resumed his intercourse with Sarah, and of her begat
Isaac; the true import of which is, that a Christian, after hav-
ing once thorougﬂly grounded himself in human learnin
and philosophy, will, if he then devotes himself to the cul-
ture of divine wisdom, be capable of propagating the race of
true Christians, and of rendering essential service to the
Church. Thus we have two entirely different senses ex-
tracted from similar transactions by the master and the disci-
Ele; and still, far from being exhausted, as many more might

e obtained as there are fertile imaginations disposed to turn
the sacred narrative into the channel of their own peculiar
conceits.

It was not simply the historical portions of Old Testament
Scripture which were thus allegorized by Origen, and the
other Greek Fathers who belonged to the same school. A
similar mode of interpretation was applied to the ceremonial
institutions of the ancient economy; and a higher sense was
often sought for in these, than we find any indication of in
the Epistle to the Hebrews. Clement even carried the mat-
ter so far asto apply the allegorical principle to the Ten Com-
mandments, an extravagance in which Origen did not follow
him; thoupgh we can scarcely tell why he should not have
doneso. For even the moral precepts of the Decalogue touch
at various points on the common interests and relations of
life; and it was the grand aim of the philosophy, in which
the allegorizing then prevalent had its origin, to carry the
soul above these into the high abstractions of a contempla-
tive theosophy. The Fathers of the Latin Church were much
less inclined to such airy speculations, and their interpreta-
tions of Scripture, consequently, possessed more of a realistic
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and common-sense character. Allegorical interpretations are,
indeed, occasionally found in them, but they are more spar-
ingly introduced, and less extravagantly carried out.! But as
regards typical meanings, they are as frequent in the one class
as in the other, and are alike adopted without rule or limit.
If in the Eastern Church we find such objects as the tree of
life in the garden of Eden, the rod of Moses, Moses himself
with his arms extended during the conflict with Amalek, ex-
hibited as types of the cross; in the Western Church, as rep-
resented, for example, by Augustine, we meet with such spec-
imens as the following: “ Wherefore did Christ enter into the
sleep of death? Because Adam slept when Eve was formed
from his side, Adam being the figure of Christ, Eve as the
mother of the living, the figure of the Church. And as she
was formed from Adam while he was asleep, so was it when
Christ slept on the cross, that the sacraments of the Church
flowed from His side.”* So, again, Saul is represented as the
type of death, because God unwillingly appointed him king
over Israel, as He unwillingly subjected His people to the sway
of death; and David’'s deliverance from the hand of Saul fore-
shadowed our deliverance through Christ from the power of
death; while in David’s escape from Saul’s hand, coupled with
the destruction that befell Aiimelech on his account, if not in
his stead, there was a prefiguration of Christ’s death and res-
urrection.’ In the treatment of New Testament Scripture also,
the same style of interpretation is occasionally resorted to,—as
when, in the six waterpots of John's Gospel, he finds imaged
the six ages of prophecy; and in the two or three firkins which
they severally held, the two are taken to indicate the Father
and the Son, the three tae Trinity; or, as he also puts it, the
two represent the Jews and the Gentiles, and the third, Christ,
making the two one.* But we need not multiply examples, or
prosecute the subject further into detail. Enough has been
adduced to show that the earlier divines of the Christian
Church had no just or well-defined principles to guide them in
their interpretations of Old Testament Scripture, which could
either enable them to determine between the fanciful and the
true in typical applications, or guard them against the worst
excesses of allegorical license.®

1 See, however, a thorough specimen of allegorizing after the manner of
Origen, on the *“Sacramentum,’ involved in the name and office of Abishag,
in Jerome’s letter to Nepotianus (Ep. 52, Ed. Vallars.), indicating, as he thinks,
the larger development of wisdom in men of advanced age.

* Cu Taelz i 3 On Psalm xlii. 4Trent, = m Sewm.

® The major part of oar feaaers, perhaps, may be of opinion that they
have already been detained too long with the subject, believing that such
interpretations are forever numbered among the things that were. So we
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II. Passing over the period of the Middle Ages, which
produced nothing new in this line, we come to the divines
of the Reformation. At that memorable era a mighty ad-
vance was made, not only beyond the ages immediately
preceding, but also beyond all that had passed from the
commencement of Christianity, in the sound interpretation
of Scripture. The original text then at last began to be ex-
amined with something like critical exactness, and a stead-
fast adherence was generally professed, and in good part

were ourselves disposed to think. And yet we have lived to see a substan-
tial revival of the allegorical style of interpretation, in & work of compara-
tively recent date, and a work that bears the marks of an accomplished and
superior mind. We refer to that portion of Mr. Worsley's Province of the
Intellect in Religion, which treats of the Pairiarchs in their Christian Import,
and the Apostles as the Completion of the Patriarchs. His notion respecting
the Patriarchs briefly is, that Abraham, Isaac, and Jacob respectively ‘¢ pre-
sent to us the eternal triune object” of worship,—Father, Son, and Holy
Ghost; that the marriages of the Patriarchs symbolize God’s union with His
Church, and with each member of it; and especially is this done through the
wives and children of Jacob, at least in regard to its practical tendency and
sanctifying results. In making out the scheme, the names of the persons
mentioned in the history are peculiarly dwelt upon, as furnishing a sort of
key to the allegorical interpretation. Thus Leah, whose name means weari-
some and fatiguing labor, was the symbol of ¢“services and works which are
of little worth in themselves—labors rather of a painful and reluctant duty,
than of a free and joyful love.” ¢‘She sets forth to us that fundamental repul-
siveness or stubbornness of our nature, whose proper and ordained discipline
is the daily taskwork of duty, as done not to man, nor to self, but to God.”
Afterwards Leah is identified with the ox as the symbol of stubbornness and
wearisome labor; and so ¢‘with Leah the ox symbolizes our taskwork of duty,
and our capacity for it,” while the sheep (Rachel signifying sheep) symbol-
izes ‘‘ our labors of love, i. e., our real rest and capacity for it.”’—(P. 71, 113,
128.) It may be conjectured from this specimen what ingenuities require to
be plied, before the author can get through all the twelve sons of Jacob, so as
to make them symbols of the different graces and operations of a Christian life.
We object to the entire scheme,—1. Because it is perfectly arbitrary. Though
Scripture sometimes warrants us in laying stress on names, as expressive of
spiritual ideas or truths connected with the persons they belong to, yet it is
only when the history itself draws attention to them, and even then they
never stand alone, as the names often do with Mr. Worsley, the only keys to
the import of the transactions: as if, where acts entirely fail, or where they
appear to be at variance with the symbolical ideal, the key were still to be
found in the name. Scripture nowhere, for example, lays any stress upon
the names of Leah and Rachel; while it very pointedly refers to the bad eyes
of the one, and the attractive comeliness of the other. And if we were inclined
to allegorize at all, we should deem it more natural, with Justin Martyr
( ho, c. 42) and Jerome (onr Hos. xii. 3), to regard Leah as the symbol of
the blear-eyed Jewish Church, and Rachel of the beloved Church of the gospel.
Even this, however, is quite arbitrary, for there is nothing properly in com-
mon between the symbol and the thing symbolized—no real bond of connec-
tion uniting them together. And if, by tracing out such lines of resemblance,
we might indulge in a pleasing exercise of fanoy, we can never deduco from
them & revelation of God’s mind and will. 2. But further, such explanations
offend against great fundamental principles—the principle, for example, that
the Father can not be represented as entering into union with the Church,
viewed as distinct from the Son and the Spirit; and the principle that a
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also maintained, to the natural and grammatical sense. The
leading spirits of the Reformation were here also the great
authors of reform. Luther denounced mystical and allegor-
ical interpretations as “ trifling and foolish fables, with which
the Scriptures were rent into so many and diverse senses,
that silly poor consciences could receive no certain doctrine
of any thing.”! Calvin, in like manner, declares that ¢ the
true meaning of Scripture is the natural and obvious mean-
ing, by which we ought resolutely to abide”; and speaks of
the “licentious system” of Origen and the allegorists, as
“undoubtedly a contrivance of Satan to undermine the au-
thority of Scripture, and to take away from the reading of it
the true advantage.”* In some of his interpretations, espe-
cially on the prophetical parts of Scripture, he even went to
an extreme in advocating what he here calls the natural and
obvious meaning, and thereby missed the more profound im-
port, which, according to the elevated and often enigmatical
style of prophecy, it was the design of the Spirit to convey.
On the other hand, in spite of their avowed principles of inter-
pretation, the writers of the Reformation periog not unfre-
quently fell into the old method of allegorizing, and threw
out typical explanations of a kind that can not stand a careful
scrutiny. It were quite easy to produce examples of this from
the writings of those who lived at, or immediately subsequent
to, the Reformation; but it would be of no service as regards
our present object, since their attention was comfparatively
little drawn to the subject of types; and none of them at-
tempted to construct a well-defined and préperly grounded
typological system.

III. We pass on, therefore, to a later period—about the
middle of the seventeenth century—when the science of
theology began to be studied more in detail, and the types
consequently received a more formal consideration. About
that period arose what is called the Cocceian school, which,
though it did not revive the double sense of the Alexandrian
(for Cocceius expressly disclaimed any other sense of Script-
ure than the literal and historical one), yet was chargeal?le

sinful act or an improper relation can not be the symbol of what is divine
and holy. In such a case there never can be any real agreement. Who,
indeed, can calmly contemplate the idea that Abraham’s connection with
Hagar, or Jacob’s connection with the two sisters and their handmaids—in
themselves both manifestly wrong, and receiving on them manifest tokens of
God’s displeasure in providence—should be the chosen symbol of God’s own
relation to the Church? How very different an allegorizing of this sort is
from the typical use made of them in Scripture, will be shown in the sequel
1 On Gal. iv. 26. 2 On Gal. iv. 22.
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in another respect with a participation in the caprice and ir-
regularity of 151@ ancient allegorists. Cocceius himself, less
distinguished as a systematic writer in theology than as a
Hebrew scholar and learned expositor of Scripture, left no
formal enunciation of principles connected with typical or
allegorical interpretations; and it is chiefly from his annota
tions on particular passages, and the more systematic works
of his followers, that these are to be gathered. How freely,
however, he was disposed to draw upon Old Testament his
tory for types of gospel things, may be understood from a
single example: his viewing what is said of Asshur going
out and building Nineveh, as a type of the Turk or Mussul-
man power, which at once sprang from the kingdom, and
shook the dominion of Antichrist.! He evidently conceived
that every event in Old Testament history, which had a for-
mal resemblance to something under the New, was to be
regarded as typical And that, even notwithstanding his
avowed adherence to but one sense of Scripture, he could
occasionally adopt a second, alg)ears alone from his allegori-
cal interpretation of the 8th Psalm, according to which the
sheeﬁ there spoken of, as being put under man, are Christ’s
flock; the oxen, those who labor in Christ’s service; the
beasts of the field, such as are strangers to the city and king-
dom of God, barbarians and savages; the fowl of the air and
Jish of the sea, persons at a still greater distance from godli-
ness; so that, as he concludes, there is nothing so wild and
intractable on earth but it shall be brought under the rule
and dominion of Christ.

It does not appear, however, that the views of Cocceius
differed materially from those which were held by some who
preceded him; and it would seem rather to have been owing
to his eminence generally as a commentator than to any dis-
tinctive peculiarity in gis typological principles, that he
came to be so prominently identiﬁe% with the school, which
from him derived the name of Cocceian. If we turn to one
of the earlier editions of Glass’s Philologia Sacra, published
before Cocceius commenced his critical ﬁ]abors (the first was
published as early as 1623), we shall find the principles of
allegorical and typical interpretations laid down with a lati-
tude which Coccerus himself could scarcely have quarrelled
with. Indeed, we shall find few examples in his writings
that might not be justified on the principles stated by Glass;
and though the latter, in his section on allegories, has to
throw himself back chiefly on the Fathers, he yet produces

1 Qur. Prior. in Gen. x. 11,
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some quotations in support of his views, both on these and
on types, from some writers of his own age. There seems to
hangbeen no essential difference between the typological
principles of Glass, Cocceius, Witsius, and Vitringa; and
though the first wrote some time before, and the last about
half a century later than Cocceius, no injustice can be done
to any of them by classing them together, and referring indif-
ferently to their several productions. Like the Fathers, they
did not sufficiently distinguish between allegorical and t}?i-
cal interpretations, but regarded the one as only a particular
form of the other, and both as equally warranted by New
Testament Scripture. Hence the rules they adopted were to
a great extent applicable to what is allegorical in the proper
sense, as well as typical, though for the present we must con-
fine ourselves to the typical department. They held, then,
that there was a twofold sort of types, the one innate, consist-
ing of those which Scripture itself has expressly asserted to
possess a typical character; the other inferred, consisting of
such as, though not specially noticed or explained in Serip-
ture, were yet, on probable grounds, inferred by interpreters
as conformable to the analogy of faith, and the practice of
the inspired writers in regard to similar examples.! This
latter cﬁss were considere§ not less proper and valid than
the other; and pains were taken to distinguish them from
those which were sometimes resorted to g‘by Papists, and
which were at variance with the analogies just mentioned.
Of course, from their very nature, they could only be em-
ployed for the support and confirmation of truths already re-
ceived, and not to prove what was in itself doubtful. But
not on that account were they to be less carefully searched
for, or less confidently used, because thus only, it was main-
tained, could Christ be found in all Scripture, which through-
out testifies of Him.

It is evident alone, from this general statement, that there
was something vague and loose in the Cocceian system, which
left ample scope for the indulgence of a luxuriant fancy. Nor
can we wonder that, in practice, a mere resemblance, however
accidental or trifling, between an occurrence in Old and an-
other in New Testament times, was deemed sufficient to con-
stitute the one a type of the other. Hence in the writings of
the eminent and learned men above referred to, we find the
name of Abel (emptiness) viewed as prefiguring our Lord’s
humiliation; the occupation of Abel, Christ’s office as the

1 Philologia Sac. lib. ii. P. i. Tract. ii. sect. 4. Vitringa, Obs. Sae. vol. il
lib. vi. 0. 20. = Witsius, De (Econom. lib. iv. c. 6.
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Shepherd of Israel; the withdrawal of Isaac from his father's
house to the land of Moriah, Christ’s being led out of the tem-
ple to Calvary; Adam’s awaking out of sleep, Christ’s resur-
rection from the dead; Samson’s meeting a young lion by the
way, and the transactions that followed, Christ's meeting Saul
on the road to Damascus, with the important train of events
to which it led; David’s gathering to himself a party of the
distressed, the bankrupt, and discontented, Christ’s receivin
into His Church publicans and sinners; with many others o
a like nature.

Multitudes of examples perfectly similar—that is, equally
destitute of any proper foundation in principle—are to be
found in writers o? our own country, such as Mather,! Keach,?
Worden,* J. Taylor,* Guild,* who belonged to the same school
of interpretation, and who nearly all lived toward the latter
part of the seventeenth century. Excepting the two first,
they make no attempt to connect their explanations with any
}Ex'inciples of interpretation, and these two very sparingly.

heir works were all intended for popular use, and rather
exhibited by particular examples, than systematically ex-

ounded the nature of their views. They, however, agreed
in admitting inferred as well as innate types, but differed—
more perhaps from constitutional temperament than on the-
oretical grounds—in the extent to wﬁich they respectively
carried the liberty they claimed to go beyond the explicit
warrant of New Testament Scripture. Mather in particular,
and Worden, usually confine themselves to such types as
have obtained special notice of some kind from the writers
of the New Testament; though they held the principle, that
“where the analogy was evident and manifest between things
under the Law and things under the Gospel, the one were to
be concluded (on the ground simply of that analogy) to be
types of the other.” How far this warrant from analogy was
th‘ought capable of leading, may be learned from Taylor and
Guild, especially from the gtter, who has no fewer than forty-
nine typical resemblances between Joseph and Christ, and
seventeen between Jacob and Christ, not scrupling to swell
the number by occasionally taking in acts of sin, as well as
circumstances of an altogether trivial nature. Thus Ja-
cob’s being a supplanter of his brother, is made to represent
Christ’s supplanting death, sin, and Satan; his being obedient
1o his parents in all things, Christ’'s subjection to His heav-

1 The Figures and Types of the Old Testament.

% Key to open the Scriplure Metaphors and Z(‘;rpea

* The Types Unveiled; or, the Gospel Pick outﬁf the Legal Ceremonies.
4 Moses and Aaron. 8 Moses Unveiled.
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enly Father and His earthly parents; his purchasing his birth-
right by red pottage, and obtaining the blessing by present-
ing savory vension to his father, clothed in Esau’s garment,
Christ's purchasing the heavenly inheritance to us by His red
blood, and obtaining the blessing by offering up the savory
meat of His obedience, in the borrowed garment of our na-
ture, etc.

Now, we may affirm of these, and many similar examples
occurring in writers of the same class, that the analogy they
found upon was a merely superficial resemblance appearing
between certain things in Old and certain things in New Tes-
tament Scripture. But resemblances of this sort are so ex-
tremely multifarious, and a}l)lpear also so different according
to the point of view from which they are contemplated, that
it was obviously possible for any one to take occasion through
them to introduce the most frivolous conceits, and to carica-
ture rather than vindicate the grand theme of the gospel
Then, if such weight was fitly attached to mere resemblances
between the Old and the New, even when they were alto-

ether of a slight and superficial kind, why should not pro-
ane as well as sacred history be ransacked for them? What,
for example, might prevent Romulus (seeing that God is in
all history, if this actually were history) assembling a band
of desperadoes, and founding a world-wide empire on the
banks of the Tiber, from serving, as well as David in the cir-
cumstances specified above, to typify the procedure of Christ
in calling to Him publicans and sinners at the commencement
of His kingdom? As many points of resemblance might be
found in the one case as in the other; and the two transac-
tions in ancient history, as here contemplated, stood much on
the same footing as regards the appointment of God; for both
alike were the offspring of human policy, struggling against
outward difficulties, and endeavoring with such materials as
were available to supply the want of better resources. And
thus, by pushing the matter beyond its just limits, we reduce
the sacred to a level with the profane, and, at the same time,
throw an air of uncertainty over the whole aspect of its typi-
cal character.

That the Cocceian mode of handling the typical matter of
ancient Scripture so readily admitted of the introduction of
trifling, far-fetched, and even altogether false analogies, was
one o% its capital defects. It ha% no essential principles or
fixed rules by which to guide.its interpretations—set up n¢
proper landmarks along the field of inquiry—Ileft room on
every hand for arbitrariness and caprice to enter. It was
this, perhaps, more than any thing else, which tended tu
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bring typical interpretations into disrepute, and disposed
men, in proportion as the exact and critical study of Script-
ure came to be cultivated, to regard the subject of its typolo

as hopelessly involved in conjecture and uncertainty. Yge);:
this was not the only fault inherent in the typological system
now under consideration. It failed, more fundamentally still,
in the idea it had formed of the connection between the Old
and the New in God’s dispensations—between the type and
the thing typified—which came to be thrown mainly upon
the mere forms and accidents of things, to the comparative
neglect of the great fundamental principles which are com-
mon alike to al% dispensations, and in w ich the more vital
part of the connection must be sought. It was this more
radical error which, in fact, gave rise to the greater -portion
of the extravagances that disfigured the typical illustrations
of our elder divines; for it naturally led them to make ac-
count of coincidences that were often unimportant, and some-
times only apparent. And not only so; but it also led them
to undervalue the immediate object and design of the types
in their relation to those who lived amongst them. hile
these as fypes speak a language that can be distinctly and
intelligently understood only by us, who are privileged to
read their meaning in the light of gospel realities, they yet
had, as institutions in the existing worship, or events in the cur-
rent providence of God, a present purpose to accomplish, apart
from the prospective reference to future times, and, we might
a}llmost say, as much as if no such reference had belonged to
them.

IV. These inherent errors and imperfections in the typo-
logical system of the Cocceian school, were not lon% in lead-
ing to its general abandonment. But theology had little rea-
son to boast of the change. For the system that supplanted
it, without entering at all into a more profound investigation
of the subject, or attempting to explain more satisfactorily
the grounds of & typical connection between the Old and the
New, simply contented itself with admitting into the rank of
types what had been expressly treated as such in the Script-
ure itself, to the exclusion of all besides. This seemed to %e
the only safegnard against error and extravagance.! And

! The following critique of Buddeus, which belongs to the earlier part of
last century, already points in this direction: ‘It can not certainly be denied
that the Cocceians, atleast some of them, have carried this matter too far. For,
besides that they everywhere seem to find images and types of future things,
where other people can discern none, when they come to make the application
to the antitype, they not unfrequently descend to minute and even trifling
things, nay, advance what is utterly insignificant and ludicrous, exposing holy
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yet, we fear, other reasons of a less justifiable nature contrib-
uted not a little to produce the result. An unhappy current
had begun to set in upon the Protestant Church, in some
laces while Cocceius still lived, and in others soon after his
geath, which disposed many of her more eminent teachers to
slight the evangelical element in Christianity, and, if not
utterly to lose sight of Christ Himself, at least to disrelish
and repudiate a system which delighted to find traces of Him
in every part of revelation. It was the redeeming point of
: the earlier typology, which should be allowed to go far in
"extenuating the occasional errors, connected with it, that it
kept the work and kingdom of Christ ever prominently in
view, as the grand scope and end of all God’s dispensations.
It feit, if we may so speak, correctly, whatever it may have
wanted in the requisite depth and precision of thought. But
towards the end of the seventeenth and the beginning of the
eighteenth century, a general coldness very commonly dis-
covered itself, both in the writings and the lives of even the
more orthodox sections of the Church. The living energy
and zeal which had achieved such important results a cen-
tury before, either inactively slumbered, or spent itself in
doctrinal controversies; and the faith of the Church was first
corrupted in its simplicity, and then weakened in its founda-
tions by the pernicious influence of a widely cultivated, but
essentially antichristian philosophy. In such circumstances
Christ was not allowed to maintain His proper place in the
New Testament; and it is not to be wondered at if He should
have been nearly banished from the Old.

Vitringa, who lived when this degeneracy from better times
had made considerable progress, attributed to it much of that
distaste which was then beginning to prevail in regard to

ical interpretations of Scripture. With special reference
to the work of Spencer on the Laws of the Hebrews,—a work
not less remarkable for its low-toned, semi-heathenish spirit,
than for its varied and well-digested learning,—he lamented
the inclination that appeared to seek for the grounds and
reasons of the Mosaic institutions in the mazes of Egyptian

writ to the mockery of the profane. And here it may be proper to notice the
fotes of exegetical theology; since that intemperate rage for allegories which
appeared in Origen and the Fathers, and which had been condemned by the
schoolmen, was again, after an interval, though under a different form, pro-
duced anew n{)on the stage. For this typical interpretation differs from the
allegorical only in the circumstance, that respect is had in it to the future
things which are adumbrated by the types: and so, the typical may be regarded
as a sort of allegorical interpretation. But in either way the amplest scope is
afforded for the play of & luxuriant fancy and a fertile invention.” —1. F. Buddei
Isagoge, ii. hist. Theolog. 1730.
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idolatry, instead of endeavoring to discover in them the
mysteries of the gospel. These, he believed, the Holy Spirit
had plainly intimated to be couched there; and they shone,
indeed, so manifestly through the institutions themselves, that
it seemed imﬁossible for an&one not to perceive the type, who
recognized the antitype. Nor could he conceal his fear, that
the talent, authority, and learning of such men as Spencer
would gain extensive credit for their opinions, and soon brin
the Typology of Scripture, as he understood it, into genera
contempt.! In this apprehension he was certainly not mis-
taken. Another generation had scarcely passed away when
Dathe published an edition of the Sacred Philology of Glass,
in which the section on types, to which we have already re-
ferred, was wholly omitted, as relating to a subject no longer
thought worthy of a recognized place in the science of an
enlightened Theology. The rationalistic spirit, in the progress
of its antichristian tendencies, had now discarded the innate,
as well as the inferred types of the elder divines; and the con-
venient principle of accommodation, which was at the same
time introduced, furnished an easy solution for those passages
in New Testament Scripture which seemed to indicate a typi-
cal relationship between the past and the future. It was re-
garded as only an adaptation, originating in Jewish prejudice
or conceit, of the facts and institutions of an earlier age to
things essentially different under the gospel; but now, since
the state of feeling that gave rise to it no longer existed, de-
servedly suffered to fall into desuetude. And thus the bond
was virtually broken by the hand of these rationalizing the-
ologians between the Old and the New in revelation; and the
records of Christianitfr, when scientifically interpreted, were
found to have marvellously little in common with those of
Judaism.

In Britain various causes contributed to hold in check this
downward tendency, and to prevent it from reaching the
same excess of dishonor to Christ which it soon attained on
the Continent. Even persons of a cold and philosophical
temperament, such as Clarke and Jortin, not only wrote in
defence of types, as having a certain legitimate use in revela-
tion, but also admitted more within the circle of types than
Scripture itself has expressly applied to gospel times.* They
urged, indeed, the necessitﬁ og exercising the greatest cau-
tion in travelling beyond the explicit warrant of Scripture;

! Obs. Sac. vol. ii. pp. 460, 461, .
* Clarke’s Evidences, p. 420 8q. Jortin's Remarks on Feclesiastical History,
vol. i. pp. 138-1562. 4
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and in their general cast of thought they undoubtedly had
more affinity with the Spencerian than the Cocceian school
Yet a feeling of the close and pervading connection between
the Old and the New Testament dispensations restrained
them from discarding the more important of the inferred
types. Jortin especially falls so much into the vein of ear-
lier writers, that he employs his ingenuity in reckoning up
as many as forty particulars in which Moses typically pre-
figured Christ. A work composed about the same period as
that to which the Remarks of Jortin belong, and one that
has had more influence than any other in fashioning the
typological views generally entertained in Scotland —the

roduction of a young Dissenting minister in Dundee (Mr.
M’Ewen)'—is stiﬁ more free in the admission of types not
expressly sanctioned in the Scriptures of the New Testament.
The work itself being posthumous, and intended for popular
use, contains no investigation of the grounds on which typi-
cal thterpretations rest, and harmonizes much more with the
school that had flourished in the previous century, than that
to which Clarke and Jortin belonged. As indicative of a
particular style of biblical interpretation, it may be classed
with the productions of Mather and Taylor, and partakes
alike of their excellences and defects.

There was, therefore, a considerable unwillingness in this
country to abandon the Cocceian ground on the subject of
types. The declension came in gradually, and its progress
was rather marked by a tacit rejection in practice of much
that was previously held to be typical, than by the introduc-
tion of views specifically different. It became customary
with theologians to look more into the general nature of
things for the reasons of Christianity, than into the pre-
existing elements and characteristics of former dispensa-
tions; and to account for the peculiarities of Judaism by its

artly antagonistic, partly homogeneous relation to Pagan-
1sm, rather than by any covert reference it might have to
he coming realities of the Gospel. As an inevitable couse-
uence, the typological department of theology fell into
general neglect, from which the Old Testament Scriptures
themselves did not altogether escape. Those portions of
them especially which narrate the history and prescribe the
religious rites of the ancient Church, were but rarely treated
in a manner that bespoke any confidence in their fitness to
minister to the spiritual discernment and faith of Christians.

1 Grace and Truth; or the Qlory and Fulness of the Redeemer Displayed, in

an attempt to explain the Types, Ilgures, and Allegories of the Old Tesiament.
By the Rev. W. M’Ewen.

VOL. 1.—?
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It seems, partly, at least, to have been owing to this grow-
ing distaste for Old Testament inquiries, and this general de-
preciation of its Scriptures, that what is called the Hutchin-
sonian school arose in England, which, by a sort of recoil
from the prevailing spirit, ran into the (zfposite extreme of
searching for the elements of all knowledge, human and di-
vine, in the writings of the Old Testament. This school pos-
sesses too much the character of an episode in the history of
biblical interpretation in this country, and was itself too
strongly marked by a spirit of extravagance, to render any
formal account of 1t necessary here. It was, besides, chiefly
of a physico-theological character, combining the elements
of a natural philosophy with the truths of revelation, both of
which it sought to extract from the statements, and some-
times even from the words and letters of Scripture. The
most profound meanings were consequently discovered in
the sacred text, in respect alike to the doctrines of the Gos-
el and the truths of science. One of the maxims of its
ounder was, that “every passage of the Old Testament
looks backward and forward, and every way, like light from
the sun; not only to the state before and under the Law, but
under the Gospel, and nothing is hid from the light there-
of”* When such a depth and complexity of meaning was
supposed to be involved in every passage, we need not be
surprised to learn, respecting the exactness of Abraham’s
knowledge of future events, that he knew from preceding
types and promises, not only that “one of his own line was
to be sacrificed, to be a blessing to all the race of Adam,” but
that when he received the command to offer Isaac, he pro-
ceeded to obey it, “not doubting that Isaac was to be that
person who should redeem man.”?

The cabalistic and extravagant character of the Hutchin-
sonian gystem, if it had any definite influence on the study of
tﬁpes and other cognate subjects, could only tend to increase
the suspicion with which they were already viewed, and foster
a disposition to agree to whatever might keep investigation
within the bounds of sobriety and discretion. Accordingly,
while nothing more was done to unfold the essential and
}I‘roper ground of a typical connection between Old and New

estament things, and to prevent abuse by tracing the matter
up to its ultimate and fundamental principles, the more scien-
tific students of the Bible came, by a sort of common consent,
to acquiesce in the opinion, that those only were to be reck
oned types to which Scripture itself, by express warrant, or

1 Hutchinson’s Works, vol. i p. 202. . 8 Ibid. vol. vii. p. 325.
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at least by obvious implication, had assigned that character.
Bishop Marsh may be named as perhaps the ablest and most
systematic expounder of this view of the subject. He says,
“There is no other rule by which we can distinguish a real
from a pretended type, than that of Scripture itself. There
are no other possible means by which we can know that a pre-
vious design and a pre-ordained connection existed. What-
ever persons or things, therefore, recorded in the Old Testa-
ment, were expressly declared by Christ or by His apostles
to have been designed as prefigurations of persons or things
relating to the New Testament, such persons or things so re-
corded in the former, are types of the persons or things with
which they are compared in the latter. But if we assert that
a person or thing was designed to prefigure another person
or thing, where no such prefiguration has been declared by
divine authority, we make an assertion for which we neither
have, nor can have, the slightest foundation.”* This was cer-
tainly a most explicit and peremptory decision on the matter.
But the principle involved in the decision, though seldom so
oracularly announced, has long been practically received. It
was substantially adopted by Macknight, in gis Dissertation
on the Interpretation of Scripture, at the end of his Commentary
on the Epistles, before Bishop Marsh wrote; and it has been
followed since by Vanmildert and Conybeare in their Bampton
Lectures, by Nares in his Warburtonian Lectures, by Chevalier
in his Hulsean Lectures, by Horne in his Infroduction, and a
host of other writers.

Judging from an article in the American Biblical Repository,
which appeared in the number for January, 1841, it would
appear t%at the leading authorities on the other side of the
Atlantic concurred in the same general review. The reviewer
himself advocates the opinion, that “no person, event, or insti-
tution, should be regarded as typical, but what may be proved
to be such from the Scriptures,” meaning by that their explicit
assertion in regard to the particular case. And in support of
this opinion he quotes, besides English writers, the words of
two of his own countrymen, Professor Stowe and Moses Stu-
art, the latter of whom says, “That just so much of the Old
Testament is to be accounted typical as the New Testament
affirms to be so, and no more. The fact that any thing or
event under the Old Testament dispensation was designed to
Ereﬁgure something under the New, can be known to us only

y revelation; and of course all that is not designated by
divine authority as typical, can never be made so by any

1 Lectures, p. 873
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authority less than that which guided the writers of the New
Testament.”*

Now, the view embraced by this school of interpretation
lies open to one objection, in common with the school that
preceded it. While the field, as to its extent, was greatly
circumscribed, and in its boundaries ruled as with square
and compass, nothing was done in the way of investigating
it internally, or of unfolding the grounds of connection be-
tween type and antitype. Fewer points of resemblance are
usually presented to us between the one and the other by the
writers of this school than are found in works of an older
date; but the resemblances themselves are quite as much of
a superficial and outward kind. The real harmony and con-
nection between the Old and New in the divine dispensations,
stood precisely where it was. But other defects adhere to this
more recent typological system. The leading excellence of
the system that preceded it was the constant reference it con-
ceived the Scriptures of the Old Testament to bear toward
Christ and the Gospel dispensation; and the practical disa-
vowal of this may be said to constitute the great defect of
the more exact, but balder system, which supplanted it with
the general concurrence of the learned. It drops a golden
%r’inciple for the sake of avoiding a few lawless aberrations.

ith such narrow limits as it sets to our inquiries, we can
not indeed wander far into the regions of extravagance. But
in the very prescription of these limits, it wrongfully with-
holds from us the key of knowledge, and shuts us up to
errors scarcely less to be deprecated than those it seeks to
correct. For it destroys to a large extent the bond of con-
nection between the Old and the New Testament Scriptures,
and thus deprives the Christian Church of much of the in-
struction in divine things which they were designed to im-

art. Were men accustomed, as they should be, to search
or the germs of Christian truth in the earliest -Scriptures,
and to reﬁard the inspired records of both covenants ag hav-
ing for their leading object *the testimony of Jesus,” they -
would know how much they were losers by such an undue
contraction of the typical element in Old Testament Script-
ure. And in proportion as a more profound and spiritual ac-
quaintance with the divine word is cultivated, will the feeling
of dissatisfaction grow in respect to a style of interpretation
that so miserably dwarfs and cripples the relation which the

preparatory bears to the ultimate in God’s revelations.
t is necessary, however, to take a closer view of the sub-

1 Stuart’s Ernesti, p. 13.
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ject. The principle on which this typological system takes
its stand, is, that nothing less than inspired authority is suf-
ficient to determine the reality and import of any thing that
is typical. But what necessary reason or solid ground is
there for such a }irinciple? No one holds the necessity of
inspiration to explain each particular prophecy, and decide
even with certainty on its fulfilment; and why should it be
reckoned indispensable in the closely related subject of types?
This question was long ago asked gy Witsius, and yet waits
for a satisfactory answer. A part only, it is universally al-
lowed, of the prophecies which refer to Christ and His king-
dom have been specially noticed and interpreted by the pen
of inspiration. So little necessary, indeed, was inspiration
for such a purpose, that even before the descent of the Holy
Spirit at Pentecost, our Lord reproved His disciples as *fools
and slow of heart to believe all tgat the prophets had spoken.”*
And from the clos? analogy between the two subjects—for
what is a type but a prophetical act or institution?—we might
reasonably infer the same liberty to have been granted, and
the same obligation to be imposed, in regard to the typical
parts of ancient Scripture. But we have something more
than a mere argument from analogy to guide us to this con-
clusion. For 1%:; very same comlﬁaint 18 brought by an in-
spired writer against private Christians concerning their slow-
ness in understanding the typical, which our Lord brought
against His disciples 1n respect to the prophetical portions of
ancient Scripture. In the Epistle to the Hebrews a sharp re-
proof is administered for the imperfect acquaintance believers
among them had with the typical character of Melchizedek,
and subjects of a like nature—thus placing it beyond a doubt
that it is both the duty and the privilege of the Church, with
that measure of the Spirit's grace which it is the part even
of private Christians to possess, to search into the types of
ancient Scripture, and come to a correct understanding of
them.!? To deny this, is plainly to withhold an important
privilege from the Church of Christ; to dissuade from it, is
to encourage the neglect of an incumbent duty.

But the unsoundaess of the principle, which would thus
limit the number of types to those which New Testament
Scripture has expressly noticed and explained, becomes still
more apparent when 1t is considered what these really are,
and in what manner they are introduced. Leaving out of
view the tabernacle, with its furniture and services, which,
as a whole, is affirmed in the Epistles to the Hebrews and the

1 Luke xxiv. 25. s Heb. v. 11-14.
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Colossians to have been of a typical nature, the following ex.:
amples are what the writers now referred to usually regard
as gaving more or less of a direct sanction in Scripture:—
1. Persons or characters: Adam (Rom. v. 11, 12; 1 Cor. xv.
22); Melchizedek (Heb. vii.); Sarah and Hagar, Ishmael
and Isaac, and by implication Abraham (Gal. iv. 22-35
Moses (Gal. iii. 19; Acts iii. 22-26); Jonah (Matt. xii. 40);
David (Ezek. xxxvii. 24; Luke i 32, etc.); Solomon (2 Sam.
vil.); Zerubbabel and Joshua (Zech. iii. iv.; Hag. ii. 23).
2. Transactions or events: the preservation of Noah and his
family in the ark (1 Pet. iii. 20): the redemption from Egypt
and 1ts passover-memorial (Luke xxii. 15, 16; 1 Cor. v. 7);
the exodus (Matt. ii. 15); the passage through the Red Sea,
the giving of manna, Moses’ veiling of his face while the law
was read; the water flowing from the smitten rock; the ser-
pent lifted up for healing in the wilderness, and some other
things that befell the Israelites there (1 Cor. x.; John iii. 14;
v. 33; Rev. il. 18).!

Now, let any person of candor and intelligence take his
Bible, and examine the passages to which reference is here
made, and then say WhetEer the manner in which these typi-
cal characters and transactions are there introduced, is such as
to indicate that these alone were held by the inspired writers
to be prefigurative of similar characters and transactions
under the Gospel? that in naming them they meant to ex-
haust the typical bearing of Old Testament history? On the
contrary, we deem it impossible for any one to avoid the con-
viction, that in whatever respect these particular examples
may have been adduced, it is simply as examples adapted to
the occasion, and taken from a vast storehouse, where many
more were to be found. They bave so much at least the a
pearance of having been selected merely on account of their
suitableness to the immediate end in view, that they can not
fairly be regarded otherwise than as specimens of the class

.
y

! We don’t vouch, of course, for the absolute completeness of the above list.
Indeed it is scarcely possible to know what would be regarded as a eom-
plete list—some feeling satisfied with an amount of recognition in Scripture
which seems quite insufficient in the eyes of others. There have been those
who, on the strength of Gen. xlix. 24, would insert Joseph among the spe-
cially mentioned types, and claim also Samson, on account of what is written
in Judg. xiii. 5. But scriptural warrants of such a kind are out of date now
—they can no longer be regarded as current coin. On the other hand, there
are not a few who deem the scriptural warrant insufficient for some of those
we have specified, and think the passages where they are noticed refer to them
merely in the way of illustration. The list, however, comprises what are usu-
ally regarded as historical types, possessing distinct seriptural authority, by
writers belonging to the school of Marsh. The arguments of those who would
discard them altogether will be considered under next division.
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they belong to. And if so, they should rather have the effect
of prompting further inquiry than of repressing it; since, in-
stead of themselves comprehending and bounding the whole
field of Scriptural Typology, they only exhibit practically the
principles on which others of a like description are to be dis-
covered and explained.

Indeed, were it otherwise, nothing could be more arbitrary
and inexplicable than this Scriptural Typology. For, what
is there to distinguish the characters and events, which Script-
ure has thus particularized, from a multitude of others, to
which the typical element might equally have been supposed
to belong ? yf)s there any thing on the face of the inspired rec-
ord to make us look on them in a singular light, and attribute
to them a significance altogether peculiar respecting the fu-
ture affairs of God’s kingdom? o far from it, that we in-
stinctively feel, if these really possessed a typical character, so
also must others, which hold an equally, or perhaps even more

rominent place in the history of God’s dispensations. Can
1t be seriously believed, for example, that Sarah and Hagar
stood in a typical relation to gospel times, while no such place
- was occupied by Rebekah, as the spouse of Isaac, and the
mother of Jacob and Esau? What reason can we imagine
for Melchizedek and Jonah having been constituted types—
ersons to whom our attention is comparatively little drawn
1n Old Testament history—while such leading characters as
Joseph, Samson, Joshua, are omitted? Or, for selecting the
assage through the Red Sea, and the incidents in the wil-
erness, while no account should be made of the passage
through Jordan, and the conquest of the land of Canaan?

We can scarcely conceive of a mode of interpretation which
should deal more capriciously with the word ofp God, and make
8o anomalous a use of its histori¢al records. Instead of invest-
ing these with a homogeneous character, it arbitrarily selects
a few out of the general mass, and sets them up in solitary
grandeur, like mystic symbols in a temple, fictitiously elevated
above the sacred materials around them. The exploded prin-
ciple, which souglit a type in every notice of Old Testament
history, had at least the merit of uniformity to recommend it,
and could not be said to deal partially, however often it might
deal fancifully, with the facts of ancient Scripture. But ac-
cording to the plan now under review, for which the authori
of inspiration 1itself is claimed, we perceive nothing but arbi-
trary distinctions and groundless preferences. And though
unquestionably it were wrong to expect in the word of God
the methodical precision and order which might naturally
have been looked for in a merely human composition, yet as
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the product, amid all its variety, of one and the same Spirit,
we are warranted to expect that there shall be a consistent
agreement among its several parts, and that distinctions shall
not be created in the one Testament, which in the other seem
destitute of any just foundation or apparent reason.

But then, if a greater latitude is allowed, how shall we
guard against error and extravagance? Without the express
authority of Scripture, how shzﬁl we be able to distinguish
between a happy illustration and a real type? In the words
of Bishop Ma.rs%: “ By what means shall we determine, in any
given instance, that what is alleged as a type was really de-
signed for a type? The only possible source of information on
this subject is Scripture itself. The only possible means of
knowing that two distant, though similar historical facts, were
so connected in the general scheme of Divine Providence that
the one was designed to prefigure the other, is the authority
of that book in which the scheme of Divine Providence is
unfolded.”* This is an objection, indeed, which strikes at the
root of the whole matter, and its validity can only be ascer-
tained by a thorough investigation into the fundamental prin-
ciples of the subject. That Scripture is the sole rule, on the
authority of which we are to distinguish what is properly
typical from what is not, we readily grant—though not in
the straitened sense contended for by Bishop Marsh and those
who hold similar views, as if there were no way for Scripture
to furnish a sufficient direction on the subject, except by spe-
cifying every particular case. It is possible, surely, that in
this, as well asin other things, Scripture may indicate certain
fundamental views or principles, of which it makes but a few

individual applications, and for the rest leaves them in the

hand of spiritually enlightened consciences. The rather may
we thus conclude, as it is one of the leading peculiarities of
New Testament Scripture to develop great truths, much more
than to dwell on minute and isolated facts. It is a presump-
tion against, not in favor of, the system we now oppose, that
it would shut up the Typology of Scripture, in so far as cou-
nected with the characters ang};vents of sacred history, within
the narrow circle of a few scattered and apparently random
examples. And the attempt to rescue it from this position, if
in any measure successful, will also serve to exhibit the unity
of design which pervades the inspired records of both cove-
nants, the traces they contain of the same divine hand, the sub-
servience of the one to the other, and the mutual dependence
alike of the Old upon the New, and of the New upon the Old.

1 Lectures, p. 372



MORE RECENT VIEWS. 25

V. We have still, however, another stage of our critical
survey before us, and one calling in some respects for careful
discrimination and inquiry. The style of interpretation which
we have connected with the name of Marsh could not, in the
nature of things, afford satisfaction to men of thoughtful
minds, who must have something like equitable principles as
well as external authority to guide them in their interpreta-
tions. Such persons could not avoid feeling that, if there was
so much in the Old Testament bearing a typical relation to the
New, as was admitted on scriptural authority by the school of
Marsh, there must be considerably more; and also, that un-
derneath that authority there must be a substratum of funda-
mental principles capable of bearing what Scripture itself has
raised on it. and whatever besides may fitly be conjoined with it.
But some, again, might possibly be of opinion that the author-
ity of Scripture can not warrantably carry usso far; and that
both scriptural authority, and the fundamental principles in-
volved in the nature of the subject, apply onlfr in part to what
the disciples of Marsh regarded as typical. Accordingly,
among more recent inquirers we have examples of each mode
of divergence from the formal rules laid down by the preced-
ing school of interpretation. The search for first principles
has disposed some greatly to enlarge the typological field,
and it has disposed others not less to curtail 1t.

1. To take the latter class first, as they stand most nearly
related to the school last discoursed of, representatives of 1t
are certainly not wanting on the Continent, among whom
may be named the hermeneutical writer Klausen, to whom
reference will presently be made in another connection. But
it is the less needful here to call in foreign authorities, as the
view in question has had its advocates in our own theological
literature. It was exhibited, for example, in Dr. L. Alexan-
der's Connection and Harmony of the Old and New Testament
(1841), in which, while coinciding substantially with Bahr in
his mode of explaining and applying to Gospel times the sym-
bolical institutions of the Olcf %ovenant, he yet declared him-
self opposed to any further extension of the typical sphere.
He would regard nothing as entitled to the name of typical
which did not possess the character of “a divine institution;”
or, a8 he formally defines the entire class, * they are symboli-
cal institutes expressly appointed by God to prefigure to
those among whom they were set up certain great transac-
tions in connection with that plan of redemption which, in
the fulness of time, was to be unfolded to mankind.” Hence
the historical types of every description, even those which
the school of Marsh recognized on account of the place given
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to them in New Testament Scripture, were altogether disal.
lowed; the use made of them gy the inspired writers was
held to be “for illustration merely, and not for the purpose
of building any thing on them”; they are not thereby con-
stituted or proved to be types.

The same view, however, was taken up and received a
much fuller and more resolute vindication by the American
writer Mr. Lord, in a periodical not unknown in this coun-
try—the FEecclesiastical and Literary Journal (No. xv.). This
was done in connection with a fierce and elaborate review of
the first edition of the Zypology, in the course of which its
system of exposition was denounced as ‘‘a monstrous scheme,”
not only “without the sanction of the word of God,” but “one
of the boldest and most effective contrivances for its subver-
sion.” It is not my intention now—Iless, indeed, when issu-
ing this new edition (the fourth) than formerly—to attempt
to rebut such offensive charges, or to expose the misrepresen-
tations on which to a large extent they were grounded. I
should even have preferred, had it been in my power to do so,
repairing to some vindication of the same view, equally stren-
uous in its advocacy, but conducted in a calmer and fairer
tone, in order that the discussion might bear less of a per-
sonal aspect. But as my present object is partly to unfold
the gradual progress and development of opinion upon the
subject of Scriptural Typology, justice could scarcely be done
to it without hearing vc;?at Mr. Lord has to say for the section
of British and American theologians he represents, and meet-
ing it with a brief rejoinder.

The writer's mode was a comparatively easy one for prov-
ing a negative to the view he controverted. He began with
setting forth a description of the nature and characteristics
of a type, so tightened and compressed as to exclude all from
the category but what pertained to “the tabernacle worship,
or the propitiation and homage of God.” And having thus
with a kind of oracular precision drawn his enclosure, 1t was
not difficult to dispose ofP whatever else might claim to be ad-
mitted; for it is put to flight the moment he presents his ex-
act definitions, artd can only be considered typical by persons
of dreamy intellect, who are utter strangers to clearness of
thought and precision of language. In this way it is possi-
ble, we admit, and also not very difficult, to make out a
scheme and establish a nomenclature of one’s own; but the
question is, Does it accord with the representations of Script-
ure? and will it serve, in respect to these, as a guiding and
harmonizing principle? We might, in a similar way, draw
out a serics of precise and definite characteristics of Messianic
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prophecy—such as, that it must avowedly bear the impress
of a prediction of the future—that it must in the most explicit
terms point to the person or times of Messiah—that it must
be conveyed in language capable of no ambiguity or double
reference; and then, with this sharp weapon in our hand,
proceed summarily to lop off all supposed prophetical pas-
sages in which these characteristics are wanting—holding
such, if applied to Messianic times, to be mere accommoda-
tions, originally intended for one thing, and afterwards loosely
adapted to another. The rationalists of a former generation
were great adepts in this mode of handling prophetical Script-
ure, and by the use of it readily disposed of many of the pas-
sages which in the New Testament are represented as ffnd-
ing their fulfilment in Christ. But we have yet to learn, that
by so doing they succeeded in throwing any satisfactory light
on the interpretation of Scripture, or in placing on a solid
basis the connection between the Old and the New in God’s
dispensations.
ow closely the principles of Mr. Lord lead him to tread
in the footsteps of these effete interpreters, will appear pres-
ently. But we must first lodge our protest against his ac-
count of the essential nature and characteristics of a type,
as entirely arbitrary and unsupported by Scripture. The
things really possessing this character, he maintains, must
have had the three following distinctive marks: they must
have been specifically constituted types by God; must have
been known to be so constituted, and contemplated as such
by those who had to do with them; and must have been
continued till the coming of Christ, when they were abro-
gated or superseded by something analogous in the Christian
ispensation. These are his esscutial elements in the consti-
tution of a type; and an assertion of the want of one or
more of them forms the perpetual refrain, with which he dis-
poses of those characters and transactions that in his esteem
are falsely accounted typical. We object to every one of
them in the sense understood by the writer, and deny that
scriptural proof can be produced for them, as applying {o the
strictly religious symbos)s of the Old Testament worship, and
to them alone. These were not specifically constituted types,
or formally set up in that character, no more than such trans.
actions as the deliverance from Egypt, or the preservation of
Noah in the deluge, which are denied to have been typical.
In the manner of their appointment, viewed by itself, there
i8 no more to indicate a 1‘e¥erence to the Messianic future in
the one than in the other. Neither were they for certain
known to be types, and used as such by the Old Testament
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worshippers. They unquestionably were not so used in the
time og our Lord; and how far they may have been so at
any previous period, is a matter only of probable inference,
but nowhere of express revelation. Nor, finally, was it by
any means an invariable and indispensable characteristic,
that they should have continued in use till they were super-
seded by something analogous in the Christian dispensation.
Some of the anointings were not 8o continued, nor the Shek-
inah, nor even the Ark of the Covenant; and some of them
stood 1n occasional acts of service, such as the Nazarite vow,
in its very nature special and temporary. The redemption
from Egypt was in itself a single event, yet it was closely
allied to the symbolical services; for it was linked to an ever-
recurring and permanent ordinance of worship. It was a
creative act, bringing Israel as a people of God into formal
existence, and as such capable only of being commemorated,
but not of being repeated. It was commemorated, however,
in the passover %east. In that feast the Israelites continually
freshened the remembrance of it anew on their hearts. They
in spirit re-enacted it as a thing that required to be constantly
renewing itself in their experience, as in the Lord’s Supper
is now done by Christians in regard to the one great redemp-
tion act on the cross. This, too, considered simply as an act
in God’s administration, is incapable of being repeated; it can
only be commemorated, and in its effects spiritually applied
to the conscience. Yet so far from being thereby berett of
an antitypical character, it is the central antitype of the Gos-
pel.  Why should it be otherwise in respect to the type? The
analogy of things favors it, and the testimony of Scripture not
doubtfully requires it.

To say nothing of other passages of Scripture which bear
less explicitly, though to our mind very materially, upon the
subject, our Lord Himself, at the celebration of the last pass-
over, declared to His disciples, “ With desire I have desired
to eat this passover with you before I suffer; for I say unto

ou, I will not any more eat thereof, until it be fulfilled in the
cingdom of God.”! That is, there is a prophecy as well as a
memorijal in this commemorative ordinance—a prophecy, be-
cause it is the rehearsal of a typical transaction, which is
now, and only now, going to meet with its full realization.
Such appears to be the plain and unsophisticated import of
our Lord’s words. And the Apostle Paul is, if possible, still
more explicit when he says, “ For even Christ our passover
is sacrificed for us (more exactly, ¢ For also our passover has

1 Luke xxii. 15, 16.
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been sacrificed, Christ’): therefore let us keep the feast,” etc.!
What, we again agk, are we to understand by these words, if
not that there is in the design and appointment of God ap
ordained connection between the death of Christ and the sac-
rifice of the passover, so that the one, as the means of re-
demption, takes the place of the other? In any other sense
the language would be only fitted to mislead, by begetting
apprehensions regarding a mutual correspondence and con-
nection which had no existence. It is alleged on the other
side, that “ Christ is indeed said to be our passover, but it is
by a metaphor, and indicates only that it is by His blood we
are saved from everlasting death, as the first-born of the He-
brews were saved by the blood of the paschal lamb from
death by the destroying angel.” Were this all, the apostle
might surely have expressed himself less ambi%uously. If
there was no real connection between the earlier and the
later event, and the one stood as much apart from the other
as the lintels of Goshen in themselves did from the cross of
Calvary, why employ language that forces upon the minds of
simple believers the reality of a proper connection? Simply,
we believe, because it actually existed; and our “exegetical
conscience,” to use a German phrase, refuses to be satisfied
with our reviewer’s mere metaphor. But when he states fur-
ther, that the passover, having been “appointed with a refer-
ence to the exemption of the first-born of the Israelites from
the death that was to be inflicted on the first-born of the
Egyptians, it can not be a type of Christ’s death for the sins
ofg the world, as that would 1mply that Christ’s death also was
commemorative of the preservation from an analogous death,”
who does not perceive that this is to confound between the
passover as an original redemptive transaction, and as a com-
memorative ordinance, pointing back to the great fact, and
perpetually rehearsing 1t? It is as a festal solemnity alone
that there can be any thing commemorative belonging either
to the paschal sacrifice or to Christ's. Viewed, however, as
redemptive acts, there was a sufficient analogy between them:
the one redeemed the first-born of Israel (the firstlings of its
families), and the other redeems “the Church of the first-
born, whose names are written in heaven.”

There is manifested a like tendency to evacuate the proper
meaning of Scripture in most of the other instances brought
into consideration. Christ, for example, calls Himself, with

ointed reference to the manna, “the bread of life”; and in
ﬁev. il. 17 an interest in His divine life is called “an eating

11Cor. v. 7, 8
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‘of the hidden manna,” but it is only “by a metaphor,” pre-
cisely as Christ elsewhere calls Himself the vine, or is likened
toarock. As if there were no difference between an employ-
ment of these natural emblems and the identifying of Christ
with the supernatural food given to support His people, after
a provisional redemption, and on the way to a provisional in-
heritance! It is not the simple reference to a temporal good
on which, in such a case, we rest the typical import, but this
in connection with the whole of the relations and circum-
stances in which the temporal was given or employed. Jo-
nah was not, it is alleged, a type of Christ; for he 1s r:ot called
such, but only a “sign”: neither was Melchizedek called by
that name. Well, but Adam s called a type (zdmos rov uéd-
Aovros, Rom. v. 14), and baptism s called the antitype to the
deluge (8 xai sjpds dvrirvwoy viv daler fdrridua, 1 Pet. il 21).
True, but then, we are told, the word in these passages only
means a similitude; it does not mean type or antityﬁ)e in the
proper sense. What, then, could denote it? Is there any
other term more properly fitted to express the idea? And if
the precise term, when it 4s employed, still does not serve,
why object in other cases to the want of it? Strange, surely,
that its presence and its absence should be alike grounds of
objection. But if the matter is to come to a mere stickling
about words, shall we have any types at all? Are even the
tabernacle and its institutions of worship called by that name?
Not once; but inversely, the designation of antitypes is in one
passage applied to them: “The holy places made with hands,
the antitypes of the true” (dvrirvra rév dAnfivSv, Heb. ix. 24).
So Httleygoes Scripture, in its teachings on this subject, en-
courage us to hang our theoretical explanations on a particular
epithet! It varies the mode of expression with all the free-
dom of common discourse, and even, as in this particular in-
stance, inverts the current phraseology; but still, amid all the
variety, it indicates with sufficient plainness a real economical
connection between the past and tge present in God’s dispen-
sations,—such as is commonly understood by the terms type
and antitype. And this is the great point, however we may
choose to express it.

The passage in Galatians respecting Sarah and Isaac on
the one side, and Hagar and Ishmael on the other, naturally
formed one of some importance for the view sought to be es-
tablished in the Typology, and as such called for Mr. Lord’s
special consideration. I%Zre, as in other cases, he begins with
the statement that the characters and relations there men-
tioned have not the term #ype applied to them, and hence
should not be reckoued typical. It is only said,” he contin-
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ues, “that that which is related of Hagar and Sarah is exhib-
ited allegorically; that is, that there are other things that,
used as a%legorical' representatives of Hagar and Sarah exhibit
the same facts and truths. The object of the allegory is to
exemplify them by analogous things; not by them to exem?lif:y
something else, to which they present a resemblance. It 1s
they who are said to be allegorized, that is, represented by
something else; not something else that is al{)egorized by
them. They are accordingly said to be the two covenants,
that is, like the two covenants; and Mount Sinai is used to
represent the covenant that genders to bondage; and Jerusa-
lem from above—that is, the Jerusalem of Christ's kingdom—
the covenant of freedom or grace. And they accordingly are
employed [by the apostle] to set forth the character and con-
dition of the bond and the free woman, and their offspring.
He attempts to illustrate the lot of the two classes who dre
under law and under grace: first, by referring to the different
relations to the covenant, and different lot of the children of
the bond and the free woman; and then, by using Mount
Sinai to exemplify the character and condition of those under
the Mosaic law, and the heavenly Jerusalem, to exemplify
those who are under the Gospel. The places from which the
two covenants are proclaimed are thus used to represent those
two classes; not Hagar and Sarah to represent those places,
or the covenants that are proclaimed from them.” Now, this
show of exact criticism—professing to explain all, and yet
leaving the main thing totally unexplained—is introduced, let
it be observed, to expose an alleged “singular neglect of dis-
crimination” in the use I had made of the passage. I had, it
seems, been guilty of the extraordinary mistake of supposing
Hagar and Sarah to be themselves the representatives in the
apostle’s allegorization, and not, as I should have done, the
objects represented. Does any of my readers, with all the
advantage of the reviewer’s explanation, recognize the impor-
tance of this distinction? Or can he tell how it serves to ex-
plicate the apostle’s argument? I can not imagine how any
one should do so. In itself it might have been of no moment,
though it is of much for the apostle’s argument, whether Hagar
and %arah be said to represent the two covenants of law and
%race, or the two covenants be said to represent them; as in

Ieb. ix. 24 it is of no moment whether the earthly sanctuary
be called the antitype of the heavenly, or the heavenly of the
earthly. There is1n both cases alike a mutual representation,
or relative correspondence; and it is the nature of the corre-
spondence, inferior and preparatory in the one case, spiritual
and ultimate in the other, which is chiefly important. It is
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that (though entirely overlooked by the reviewer) which makes
the apostle’s appeal here to the historical transactions in the
family of Abraham suitable and appropriate to the object he
has in view. For it is by the mothers and their natural off-
spring he intends to throw light on the covenants, and their
respective tendencies and results. It was the earlier that
exemplified and illustrated the later, not the later that exem-
plified and illustrated the earlier; otherwise the reference of
the apostle is.misplaced, and the reasoning he founds on it
manifestly inept.
One specimen more of this school of interpretation, and
I leave it. Among the passages of Scripture that were re-
ferred to, as indicating a typical relationship between the Old
and the New in God’s dispensations, is Matt. ii. 15, where the
Evangelist speaks of Christ being in Egypt till the death of
Herog, “that it might be fulﬁlle% which was spoken of the
Lord by the prophet, saying, Out of Egypt have I called my
Son.” The allusion to this passage in the first, as well as in
the present, edition of this work, was never meant to conve
the 1dea that it was the only scriptural authority for conclud-
ing a typical relationship to have subsisted between Israel
and Christ. It was, however, referred to as one of the pas-
sages most commonly employed by typological writers in
proof of such a relationship, and in 1tself most obviously im-
lying it. But what says the reviewer? ¢“The language of
fatthew does not imply that it (the passage in Hosea) was a
}I)Erophecy of Christ; he simply states that Jesus continued in
t t1ll Herod’s death, so that that occurred in respect tc
Him which had been spoken by Jehovah by the prophet, Out
of Egypt have I called my Son; or, in other words, so that
that was accomplished in respect to Christ which had been
related by the prophet of lsrael.” Was there not good
reason for indicating a close affinity between the typological
principles of this writer, and the loose interpretations of ra-
tionalism? One might suppose that it was a comment of
Paulus or Kuinoel that we are here presented with, and I
transfer their paraphrase and notes to the bottom of the
Eage, to show how entirely they agree in spirit. If the
vangelist sifnply meant what is ascribed to him, it was
surely strange that he should have taken so f)eculiar a way
to express it. But if the words he employs plainly intimate

! Kuinoel: Ut adeo hio racte possit laudari, quod dominus olim inter-
prete propheta dixit, nempe: ex Zgypto vocavi filium meum. Paulus:
‘“wAnpovobar is here fulfilling, a8 denoting a completion g the resem-
blance;” and he adopts as his own Ernesti’s paraphrase, ‘¢ Here one might
say with greater justice (in a fuller sense) what Hoses said of Israel.”
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such a connection between Christ and Israel, as gave to the
testimony in Hosea the force of a prophecy (which is the nat-
ural impression made by the reference), who has any right to
tame down his meaning to a sense that would entirely elimi-
nate this prophetical element,—the very element to which,
apparently, he was anxious to give prominence? What we
have here to deal with is inspired testimony respecting the
connection between Israel and Christ; and it can not have
justice done to it, unless it is taken in its broad and palpable
1mport.!

2. We turn now to the other class of writers, whose aim it
has been in recent times to enlarge and widen the typologi-
cal field. The chief, and for some time the only, distin-
guished representatives of it were to be found in Germany;
as it was there also that the new and more profound spirit of
investigation began to develop itself. Near the commence-
ment of the present century the religions of antiquity began
to form the subject of more thoughtful and learned inquiry,
and a depth of meaning was discovered (sometimes perhaps
only thought to be discovered) in the myths and external
symbols of these, which in the preceding century was not so
much as dreamt of. Creuzer, in particular, by his great
work (Symbolik) created quite a sensation in this department
of learning, and opened up what seemed to be an entirely
new field of research. He was followed by Baur (Symbolik
und Mythologie), Gorres (Mythengeschichte), Muller, and others
of less note, each endeavoring to proceed further than pre-
ceding inquirers into the explication of the religious views of
the ancients, by weaving together and interpreting what is
known of their historical legends and ritual services. These
inquiries were at first conducted merely in the way of anti-
quarian research and philosophical speculation; and the re-
hgion of the Old Testament was deemed, in that point of view,
too unimportant to be made the subject of special considera-
tion. Creuzer only here and there threw out some passing
allusions to it. Even Baur, though a theologian, enters into
no regular investigation of the symbols of Judaism, while he
expatiates at great length on all the varieties of Heathenism.
By and by, however, a better spirit appeared. Mosaism, as
the religion of the Old Testament is called, had a distinct
place allotted it by Gorres among the ancient religions of
Asia. And at last it was itself treated at great length, and
with distinguished learning and ability, in a separate work—
the Symbolik des Mosaischen Culius of Bahr (published in

1 See further, under ch. iv., and Appendix A, c. &
voL. 1.—3
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1837-9). This continues still (1863) to hold an important
place in Germany on the subject of the Mosaic symbols, al-
though it is pervaded by fundamental errors of the gravest
kind (to which we shall afterwards have occasion to advert),
and not unfrequently falls into fanciful views on particular
parts. Some of these were met by Hengstenberg in the
second volume of his Authentie des Pentateuchus, who has
also furnished many good typical illustrations in his Christ-
ology and other exegetical works. Tholuck, in his Commen-
tary on the Hebrews, has followed in the same track, generally
adopting the explanations of Hengstenberg; and still more
recently (chiefly since the publication of our first edition),
further contributions have been made, particularly by Kurtz,
Baumgarten, Delitzsch. Even De Wette, in his old age,
caught something of this new spirit; and after many an ef-
fort to depreciate apostolic Christianity by detecting in it
symptoms of Judaical weakness and bigotry, he made at least
one commendable effort in the nobler direction of elevatin
Judaism, by pointing to the manifold germs it contained o
a spiritual Christianity. In a passage quoted by Bahr (vol.
i p. 16, from an article by De \%ette on the “Characteristik
des Hebraismus”), he says; * Christianity sprang out of Ju-
daism. Long before Christ appeared, the world was prepared
for His appearance: the entire Old Testament is a great proph-
ecy, a great type of Him who was to come, and has come. Who
can deny that the holy seers of the Old Testament saw in
spirit the advent of Christ long before He came, and in pro-
ghetic anticipations, sometimes more, sometimes less clear,
escribed the new doctrine? The typological comparison,
also, of the Old Testament with the New, was by no means a
mere play of fancy; nor can it be regarded as altogether the
result of accident, that the evangelical history, in the most
important particulars, runs parallel with the Mosaic. Chris-
tianity lay in Judaism as leaves and fruits do in the seed,
though certainly it needed the divine sun to bring them forth.”
Such language, especially as coming from such a quarter,
undoubtedly indicated a marked change. Yet it must not be
supposed, on reading so strong a testimony, as if every thing
were already conceded; for what by such writers as De Wette
is granted 1n the general, is often denied or explained away
in the particular. Even the idea of a coming Messiah, as ex-
pressed in the page of prophecy, was held to be little more
than a patriotic hope, the natural product of certain circum

stances connected with the Israelitish nation.! Nor did the .

! See Hengstenberg, Christology, vol. iv. p. 391, Trans.



MORE RECENT VIEWS. 35

new light thus introduced lead to any well-grounded and
regularly developed system of typology, based on a clear and
comprehensive view of the divine dispensations. Bihr con-
fmeg himself almost entirely to the mere interpretation of the
symbols of the Mosaic dispensation, and hence, even when
his views were correct, rather furnished the materials for con-
structing a proper typological system, than himself provided
it. And it has been noted by Tholuck and other learned men
as a defect in their literature, that they are without any work
on the subject suited to the existing position and demands of
theological science.!

It 18 to be observed, however, that this new current of
opinion among the better part of theologians on the Con-
tinent, leads them to find the typical element widely dif-
fused through the historical and grophetical, as well as the
more strictly religious portions of the Old Testament. No
one who is any degree acquainted with the exegetical pro-
ductions of Hengstenberg and Olshausen, now made access-
ible to English readers. can have failed to perceive this, from
the tone of their occasional references and illustrations. Their
unbiassed exegetical spirit rendered it impossible for them to
do otherwise; for the same connection, they perceived, runs
like a thread through all the parts, and binds them together
into a consistent whole. Indeed, the only formal attempt
made to work out a new system of typological interpretation,
prior to the incomplete treatise mentioned in the last note,—
the essay of Olshausen (published in 1824, and consisting
only of one hundred and twenty-four widely printed pages),
entitled Fin Wortiber tiefern Schriftsinn,—has respect almost
exclusively to the historical and prophetical parts of ancient
. Scripture. 'When he comes distinctly to unfold what he calls
the deeper exposition of Scripture, he contents himself with
a brief elucidation of the following points:—That Israel’s re-
lation to God is represented in Scripture as forming an image

1 This defect can not yet be said to have been supplied; not by the Sym-
bolique du Culte de L’ Ancienne Alliance (1860) of Neumann, published since
the above was written—the work of a German, though written in French.
For not only is the work incomplete (the first part only having appeared),
but it possesses more the nature of a condensed sketch or outline of the sub-
ject, than a full investigation. So far as it goes, it is written with clearness
and vigor, contains some fine thoughts, and is pervaded by an earnest and
elevated spirit. Justice requires me to add, that it appears to be marred by
two misleading tendencies: one of excess—attempting to carry religion too
much into the domain of science (for example, in the use made of Goethe’s
Theory of Colors to explain some of the Old Testament symbols); the other
of defect—viewing religion almost, if not altogether exclusively, on the sub-
jective side, whic% necessarily leads to certain meagre and arbitrary explana.
tions. Reference may possibly be made to some of them in the sequel.
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of all and each of mankind, in so far as the divine life is pos-
sessed by them-—that Israel’s relation to the surroundin
heathen in like manner imaged the conflict of all spiritua
men with the evil in the world—that a parallelism is drawn
between Israel and Christ as the one who completely realized
what Israel should have been—and that all real children of
God again image what, in the whole, is found imperfectly in
Israel and perfectly in Christ (pp. 87-110).

These positions, it must be confessed, indicate a consid-
erable degree of vagueness and generality; and the treatise,
as a whole, is defective in first principfes and logical pre-
cision, as well as fulness of investigation. Klausen, in the
following extract from his Hermeneutik, pp. 334-345, has
given a fair outline of Olshausen’s views: “ We must dis-
tinguish between a false and a genuine allegorical exposi-
tion, which latter has the support of the highest authority,
though it alone has it, being frequently employed by the
inspired writers of the New Testament. The fundamental
error in the common allegorizing, from which all its arbitra-
riness has sprung, bidding defiance to every sound }l)rinciple
of exposition, must be sought in this, that a double sense
has been attributed to Scripture, and one of them conse-
quentlﬁ a sense entirely dié’;rent from that which is indi-
cated by the words. Accordingly, the characteristic of the
genuine allegorical exposition must be, that it recognizes no
sense besides the litera}i one—none differing from this in na-
ture, as from the historical reality of what is recorded; but
only a deeper-lying sense (dmwovowx), bound up with the literal
meanin% y an internal and essential connection—a sense
given along with this and in it; so that it must present
itself whenever the subject is considered from the higher
point of view, and is capable of being ascertained by fixed
rules. Hence, if the question be regarding the fundamental
principles, according to which the connection must be made
out between the deeper apprehension and the immediate
sense conveyed by the words, these have their foundation in
the law of general harmony, by which all individuals, in the
natural as well as in the spiritual world, form one great or-
%anic system—the law by which all phenomena, whether be-
onging to a higher or a lower sphere, appear as copies of
what essentially belongs to their respective ideas; so that
the whole is represented in the individual, and the indi-
vidual again ‘n the whole. This mysterious relation comes
most prominently out in the history of the Jewish people
and their worship. But something analogous everywhere
discovers itself; and in the manner in which the Old Testa-
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ment is expounded in the New, we are furnished with the
rules for zﬁf exposition of the Word, of nature, and of history.”

The vague and unsatisfactory character of this mode of
representation is evident almost at first sight: the elements
of truth contained in it are neither solidly grounded nor suf-
ficiently guarded against abuse; so that, with some justice,
Klausen remarks, in opposition to it: *“The allegorizing may
perhaps be applied with greater moderation and better taste
than fI())rmerly; but against the old principle, though revived
as often as put down,—viz., that every sense which can be
found in the words has a right to be regarded as the sense
of the words,—the same exceptions will always be taken.”
If the Typology of Scripture can not be rescued from the
domain of allegorizings, it will be impossible to secure for it
a solid and permanent footing. It can not attain to this
while coupleg with allegorical license, or with a nearer and
deeper sense. It is proper to add, that Klausen himself has
no place in his Hermeneutik for typical, as distinguished from
allegorical, interpretations. In common with hermeneutical
writers generally, he regards these as substantially the same
in kind, and the one only as the excess of the other. Some
aﬁplication he would allow of Old Testament Scripture to
the realities of the Gospel, in consideration of what is said
by inspired writers of the relation subsisting between the
two; but he conceives that relation to be of a kind which
scarcely admits of being brought to the test of historical
truth, and that the examples furnished of it in the New Tes-
tament arose from necessity rather than from choice.

Later writers generally, however, on the Continent, who
have meditated with a profound and thoughtful spirit on the
history of the divine dispensations, have shown a disposition
to tread in the footsteps of Olshausen rather than of Klausen.
And it can not but be regarded as a striking exemplification
of the revolving cycles through which theological opinion is
sometimes found to pass, that, after two centuries of specula-
tion and inquiry, a substantial return has been made by some
of the ablest of these divines—though by diverse routes—to
the more fundamental principles of the Cocceian school. It
was characteristic of tEat school to contemplate the dispensa-
tions chiefly from the divine point of view, according to which,
the end being eyed from the beginning, the things pertaining
to the end were often, by a not unnatural consequence, made
to throw back their light too distinctly on those of the begin-
ning, and the progressive nature of the divine economy was
not sufficiently regarded. It was further characteristic ot the
same school, that, viewing every thing in the scheme of (od
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as planned with reference to redemption, they were little dis-
posed to discriminate in this respect between one portion of the
earlier things belonging to it and another; wherever they could
trace a resemblance, there also they descried a type; and
every thing in the history as well as in the institutions of
the Old Covenant, was brought into connection with the real-
ities of the Gospel. Now, these two fundamental character-
istics of Cocceianism, somewhat differently grounded, and still
more differently applied, are precisely those to which pecu-
liar prominence is given in the writings of such men as Hof-
mann, Kurtz, Lange, and others of the present day. The first
of these, in a work ( Weissagung und Erfillung, 1841-44) which,
from its spirit of independent inquiry, and the fresh veins of
thought it not unfrequently opened up, exerted an influence
upon many who had no sympathy with the doctrinal princi-
}())es of the author, made even more of the tygical element in

ld Testament history than was done by the Cocceians. It is
in the typical character of history, rather than in the pro-
ghetic announcements which accompanied it, that he would

nd the germ and presage of the future realities of the Gos-
pel; the history foreshadowed these; the prophets, acting as
the men of superior discernment, simply perceived and inter-

reted what was in the history. Therefore, to elevate the

istorical and depress the prophetical in Old Testament Script-
ure, might be regarded as the general aim of Hofmann’s un-
dertaking: yet only formally and relatively to do so; for, as
expressive of the religious state and development of the cov-
enant people, both were in reality depressed, and the sacred
put much on a level with the profane. This will sufficiently
appear from the following illustration: “Every triumphal
procession which passed through the streets of Rome was a
prophecy of Augustus Ceesar; for what he displayed through
the whole of his career, was here displayed by the triumphant

eneral on his day of honor, namely, the god in the man,
, §upiter in the Roman citizen. In the fact that Rome paid

such honors to its victorious commanders, it pointed to the
future, when it should rule the world through the great
emperor, to whom divine honors would be paid.” This he
brings into comparison with the allusion made in John xix,
36 to the ordinance respecting the passover lamb, that a bone
of it should not be broken; and then adds: “The meaning
of the triumph was not fully realized in the constantly recur-
ring triumphal processions; and so also the meaning of the
Eassover was not fully realized in the yearly passover meals;

ut the essential meaning of both was to be fully developed
at some future period, when the prophecy contained in them
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should also be fully confirmed” (i p. 15). But what, one
naturally asks, did the prophecy 1n such cases amount to?
It will scarcely be alleged that even the most gifted Roman
citizen who lived during the period of triumphﬁ processions,
could with any certainty have descried in these the future
Eossessor of the imperial throne. It could at the most have

een but a vague anticipation or probable conjecture, if so
much as that; for, however the elevation of Augustus to that
dignity might, after the event actually occurred, have come
to be regarded “as the top-stone and culminating point in
the history,” assuredly the better spirits of the commonwealth
were little disposed to long for such a culmination, or to think
of it beforehand as among the destinies of the future. It is
only as contemplated from the divine point of view that the
triumphal procession could with any propriety be said to fore-
shadow the imperial dignity,—a point of view which the
event alone rendered it possible for men to apprehend; and
the so-called prophecy, therefore, when closely considered and
designated by its proper name, was merely the divine pur-
pose secretly moulding the events which were in progress,
and, through these, marching on to its accomplishment.
This, and nothing more (since Zion is put on a footing with
Rome), is the kind of prophecy which Hofmann would find,
and find exclusively, in the facts and circumstances of Israel-
itish history. Because they in reality culminated in the won-
ders of redemption, they might be said to mark the progres-
sion of the divine procedure toward that as its final aim.
But who could meanwhile conjecture that there was any
such goal in prospect? The prophets, it is affirmed, could
not rise above the movements of the current history; not
even the seers, by way of eminence, could penetrate further
into the future than existing relations and occurrences might
carry them. What signified it, then, that a latent prophecy
lay enwrapped in the history? There was no hand to remove
the veil a,ng disclose the secret. The prophecy as such was
known only in the heavenly sphere; amf the whole that could
be found in the human was some general conviction or vague
hope that principles were at work, or a plan was in progress,
which seemed to be tending to loftier issues than had yet
been reached.

This scheme of Hofmann is too manifestly an exaggeration
of a particular aspect of the truth to be generally accepted as
a just explanation of the whole; by soaring too high in one
direction, fixing the eye too exclusively on the divine side of
things, it leaves the human bereft of its proper significance
and value—reduces it, in fact, to a rationaﬁstlc basis. Heng-
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stenberg has justly said of it, in the last edition of his Chris-
tology (vol. iv. p. 389), that “by overthrowing prophecy, in
the strict seuse, it necessarily involves acted prophecy (or
type) in the same fate; and that it is nothing but an illusion
to attempt to elevate types at the expense of prophecy.”
Without, however, attempting after this fashion to sacrifice
the one of these for the sake of the other, various theologians
have sought to combine them, so as to make the one the
roper complement of the other—two divinely-appointed
actors in the production of a common result, sucﬁ as the
necessities of the Church required. Thus Kurtz,® while he
contends for the proper tunction of prophecy, as having to do
with the future not less than the present, maintains that the
history also of the Old Covenant was prophetic, “both be-
cause it foreshadows, and because it stands 1n living and con-
tinuous relation to, the plan of salvation which was going to
be manifested.” He thinks it belongs to prophecy alone to
disclose, with requisite freedom and distinctness, the connec-
tion between what at any particular time was possessed and
what was still wanted, or between the fulfilments of promise
already made and the expectations which remained to be sat-
isfied; but in doing this, prophecy serves itself of the history
as not only providing the occasion, but also containing the
germ of what was to come. He therefore holds that the
sacred history possesses a typical character, which appears
rominently, continuously, markedly in decided outlines, and
1n a manner patent not only to posterity, but, by the assist-
ance of prophecy, to contemporaries also, according to the
measure that their spiritual capacity might enable them to
receive it. This character belongs alike to events, institu-
tions, and dispensations; but in what manner or to what
extent it is to be carried out in particular cases, nothing be-
yond a few general lines have been indicated.

These views of the typical element contained in the his-
tory and institutions of the Old Covenant, while they present
certain fundamental agreements with the principles of the
Cocceian school, have this also in common with it, that they
take the need for redemption—the fall of man—as the proper
starting-point alike for type and prophecy. But another and
influential class of theologians, having its representatives in
this country as well as on the Continent, has of late advanced
a step further, and holds that creation itself, and the state
and circumstances of man before as well as after the fall,
equally possessed a typical character, being from the outs-t

1 Hist. of 0ld Cov., Introd. § 7, 8
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inwrought with prophetic indications of the person and king-
dom of Christ. To this class belong all who have espoused
the position (not properly a new one, for it is well known to
have been maintained by some of the scholastic divines), that
the incarnation of Godhead in the person of Christ was des-
tined to take place irrespective of the fall, and that the cir-
cumstances connected with this only determined the specific
form in which He was to appear, and the nature of the work
He had to do, but not the purpose ‘tself of a personal in-
dwelling of Godhead in ‘the flesh of man, which is held to
have been indispensable for the full manifestation of the
divine character, and the perfecting of the idea of humanity.
The advocates of this view include Lange, Dorner, Liebner,
Ebrard, Martensen, with several others of reputation in Ger-
many, and in this country, Dean Trench (in his Sermons
preached before the University of Cambridge). Along with
these there are others—in particular, Dr. M‘Cosh, the late
- Hugh Miller, also the late Mr. M‘Donald of Edinkillie—who,
without distinctly committing themselves to this view of the
incarnation, yet, on the ground of the analogy pervading the
fields alike of nature and redemption in respect to the preva-
lence of typical forms—on this ground, at least, more espe-
cially and peculiarly—hold not less decidedly than the theo-
logians above named, the existence of a typical element in
the original frame and constitution of things.

Such being the turn that later speculations upon this sub-
ject have taken, it manifestly becomes necessary to examine
all the more carefully into the nature and properties of a
type. We must endeavor to arrive (if possible) at some
definite ideas and fundamental principles on the general
subject, before entering on the consideration of the partic-
ular modes of revelation by type, to which, however, the
larger portion of our investigations must still be directed.



CHAPTER SECOND.

THE PROPER NATURE AND PROVINCE OF TYPOLOGY.—I. SCRIPTURAL USE
OF THE WORD TYPE—COMPARISON OF THIS WITH THE THEOLOG-
ICAL—DISTINCTIVE COHARACTERISTICS OF A TYPICAL RELATIONSHIP,
VIEWED WITH RESPECT TO THE RELIGIOUS INSTITUTIONS OF THE OLD
TESTAMENT.

Tae language of Scripture being essentially popular, its
use of particular terms naturally partakes of the freedom and
variety which are wont to appear in the current speech of a
people; and it rarely if ever happens that words are em-
ployed, in respect to topics requiring theological treatment,
with such precision and uniformity as to enable us, from this
source alone, to attain to proper accuracy and fulness. The
word type (rdmos) forms no exception to this usage. Occur-
ring once, at least, in the natural sense of mark or impress
maﬁe by a hard substance on one of softer material f ohn
xx. 25), it commonly bears the general import of , pat-
tern, or exemplar, but with such a wide diversity of appggw
tion as to comprehend a material object of worship, or idol
(Acts vii. 43), an external framework constructed for the ser-
vice of God (Acts vii. 44; Heb. viii. 5), the form or copy of
an epistle (Acts xxiii. 25%, a method of doctrinal instruction
delivered by the first heralds and teachers of the Gospel (Rom.
vi. 17), a representative character, or, in certain respects, nor-
mal example (Rom. v. 14; 1 Cor. x. 11; Phil. iii. 17; 1 Thess.
i. 7; 1 Pet. v. 3). Such in New Testament Scripture is the
diversified use of the word fype (disguised, however, under
other terms in the authorized version). It is only in the last
of the applications noticed, that it has any distinct bearing
on the subject of our present inquiry; and this also comprises
under it so much of diversity, that if we were to draw our
definition of a type simply from the scriptural use of the
term, we could give no more specific description of it than
this—a certain pattern or exemplar exhibited in the position
and character of some individuals, to which others may or
should be conformed. Adam stood, we are told, in the rela-
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tion of a type to the coming Messiah, backsliding Israelites
in their guilt and punishment to similar characters in Chris-
tian times, faithful pastors to their flocks, first converts to
those who should afterwards believe,—a manifestly varied
relationship, closer in some than in others, yet in each im-
plying a certain resemblance between the parties associated
together; something in the one that admitted of being vir-
tually reproduced in the other. Thus defined and under-
stood‘,r it will be observed that a type is no more peculiar to
one dispensation than another. It is to be found now in the
true pastor or the exemplary Christian as well as formerly in
Adam or in Israel; and since believers generally are predes-
tined to be conformed to the image of Christ, he might, of
course, be designated for all times emphatically and pre-em-
inently ¢he type of the Church.

But presented in this loose and general form, there is noth-
ing in the nature of a type that can be said to call for par-
ticular investigation, or that may occasion material difference
of opinion. The subject involves only a few leading ideas,
which are familiar to every intelligent reader of Scripture,
and which can prove of small avail to the satisfactory expli-
cation of what is peculiar in the history of the divine dispen-
sations. When, however, with reference more to the subject
itself than to the mere employment of a particular word in
connection with it, we pursue our researches into the testi-
mony of Scripture, we presently find relations indicated be-
tween one class of things and another, which, while the same
in kind, perhaps, with those just noticed, have yet distinctive
features of their own, which call for thoughtful inquiry and
discriminating treatment. These have already to some extent
come into consideration in the historical and critical review
that has been presented of past opinion.' It is enough to
refer here to such passages as Heb. ix. 24—where the holy
places of the earthly tabernacle are called the antitypes (dvzi-
rvza) of the true or heavenly; the latter, of course, according
to this somewhat peculiar phraseology, being viewed as the
types of the other: Heb. viii. 5—where the whole structure of
the tabernacle, with its appointed ritual of service, is desi§-
nated an example and shad%w (Smoderypa nai onix) of heavenly
things: Ps. cx. 4; Heb. vi. 10-12, vii.—where Melchizedek is
exalted over the ministering priesthood of that tabernacle, as
bearing in some important respects a still closer relationship
to Christ than was given them to occupy: 1 Pet. iii. 21—where
Christian baptism 1s denominated the antitype to the deluge,

1 8ee at p. 22 sq.
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and by implication the deluge is made the type of baptism:
Matt, 1. 1£ Luke xxii. 16; 1 Cor. v. 7; John 1i. 19, vi. 31-33;
1 Cor. x. 4—where Christ is in a manner identified with
the corporate Israel, the passover, the temple, the manna,
the water-giving rock. hen reading these passages, and
others of aﬁike gescri tion, our minds instinctively inquire—
what is the nature of the connection indicated by them be-
tween the past and the present in God's economy? Isit
such as subsists between th%ngs alike in principle, but diverse
in form ? between things on the same spiritual level, or things
rising from a lower to a higher level? Is the connection
strictly the same in all, or does it vary with the objects and
parties compared? What light is thrown by the different
elements entering into it upon the revealed character of God,
and the progressive condition of His Church? Can we dis-
cover in them the lines of a divine harmony in the one respect,
and of a human harmony in the other ? Such are the ques-
" tions which here naturally press on us for solution; and they
are questions altogether occasioned by peculiarities in pre-
ceding dispensations as compared with that of the Gospel.
The relation of the present to the still coming future—which
is that simply of the initial to the terminal processes of the
salvation already accomplished—is of a much less compli-
cated and embarrassing kind, and can scarcely be said to
give rise to questions o% the class now specified.

In another respect, however, substantially the same ques-
tions arise—namely, in connection with much that is indi-
cated of the anticipated future of the Christian Church, point-
ing, as it does, even after Christian realities had come, to
further developments of the forms and relations of earlier
times. For in the prospective delineations which are given
us in Scripture respecting the final issues of Christ's kingdom
among men, while the foundation of all undoubtedly lies in
the mediatorial work and offices of Christ Himself, it still is
through the characters, ordinances, and events of the Old
Covenant, not those of the New (with the exception just spe-
cified), that the things to come are shadowed forth to the
eye of faith; the forms of things in the remote past have here
a{so, it would seem, to find their proper complement and
destined realization. Thus Israel still appears, among the
prophetic glimpses in question, with his twelve tribes, his
marvellous redemption, wilderness sojourn, and rescued in-
heritance;* and the tabernacle or temple, with its courts and
sanctuaries, its ark of testimony and cherubim of glory, its

1 Matt. xix. 28; Rev. vil. 4-17, xii. 14, xv. 8.
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altars and offerings;' and the ancient priesthood, with their
linen robes and angel-like service;* Zion and Jerusalem, Babfr-
lon and Euphrates, Sodom and Egypt;* and more remote still,
especially when the mystery of God in Christ is seen apé)roach-
ing its consummation, paradise with its tree of life and rivers
of gladness, its perennial delights, and over all its heaven-
crowned Lord, with the spouse formed from Himself to share
with Him in the glory, and yield Him faithful service in the
kingdom.* No more, amid the anticipations of Christian faith
and hope, are we permitted to lose sight of the personages
and materials of the earlier dispensations, than in those which
took shape under pre-Christian times.

Having respect, therefore, to the nature of the subject under
consideration, and the more peculiar difficulties attending it,
rather than to the infrequent and variable use of the word type
in Scripture, theologians have been wont to distinguish be-
tween existing relationships (such as of a pastor to his people,
or of Christ to the heirs of His glory) and those which connect
together bygone with Christian times—the things pertaining
to the Old with those pertaining to the New Covenant. The
former alone they have usually designated by the name of
types, the latter by that of antitypes. This mode of distin-
guishing by theologians has been represented as an unwise

eparture from scriptural usage, and in itself necessarily fitted
to mislead.®* It admits, however, of a reasonable justification;
and to treat the subject with any thing like scientific precision
and fulness, without determining after such a method the
respective provinces of type and antitype, would be found
extremely inconvenient, it not impracticable. The testimony
of Scripture itself, when fairly consulted, affords ground for
the distinction indicated, in a great measure apart from and
. beyond the application of the specific terms. By adhering

closely to its usage in respect to these, and disregarding other
- considerations, one miggt readily enough, indeed, present
some popular illustrations, or throw off a few general outlines
of the typical field; but to get at its more distinctive charac-
teristics, and explicate with some degree of satisfaction the
difficulties with which it invests, to our view, the evolution

12 Thess, ii. 4; Rev. iv. 7, 8, viii. 3, xi. 1, 2, xv. 6-8, xxi. 3.

t Rev. iv. 4, xv. 6.

3 Heb. xii. 22; Rev. xi. 8, xiv. 1-8, xvi. 12, xxi, 2.

< Rev. ii. 7, vii. 17, xix. 7, xxi. 9.

8 ¢« We do not know what right divines have to construct a system of theo-
logical types, instead of a system of Scripture types. We are sure that had
they kept to the Scripture use of the term, instead of devising a theological
sense, they would have been saved from much extravagance, and evolved
amuch truth.” —M’Cosh, in Typical Forms, p. 623.
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of God’s plan and ways, is a different thing, and demands a
%rea,tly more exact and comprehensive line of investigation.

he extravagance which has too often characterized the spec-
ulations of divines upon the subject has arisen, not from their
devising a theological sense for the word #ype (which Scripture
itself might be said to force on them), but from their failure
to search out the fundamental principles involved in the whole
representations of Seripture, and to make a judicious and dis-
criminating application of the light thence arising to the
different parts of the subject.!

Understanding the word ¢ype, then, in the theological
sense,—that is, conceiving its strictly proper and distinctive
sphere to lie in the relations of the old to the new, or the
earlier to the later, in God's dispensations,—there are two
things which, by general consent, are held to enter into the
constitution of a type. It is held, first, that in the character,
action, or institution which is denominated the fype, there
must be a resemblance in form or spirit to what answers to
it under the Gospel; and secondly, that it must not be any char-
acter, action, or institution occurring in Old Testament Seript-
ure, but such only as had their ordination of God, and were
designed by Him to foreshadow and prepare for the better
things of the Gospel. For, as Bishop Marsh has justly re-
marked, “to constitute one thing the type of another, some-
thing more is wanted than mere resemblance. The former
maust not only resemble the latter, but must have been designed
to resemble the latter. It must have been so designed in its
original institution. It must have been designed as some-
thing preparatory to the latter. The type as well as the anti-
type must have been pre-ordained; and they must have been
pre-ordained as constituent parts of the same general scheme
of Divine Providence. It is this previous design and this pre-
ordained connection [together, of course, with the resem-

blance], which constitute the relation of type and antitype.”* *

We insert, fogether with the resemblance; for, while stress is
justly laid on the previous design and pre-ordained connec-
tion, the resemblance also forms an indispensable element in
this very* connection, and is, in fact, the point that involves
the more peculiar difficulties belonging to the subject, and
calls for the closest investigation.

I. We begin, therefore, with the other point—the previous
design and pre-ordained connection necessarily entering into

1 The question, whether the things of creation should be formally treated
as tyﬁl::l},hmll be considered in Ch. IV.
s '8 Lectures, p. 371.




NATURE OF A TYPE. 47

the relation between type and antitype. A relation so formed,
and subsisting to any extent between Old and New Testament
things, evidently presupposes and implies two important facts.
[t implies, first, that the realities of t%le Gospel, which consti-
tute the antitypes, are the ultimate objects which were con-
templated by the mind of God, when planning the economy
of Igis successive dispensations. Ancf it implies, secondly,
that to prepare the way for the introduction of these ultimate
objects, He placed the Church under a course of training,
which included instruction by types, or designed and fitting
resemblances of what was to come. Both of these facts are
so distinctly stated in Scripture, and, indeed, so generally
admitted, that it will be unnecessary to do more than present
a brief outline of the proof on which they rest.

1. In regard to the first of the two facts, we find the des-
ignation of “the ends of the world” applied in Scripture to
the Gospel-age;! and that not so much in respect to its pos-
teriority in point of time, as to its comparative maturity in
regard to the things of salvation—the higher and better
things having now come, which had hitherto appeared only
in prospect or existed but in embryo. On the same account
the Gospel dispensation is called “ the dispensation of the ful-
ness of times;”? indicating that with it alone the great
objects of faith and hope, which the Church was from the
first destined to possess, were properly brought within her
reach. Only with the entrance also of this dispensation does
the great mystery of God, in connection with man’s salvation,
come to be disclosed, and the light of a new and more glorious
era at last breaks upon the Cﬁurch. “The dayspring from
the height,” in the expressive language of Zacharias, then
appeared, and made manifest what had previously been wrapt
in comparative obscurity, what had not even been distinctly
conceived, far less satisfactorily enjoyed.* Here, therefore,
in the sublime discoveries and abounding consolations of the
_Gospel, is the reality, in its depth and fulness, while in the
earlier endowments and institutions of the Church there was
no more than a shadowy exhibition and a partial experience;*
and as a necessary consequence, the most eminent in spiritual
light and privilege before, were still decidedly inferior even
to the less distinguished members of the Messiah’s kingdom.*

11 Cor. x. 11; Heb. xi. 40.

* Eph. i. 10.

3 Luke i. 78; 1 John ii. 8; Rom. xvi. 25, 26; Col. i. 27; 1 Cor. ii. 7, 10.

4 Col. ii, 17; Heb. viii. 5.

8 Matt. xi. 11, where it is said respecting John the Baptist, ¢ notwithstand-
ing he that is least (6 uixpdrepos) in the kingdom of heaven is greater than
he.” The older English versions retained the comparative, and rendered,
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In a word, the blessed Redeemer, whom the Gospel reveals,
is Himself the beginning and the end of the scheme of God’s
dispensations; in Him 18 found alike the centre of Heaven's
plan, and the one foundation of human confidence and hope.
So that before His coming into the world, all things of neces-
sity pointed toward Him; types and prophecies bore testi-
mony to the things that concerned His work and kingdom;
the children of blessing were blessed in anticipation of His
promised redemption; and with His coming, the grand reality
itself came, and the higher purposes of Heaven entered on
their fulfilment.

2. The other fact presupposed and implied in the relation
between type and antitype,—namely, that God subjected the
Church to a course of preparatory training, including instruc-
tion by types, before Ige introduced the realities of His final
dispensation,—is written with equal distinctness in the page
of 1nspiration. It is scarcely possible, indeed, to dissociate
even in idea the one fact from the other; for, without such a
course of preparation being perpetually in progress, the long
delay which took place in the mtroduction of the Messiah’s
kingdom, would be quite inexplicable. Accordingly, the
Church of the Old Testament is constantly represented as
having been in a state of comparative childhood, supplied
only with such means of instruction, and subjected to such
methods of discipline as were suited to so imperfect and pro-
visional a period of her being. Her law, in its higher aim
and object, was a school-master to bring men to Christ;* and
every thing in her condition—what it wanted, as well as what
it possessed, what was done for her, and what remained yet
to be done—concurred in pointing the way to Him who was
to come with the better promises and the perfected salvation.®
Such is the plain import of a great many scriptures bearing
on the subject.

It is to be noted, however, in regard to this course of prep-
aration, continued through so many ages, that every thing
in the mode of instruction and discipline employed ought not

¢he thatis less in the kingdom of heaven” (Wickliffe, Tyndale, Cranmer,
the Geneva); and so also Meyer in his Comm., ‘“he who occupies a propor-
tionately lower place in the kingdom of heaven.” Lightfoot, Hengstenberg,
and many others, approve of this milder sense, as it may be called, but Alford
adheres still to the stronger, ¢“the least” ; and so does Stier in his Reden Jesu,
who, in illustrating the thought, goes so far as to say, ‘“ A mere child that
knows the catechism, and can say the Lord's prayer, both knows and pos-
sesses more than the Old Testament can give, and so far stands higher and
nearer t0 God than John the Baptist.”” One can not but feel that this is puat-
ting an undue strain on our Lord’s declaration.

I Rev, i. 8; Luke ii. 25; Acts x. 43, iv. 12; Rom. iii. 25; 1 Pet. i. 10-12, 20.

* Gal. iii. 24. 3 Heb. vii., viii., ix.
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to be regarded as employed simply for the sake of those who
lived during its continuance. It was, no doubt, primarily
introduced on their account, and must have been wisely
adapted to their circumstances, as under preparation for bet-
ter things to come. But, at the same time, it must also, like
the early training of a well-educated youth, have been fitted
to tell with beneficial effect on the spiritual life of the Church
in her more advanced state of existence, after she had actu-
aliy attained to those better things themselves. The man of
mature age, when pursuing his way amid the perplexing
cares and busy avocations of life, finds himself continually
indebted to the lessons he was taught and the skill he has
acquired during the period of his early culture. And, in like
manner, it was undoubtedly God'’s intention that His method
of procedure toward the Church in her state of minority, not
only should minister what was needed for her immediate
instruction and improvement, but should also furnish mate-
rials of edification and comfort for believers to the end of time.
If the earlier could not be made perfect without the things
belonging to the later Church,* so neither, on the other hand,
can the later profitably or even safely dispense with the ad-
vantage she may derive from the more simple and rudi-
mentary things that belonged to the earlier. The Church,
considered as God’s nursery for training souls to a meetness
for immortal life and blessedness, is substantially the same
through all periods of her existence; and the things which
were appointed for the behoof of her members in one age,
had in them also something of lasting benefit for those on
whom the ends of the world are come.?

It is further to be noted, that in this work of preparation
for the more perfect future, arrangements of a typical kind,
being of a somewhat recondite nature, necessarily occupied a
relative and subsidiary, rather than the primary and most es-
sential place. The Church enjoyed from the first the benefit
of direct and explicit instruction, imparted either immediately
by the hand of God, or through the instrumentality of His
accredited messengers. From this source she always derived
her knowledge of the more fundamental truths of religion,
and also her more definite expectations of the better things
to come. The fact is of importance, both as determining the
proper place of typical acts and institutions, and as indicat-
ing a kind of extraneous and qualifying element, that must
not be overlooked in judging of the condition of believers
under them. Yet they were not, on that account, rendered

1 Heb. xi. 40. t]1Cor. x. 6, 1L
VOL. 1.—4.
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less valuable or necessary as constituent parts of a preparatory
dispensation; for it was through them, as temporary expedi-
ents and by virtue of the resemblances they possessed to the
higher things in prospect, that the realities of Christ’s king-
dom obtained a kind of present realization to the eye of
faith. What, then, was the nature of these resemblances?
Wherein precisely did the similarity which formed more
especially the preparatory elements in the Old, as compared
with the New, really lie? This is the point that mainly calls
for elucidation.

II. It is the second point we were to investigate, as bein
that which would necessarily require the most lengthened an
careful examination. And the general statement we submit
respecting it is, that two things were here essentially neces-
sary: there must have been in the Old the same great elements of
truth as in the things they represented under the New; and then,
in the Old, these must have exhibited in a form more level to
the comprehension, more easily and distinctly cognizable by the
minds of men.

1. There must have been, first, the same great elements of
truth,—for the mind of God and the circumstances of the
fallen creature are substantially the same at all times. What
the spiritual necessities of men now are, they have been from
the time that sin entered into the world. Hence the truth
revealed by God to meet these necessities, however varying
from time to time in the precise amount of its communica-
tions, and however differing also in the external form under
which it might be presented, must have been, so far as dis-
closed, essentially one in every age. For, otherwise, what
anomalous results would follow! If the principles unfolded
in God’s communications to men, and on which He regulates
His dealings toward them, were materially different at one
period from what they are at another, then either the wants
and necessities of men's natural condition must have under-
gone a change, or—these being the same, as they undoubtedly
are—the character of God must have altered. He can not be
the immutable Jehovah. Besides, the very idea of a course
of preparatory dispensations were, on the supposition in ques-
tion, manifestly excluded ; since that could have had no ¥roper
ground to rest on, unless there was a deep-rooted and funda-
mental agreement between what was merely provisional and
what was final and ultimate in the matter. The primary and
essential elements of truth, therefore, which are embodied in
the facts of the Gospel, and on which its economy of grace is
based, can not, in tﬁe nature of things, be of recent origin—
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as if they were altogether peculiar to the New Testament dis-
pensation, and had only begun with the entrance of it to ob-
tain a place in the government of God. On the contrary,
their existence must have formed the groundwork, and their
varied manifestation the progress, of any preparatory dispen-
sations that might be appointed. And whatever ulterior
respect the typical characters, actions, or institutions of those
earlier dispensations might carry to the coming realities of
the GospeE their more immediate intention and use must
have consisted in the exhibition they gave of the vital and
fundamental truths common alike to all dispensations.

2. If a clear and conclusive certainty attaches to this part
of our statement, it does so in even an increased ratio to the
other. Holding that the same great elements of truth must
of necessity pervade both type and antitype, we must also
assuredly believe that in the former they were more simpl
and palpably exhibited—presented in some shape in Whlci
the human mind could more easily and distinctly apprehend
them—than in the latter. It would manifestly have been
absurd to admit into a course of preparation for the realities
of the Gospel certain temporary exhibitions of the same great
elements of truth that were to pervade these, unless the pre-
pa.ratorﬁ had been of more obvious meaning, and of more easy
comprehension than the ultimate and final. The transition
from the one to the other must clearly have involved a rise
in the mode of exhibiting the truth from a lower to a higher
territory—from a form of development more easily grasped,
to a form which should put the faculties of the mind to a
greater stretch. For thus only could it be wise or proper to
set up preparatory dispensations at all. These, manitestly,
had been better spared, if the realities themselves lay more,
or even so much, within the reach and comprehension of the
mind, as their temporary and imperfect representations.

Standing, then, on the foundation of these two principles,
as necessarily forming the essential elements of the resem-
blance that subsisted between the Old and the New in God'’s
dispensations, we may now proceed to consider how far the
can legitimately carry us in explaining the subject in hand;
or, in other words, to answer the question, how on such a
basis the typical things of the past could properly serve as
preparatory arrangements for the higher and better things of
the future? Woe shall endeavor to answer this question, in
the first instance, by making application of our principles to
the symbolical institutions of the Mosaic dispensation, which
are usually denominated the ritual or kg types. For, in
respect to these we have the advantage of the most explicit
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assertion in Scripture of their typical character; and we are
also furnished with certain general descriptions of their na-
ture as typical, which may é)artly serve as lights to direct our
inquiries, and partly provide a test by which to try the cor-
rectness of their results.

Now, viewing the institutions of the dispensation brought
in by Moses as typical, we look at them in what may be
called their secondary aspect; we consider them as prophetic
symbols of the better things to come in the Gospel. But this evi-

ently implies that in another and more 1mmediate respect
they were merely symbols, that is, outward and sensible rep-
resentations of divine truth, in connection with an existing
dispensation and a religious worship. It was only from their
being this, in the one respect, that they could, in the other,
be prophetic symbols, or types, of what was afterwards to
al;])pea.r under the Gospel; on the ground already stated, that
the preparatory dispensation to which they belonged was
necessarily inwrought with the same great elements of truth
which were afterwards, in another form, to pervade the
Christian. Had there not been the identity in the truths
here supposed, assimilating, amid all outward diversities, the
two dispensations in spirit to each other, the earlier wonld
rather have blocked up than prepared and opened the way
for the latter. A partial exhilI;ition of a truth, or an embodi-
ment of it in things comparatively little, easily grasped b
the understanding, and but imperfectly satisfying the mind,
may certainly make way for its exhibition in a manner more
fully adapted to its proper nature:—The mind thus familiar-
ize({ to it in the little, may both have the desire created and
the capacity formed for beholding its development in things
of a far higher and nobler kind. But a partial or defective
representation of an object, apart from any principles common
to both, must rather tend to pre-occupy the ming, and either
entirely prevent it from anticipating, or fill it with mistaken
and prejudiced notions of the reality. If such a representa-
tion of the mere objects of the Gospel had been all that was
aimed at in the symbolical institutions of the Old Testament
—if their direct, immediate, and only use had been to serve,
as pictures, to prefigure and presentiate to the soul the future
realities of the divine kingdom—then who could wonder if
these realities should have been wholly lost sight of before,
or misbelieved and repudiated when they came? For, in
that case, the preparatory dispensation must have been far
more difficult for the worshipper than the ultimate one.
The child must have had a much harder lesson to read, and
a much higher task to accomplish, than the man of full-
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grown and ripened intellect. And divine wisdom must have
employed its resources, not to smooth the Church’s path to
an enlightened view and a believing reception of the realities
of the Gospel, but rather to shroud them in the most pro-
found and perplexing obscurities. .

Every serious and intelligent believer will shrink from
this conclusion. But if he does so, he will soon find that
there is only one way of effectually escaping from it, and
that is, by regarding the symbolical institutions of the Old
Covenant as not simply or directly representations of the
realities of the Gospel, but in the first instance as parts of an
existing dispensation, and, as such, expressive of certain

reat and fundamental truths, which could even then be
gistinctl understood and embraced. This was what might
be called their more immediate and ostensible design. Their
JSurther and prospective reference to the higher objects of the
Gospel, was of a more indirect and occult nature; and stood
in the same essential truths being exhibited by means of
present and visible, but inferior and comparatively inade-

nate objects. So that, in tracing out the connection from
the one to the other, we must always begin with inquiring,
What, se, was the native import of each symbol? What
truths gfg it symbolize merely as part of an existing religion?
and from this proceed to untold how it was fitted to serve as
a guide and a stepping-stone to the glorious events and issues
of Messiah’s kingdom. This—which it was the practice of
the elder typological writers in great measure to overlook—
is really. the foundation of the wiole matter; and without it
every typological system must either contract itself within
very narrow bounds, or be in danger of diverging into super-
ficial or fanciful analogies. The Mosaic ritual had at once a
shell, and a kernel,—its shell, the outward rites and observ-
ances it enjoined; its kernel, the spiritnal relations which
these indicated, and the spiritual truths which they embod-
led and expressed. Substantially these truths and relations
were, and must have been, the same for the Old that they are
for the New Testament worshippers, having in each the same
wants and necessities to meet, and the same God condescend-
ing to meet them. Zhere, therefore, in that fundamental
agreement, that internal and pre-established harmony of prin-
ciple, we are to find the bond of union between the symbolical
institutions of Judaism and the permanent realities of Mes-
siah’s kingdom. One truth in both—but that truth existing
first in a lower, then in a higher stage of development; in
the one case appearing as a precious bud embosomed and but
partially seen amid the imperfect relations of flesh and time:



54 THE TYPOLOGY OF SCRIPTURE.

in the other, expanding itself under the bright sunshine of
heaven into all the beauty and fruitfulness of which it was
susceptible.

To make our meaning perfectly understood, however, we
must descend from the general to the particular, and appl
what has been stated to a special case. In doing so, we shall
go at once to what may justly be termed the very core of the
religion of the Old Covenant—the rite of expiatory sacrifice.
That this was typically or prophetically symbolical of the
death of Christ, 1s testified with much pl};inness and fre-
quency in New Testament Scripture. Yet, independently of |
this connection with Christ’s death, it had a meaning of its
own, which it was possible for the ancient worshipper to
understand, and, so understanding, to present through it an
acceptable service to God, whether he might perceive or not
the further respect it bore to a dying Saviour. It was in its
own nature a symbolical transaction, embodying a threefold
idea: first, that the worshipper, having been guilty of sin, had
forfeited his life to God; then, that the life so forfeited must
be surrendered to divine justice; and finally that being sur-
rendered in the way appointed, it was given back to him
again by God, or he became re-established, as a justified per-
son, in the divine favor and fellowship. How far a transac-
tion of this kind, done symbolically and not really—by means
of an irrational creature substituted in the sinner’s room, and
unconsciously devoted to lose its animal in lieu of his intelli-
gent and rational life—might commend itself as altogether
satisfactory to his view; or how far he might see reason to
regard it as but a provisional arrangement, proceeding on
the contemplation of something more perfect yet to come;—
these are points which might justly be raised, and will indeed
call for future discussion, but they are somewhat extraneous to
the subject itself now under consideration. We are viewin
the rite of expiatory sacrifice simply as a constituent part o
ancient worship,—a religious service which formally, and
without notification from itself of any thing further being
required, presented the sinner with the divinely appointe
means of reconciliation and restored fellowship with God.
In this respect it symbolically represented, as we have said,
a threefold idea, which if properly understood and realized
by the worshipper, he performed, in offering it, an acceptable
service. And when we rise from the symbolical to the typical
view of the transaction—when we proceed to consider the rite
" of expiation as bearing a prospective reference to the redem

tion of Christ, we are not to %e understood as ascribing to it
some new sense or meaning; we merely express our belief
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that the complex capital idea which it so impressively sym-
bolized, finds its only true, as from the first its destined,
realization in the WOI‘K of salvation by Jesus Christ. For in
Him alone was there a real transference of man’s guilt to one
able and willing to bear it; in His death alone, the surrender
of a life to God, such as could fitly stand in the room of that
forfeited by the sinner; and in faith alone on that death, a
full and conscious appropriation of the life of peace and bless-
ing obtained by Him for the justified. So that here only it is
we perceive the idea of a true, sufficient, and perfect sacrifice
converted into a living reality—such as the holy eye of God,
and the troubled conscience of man, can alike repose in with
unmingled satisfaction. And while there appear precisely
the same elements of truth in the ever-recurring sacrifices of
the Old Testament, and in the one perfect sacrifice of the New,
it is seen, at the same time, that what the one symbolically
represented, the other actually possessed; what the one could
only exhibit as a kind of acted lesson for the present relief of
ilty consciences, the other makes known to us, as a work
nally and forever accomplished for all who believe in the
pr0¥itiation of the cross.
he view now given of the symbolical institutions of the
Old Testament, as prophetic symbols of the realities of the
Gospel, is in perfect accordance with the general descriptions
we have of their nature in Scripture itsel% These are of two
classes. In the one they are declared to have been shadows
of the better things of tge Gospel; as in Heb. x. 1, where the
law is said to have had *“a shadow, and not the very image
of good things to come;” in ch. viii. 5, where the priests are
described as ‘“serving unto the example (copy) and shadow
of heavenly things;” and again in Col. ii. 16, Wﬁere the fleshly
ordinances in one mass are denominated ¢“shadows of good
things to come,” while it is added, “the body is of Christ.”
Now, that the tabernacle, with the ordinances of every kind
belonging to it, were shadows of Christ and the blessings of
His kingdom, can only mean that they were obscure and
imperfect resemblances of these; or that they embodied the
same elements of divine truth, but wanted what was neces-
sary to give them proper form and consistence as parts of a
fina] and abiding dispensation of God. And when we go to
inquire wherein did the obscurity and imperfection consist,
we are always referred to the carnal and earthly nature of the
Old as compared with thé New. The tabernacle itself was a
material fabric, constructed of such things as this present
world could supply, and hence called “a worldly sanctuary”;
while its counterpart under the Gospel is the eternal region
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of God’s presence and glory, neither discernible ky fleshl

eye, nor made by mortal hands. In like manner, the ordi-
nances of worship connected with the tabernacle were all
ostensibly directed to the preservation of men’s present exist-
ence, or the advancement of their well-being as related to an
outward sanctuary and a terrestrial commonwealth; while in
the Gospel it is the soul’s relation to the sanctuary above,
and its possession of an immortal life of blessedness and glory,
which all is directly intended to provide for. In these differ-
ences between the Old and the N%W, which bespeak so much

of inferiority on the part of the former, we perceive the dark-

ness and imperfection which hung around the things of the an-
cient dispensation, and rendered them shadows only of those
which were to come. But still shadows are resemblances.
Though unlike in one respect, they must be like in another.
And as the unlikeness stood in the dissimilar nature of the
things immediately handled and perceived—in the different
materiel, 80 to speal)z', of the two dispensations, wherein should
the resemblance be found but in the common truths and rela-
tions alike pervading both? By means of an earthly taber-
nacle, with its appropriate services, God manifested toward
His people the same principles of government, and required
from them substantially the same disposition and character,
that He does now un&%r the higher dispensation of the Gos-
el. For, look beyond the mere outward diversities, and what
o you see? You see in both alike a pure and holy God, en-
shrined in the recesses of a glorious sanctuary, unapproach-
able by sinful flesh but through a medium of powertII)S inter-
cession and cleansing efficacy; yet, when so approached, ever
ready to receive and %less with the richest tokens of His favor
and loving-kindness as many as come in the exercise of gen-
uine contrition for sin, and longing for restored fellowship
with Him whom they have offended. The same description
applies equally to the service of both dispensations; for in
both the same impressions are conveyed of God's character
respecting sin and holiness, and the same gracious feelings
necessarily awakened by them in the bosom of sincere wor-
shippers. But, then, as to the means of accomplishing this,
there was only, in the one case, a shadowy exhibition of spir-
itnal things through earthly materials and temporary expedi-
ents; while in the other the naked realities appear in the one
perfect sacrifice of Christ, the rich endowments of the Spirit
of grace, and the glories of an everlasting kingdom.
he other general description given in New Testament
deripture oI the propneiic svmbols or types of the Old dis-
pensation does not materiallv ditffer from the one now consid-
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ered, and, wlen rightly understood, leads to the same result.
According to it, the religious institutions of earlier times con-
tained the rudiments or elementary principles of the world’s
religious truth and life. Thus, in Col. ii. 20, the now anti

uated erdinances of Judaism are called “the rudiments of
the world”; and in Gal. iv. 3, the Church, while under these
ordinances, is said to have been “in bondage under the ele-
ments (or rudunents) of the world.” The expression, also,
which is found in ch. iii. 24 of this Epistle to the Galatians,
“the law was our pedagogue to bring us to Christ,” conveys
much the same idea; since it was the special business of the
ancient Eedago ue to train the youth to proper habits, and,
without himself imparting more than the merest elements of
learning, to conduct him to those who were qualified to give
it. The law did this for such as were placed under it, by
means of its symbolical institutions and ordinances, which at
once conveyed to the understanding a measure of instruction,
and trained and disciplined the will. It was from its very
nature imperfect, and pointed to something higher and bet-
ter. Believers were kept by it in a kind of bondage, but one
which, by its formative and elevating character, was ever
ripening its subjects for a state in W%ich it should no more
be needed. It was only necessary that the light so imparted
should be received, and the mode of life enjoined be sincerely
followed, in order that the disciple of Moses might nass with
intelligence and delight from his rudimental tutelage, under
the shadows of good things, into the free use and enjoyment
of the things themselves.

The general descriptions, toen, given of the symbolical
institutions and services of the Old Testament, in their rela-
tion to the Gospel, perfectly accord with the principies we
have advanced. And viewed in the light now presented, we
at once see the essential unity that subsists between the Old
and the New dispensations, and the nature of that progression
in the divine plan which rendered the one a fitting dprepara,—
tion and stepping-stone to the other. In its fundamental
elements the religion of both covenants is thus found to be
identical. Only it appears under the Old Covenant as on a
lower platform, disclosing its ideas and imparting its bless-
ings through the imperfect instrumentalities of fleshly rela-
tions and temporal concerns; while under the New every
thing rises heavenwards, and eternal realities come distinctly
and prominently into view. But as ideas and relations are
more palpable to the mind, and lie more within the grasp
of its comprehension, when exhibited on a small scale, in
corporeal forms, amid familiar and present objects, than on a
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scale of large dimensions, which stretches into the unseen,
and embraces alike the divine and human, time and eternity;
g0 the economy of outward symbolical institutions was in
itself simpler than the Gospel, and, as a lower exhibition of
divine truth, prepared the way for a higher. But they did
this, let it be observed, in their character merely as symbolical
tnstitutions, or parts of a dispensation then existing, not as
typically foreshadowing the things belongin§ to a higher and
more spiritual dispensation yet to come. It was compara-
tively an easy thing for the Jewish worshipper to understand
how, from time to time, he stood relatedp to a visible sanc-
tuary and an earthly inheritance, or to go through the pro-
cess of an appointed purification by means of water and the
blood of slain victims applied externally to his body,—much
more easy than for the Christian to apprehend distmectly his
relation to a heavenly sanctuary, and realize the cleansin
of his conscience from all 'It?y the inward application o%
the sacrifice of Christ and ﬁ regenerating grace of the Holy
Spirit. But for the Jewish worshipper to do both his own
and the Christian’s part,—both to read the meaning of the
symbol as expressive of what was already laid open to his
view, and to descry its concealed reference to the yet undis-
covered realities of a better dispensation,—would have re-
quired a reach of discernment and a strength of faith far
beyond what is now needed in the Christian. For this had
been, not like him to discern the heavenly, when the heav-
enly had come, but to do it amid the obscurities and imper-
fections of the earthly; not simply to look with open eye
into the deeper mysteries of God’s kingdom, when these mys-
teries are fully disclosed, but to do so while they were still
buried amid the thick folds of a cumbrous and overshadow-
ing drapery.

Yet let us not be mistaken. 'We speak merely of what was
strictly required, and what might ordinarily be expected of
the ancient worshipper, in connection with the institutions
and services of his symbolical religion, taken simply by them-
selves. We do not say that there never was, much less that
there could not be, any proper insight obtained by the children
of the Old Covenant into the future mysteries of the Gospel.
There were special gifts of grace then, as well as now, occa-
sionally imparted to the more spiritual members of the cove-
nant, which enabled them to rise to unusual degrees of
knowledge; and it is a distinctive iroi‘erty of the spiritual
mind generally to be dissatisfied with the imperfect, to seek
and long for the perfect. Even now, when the comparatively
perfect has come, what spiritual mind is not often conscious




NATURE OF RITUAL TYPES. 59

to itself of a feeling akin to melancholy, when it thinks of the
yet abiding darkness and disorders of the present, or does
not fondly cling to every hopeful indication of a brighter
future? But even the dest things of the Old Covenant bore
on them the stamp of imperfection. The temple itself, which
was the peculiar glory and ornament of Israel, still in a very
partial and defective manner realized its own grand idea of a

eople dwelling with God, and God dwelling with them; and
Eence, because of that inherent imperfection, it was distinctly
intimated, a higher and better mode of accomplishing the
object should one day take its place.! So, too, the palpable
disproportion already noticed in the rite of expiatory sacrifice
between the rational life forfeited through sin, and the merely
animal life substituted in its room, seemed to proclaim the
necessity of a more adequate atonement for human guilt, and
could not but dispose intelligent worshippers to give more
earnest heed to the announcements of prop]gecy regarding the
coming purposes of Heaven. But yet, when we have admitted
all this, 1t by no means follows that the people of God gener-
ally, under the Old Covenant, could attain to very definite
views of the realities of the Gospel; nor does it furnish us
with any reason for asserting that such views must ever of
necessity have mingled with the service of an acceptable
worshipper. For his was the worship of a preparatory dis-
pensation. It must, therefore, have been simpler and easier
than what was ultimatel{) to supplant it. And this, we again
repeat, it could only be by being viewed in its more obvious
and formal aspect, as the worship of an existing religion,
which provides for the time then present a fitting me§ium
of access to God, and hallowed intercourse with heaven. The
man who humbly availed himself of what was thus provided
to meet his soul’s necessities, stood in faith, and served God
with acceptance,—though still with such imperfections in the
present, and such promises for the future, that the more
always he reflected, he would become the more a child of
desire and hope.?

1 Jer. iii. 16, 17.

3 If any one will take the trouble to look into the elder writers, who for-
mally examined the typical character of the ancient symbolical institutions,
he will find them entirely silent in regard to the points chiefly dwelt upon in
the above discussion. Lowman, for example, On the Rational of the Hebrew
Worship, and Outram, de Sac., lib. i. c. 18, where he comes to consider the
nature and force of a type, gave no proper or satisfactory explanation of the
questions, wherein precisely did the resemblance stand between the type and
the antitype, or how should the one have prepared the way for the other.
‘We are told frequently enough that the ‘¢ Hebrew ritual contained a plan, or
sketch, or pattern, or shadow of Gospel things”; that ¢ the type adumbrated
the antitype by something of the same sort with that which is found in the
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We have spoken as yet only of the symbolical institutions
and services of the Old Testament; and of these quite gener-
ally, as one great whole. For it is carefully to be noted, that
the scriptural designations of rudiments and shadows, which
we have shown to be the same as typical when properly under-
stood, are applied to the entire mass of the ancient orginances
in their prospective reference to Gospel realities. And yet,
while New Testament Scripture speaks thus of the whole, it
deals very sparingly in particular examples; and if it furnishes,
in its language and allusions, many valuable hints to direct
inquiry, it still contains remarkably few detailed illustrations.
It nowhere tells us, for example, what was either immediately
symbolized or prophetically shadowed forth, by the Holy Place
in the tabernacle, or the shew-bread, or the golden candlestick,
or the ark of the covenant, or, indeed, by any thing connected
with the tabernacle, excepting its more prominent offices and
ministrations. Even the Epistle to the Hebrews, which enters
with such comparative fulness into the connection between the
Old and the New, and which is most express in ascribing a
typical value to all that belonged to the tabernacle, can yet
scarcely be said to give any detailed explanation of its furni-
ture and services beyond the rite of expiatory sacrifice, and the
action of the high priest in presenting it, more Earticularly on
the great day of atonement. So that those who insist on an
explicit warrant and direction from Scripture in regard to each
particular type, will find their principle conducts them but a
short way even through that department, which, they are
obliged to admit, possesses throughout a typical character.
A general admission of this sort can be of little use, if one is
restrained on principle fron touching most of the particulars;
one might as well maintain that these stood entirely discon-
nected from any typical property. So, indeed, Bishop Marsh
has substantially done; for, ‘“that such explanations,” he says,
referring to particular types, “are in various instances given
in the %\’ew Testament, no one can deny. And if it was
deemed necessary to explain one type, where could be the
expediency or moral fitness of withholding the explanation of
others? Must not, therefore, the silence of the New Testament
in the case of any supposed type, be an argument against the

antitype,” or ‘““by a symbol of it,” or “by a slender and shadowy image of
it,” or ‘“by something that may somehow be compared with it,”” etc. But
we look in vain for any thing more specific. Townley, in his Reasons of the
Laws of Moses, still advances no further in the dissertation he devotes to the
Typical Character of the Mosaic Institutions. Even Olshausen, in the treatise
formerly noticed (Ein Wort iber tiefern Schriftsinn), when he comes to unfold
what he calls his deeper exposition, confines himself to a brief illustration ot
the fow general statements formerly mentioned. See p. 35.
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existence of that type?”' Undoubtedly, we reply, if the
Scriptures of the New Testament professed to illustrate the
whole field of typical matter in God’s ancient dispensations;
but by no means if, as is really the case, they only take it u
in detached portions, by way of occasional example; and stiH
less, if the effect would be practically to exclude from the
character of types many of the very institutions and services
which are declared to have been all *shadows of good things
to come, whereof the body is Christ.” How we ought to
proceed in applying the general views that have been un-
folded to the interpretation of such parts of the Old Testa-
ment symbols as have not been explained in New Testament
Scripture, will no doubt require careful consideration. But
that we are both warranted and bound to give them a
Christian interpretation, is manifest from the general char-
acter that is ascribed to them. And the fact that so much of
what was given to Moses as “a testimony (or evidence) of
those things which were to be spoken after” in Christ, re-
mains without any particular ex Ya.nation in Scripture, suffi-
ciently justifies us in expecting that there may also be much
that is typical, though not expressly declared to be such, in
the other, the historical department of the subject, which we
now proceed to investigate.

1 Lectures, p. 392



CHAPTER THIRD.

THE PROPER NATURE AND PROVINCE OF TYPOLOGY.—II. THE HISTORICAL
OHARACTERS AND TRANSACTIONS OF THE OLD TESTAMENT, VIEWED AS
EXEMPLIFYING THE DISTINCTIVE CHARACTERS OF A TYPICAL RELA-
TIONSHIP—TYPIOAL FORMS IN NATURE—NECESSITY OF THE TYPICAL
AS A PREPARATION FOR THE DISPENSATION OF THE FULNESS OF
TIMES.

In the preceding chapter we have seen in what sense the
religious institutions and services of the Old Covenant were
typical. They were constructed and arranged so as to express
symbolically the great truths and principles of a spiritual
religion—truths and principles which were common alike to
Old and New Testament times, but which, from the nature
of things, could only find in the New their proper develop-
ment and full realization. On the limited scale of the earthly
and perishable—in the construction of a material tabernacle,
and the suitable adjustment of bodily ministrations and sacri-
ficial offerings—there was presented a palpable exhibition of
those great truths respecting sin and salvation, the purifica-
tion of the heart, and the dedication of the person and the life
to God, which in the fulness of time were openly revealed and
manifested on the grand scale of a world’s redemption, by the
mediation and work of Jesus Christ. In that pre-arranged
and harmonious, but still inherently defective and imperfect,
exhibition of the fundamental ideas and spiritual relations of
the Gospel, stood the real nature of its typical character.

Nor, we may add, was there any thing arbitrary in so
employing the things of flesh and time to shadow forth, under
a preparatory dispensation, the higher realities of God’s ever-
lasting kingdom. It has its ground and reason in the organic
arrangements or appearances of the material world. For
these are so framed as to be ever giving forth representations
of divine truth, and are a kind of ceaseless regeneration, in
which, through successive stages, new and higher forms of
being are continually springing out of the lower. Itison
this constitution of nature that the figurative language of

—
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Scripture is based. And it was only building on a founda-
tion that already existed, and which stretches far and wide
through the visible territory of creation, when the outward
relations and fleshly services of a symbolical religion were
made to image and Ere are for the more spiritual and divine
mysteries of Messiah’s kingdom. Hence, also, some of the
more important symbolical institutions were expressly linked
(as we shall see) to anropriate seasons and aspects og nature.
But was symbol alone thus employed? Might there not
also have been a similar employment of many circumstances
and transactions in the province of sacred history? If the
revelation of the Lord Jesus Christ, with the blessings of His
reat salvation, was the object mainly contemplated by God
rom the beginning of the world, and with which the Church
was ever travailing as in birth,—if, consequently, the previous
dispensations were chiefly designed to lead to, and terminate
upon, Christ and the things of His salvation,—what can be
more natural than to suppose that the evolutions of Provi-
dence throughout the period during which the salvation was
in prospect, should have concurred with the symbols of wor-
ship in imaging and preparing for what was to come? It is
possible, indeed, that the connection here between the past
and the future might be somewhat more varied and fluctu-
ating, and in several respects less close and exact, than in the
case of a regulated system of symbolical instruction and wor-
ship, appointed to last till it was superseded by the better
things of the New dispensation. This is only what might
be expected from the respective natures of the subjects com-
pared. But that a connection, similar in kind, had a place in
the one as well as in the other, we hold to be not only 1n itself
probable, but also capable of being satisfactorily established.
And for the purpose of showing this we lay down the follow-
ing positions:—First, That the historical relations and ecir-
cumstances recorded in the Old Testament, and typically ap-
plied in the New, had very much both the same resemblances
and defects in respect to the realities of the Gospel, which
we have found to belong to the ancient symbolical institu-
tions of worship; secondly, that such historical types were
absolutely necessary, in considerable number and variety, to
render tge earlier dispensations thoroughly preparative in
respect to the coming dispensation of the éospef); and, thirdly,
that Old Testament Scripture itself contains undoubted ind)i7
cations, that much of its historical matter stood related to
some higher ideal, in which the truths and relations exem-:
plified in them were again to meet and receive a new but
more perfect development.
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1. The first consideration is, that the historical relations
and circumstances recorded in the Old Testament, and typ-
ically interpreted in the New, had very much the same resem-
blances arlx—g defects in respect to the Gospel which we have
found to belong to the ancient symbolical institutions of
worship. Thus—to refer to one of the earliest events in
the world’s history so interpreted—the general deluge that
destroyed the old world, and preserved I%oah and his family
alive, 18 represented as standing in a typical relation to Chris-
tian baptism.! It did so, as will be explained more at large
hereafter, from its having destroyed those who by their cor-
ruptions destroyed the earth, and saved for a new world the
germ of a better race. Doing this in the outward and lower
territory of the world’s history, it served substantially the
same purpose that Christian baptism does in a higher: since
this is designed to bring the individual that receives it under
those vital influences that purge away the corruption of a
fleshly nature, and cause the seed of a divine life to take
root and grow for the occupation of a better inheritance. In
like manner Sarah, with her child of promise, the special and
peculiar gift of Heaven, and Hagar, with her merely natural
and ﬂesh%y offspring, are explained as typically foreshadow-
ing, the one a spiritual Church, bringing forth real children
to God, in spirit and destiny as well as in calling, the heirs of
His everlasting kingdom; the other, a worldly and corrupt
Church, whose members are in bondage to the flesh, having
but a name to live, while they are deag.’ In such cases, it 18
clear that the same kind of resemblances, coupled also with
the same kind of differences, appear between the preparatory
and the final, as in the case of the symbolical types. For
here also the ideas and relations are substantially one in the
two associated transactions; only in the earlier they appear
ostensibly connected with the theatre of an earthly existence,
and with respect to seen and temporal results; while in the
later it is the higher field of grace and the interests of a
spiritual and immortal existence that come directly into
view.

Or, let the use be considered that is made of the events
which befell the Israelites on their way to the land of
Canaan, as regards the state and prospects of the Church of
the New Testament on its way to heaven. Look at this, for
example, as unfolded in the third and fourth chapters of the
EpistFe to the Hebrews, and the essential features of a typ-
ical connection will at once be seen. For the exclusion of

11 Pet. iii. 21. 3 Gal. iv. 23, 8L



HISTORICAL TYPES. 65

those carnal and unbelieving Israelites who fell in the wil-
derness is there exhibited, not only as affording a reasonable
presumption, but as providing a valid ground, for asserting
that persons similarly affected now toward the kingdom of
glory can not attain to heaven. Indeed, so complete in point
of principle is the identity of the two cases, that the same ex-

ressions are applied to both alike, without intimation of any
giﬂ'erences existing between them: “the Gospel is preached”
to the one class as well as to the other; God gives to each
alike “a promise of rest,” while they equally “fall through
unbelief,” having hardened their hearts against the word of
God. Yet there were the same differences in kind as we
have noted between the type and the antitype in the sym-
bolical institutions of worship—the visible and earthly being
employed in the one to exhibit such relations and principles
as m the other appear in immediate connection with what is
spiritual and heavenly. In the type we have the prospect
of Canaan, the Gospel of an earthly promise of rest, and,
because not believed, issuing in the loss of a present life of
honor and blessing; in the antitype, the prospect of a heavenly
inheritance, the Gospel promise of an everlasting rest, bring-
ing along with it, when treated with unbelief and neglect,
an exclusion from efernal blessedness and glory.

Again, and with reference to the same period in the
Church’s history, it is said in John iii. 14, 15, “ As Moses
lifted up the serpent in the wilderness, so must the Son of
man be lifted up, that whosoever believeth in Him should
not perish, but have everlasting life.” The language here
certainly does not necessarily betoken by any means so close
a connection between the Old and the New as in the cases
previously referred to; nor are we disposed to assert that the
same connection in all respects really existed. The historical
transaction in this case had at first sight the aspect of some-
thing occasional and isolated, rather than of an integral and
essential part of a great plan. And yet the reference in
John, viewed in connection with other passages of Scripture
bearing on the subject, sufficiently vincficates for it a place
among the earlier exhibitions of divine truth, planned by the
foreseeing eye of God with special respect to the coming re-
alities of the Gospel. As such it entirely accords in nature
with the typical prefigurations already noticed. In the two
related transactions there is a fitting correspondence as to the
relations maintained: in both alike a wounded and dying
condition in the first instance; then the elevation of an olject
apparently inadequate, yet really effectual, to accomplish the
cure, and this through no other medium on the part of the

YOL. 1.—b.
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affected than their simply looking to the object so presented
to their view. But witg this pervading correspondence, what
marked and distinctive characteristics! In the one case a
dying body, in the other a perishing soull There, an uPlifted
serpent—of all instruments of healing from a serpent’s bite
the most unlikely to profit; here, the exhibition of one con-
demned and crucified as a malefactor—of all conceivable
persons apparently the most impotent to save. There, once
more, the fleshly eye of nature deriving from the outward
object visibly presented to it the healing virtue it was or-
dained to impart; and here the spiritual eye of the soul, look-
ing in steadfast faith to the exalted Redeemer, and getting the
needed supplies of His life-giving and regenerating grace.
In both, the same elements of truth, the same modes of deal-
ing; but in the one developing themselves on a lower, in the
other on a higher territory: in the former having immediate
respect only to things seen and temporal, and in the latter to
what is unseen, spiritual, and eternal. And when it is con-
sidered how the divine procedure in the case of the Israelites
was in itself so extraordinary and peculiar, so unlike God'’s
usual methods of dealing in provi(ﬁence, in so far as these
have respect merely to inferior and perishable interests, it
geems to be without any adequate reason—to want, in a
sense, its just explanation, until it is viewed as a_dispensa-
tion specially designed to prepare the way for the higher
and better things of the Gospel.

Similar explanations might be given of the other histor-
ical facts recorded in Old Testament Scripture, and invested
with a typical reference in the New. But enough has been
said to show the essential similarity in the respect borne by
them to the better things of the Gospel, and ochhat borne by
the ritual types of the law. The ground of the connection in
the one class, precisely as in the other, stands in the substan-
tial oneness of the ideas and relations pervading the earlier
and the later transactions, as corresponding parts of related
dispensations; or in the identity of truth and principle ap-
pearing in both, as different yet mutually depending parts
of one great providential scheme. In that internal agree-
ment and relationship, rather than in any mere outward
resemblances, we are to seek the real bond of connection
between the Old and the New.

At first sight, perhaps, a connection of this nature may
appear to want something of what is required to satisfy the
conditions of a proper typical relationship. And there are
two respects more especially in which this deficiency may
seem to exist.
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1. It has been so much the practice to look at the connec-
tion between the Old and the New in an external aspect, that
one naturally fancies the necessity of some more palpable and
arbitrary bond of union to link together type and antitype.
The one is apt to be thought of as a kind of pre-ordained pan-
tomime of tge other—like those prefigurative actions which
the prophets were sometimes instructed, whether in reality
or in vision, to perform,! meaningless in themselves, yet very
significant as foreshadowing intimations of coming events in
providence. Such prophecies in action, certainly, had some-
thing in common with the typical transactions now under
consideration. They both alike had respect to other actions
or events yet to come, without which, pre-ordained and fore-
seen, they would not have taken place. They both also stood
in a simif;r relation of littleness to the corresponding circum-
stances they foreshadowed—exhibiting on a comparatively
small scale what was afterwards to realize itself on a large
one, and thereby enabling the mind more readily to antici-
pate the approaching future, or more distinctly to grasp it
after it had come. But they differed in this, that the typical
actions of the prophets had respect solely to the coming trans-
actions they prefigured, and but for these would have been
foolish and absurd; while the typical actions of God’s provi-
dence, as well as the symbolical institutions of His worshi
had a moral meaning of their own, independently of the ref-
erence they bore to the future revelations of the Gospel. To
overlook this independent moral element, is to leave out of
account what should be held to constitute the very basis of
the connection between the past and the future. But if, on
the other hand, due weight is allowed to that element, there
18 formed a connection which, in reality, is of a much more
close and vital nature, and one, too, of far higher importance
than if it consisted alone in points of outward resemblance.
For it implies not only that the entire plan of salvation was
all along in the eye of God, but that, with a view to it, He
was ever directing His government, so as to bring out in suc-
cessive stages and operations the very truths and principles
which were to find in the realities of the Gospel their more
complete manifestation. He showed that He saw the end
from the beginning, by interweaving with His providential
arrangements the elements of the more perfect, the terminal
plan. And therefore, to lay the groundwork of the connec-
tion between the preparatory and the final in the elements of
truth and principﬁ) common alike to both, instead of placing

1 As Isaiah in ch. xx., or Ezekiel in ch. xii,
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it in merely formal resemblances, is but to withdraw it
from a less to a more vital and important part of the transac-
tions—from the outer shell and appearance to the inner truth
and substance of the history; so that we can discern, not onl
some perceptible coincidences between the type and the anti-
type, but the same fundamental character, the same spirit of
life, the same moral import and practical design.

To render this more manifest, as it is a point of considera-
ble moment to our inquiry, let us compare an alleged exam-
ple of historical type, where the resemblance between it and
the supposed antitype is of an ostensible, but still only of an
outwaré) kind, with one of those referred to above—the brazen
serpent for example, or the deluge. In this latter example
there was scarcely any outward resemblance presented to the
Christian ordinance of baptism; as in no proper sense could
Noah and his family be said to have been literally baptized
in the waters. But both this and the other historical trans-
action presented strong lines of resemblance, of a more in-
ward and substantial kind, to the things connected with them
in the Gospel—such as enable us to recognize without diffi-
culty the impress of one divine hand in the two related series
of transactions, and to contemplate them as corresponding
parts of one grand economy, rising gradually from its lower
to its higher stages of development. Take, however, as an
example of the other class, the occupation of Abel as a shep-
herd, which by many—among others by Witsius—has been
regarded as a sreﬁguration o% Christ in His character as the
%reat Shepherd of Israel. A superficial likeness, we admit;

ut what 1s to be found of real unity and agreement? What
light does the one throw upon the other ? hat expectation
beforehand could the earlier beget of the later, or what con-
firmation afterwards can it supply? Admitting that the
death of Abel somehow foreshadowed the infinitely more pre-
cious blood to be shed on Calvary, what distinctive value could
the sacrifice of life in His case derive from the previous occu-
pation of the mart}y;r? Christ certainly died as the spiritual
shepherd of souls, but Abel was not murdered.on account of
having been a keeper of sheep; nor had his death any neces-
sary connection with his having followed such an employ-
ment. For what purpose, then, press points of resemblance
so loosely associated, and dignify them with the name of tyg-
ical prefigurations? Resemblances in such a case are worth-
less even if real, and from their nature incapable of affording
any insight into the mind and purposes of God. But when,
on the contrary, we look into the past records of God’s provi-
dence, and find there, in the dealings of His hand and the
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institutions of His worship, a coincidence of principle and
economical design with what appears in the dispensation of
the Gospel, we can not but fee{) that we have something of
real weight and importance for the mind to rest upon. d
if, further, we have reason to conclude, not only that agree-
ments of this kind existed, but that they were all skilfully
planned and arranged,—the earlier with a view to the later,
the earthly and temporal for the spiritual and heavenly,—we
find ourselves possessed of the essential elements of a typical
connection.

2. But granting what has now been stated,—allowing that
the connection between type and antitype is more of an in-
ternal than of an external kind,—it may still be objected, in
regard to the historical types, that they wanted for the most
part something of the necessary correspondence with the anti-
types: the one did not occupy under the Old the same relative
place that the other did under the New—existing for a time
a8 a shadow, until it was superseded and displaced by the
substance. Perhaps not; but is such a close and minute cor-
respondence absolutely necessary? Or is it to be found even
in the case of all the symbolical types? With them also con-
siderable differences appear; and we look in vain for any thing
like a fixed and absolute uniformity. The correspondence
assumed the most exact form in the sacrificial rites of the
tabernacle worship. There, certainly, part may be said to
have answered to part: there was priest for priest, offering for
offering, death for death, and blessing for blessing—through-
out, an inferior and temporary substitute in the room of the
gfoper reality, and continuing till it was superseded and

isplaced by the latter. We find a relaxation, however, in
this closely adjusted relationship, whenever we leave the im-
mediate province of sacrifice; and in many of the things
expressly denominated shadows of the Gospel, it can hard%y
be said to have existed. In regard, for example, to the ancient
festivals, the new moons, the use or disuse of leaven, the de-
filement of leprosy and its purification, there was no such
precise and definmite superseding of the Old by something
corresponding under the New-—nothing like office for office,
action for action, part for part. The symbolical rites and
institutions referres to were typical-—not, however, as repre-
senting things that were to hold specifically and alpzﬁ)ly
the same place in Gospel times, but rather as embodying, in
set forms and ever-recurring bodily services, the truths and
principles that, in naked simplicity and by direct teaching,
were to pervade the dispensation of the Gospel.

There is a quite similar diversity in the case of the histor-



70 THE TYPOLOGY OF SCRIPTURE.

ical types. In some of them the correspondence was very
close and exact, in others more loose and general. Of the
former class was the calling of Israel as an elect people, their
relation to the land of Canaan as their covenant portion, their
redemption from the yoke of Egypt, and their tempora
s%]'ourn in the wilderness as they travelled to inherit 1t—all
of which continued (the two latter by means of comimemora-
tive ordinances) till they were superseded by corresponding
but higher objects under the Gospel. In respect to t}{xese we
can say, the 'kew dispensation presents people for people,
redemption for redemption, inheritance for inheritance, and
one kind of wilderness training for another; objects in both

recisely corresponding as regards the places they respect-
ively held, and the one preserving their existence or trans-
mitting their efficacy, till they were supplanted by the other.
But we do not pretend to see the same close connection and
the same exact correspondence between the Old and the New
in all, or even the greater part, of the historical transactions
of the past, which we hold to have been typical; nor are we
warranted to look for it. The analogy of the symbolical
types would lead us to expect, along with the more direct
tyfical arrangements, many acts and institutions of a some-
what incidental and subordinate kind, in which a typical
representation should be given of ideas and relations, that
could only find in the rea%iities of the Gospel their full and
proper manifestation. If they were not appointed as tem-
porary substitutes for these realities, and made to occupy
an ostensible place in the divine economy till the better
things appeared, they were still fashioned after the ideal
of the better, and were thereby fitted to indoctrinate the
minds of God's people with certain notions of the truth,
and to familiarize them with its spiritual ideas, its modes
of procedure, and principles of working. And in this they
plainly possessed the more essential elements of a typical
connaction.

IL Enough, however, for the first point. We proceed to
the second, which is, that such historical types as those under
consideration were absolutely necessary, in considerable num-
ber and variety, to render the earlier dispensations thoroughly
preparative in respect to the coming dispensation of the Gos-
pel. This was necessary, first of all, from the typical charac-
ter of the position and worship of the members of the Old
Covenant. The main things respecting thém being, as we
have seen, typical, it was inevitable but that many others of
a subordinate and collateral nature should be the same; for
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otherwise they would not have been suitably adapted to the
dispensation to which they belonged. -
ut we have something more than this general corre-
ondence or analogy to appeal to. For the nature of the
historical types themselves, as already explained, implies
their existence, in considerable number and variety. The
representation they were designed to give of the fundamen-
taFtruths and principles of the Gospel, with the view of pre-
Earin the Church for the new dispensation, must necessarily
ave been incomplete and inadequate, unless it had embraced
a pretty extensive field. The ob%?ct of their appointment
would have been but partially reached, if they had consisted
only of the few straggling examples which have been par-
ticularly mentioned in New Testament Scripture. Nor, unless
the history in general of Old Testament times, in so far as its
recorded transactions bore on them the stamp of God’s mind
and will, had been pervaded by the typical element, could it
have in any competent measure fulfilled the design of a pre-
paratory economy. So that whatever distinctions it may be
necessary to draw between one part of the transactions and
another as to their being in themselves sometimes of a more
essential, sometimes of a more incidental, character, or in
their typical bearing being more or less closely related to
the realities of the Gospel, their very place and object in a
preparatory dispensation required them to be extensively
typical. To be spread over a large field, and branched out
in many directions, was as necessary to their typical, as to
their more immediate and temporary, design.

Thus the one point grows by a sort of natural necessit-ly
out of the other. But the argument admits of being consid-
erably strengthened by the manner in which the historical
types that are specially mentioned in New Testament Script-
ure are there referred to. So far from being represented as
singular in their typical reference to Gospel times, they have
uniformly the appearance of being only selected for the
occasion. Nay, the obligation on the part of believers gen-
erally to seck for them throughout the Old Testament Script-
ures, and apply them to all the purposes of Christian instruc-
tion and improvement, is distinctly asserted in the Epistle to
the Hebrews; and the capacity to do so is rﬁlresented as a
Froof of full-grown spiritual discernment.! There is, there-
ore, a sense 1n which the saying of Augustine, “The Old
Testament, when rightly understood, is one great prophecy
of the New,” * is strictly true even in regard to those parts

1 Heb. v. 11-14.
8 Vetus Testamentum recte intelligentibus prophetia est Novi Testamenti
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of ancient Scripture which, in their direct and immediate
bearing, partake least of the prophetical. Its records of the
past are at the same time pregnant with the germs of a
corresponding but more exalted future. The relations sus-
tained by its more public characters, the parts they were
a}}])pointed to act in their day and generation, the deliverances
that were wrought for them and by them, and the chastise-
ments they were from time to time given to experience, did
not begin and terminate with themselves. They were parts
of an unfinished and progressive plan, which finds its destined
completion in the person and kingdom of Christ; and only
when seen in this prospective reference do they appear in
their proper magnitude and full significance.

Christ, then, is the end of the history as well as of the law
of the Old Testament. It had been strange, indeed, if it were
otherwise; strange if its historical transactions had not been
ordained by God to bear a prospective reference to the scheme
of grace unfolded in the Gospel. For what is this scheme
itself, in its fundamental character, but a grand historical de-
velopment? What are the doctrines it teaches, the blessings
it imparts, and the prospects it discloses of coming glory, but
the ripened fruit and issue of the wondrous facts it records?
The things which are there written of the incarnation and
life, the death and resurrection, of the Lord Jesus Christ, are
really the foundation on which all rests—the root from which
every thing springs in Christianity. And shall it, then, be
imagined, that the earlier facts in the history of related and
preparatory dispensations did not point, like so many heralds
and forerunners, to these unspeakably greater ones to come?
If a prophecy lay concealed in their symbolical rites, could it
fail to be found also in the historical transactions that were
often so closely allied to these, and always coincident with
them in purpose and design? Assuredly not. In so far as
God spake in the transactions, and gave discoveries by them
of His truth and character, they pointed onward to the one
“Pattern Man,” and the terminal kingdom of righteousness
and blessing of which He was to be the head and centre.
Here only the history of God’s earlier disfensations attained
its proper end, as in it also the history of the world rose to
its true greatness and glory.!

(Contra Fuaust. lib. xv. 2). And again: Ille apparatus veteris Testamenti in
generationibus, factis, ete., parturiebat esse venturum (Ib. lib. xix. 31).

! Compare the remarks made by the author in ‘¢ Prophecy viewed with
respect to its Distinctive Nature,” etc., Pt. i. ch. 2; also what has been said
here in p. 33 8q. of the views which have obtained currency in Germany
respecting the typical character of Old Testament history. Hartmann, in
his Verbinnung des Alten Test. mit den Neuen, p. 6, gives the following from
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II1 The thought, however, may not unnaturally occur,
that if the historical matter of the Old Testament possess as
much as has been represented of a typical character, some
plain indications of its doing so should be found in Old Tes-
tament Scripture itself; we should scarcely need to draw our
proof of the existence and nature of the historical types en-
tirely from the writings of the New Testament. It was with
the view of meeting this thought that our third position was
laid down; which 1s, that Old Testament Scripture does con-
tain undoubted marks and indications of its historical person-
ages and events being related to some higher ideal, in which
the truths and relations exhibited in them were again to
meet, and obtain a more perfect development. The proof
of this is to be sought chiefly in the prophetical writings of
the Old Testament, in which the more select instruments of
God’s Spirit gave expression to the Church’s faith respecting
both the past and the future in His dispensations. And in
looking there, we find, not only that an exalted personage,
with His work of perfect righteousness, and His kingdom of
consummate bliss and glory, was seen to be in prospect, but
also that the expectations cherished of what was to be, took
very commonly the form of a new and higher exhibition of
what had already been. In giving promise of the better
things to come, prophecy to a large extent availed itself of
the characters and events of history. But it could only do so
on the twofold ground, that it perceived in these essentially
the same elements of truth and principle which were to ap-
pear in the future; and in that future anticipated a nobler
exhibition of them than had been given in the past. And
what was this but to indicate their typical meaning and
design? The truth of the statement will more fully appear

& German periodical on the subject of Old Testament history, and its con-
nection with the Gospel :—*¢ Must not Judaism be of great moment to Chris-
tianity, since both stand in brotherly and sisterly relations to each other?
The historical books of the Hebrews are also religious books; the religious
import is involved in the historical. The history of the people, as a divine
leading and management in respect to them, was at the same time a training
for religion, precisely as the Old Testament is & preparation for the New.”
Still more strongly Jacobi, as quoted by Sack, Apologetik, p. 356, on the
words of Christ, that *‘as the serpent was lifted up, so must the Son of man
be lifted up” (vywbfvar §e7): *“History is also prophecy. The past un-
folds the future as a germ, and at certain J)oint.s, discernible by the eye of
the mind, the greater may be seen imaged in the smaller, the internal in
the external, the present or future in the past. Here there is nothing what-
ever arbitrary : throughont there is a divine must—connection and arrange-
ment, pregnant with mutual relations.” More recently, Hofmann, in his
Weissagung und Erﬁzllung, as noticed in ch. i., has run to an extreme this
view of Old Testament history, and in his desire to magnify the importance
of it has depreciated prophecy—but really to the disparagement of the pro-
phetical element in both departments.
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when we come to treat of the combination of type with
rophecy, which, on account of its importance, we reserve
¥or the subject of a separate chapter. Meanwhile, it will be
remembered how even Moses speaks before his death of “the
rophet which the Lord their God should raise up from among
is brethren like to himself ”*—one that should hold a sim-
ilar position and do a similar work, but each in its kind more
erfect and complete—else, why look out for another? In
Fike manner, David connects t{xe historical appearance of
Melchizedek with the future Head of God’s Church and
kingdom, when He announces Him as a priest after the
order of Melchizedek;* he foresaw that the relations of Mel-
chizedek's time should be again revived in this divine char
acter, and the same part fulfilled anew, but raised, as the
connection intimates, to a higher sphere, invested with a
heavenly greatness, and carrying a world-wide significance
and power. So again, we are told,* another Elias should
arise in the brighter future, to be succeeded by a more glo-
rious manifestation of the Lord, to do what had never been
done but in fragments before; namely, to provide for Him-
self a true spiritual priesthood, a regenerated people, and an
offering of righteousness. But the richest proofs are fur-
nished by the latter portion of Isaiah’s writings; for there
we find the prophet intermingling so closely together the
ﬁast and the future, that it is often difficult to teﬁ of which
e actually speaks. He passes from Israel to the Messiah,
and again from the Messiah to Israel, as if the one were but
a new, a higher and nobler development of what belonged
to the other. And the Church of the future is constantly
represented under the relations of the past, only freed from
the imperfections of former times, and rendered in every re-
spect more blessed and glorious.

Such are a few Sf)ecimens of the way in which the more
spiritual and divinely enlightened members of the Old Cove-
nant saw the future imaged in the past or present. They
discerned the essential oneness in truth and principle between
the two; but at the same time were conscious of such inherent
imperfections and defects adhering to the past, that they felt
it required a more perfect future to render it altogether worthy
of God, and fully adequate to the wants and necessities of His
people. And there is one entire book of the Old Testament
which owes in a manner its existence, as it now stands, to this
likeness in one respect, but diversity in another, between the

1Deut. xviii. 18. Ps. ox. 4
3Mal iii 1, iv. &,
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past and the future things in God’s administration. I refer to
the Book of Psalms. The pieces of which this book consists
are in their leading character devotional summaries, express-
ing the pious thoughts and feelings which the consideration
of God’s ways and the knowledge of His revelations were
fitted to raise in reflecting and spiritual bosoms. But the
singular thing is, that they are this for the New as well as
for the Old Testament worshipper. They are still incompar-
ably the most perfect expression of the religious sentiment,
amf the best directory to the soul in its meditations and com-
munings about divine things, which is anywhere to be found.
There 1s not a feature in tﬁe divine character, nor an aspect
of any moment in the life of faith, to which expression, more
or less distinct, is not there given. How could such a book
have come into existence, centuries before the Christian era,
but for the fact that the Old and the New dispensations—
however they may have differed in outward form, or in the
ostensible nature of the transactions belonging to them—
were founded on the same relations, and pervaded by the
same essential truths and principles? No otherwise could
the Book of Psalms have served as the great handbook of
devotion to the members of both covenants. 7There the dis-
ciples of Moses and Christ meet as on common ground—the
one still readily and gratefully using the fervent utterances
of faith and hope which the other had breathed forth ages
before. And though it was comparatively carnal institutions
under which the holy men lived and worshipped who indited
those divine songs; though it was transactions bearing di-
rectly only on their earthly and temporal condition which
formed the immediate ground and occasion of the sentiments
they uttered; yet, where in all Scripture can the believer,
who now * worships in spirit and in truth,” more readily find
for himself the words that shall fitly express his loftiest con-
ceptions of God, embody his most spiritual and enlarged views
of the divine government, or tell forth the feelings and desires
of his soul even in many of its most lively and elevated moods?

But with this manifold adaptation to the spiritual thoughts
and feelings of the Christian, there is still a perceptible differ-
ence between the Psalms of David and the writings of the
New Testament. With all that discovers itself in the Psalms
of a vivid apprehension of God, and of an habitual confidence
in His fb,it]ll)fhlness and love, one can not fail to mark the
indications of something like a trembling restraint and awe
upon the soul; it never rises into the filial cry of the Gospel,
A%ba, Father. There is a fitfulness also in its aspirations, as
of one dwelling in a dusky and changeful atmosphere. Con-
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tinually, indeed, do we see the Psalmist flying, in distress and
trouble, under the shelter of the Almith , and trusting in
His mercy for deliverance from the guilt of sin. Even in the
worst times he still prays and looks for redemption. But ke
redemption which dispels all fear, and satisfies the soul with
the highest good, he knew not, excepting as a bright day-star
glistening in the far-distant horizon. It was in his believ-
ing apprehensions a thing that should one day be realized by
the C%urch of God; and he could tell also somewhat of the
mighty and glorious personage destined in the divine counsels
to accomplish it—of His unparalleled struggles in the cause
of righteousness, and of His final triumphs, resulting in the
extension of His kingdom to the farthest bounds of the earth.
But no more—the veil still hangs; expectation still waits and
longs; and it is only for the believer of other times to say,
“Mine eyes have seen Thy salvation;” “I have a desire to
depart, and to be with Christ;” or again, “Behold, what man-
ner of love the Father hath bestowed upon us, that we should
be called the sons of God; and it doth not yet appear what
we shall be, but we know, that when He appears, we shall be
like Him, for we shall see Him as He is.”

Such is the agreement, and such also the difference, be-
tween the Old and the New. * Tere we see the promise and
prelude of the blessings of salvation; here, these blessings
themselves, far surpassing all the previous foreshadowings
of them. There, a fiducial resting in Jehovah; here, an
unspeakable fulness of spiritual and heavenly blessings from
the opened fountain of His mercy. There, a confidence that
the Lord would not abandon His people; here, the Lord
Himself assuming their nature, the God-man connecting Him-
self in organic union with humanity, and sending forth
streams of life through its members. There, in the back-
ground, night, only relieved by the stars of the word of

romise, and operations of grace in suitable accordance with
1t; here, in the background, day, still clouded, indeed, by
our human nature, which is not yet completely penetrated
by the Spirit, and is ever anew manifesting its sinfulness, but
vet such a day as gives assurance of the cloudless sunshine
of eternity, of which God Himself is the light.” !

We here conclude the direct proof of our argument for
the typical character of the religion and history of the Old
Testament; but it admits of confirmation from two distinet
though related lines of thought,—the one analogical, derived
from the existence of typical forms in physical nature, coupled

! Delitzsch, Biblisch-prophetische Theologie, p. 332.
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with the evidences of a progression in the divine mode of
realizing them; the other founded inferentially on what
might seem requisite to render the progression, apparent in
the spiritual economy, an effective growth towards “the dis-
pensation of the fulness of times.” With a few remarks on
each of these, we shall close this branch of our inquiry.

1. The subject of typical forms in nature has only of late
risen into prominence, and taken its place in scientific inves-
tigations. It had the misfortune to be first distinctly broached
by men who were more distinguished for their powers of fancy
and their bold spirit of speculation, than for patient and labo-
rious inquiry in any particular department of science; so that
their Ifleculiar ideas respecting a harmony of structure run-
ning through the organic kingdoms, and bearing relation to
a pattern-form or type, were for a time treated with contempt,
or met with decided opposition. But further research has
turned the scale in their favor: the ideas in question may
now be reckoned among the established conclusions of nat-
ural science; and so far from occasioning any just prejudice
to the interests of a rational deism (as was once supposed),
they have turned rather to its advantage. For, in addition
to the evidences of design in nature, which show a specific
direction toward a final cause (and which remain untouched),
there have been brought to light evidences, not previously
observed, of a striking unity of plan. The general principle
has been made good, that in organic structures, while there
i8 an infinite variety of parts, each with its specific functions
and adaptations, there is also a normal shape, which it more
or less approaches, both in its construction as a whole, and in
each of its organs. Thus, in plants which have leaves that
strike the eye, the leaf and plant are typically analogous: the
leaf is a typical plant or branch, and the tree or branch a
typical leaf, with certain divergencies or modifications nec-
essary to adapt them to their respective places. In the ani-
malrf;ingdom the structural harmony is not less perceptible,
and still more to our purpose. It has been found by a wide
and satisfactory induction, that the human is here the pattern-
form—the archetype of the vertebrate division of animated
being. In the structure of all other animal forms there are
observable striking resemblances to that of man, and resem-
blances of a kind that seem designed to assimilate the lower,
a8 near as circumstances would admit, to the higher. In all
vertebrate animals it is found that the vertebrate skeleton is
composed of a series of parts of essentially the same order,
only modified in a great variety of ways to suit the particular
functions it has to discharge in the different animal frameg
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to which it belongs. Thus, every segment, and almost every
bone, present in the human hand and arm, exist also in the
fin of the whale, though apparently not required for the move-
ment of this inflexible paggle, a.ndy the specific uses for which
it is designed ; apparently, therefore, retained for the sake of
symmetry, than from any necessity connected with the proper
function of the organ.! Most strikingly, however, does the
studied conformity to the human archetype appear in the
formation of the ﬂrain, which is the most peculiar and dis-
tinguishing part of the animal frame. “Nature,” says Hugh
Miller, “in constructing this curious organ in man, grst lays
down a grooved cord, as the carpenter lays down the keel of
his vessel; and on this narrow base the perfect brain, as month
after month passes by, is gradually built up, like the vessel
from the keef First it grows up into a brain closely resem-
bling that of a fish; a few additions more impart the perfect
appearance of the brain of a bird; it then develops into a
brain exceedingly like that of a mammiferous quadruped;
and finally, expanding atop, and spreading out its deeply
corrugated lobes, till they project widely over the base, it
assumes its unique character as a human brain. Radically
such at the first, it passes through all the inferior forms, from
that of the fish upwards, as if each man were in himself, not
the microcosm of the old fanciful philosopher, but something
greatly more wonderful—a compendium of all animated na-
ture, and of kin to every creature that lives. Hence the
remark, that man is the sum-total of all animals—*the ani-
mal equivalent,’ says Oken, ‘to the whole animal kingdom.””*

Thig, however, is not the whole. For, as geology has now
learned to read with sufficient accuracy the stony records of
the past, to be able to tell of successive creations of verte-
brate animals, from fish, the first and lowest, up to man, the
last and highest; so here also we have a kind of typical his-
tory—the less perfect animal productions of nature having
throughout those earlier geological periods borne a prospect-
ive reference to man, as the complete and ultimate form of
animal existence. In the language of theology, they were
the types, and he is the antitype, in the mundane system.
Or, as more fully explained by Professor Owen, “All the
parts and organs of man had been sketched out in anticipa-
tion, so to speak, in the inferior animals; and the recognition

1 It is right to say, only apparently retained, though not strictly required
for, as Dr. M‘Cosh has justly stated, there may still be uses and designs con-
nected with arrangements of the kind which science has not discovercd; and
the respect to symmetry may be but an incidental and subordinate, not the

primary or sole reason. See Typical Forms, p. 449.
* Footprints, p. 291

e
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of an ideal exemplar in the vertebrated animals proves that
the knowledge of such a being as man must have existed
before man appeared. For the divine mind which planned
the archetype, also foreknew all its modifications. El‘he ar-
chetypal idea was manifested in the flesh long prior to the
existence of those animal species that actually exemplify it.
To what natural laws or secondary causes the orderly suc-
cession and progression of such organic phenomena may have
been committed, we are as yet ignorant. But if, without
. derogation of the divine power, we may conceive the exist-
“ence of such ministers, and personify them by the term Na-
TURE, we learn from the past history of our globe, that she
has advanced with slow and stately steps, guided by the ar-
chetypal light amidst the wreck of Worlgs, from the first
embodiment of the vertebrate idea under its old ichthyic
vestment, until it became arrayed in the glorious garb of the
human form.”?

In this view of the matter, what a striking analogy does
the history of God’s operations in nature furnish to His plan
in providence, as ex}ﬁibited in the history of redemption!
Here, in like manner, there is found in the person and king-
dom of Christ a grand archetypal idea, towards which, for
successive ages, the divine plan was continually working.
Partial exhibitions of it appear from time to time in certain
remarkable personages, institutions, and events, which rise
Erominently into view as the course of providence proceeds,

ut all marred with obvious faults and imperfections in re-
spect to the great object contemplated; until at length the

1 It is curious to notice that considerably before the progress of physical
science had enabled its cultivators to draw this deduction from the lower to
the higher forms of organic being, the same line of thought had suggested
itself to the inventive mind of Coleridge from a thoughtful meditation of the
successive stages of creation as described in Genesis, viewed in the light of
progressive developments in the mental as well as material world. The pas-
sage a8 a whole is singularly characteristic of its distinguished author; but
the part we have properly to do with is the following: ‘¢ Let us carry our-
selves back in spirit to the mysterious week, the teeming work-days of the
Creator; as they rose in vision before the eye of the inspired historian of
‘‘the generations of the heavens and of the earth, in the day that the Lord
God made the earth and the heavens.” And who that hath watched their
ways with an understanding heart, could, as the vision evolving still ad-
vanced toward him, contemplate the filial and loyal Bee; the home-building,
wedded, and divorceless Swallow; and, above all, the manifoldly intelligent
Ant tribes, with their commonwealths and confederacies, their warriors and
miners, the husband-folk that fold in their tiny flocks on the honeyed leaf,
and the virgin sisters with the holy instincts of maternal love, detached and
in selfless purity—and not say to himself, Behold the shadow of approach-
ing humanity, the sun rising from behind, in the kindling morn of creation !
Thus all lower natures find their highest good in semblances and seekings of
that which is higher and better.”” — Aids fo Reflection, i. p. 85.
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idea, in its entire length and breadth, is seen embodied in
Him to whom all the prophets gave witness—the God-man,
Jore-ordained before the foundation of the world. “The Creator
—to adopt again the exposition of Mr. Miller—in the first
ages of His workings, appears to have been associated with
what He wrought simply as the producer or author of all
things. But even in those ages, as scene after scene, and
one dynasty of the inferior animals succeeded another, there
were strange typical indications, which pre-Adamite students
of prophecy among the spiritual existences of the universe
might possibly have aspired to read; sgmbolical indications,
to the effect that the Creator was in the future to be more
intimately connected with His material works than in the
past, through a glorious creature made in His own image
and likeness. And to this semblance and portraiture of the
Deity—the first Adam—all the merely natural symbols seem
to refer. But in the eternal decrees it had been forever deter-
mined that the union of the Creator with creation was not to
be a mere union by proxy or semblance. And no sooner had
the first Adam appeared and fallen, than a new school of
prophecy began, in which type and symbol were mingled
with what had now its first existence on earth—verbal enun-
ciations; and all pointed to the second Adam, ¢the Lord from
heaven.’” In Him, creation and the Creator meet in reality,
and not in semblance. On the very apex of the finished pyra-
mid of being sits the adorable Monarch of all:—as the son of
Mary, of David, of the first Adam—the created of God; as
God and the Son of man—the eternal Creator of the universe.
And these—the two Adams—form the main theme of all
prophecy, natural and revealed. And that type and symbol
should have been employed with reference not only to the
second, but—as held by men like Agassiz and Owen—to
the first Adam also, exemplifies, we are disposed to think,
the unity of the style of Deity, and serves to show that it
was He who created the worlds that dictated the Seriptures.”*

It is indeed a marvellous similitude, and one, it will be per-
ceived, which is not less fitted to stimulate the aspirations
of hope toward the future, than to strengthen faith in what
the Bible relates concerning the history of the past. For,
if the archetypal idea in animated nature has been wrought
at through long periods and successive ages of being tiﬁ it
found its proper realization in man; now that the nature of
man is linked in personal union with the Godhead for the
purpose of rectifying what is evil, and raising manhood to a

! Witness newspaper, 2d August, 185].
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higher than its original condition, who can tell to what a
height of perfection and glory it shall attain, when the work
of god “in the regeneration ” has fully accomplished its aim?
“We know not what we shall be, but we know that we shall
be like Him,” in whom the earthly and human have been
forever associated with, and assimilated to the spiritual and
divine. But the parallel between the method of God’s work-
ing in nature, and that pursued by Him in grace, especially
as presented in the above graphic extract, naturally raises
the question (to which reference has already been made,

. 40), whether or how far the creation, as constituted and
Eeaded in Adam, is to be regarded as typical of the incarna-
tion and kingdom of Christ? As the question is one that
can not be quite easily disposed of, while still it has a very
material bearing on our future investigations, we must re-
serve it for separate discussion.!

2. If now we turn from God’s plan in nature to His plan
in grace, and think of the conditions that were required to
meet in it, in order to render the progression here also exhib-
ited fitly conducive to its great end, we shall find a still fur-
ther confirmation of our argument for the place and charac-
ter of Scripture Typology. This plan, viewed with respect
to its progressive character, certainly presents something
strange and mysterious to our view, especially in the ex-
treme slowness of its progression; since it required the post-

onement of the work of redemption for so many ages, and
ﬁept the Church during these in a state of comparative igno-
rance in respect to the great objects of her faith and hope.
Yet what is 1t but an application to the moral history of the
world of the principle on which its physical development has
proceeded, and which, indeed, is constantly exhibited before
us in each man’s personal history, whose term of probation
upon earth is, in many cases half, in nearly all a third part
consumed, before the individual attains to a capacity for the
objects and employments of manhood? Constituted as we
Eersonally are, and as the world also is, progression of some

ind is indispensable to happiness and well-being; and the
majestic slowness that appears in the plan of God's adminis-
tration of the world, is but a reflection of the nature of its
Divine Author, with whom a thousand years are as one day.
Starting, then, with the assumption that the divine plan
behoved to be of a progressive character, the nature ot the
connection we have found to exist between its earlier and
later parts, discovers the perfect wisdom and foresight of

! See next chapter.
VOL. I.—6.
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God. The terminating point in the plan was what is called
emphatically “the mystery of godliness,”—God manifest in
the flesh for the redemption of a fallen world, and the estab-
lishment through Him of a kingdom of righteousness that
should not pass away. It was necessary that some intima-
tion of this ulterior design should be given from the first, that
the Church might know whither to %iirect her expectations.
Accordingly, the prophetic Word began to utter its predic-
tions with the very entrance of sin. The first promise was
given on the spot that witnessed the fall; and that a promise
which contained, within its brief but pregnant utterance, the
whole burden of redemption. As time rolled on, prophecy
continued to add to its communications, having still for its
rand scope and aim “the testimony of Jesus.” And at
ength so express had its tidings become, and so plentiful its
revelations, that when the purpose of the Father drew near
to its accomplishment, the remnant of sincere worshippers
were like men standing on their watch-towers, waiting and
looking for the long-expected consolation of Israel; nor was
there any thing of moment in the personal history or work
of the Son, of which it could not be written, It was so done,
that the Scriptures might be fulfilled.

It is plain, however, on a little consideration, that something
more was needed than the hopeful announcements of proph-
ecy. The Church required training as well as teaching, and
training of a very peculiar kind; for she had to be formed for
receiving things “ which men had not heard, nor had the ear

erceived, neither had the eye seen—the things which God
ad prepared for those that waited for him.”* “The new dis-
pensation was to be wholly made up of things strange and
wonderful; all that is seen and heard of it is contrary to car-
nal wisdom. The appearance of the Son of God in a humble
condition—the discgarge by Him in person of a Gospel min-
istry, with its attendant circumstances—His shame and suf-
ferings—His resurrection and ascension into heaven —the
nature of the kingdom instituted by Him, which is spiritual
—the blessings of His kingdom, which are also spiritual—the
instruments employed for advancing the kingdom, men de-
void of worldly learning, and destitute of outward authority
—the gift of the Holy Spirit, the calling of the Gentiles, the re-
jection of so many among the Jewish people;—these, among
other things, were indeed such as the carnal eye had never
scen, and the carnal ear had never heard; nor could they,
without express revelation, by any thought or natural inge-
nuity on the part of man, have been foreseen or understood.”*

1 Isa. Ixiv. 4. 2 Vitringa on Isa. Ixiv. 4.
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But lying thus so far beyond the ken of man’s natural aI()f)re-
hensions, and so different from what they were disposed of
themselves to expect, if all that was done I)t')eforeha,n respect-
ing them had consisted in the necessarily partial and obscure
intimations of prophecy, there could neither have been any
just anticipation of the things to be revealed, nor any suit-
able training for them; the change from the past to the fu-
ture must have come as an invasion, rather than as the result
of an ever-advancing development, and men could only have
been brought by a sort of violence to submit to it.

To provide against this, there was required, as a proper
accompaniment to the intimations of prophecy, the training of
preparatory dispensations, that the past history and established
experience of the Church might run, though on a lower level,
yet in the same direction with her future prospects. And
what her circumstances in this respect required, the wisdom
and foresight of God provided. He so skilfully modelled for
her the institutions of worship, and so wisely arranged the
dealings of His providence, that there was constantly pre-
sented to her view, in the outward and earthly things with
which she was conversant, the cardinal truths and principles
of the coming dispensation. In every thing she saw and
handled, there was something to attemper her spirit to a
measure of conformity with the realities of the Gospel; so
that if she could not be said to live directly under “the powers
of the world to come,” she yet shared their secondary influ-
ence, being placed amid the signs and shadows of the true,
and conducted through earthly transactions, that bore on
them the image of the heavenly.

It is to this preparatory training, as having now become
sufficiently Efotracted and complete, that we are to regard the
apostle as chiefly referring, when he speaks-of Christ having
appeared, ‘“when the fulness of the time was come.”* Chiefly,
though not by any means exclusively. For there is a mani-
fold wisdom in all God’s arrangements. In the moral as well
as in the physical world He is ever making numerous opera-
tions conspire to the production of one result, as each result
is again made to contribute to several important ends. It is,
therefore, a most legitimate object of inquiry, to search for all
the lines of congruity to be seen in the world’s condition, that
opportunely met at the time of Christ’s appearing, and to-
gether rendered it in an especial manner suited for the ful-

Iment of His ministry and the institution of His kingdorz.
But whatever light may be gathered from these external

1 Gal. iv. 4,
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researches, it should never be forgotten that God's own record
must furnish the main grounds for determining the special
fitress of the selected time, and the state of His Church the
paramount reason. In every thing that essentially affects
the interests of the Church, pre-eminently therefore in what
* concerns the manifestation of Christ, whicK is the centre point
of all that touches her interests, the state and condition of the
Church herself is ever the first thing contemplated by the
eye of God; the rest of the world holds but a secondary and
subordinate place. Hence, when we are told that Christ a

peared in the fulness of time, the fact of which we are mainly
assured is, that all was done which was properly required for
bringing the Church, whether as to her internal state or to
her relations to the world, into a measure of preparedness for
the time of His appearing. Not only had the period antici-
pated by prophecy arrive%, and believing exg;ectation, rising
on the wings of prophecy, reached its proper height, but also
the long series of preliminary arrangements and dealings
was now complete, which were designed to make the Church
familiar with the fundamental truths and principles of Mes-
siah’s kingdom, and prepare her for the introduction of this
kilngdom with its divine realities and prospects of coming

ory.

R'is true that we search in vain for the general and wide-
spread success which we might naturally expect to have
attended the plan of God, an§ to have made conspicuously
manifest its infinite wisdom. With the exception of a com-
paratively small number, the professing Church was found so
completely unprepared for the doctrine of Christ’s kingdom,
a8 to reject it with disdain, and oppose it with unrelenting
violence. But this neither proves the absence of the design,
nor the unfitness of the means for carrying it into effect. It
only proves how insufficient the best means are of themselves
to enlighten and sanctify the human soul, when its thoughts
and imaginations have become fixed in a wrong direction—
proves how the heart may remain essentially corrupt, even
after undergoing the most perfect course of instruction, and
may still prefer the worse to the better part. But while we
can not overlook the fatal ignorance and perversity that per-
vaded the mass of the Jewish people, we are not to forget
that there still was among them a pious remnant, “the election
according to grace,” who, as the Church in the world, so they
in the Church ever occupy the foremost place in the mind
and purposes of God. In the bosom of the Jewish Cl.urch,
ag is justly remarked by Thiersch, “there lay a domestic life
80 pure, noble, and tender, that it couald yield such a person
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as the holy Virgin,” and could furnish an atmosphere in
which the Son of God might grow up sinless from childhood
to manhood. There were Simeon and Anna, Zacharias and
Elisabeth, Mary and Joseph, the company of apostles, the
converts, no small number after all, who flocked to the stand-
ard of Jesus, as soon as the truths of His salvation came
to be fully known and understood, and the believing Jews
and proselytes scattered abroad, who, in aulmost every city,
were ready to form the nucleus of a Christian Church, and
greatly facilitated its extension in the world. Did not the
course of God's preparatory dispensations reach its end in
regard to these? Does not even the style of argument and
address used by the apostles imply that it did? How much
do both their language and their ideas savor of the sanc-
tuary! How constantly do they throw themselves back for
illustration and support, not only on the prophecies, but also
on the sacred annals and institutions of the Old Testament !
They spake and reasoned on the assumption, that the revela-
tions o?the Gospel were but a new and higher exhibition of
the principles which appeared alike in the events of their
past history and the services of their religious Worshié). By
means of these an appropriate language was already fur-
nished to their hand, through which they could discourse
aright of spiritual and divine things. But more than that,
as they had no new language to invent, so they had no new
ideas to discover, or unheard-of principles to promulgate.
The scheme of truth which they were called to expound and

ropagate, had its foundations already laid in the whole

istory and constitution of the Jewish commonwealth. In
laboring to establish it, they felt that they were treading in
the footsteps, and, on a higher vantage-ground, maintaining
the faith of their illustrious fathers. In short, they appear
as the heralds and advocates of a cause which, in its essential
principles, had its representation in all history, and gathered
as into one glorious orb of truth the scattered rays of light
and consolation which had been emanating from the ways
of God since the world began. Thus wisely were the differ-
ent parts of the divine plan adjusted to each other; and, for
the accomplishment of what was required, the training by
means of types could no more have been dispensed with,
than the gﬁ)npse-like visions and hopeful intimations of
prophecy.



CHAPTER FOURTH.

THE PROPER NATURE AND PROVINCE OF TYPOLOGY——IIL GOD’S WORK IN
CREATION, HOW RELATED TO THE INCARNATION AND KINGDOM OF
CHRIST.

Tre analogy presented near the close of the preceding
chapter—in an extract from Hugh Miller’—between pre-
Adamite formations in the animal kingdom, rising succes-
sively above each other, and those subsequent arrangements
in the religious sphere which were intended to herald and
prepare for the personal appearance of the Lord Jesus Christ,
1s stated with becoming caution and reserve. It keeps strictly
within the limits of revelation, and assumes the existence of
nothing in the work of creation itself, with respect to typical
forms or otherwise, such as could, even to the most profound
intelligences of the universe, have suggested the idea of a
further and more complete manifestation of God in connec-
tion with humanity. The commencement of the new school
of prophecy, allying itself to type and symbol of another kind
than had yet appeared, is dated from the era of Adam’s fall,
as that which at once furnished the occasion and opened the
way for their employment; while still, in the mind of Deity
itself, or “in the eternal decrees,” as it is expressed in the
extract, it had been forever determined that there should yet
be a closer union between the Creator and creation than was
accomplished in Adam. In other words, God had from eter-
nity purposed the Incarnation; though the events in provi
dence—which were to exhibit its need, and give rise to the
prophetic announcements and foreshadowing symbols which
should in due time point the eye of hope toward it—came in
subsequently to creation, and by reason of sin; so that the
Incarnation was predestined, because the fall was foreseen.

The same caution, however, has not been always observed
—not even in ancient, and still less in recent, times. The
spirit of Christian speculation, in proportion as the circum-

1 See p. 80.
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stances of particular times have called it into play, has striven
to connect in some more distinct and formal manner God’s
work in Creation with a higher destiny for man in the future;
but the modes of doing so have characteristically differed.
Among the patristic writers the tendency of this speculation
was to find in the original constitution of things pre-intima-
tions or pledges of a higher and more ethereal condition to
be reached by Adam and his posterity, as the reward of obe-
dience to the will of God, and perseverance in holiness. The
sense of various passages upon the subject gathered out of
their writings has been thus expressed: “That paradise was
to Adam a type of heaven; and that the never-ending life of
happiness promised to our first parents, if they had continued
obegient, and grown up to perfection under that economy
wherein they were placed, should not have continued in the
earthly paradise, but only have commenced there, and been
perpetuated in a higher state.”* It is impossible to say that
such should not have been the case; for what in the event
supposed might have been the ultimate intentions of God re-
s;iecting the destinies of mankind, since revelation is entirely
silent upon the subject, can be matter only of uncertain con-
Jecture, or, at the very most, of probable inference. It is
quite conceivable that some other region might have been
prepared for their reception, where, free from any formal test
of obedience, free even from the conditions of flesh and blood,
and “made like unto the angels,” they should have reaped
the fruits of immortality. But it is equally conceivable that
this earth itself, which “the Lord hath given to the children
of men,” might have become every way suited to the occa-
sion; that as, on the hypothesis in question, it should have
escaped the blighting inli)iuence of sin, so other and happier
changes might have passed over it, and the condition of its
inhabitants, not only than they have actually undergone, but
than any we can distinctly apprehend; until by successive
developments of latent energies, as well of a natural as of a
moral kind, the highest attainable good for creation might
have been reached. For any thing we can tell, there may

! This proposition, with the authorities that support it, may be found in
the discourses of Bishop Bull, Works, vol. ii. p. 67. His proofs from the
earlier Fathers—Justin Martyr, Tatian, Irensus—are somewhat inadequate.
The first explicit testimony is from Theophilus of Antioch, who spe of
Adam being ¢“at length canonized or consecrated and ascending to heaven,”
if he had gone on to perfection. The testimony becomes more full, as the
speculative tendency of the Greek philosophy gains strength in the Church.
And in the Liturgy of Clemens, Apost. Const. viil. 12, it is said that ¢ if Adam
had ke¥t the commandments, he would have received immortality as the re-
ward of his obedience,” meaning thereby, eternal life in a higher sphere.
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have been powers and susceptibilities inherent in the original
constitution of things, which, under the benign and fosterin
care of its Creator, were capable of being conducted throug
such an indefinite course of progressive elevation.

But every thing of this sort belongs to speculation, not to
theology; it lies outside the record which contains the reve-
lation of God’s mind and will to man; and to designate para-
dise simply, and in its relation to our first parents, a type of
heaven, 18 even more than to speak without warrant of Script-
ure,—it is to regard paradise and man’s relation to it in
another light than Scripture has actunally presented them.
For there the original frame and constitution of things ai)-
pears as in due accordance with the divine ideal—relatively

erfect; and not a hint is dropped, or, so far as we know, an
indication of any kind given, t%at could beget in man’s bosom
the expectation or desire of another state of being and enjoy-
ment than that which he actually possessed—none, till the
entrance of sin had created new wants in his condition, and
opened a new channel for the display of God’s perfections in
regard to him. It was the influence of the ancient philoso-
phy, which associated with matter in every form the ele-
ments of evil, or at least of imperfection, that so readily dis-
posed the Fathers of the Christian Church to see in what was
at first given to Adam only the image of some higher and
better inheritance destined for him elsewhere. They did
not consider what refinements matter itself might possibly
undergo, in order to its adaptation to the most exalted state
of being. But the same influence naturally kept them from
connecting with this prospective elevation to a higher sphere
the necessary or probable incarnation of the \éord; since
rather by detaching the human more from the environments
of matter, than by bringing the divine into closer contact
with it, did the prospect of a higher and more perfect con-
dition for man seem possible to their apprehensions. Hence,
also, in what may be fitly called the great symbol of the
sarly Church’s faith respecting the incarnation—the Nicene
Creed—the Fathers merely say that ¢ for us men, and for the
sake of our salvation, the Word was made flesh.”?

In recent times the speculative tendency, especially among
the German divines, has shown a disposition to take the other

! The divines of the Reformation very commonly concurred, to a certain
extent, in the view of the Fathers, and hence the position is defended by
Turretine, that Adam had the promise of being carried to heaven and en-
0ying eternal life there as the reward of his obedience (Loc. Oct. Queest. vi.).
But he admits that Scripture makes no distinct mention of this, and that it
is only matter of inference. The grounds of inference are in this case, how-
evor, rather far to seek.



CREALION HOW RELATED TO CHRISTIANITY. 89

direction, namely, to make the incarnation of itself, and apart
altogether from the fall of man, the necessary and, from the
first, the contemplated medium of man’s elevation to the final
state of pertection and blessedness destined for him. Some
of the scholastic theologians had already signalized them-
selves by the advocacy of this opinion—in particular, Rup-
Erecht of Deutz, Alexander of Hales, Aquinas, Duns Scotus;

ut it was so strongly discountenanced by Calvin and the
leading divines of the Reformation, who denounced the idea
gpropounded afresh by Osiander) of an incarnation without a
all as rash and groundless,’ that it sunk into general oblivion,
till the turn given to speculative thought, by the revival of
the pantheistic theology, served, among other results, to brin
it again into favor. This philosophy, while resisted by al
believing theologians in its strivings to represent the created
universe as but the self-evolution and the varied form of Deity,
has still left its impress on the views of many of them as to
the nature of the connection between Creator and creature—
as if an actual commingling between the two, were in a sense,
mutually essential; since a personal indwelling of Godhead
in the form of humanity is conceived necessary to complete
the manifestation of Godhead begun in Adam, and only by
such a personal indwelling could the work of- creation attain
its end, either in regard to the true ideal of-humanity, on the
one side, or to the revealed character of God and the religion
identified with it, on the other. Adam, therefore, in his
formation after the divine image, was the type of the God-
man, or the God-man was the true archetype and only proper
realization of the idea exhibited in Adam; the fall, with its
attendant consequences, only determined the mode of Christ’s
appearance among men, but by no means originated the ne-
cessity of His appearing.

The representatives of this transcendental school of Typol-
ogy, a8 it may not inaptly be called—which undoubtedly
includes some of the most learned theologians of the present
day—differ to some extent in their mode of setting forth and
vindicating the view they hold in common, according to the
particular aspect of it which more especially strikes them as
important. To give only a few specimens—Martensen pre-
sents the incarnation in its relation to the nature of God: the
true idea of God is that of the absolute personality; and as
the union of Christ with God is a personal union, the indi-
vidual with whom God historically entered into an absolute
union, must be free from every thing individually subjec-

41' B§e§’7 for example, Calvin's Inst. lib. ii. 12, 5. Msstricht, Theol. lib. v.
. 3
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tive—he must reveal nothing save the absolute personality.
Christ is not to be subsumed under the idea of humanity, but,
inversely, humanity must be subsumed under Him, since it
was He in whom and for whom all things were created (Col.
i.15). Heisat once the centre of humanity and the revealed
centre of Deity—the point at which God and God’s kingdom
are personally united, and who reveals in fulness what the
kingdom of God reveals in distinct and manifold forms. The
second Adam is both the redeeming and the world-complet-
ing principle; the incarnate Logos, and as such the head not
merely of the human race, but of all creation, which was made
by Him, and for Him, and is again to be recapitulated in Him.!
Lange makes his starting-point the final issues of the incarna-
tion, and from these argues its primary and essential place in
the scheme of the divine manifestations. The post-temporal,
eternal glory of the humanity of Christ points back to its
eternal, ideal existence in God. The eternal Son of God can
not, in the course of His temporal existence, have saddled
Himself (bebaftet sich) forever with something accidental;
or have assumed a form which, as purely historical, does not
correspond to His eternal essence. We must therefore dis-
tinguish between incarnation and assumption of the form of
a servant (so as, he means, to place the latter alone in a rela-
tion of dependence to the fall of man); must also learn to
understand the eternal beginnings of Christ’s humanity, in
order to perceive how intimate a connection it has with the
past—with the work of creation, with primeval times, and
the history of the Old Testament. The whole that appeared
in these of good is to be regarded as so many vital evolutions
of the divine life that is in Christ; but in Him alone is the
idea of it fully realized.* Both of the writers just referred to,
also Liebner, Rothe, and, greater than them all, Dorner, lay
special stress on the argument derived from the headship of
humanity indissolubly linked to Christ. Humanity, accord-
ing to Dorner, as it appears before God—redeemed humanity
—is not merely a mass or heap of unconnected individuals,
but an organism, forming, with the world of higher spirits
and nature, which is to be glorified for and through it, a
complete and {)erfect organic unity. Even the natural world
is an unity, solely because there is indissolubly united with
it a };rmc:lple which stands above it and comprises it within
itself —namely, the Divine Logos, by whom the world was
formed and 18 sustained, who 1s the vehicle and the repre-

1 Dogmatik, § 130, 131,
¢ Bee the outline of his views in Dorner on the Person of Christ, note 23,
vol. ii., pt. ii. of the original, note 34 of the Eng. Trans.
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sentative of its eternal idea. But in a higher sense the world
of humanity and spirits is an unity, because through the God-
man who stands over it, and by His personal self-communica-
tion of Godhead-fulness pervades it, its creaturely suscepti-
bility to God is filled; it now enters into the circle of the
divine life, and stands in living harmony with the centre
of all good. But a matter so essential to the proper idea of
humanity can not belong to the sphere of contingency, it
must be viewed as inseparably connected with the purpose
of God in creation. And there is another thought, which
Dorner conceives establishes beyond doubt the belief, that
the incarnation had not its sole ground in sin, but had a
deeper, an eternal, and abiding necessity in the wise and free
love of God,—namely, that Christianity 1s the perfect religion,
the religion absolutely, the eternal Gospel; and that for this
religion Christ is the centre, without which it can not be so
much as conceived. Whoso, says he, maintains that Adam
might have become perfect even without Christ, inasmuch as
no one can deem it possible to conceive of perfection with-
out the perfect religion, maintains, either consciously or un-
consciously, two absolute religions, one without, and one
with Christ—which is a bare contradiction. No Christian,
he thinks, will deny that it makes an essential difference,
whether Christ, or only God in general, is the central point
of a religion. At the same time, with Christian candor he
admits, that the necessity of the truth he advocates will not
so readily commend itself to theologians, who are wont to

roceed in an experimental and anthropological manner (that
18, who look at the matter as it has been evolved in the
history and experience of mankind), as it must, and actually
does, to those who recognize both the possibility and the
necessity of a Christian speculation, that takes the concep-
tion of god for its starting-point.!

While this mode of contemplating the incarnation of
Christ and of connecting it with the idea of creation, has
in its recent development had its origin in the philesophy,
and its formal exhibition in the theology, of Germany, it is
no longer confined to that country; and both the view itself,
and its application to the Typology of Scripture, have already
found a place in our own theological literature. Archbishop
Trench, 1n his Sermons preached before the University of Cam-
bridge, although he advances nothing strictly new upon the
subject, yet speaks not less decidedly respecting the necessity
of the incarnation, apart altogether from the fall, to enable

! Person of Christ, vol. ii. pt. ii. p. 1241. Eng. Trans., Div. ii. vol. iii
P. 323 sq. ;
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the race of Adam “to attain the end of its creation, the place
among the families of God, for which from the first it was
designed.” Special stress is laid by him, as by Lange, on the
issues of the incarnation, as reflecting light on its original
intention: “The taking on Himself of our flesh by the Eternal
Word was no makeshift to meet a mighty, yet still a partic-
ular, emergent need; a need which, concedin%1 the liberty of
man’s will, and that it was possible for him to have continued
in his first state of obedience, might never have occurred. It
was not a mere result and reparation of the fall, —such an act
w3, except for that, would never have been; but lay bedded at
a far deeper depth in the counsels of God for the glory of His
Son, and the exaltation of that race formed in His image and
His likeness. For, against those who regard the incarnation
as an arbitrary, or as merely an historic event, and not an
ideal one as well, we may well urge this weighty considera-
tion, that the Son of God did not, in and after His ascension,
strip off this human nature again; He did not regard His hu-
manity as a robe, to be worn for a while and then laid aside;
the convenient form of His manifestation, so long as He was
conversing with men on earth, but the fitness of which had
with that manifestation passed away. So far from this, we
know, on the contrary, that He assumed our nature forever,
married it to Himself, glorified it with His own glory, carried
it as the form of His eternal subsistence into the world of
angels, before the presence of His Father. Had there been
any thing accidental here, bad the assumption of our nature
been an afterthought (I speak as a man), this marriage of the
Son of God with that nature could scarcely be conceived.
He could hardly have so taken it, unless it had possessed an
ideal as well as an historic fitness; unless pre-established har-
monies had existed, such harmonies as only a divine intention
could have brought about between the one and the other.”
The application of this view to Typology is apparent from
the very statement of it; but it has mo been formally made,
and so as to combine the results obtained from the geological
territory with those of a more strictly theological nature.
Thus, the late Mr. Macdonald® speaks of *the scheme of na-
ture, read from the memorials of creation inscribed on the
earth’s crust, or recorded in the opening pages of Genesis, as
rogressive, and from its very outset, prophetic ”; and a little
further on he says, “ There is no reason whatever for confin-
ing the tygical to the events and institutions subsequent to
the fall. The cause of this arbitrary limitation lies in regard-

1 Introd. to the Pent. vol. ii. p. 451
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ing as typical only what strictly prefigured redemption, in-
stead of connecting it with God’s manifestation of Himself
and His purposes in all His acts and administrations, which,
however varied, had from the very first one specific and ex-
pressed object in view—His own glory through man, at first
created in the divine image, and since the fall to be trans-
formed into it; inasmuch as that moral disorder rendered
such a change necessary. The whole of the divine acts and
arrangements from the beginning formed part of one system;
for, as antecedent creations reached their end in man, so man
himself, in his original constitution, prefigured a new and
higher relation of the race than the incipient place reached in
creation” (p. 457). The fall is consequently to be understood,
and is expressly represented, merely as a kind of interruption
or break 1 the march of providence toward its aim, in nature
akin to such events as the death of' Abel and the flood in after
times; while the divine plan not the less proceeded on its
course, only with special adaptations to the altered state of
things.

L. Tt is this more special bearing of the subject, its relation
to a well-grounded and truly Scriptural Typology, with which
we have here chiefly to do; and to this, accordingly, we shall
in the first instance address ourselves. In doing so, we nei-
ther directly question nor defend the truth of the view under
consideration: we leave its title to a place in the deductions
of a scientific theology for the present in abeyance, and merely
regard it in the light in Whjcﬁ it is put by its most learned
and thoughtful advocates, as a matter of inference from some
of the later testimonies of Scripture concerning the purposes
of God; and this, too, only as informed and guidgd y a
sgirit of Christian speculation, having for its starting-point
the conception of God.

Now the matter standing thus, it would, as appears to us,
be extremely unwise to lay such a view at the foundation of
a typological system, or even to give it in such a system a
distinctly recognized place. For this were plainly to bring a
certain measure of uncertainty into the very structure of ﬁm
system—founding upon a few incidental hints and speculative
considerations concerning the final purposes of Godl,) in which
it were vain to expect a general concurrence among theolo-
gians, rather than upon t%e broad stream and current of His
revelations. It were also, as previously noticed (p. 37), to
make our Typology, in a very important respect, return to
the fundamental error of the Cocceian school; that is, would
‘nevitably lead to the too predominant contemplation of every
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thing in the earlier dispensations of God as from the divire
point of view, and with respect to the great archetypal idea
in Christ, as from the beginning foreseen and set up in pros-
pect. This tendency, indeed, has already in a remarkable
manner discovered 1itself among the divines who bring into
the foreground of God’s manifestations of Himself the idea of
the God-man. Lange, for instance, has given representations
of the “divine human life” in the patriarchs and worthies of
ancient times, which seem to leave no very distinctive differ-
ence between the action of divinity in them and in the person
of Jesus. Nigelsbach (in his work Der Gottmensch) even
represents our first parent as Elohim-Adam (God-man), on
the ground of his spiritual essence being of a divine nature;
andioth in Adam after the fall, and the better class who suc-
ceeded, there was what he calls an artificial realization of
the idea of the God-manhood attempted, and in part accom-
plished. Hence, not without reason has Dorner delivered a
caution to those who coincide with him in his view respect-
ing the incarnation, to beware of darkening the preparation
for Christ by throwing into their delineation of early times
too much of Christ Himself, or of becoming so absorbed in
the typical as to overlook the historical life and struggles of
the people of the Old Covenant.! The caution, we are per-
suadgd, will be of little avail so long as the idea of the incar-
nation is placed in immediate relationship to God’s work in
creation; for in that case it must ever seem natural to make
that idea shine forth in all the more peculiar instruments and
operations of God, and generally to assimilate humanity in
its better phases too closely to the altogether singular and
mysterious person of Immanuel. A kind of God-manhood
will be found in humanity as such; and the real God-man-
hood will almost inevitably melt away into the shadowy form
of a Sabellian manifestation.

Even if this serious error could be avoided, another and
slighter form of the same erroneous tendency would be sure
to prevail,—if the incarnation, as the archetypal idea of crea-
tion, were formally introduced, and made the guiding-star of
our Typology. It would inevitably lead us, in our endeavors
to read out the meaning of God's working in creation and
providence, to put a certain strain upon the things which
appear, in order to bring out what is conceived to have been
the ultimate design in them; we would be inclined to view
them rather as an artificial representation of what God pre-
destined and foresaw, than a natural and needed exhibition

! Vol. ii. pt. ii. No. 23, or Eng. Trans. No. 34
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of things to be believed or hoped for by partially enlightened
but God-fearing men. The divine here must not be viewed
as moving in a kind of lofty isolation of its own; it should
rather be contemplated as letting itself down into the human,
We should feel that we have to do, not simply with Heaven’s
plan as it exists in the mind and is grasped by the all-com-
prehending eye of God, but with this plan as gradually evolv-
ing itself'in the s[t)lhere of human responsibility, and developed
step by step, in the manner most fitly adapted to carry for-
~ward the corporate growth of the Church toward its destined
completeness.

It is the proper aim and business of Typology to trace the
progress of this development, and to show how, amid many
outward diversities of form and ever-varying measures of
light, there were great principles steadily at work, and in
their operations forecasting, with growing clearness and cer-
tainty, the appearance and kingdom of the Lord Jesus Christ.
To such a method also Typology must owe much of the in-
terest with which it may be akﬁe to invest its proper line of
inquiry, and its success in throwing light on tﬁe history and
mutual interconnection of the divine dispensations. But it
were to depart from this safe and profitable course, if we
should attempt to bring all that, by dint of inference and
speculation in the strictly divine sphere of things, we might

d it possible to connect with the earlier acts and opera-
tions of God. These should rather be brought out in the
aspect and relation they bore to those whom they immedi-
ately respected, in order that, from the effect they were de-
signed and fitted to produce in the spiritual instruction and
training of men who had to serve God in their respective
generations, the place and purpose may be learned which
Sroperly belonged to them in l'—c%e general scheme of a pro-
gressive revelation.

The statement of Mr. Macdonald may be referred to in
proof of what is likely to happen from the neglect of such
considerations, and from attempting to carry the matter
higher. The scheme of Gud, he says, as well that which
commenced with Adam as the preceding one which culmi-
nated in him, was “{rom the outset prophetic”; and again:
“The whole of the divine acts and arrangements from the
beginning formed parts of one system; for, as antecedent
creations reached their end in man, so man himself, in his
original constitution, prefigured a new and higher relation
uf the race to the Creator, than the incipient place reached
in creation.” Now, taking the terms here used in their ordi-
nary sense, we must understand by this statement that the
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work of creation in Adam carried in its very constitution
the signs and indications of better things to come for man;
for, to speak of it as being prophetic, or having a prefigura-
tion of a higher relation to the Creator than then actually
existed, imports more than that such a destiny was in the
purpose and decrees of the Almighty (which no one will dis-
pute); it denotes, that the creation itself was of such a kind
as to proclaim its own relative imperfection, and at the same
time, by means of certain higher elements interwoven with
it, to give promise of a state in which such imperfection
should be done away. The question, then, is, How did it do
80, or for whom? The Lord Himself, at the close of creation,
pronounced it all very good; and the charge given to Adam
and his partner spake only of a continuance of that good as
the end they were to aim at, and of the loss of it as the evil
they were to shun. What ground is there for supposing that
more was either meant on God’s part, or perceived on man’s ?
Adam, indeed, was made, and doubtless knew that he was
made, in the image of God; as such he was set over God’s
works, and appointed in God’s name, to exercise the rights
of a terrestria}) lordship; but how should he have imagined
from this, that it was in the purposes of Heaven to enter into
a closer relationship with humanity, and that he, as the im-
age of God, was but the figure of one who should be actually
God and man united? Supposing him, however, to have
been ignorant of this, might it not in fact have existed, as in
subsequent times there were prefigurations of Gospel reali-
ties, which were but imperfectly, sometimes perhaps not at
all, understood in that character by those who had directl

to do with them? But the cases are by no means parallef.’
For, in regard to those later prefigurations, the promise had
already entered of a restored and perfected condition; and
believing men were not only warranted, but in a sense bound,
to search into them for signs and indications of the better
future. If they failed to perceive them, it was because of
their feebleness of faith or defect of spiritual discernment.
In the primeval constitution of things it was quite otherwise:
man was altogether upright, and creation apparently in all
respects as it should be; ﬁle Creator Himself rested with sat-
isfaction in the works of His hand, and by the special conse-
cration of the seventh day invited His earthly representative
to do the same. How, in such a case, should the thought of
imperfection and deficiency have arisen, or any prospect for
the future seemed natural, save such as might associate itself
with the progressive development and expansion of that which
already existed? Beyond this, whatever there might be in
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the purpose and decrees of God, it is hard to conceive how
room could yet have been found for any thing further enter-
ing into the conceptions and hopes of man.

Unquestionably there was much beyond in the divine mind
and purpose. “Known unto God are all His works from the
beginning of the world.” With infallible certainty He fore-
saw from the outset the issues of that constitution of things
which was set up in Adam; foresaw also, and predetermined,
the introduction of that covenant of grace by which other and
happier issues for humanity were to be secured. On this ac-
count it is said of Christ, as the destined Mediator of that
covenant, that He was “fore-ordained before the foundation
of the world”; and of those who were ultimately to share in
the fruits of His mediation, that they also were chosen in
Him before the world was made.! But it is one thing to
assign a place to such ulterior thoughts and purposes in the
eternal counsels of the Godhead, and another thing to regard
them as entering into the objective revelation He gave of
His mind and will at the creation of the world, so as to bring
them within the ken of His intelligent creatures. In doing
the one, we have both the warrant of Scripture and the reason
of things to guide us; while the other would involve the
introduction, out of due time, of those secret things which as
yet belonged only to the Lord.

Accorging to what may be called the palpable and pre-
vailing testimony of Scripture on the subject, the work of God
in creation is to be regarded as the adequate reflection of His
own infinite wisdom and goodness, adapted in all respects to
the special purposes for which it was designed. But the sin
of man through the cunning of the tempter presently broke
in to mar the good; and, following thereupon, the predestined
plan of gracegbegan to give intimation of its purpose, and to
open for itself a path whereby the lost good should be won
back, and the destroyer be himself destroyed. This plan
starts on its course with the avowed aim of rectifying the evil
which originated in man’s defection; and it not less avowedly
reaches its end when the restitution, or bringing back again,
of all things is accomplished.? It carries throughout the
aspect of a remedial scheme, a restoration of that which had
come forth in the freshness and beauty of life from the hand
of God. A rise, no doubt, accompanies the process; and the
work of God at its consummation shall assuredly be found on
a much higher level than at the beginning, as it shall also
present a much fuller and grander exhibition of the divine
character and perfections. But still, in the scriptural form of

'1 Pet. i. 20; EplL. i. 4. * Acts iii. 21.
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representation, the original work continues to occupy the
position of the proper ideal: all things return, in a manner,
whence they came; and a new heavens and a new earth, with
paradise restored and perennial springs of life and blessing,:
a%pear in prospect as the glorious completion to which the
whole scheme 18 gradually tending. Since thus the things
of creation are exhibited in a relation to those of redemption
so markedly different from that possessed by the prelimimary
to the final processes of redemption itself, it were surely to
introduce an unjustifiable departure from the method of
Scripture, and also to confound things that materially differ,
were we, in a typological respect, to throw all into one and
the same category. Creation can not possibly be the norm or
attern of redemption, after the same manner that an imper-
ect or provisional execution of God’s work in grace is to that
work in its fully developed and ripened form. Yet, for the
very reason that redemption assumes the aspect of a restora-
tion, not the introduction of something absolutely new, crea-
tion assuredly 7s a norm or pattern, to which the divine
agency in redemption assimilates its operations and results:
the one bases itself upon the other, and does not aim at sup-
planting, but only at rectifying, reconstructing, and perfect-
ing it. Twin-ideals they may be called, and as such they
can not but present many points of agreement, bespeakin
the unity of one contriving and all-directing mind, which 1t
may well become us on proper occasions to mark. But each
after its own manner; and for the province of Typology
proper, we can not but deem it on every account wise, ex-
pedient, and fitting that it should confine itself to what
pertains to God’s work in grace, and should move simply
in the sphere of “the regeneration.”

I1. Passing now to the more general aspect of the view in
question respecting the incarnation and kingdom of Christ,
or its title to rank among the deductions of theological in-
quiry, it would be out of place here to go into a lengthened
examination of it; and the indication of a few leading points
is all that we shall actually attempt. The direction already
taken on the typological bearing of the subject, is that also
which I feel constrained to take regarding its general aspect.
For, though it scarcely professes to be more than a specula-
tion, and one purposely intended to exalt the doctrine of the
Incarnation, yet the tendency of it, I am persuaded, can not
be unattended with danger, as it seems 1n various respects
opposed to the form of sound doctrine delivered to us in

cripture. '
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