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CORRECTIONS
VOLUME I1.

second paragraph, last line but one, “Volume IV”
should be “Volume IIL.”

third paragraph from the top. For “some ten
from Clarksburg, and about an equal distance from
Lost Creek Station”, read “some five miles from
Clarksburg, and about six miles from Lost Creek
Station.”

line five from the bottom of the page. After
“New York City” insert “At their anual meeting
at Commencement in June, 1908, the Trustees of
Alfred University voted to confer upon him the
degree of Doctor of Divinity.” In the next line
after “Berlin, Wisconsin,” insert “Rockville,
Rhode Island, four years;”.

second paragraph from bottom. For “Freidsam
Gottrecht,” read “Friedsam Gottrecht.”

under heading The Sisterhood, last paragraph.
For “Maria Hocker,” read “Maria Eicher,” and
omit the last three lines of this paragraph.

sixth line from bottom. For ‘“store house,” read
“stone house.”

The portrait here shown is that of Rev. Peter
Miller.

under heading Fahnestock’s Exposition, third line.
For “William H. Fahnestock,” read “William M.
Fahnestock.” ,

The Outlook here cited is the Sabbath Outlook,
published at Alfred, New York.

last line but one. For “Nathniel Britton”, read
“Nathaniel Britton.”

biographical sketch of Christian Theophilus Lucky,
third line. For “he embraced the Sabbath,” read
“he associated himself with Sabbath-keeping
Christians.”



GENERAL OBSERVATION

The several historical papers contributed to this work are
supposed to end with August, 1902, but inasmuch as several of
them were written subsequent to the date, it sometimes hap-
pens that later history is included. Generally this fact is men-
tioned whenever this has been done, but not always, as, for
example, the List of Living Seventh Day Baptist Ministers
on page 1322, was made in June, 1908, and is supposed to in-
clude all Seventh Day Baptist Ministers living at that time.
There are other similar instances.
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THE EASTERN ASSOCIATION.
William L. Burdick.

The Seventh-day Baptist Eastern Association includes
the churches in New England, New Jersey, the eastern part of
New York, eastern part of Pennsylvania, and the south At-
lantic states, or to put it in one phrase, the eastern part of
the United States, the eastern boundary of Steuben County,
N. Y., being the western limit agreed upon when the Associa-
tion was organized. The history of Seventh-day Baptists in
this territory covers a period of two hundred forty years and
for nearly one hundred fifty years all Seventh-day Baptist
churches in America were within what are now the bounds of
the Eastern Association.

It has been the writer’s purpose to make this sketch a
complete madnual of all Seventh-day Baptist churches that
have been organized in this territory, to trace in brief out-
line the causes which led to their founding and decline (when
they have declined), and to indicate the part they have acted
in the development of our material resources and free insti-
tutions.

One cannot help regretting that this article must be only
a brief outline, and the material which should fill three or four
volumes must be crowded into a few brief paragraphs.

All human efforts are imperfect, and though the writer has
taken great pains to have every statement correct, yet, in all
probability, errors will be discovered, which others in coming
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vears must correct. The statements regarding the part our
people have acted in the development of our free institutions
are especially deficient, because those who might have fur-
nished material have in many cases, after repeated appeals,
failed thus to do. For this reason also there is great lack of
uniformity and proportion in this part of the sketch, the pub-
lic service of the members of some churches being quite fully
given in outline, while that of those of other churches is
scarcely mentioned at all. The omissions in every case
have been because no one would respond to appeals for data.

Several of the earlier churches were organized before the
change from the Julian Calendar, or “old style,” to the Greg-
crian, or “new style.” This change took place in England
and the colonies September 3, 1752, and by it September 3
became September 14, the new year began January I instead
of March 25, and January became the first month instead of
March as before. The earliest original records of the Piscata-
way and Shiloh churches are not extant, but the records of
the Newport, First Hopkinton and Shrewsbury churches show
beyond a doubt that their records were kept according to the
old style up to September, 1752. This makes a variation of
eleven days in some instances, two months eleven days in oth-
ers, and one year eleven days in still others. The writer,
seeing no reason why dates in Seventh-day Baptist history, if
given at all, should not be correctly given as they are in other
history, will give all dates, unless otherwise indicated, in ac-
cord with the Gregorian Calendar and American history.*
This will make a discrepancy in some instances between the
dates given in this sketch and those given by other Seventh-
day Baptist writers who have utterly ignored the dropping out
of eleven days in September, 1752, and the changing of the
time of beginning the year.

It has often been pointed out that the Seventh-day Baptist
churches in the Eastern Association had three separate and
distinct starting points, one in Rhode Island, another in Pis-
cataway, N. J., and a third near Philadelphia, Pa. A fourth

starting point, Shiloh, N. J., might have been added because
*The Washington family Bible gives February rr, 1731, as the date of

the birth of Gen. Geo. Washington, but we, taking into account the change,
give February 22, 1732.
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itis uncertain whether the interest at Shiloh grew out of any
of the others or not. In fact, there is not sufficient data

today to justify the statement that Seventh-day interest at
Piscataway, Shiloh, and in the vicinity of Philadelphia had
separate origins one from the others, or that they started en-
tirely independent of the church in Newport and Western
Rhode Island. However it may be, from these points have
sprung not alone all the churches of this Association, but
those of the entire denomination in America.

Instead of following the chronological order the churches
will be taken up in groups. First will be the churches which
grew out of the Rhode Island movement, including Newport,
First Hopkinton, Shrewsbury, Berlin, Burlington, Waterford,
Petersburg, Second Hopkinton, Rockville, First Westerly,
Pawcatuck, Woodpville, South Kingston, Greenmanville, and
Second Westerly ; second, those which had their origin near
Philadelphia, including Newton, Pennepeck, French Creek,
Nottingham, Broad River, Tuckaseeking and perhaps others;
and third those which centered around Piscataway, including,
beside Piscataway, Shiloh, Oyster Pond, Marlboro, Plainfield,
New York, Rosenhyne, and Daytona. The Cumberland:
Church. North Carolina, is not connected with any group as
to origin. There were also three other churches within the
bounds of this Association,—Schenectady, Baltimore, and
Clifford,—but they joined the Central Association and are not
included in this sketch.

I

CHURCHES WHICH GREW OUT OF THE SABBATH
REFORM MOVEMENT IN RHODE ISLAND.

NEWPORT.

So far as known, the first Seventh-day Baptist in America
was Stephen Mumford. We know very little of his his-
tory till he came from England to Newport, R. L, in 1665.
Some writers say he came in 1664, while others, Backus in
kis “Church History,” Denison in “Westerly and Its Witnes-
ses” and the Editors of The Missionary Magacsine, give the
date 1665. Backus says, “in the beginning of 1665.” The



590 SEVENTH-DAY BAPTISTS:

discrepancy probably comes from the fact that this was be-
fore the change from old style to new style of reckoning, and
some have followed one style and others the other. He was
a Seventh-day Baptist when he came and began at once to
proclaim the truths of his Master. He demonstrated what
might be done by others. Backus’ History states that Mr.
Mumford came to Newport from London. We learn from
Samuel Hubbard's Journal that he was originally from Tewkes-
bury, England, that he and his wife were of the number who
made up the first Seventh-day Baptist church in America, and
that he returned to England and brought back with him
William Gibson, who became the second pastor at Newport.

Through the zealous efforts of Mr, Mumford several mem-
bers of the First Baptist Church of Newport embraced the
Sabbath truth. From all that we know one would conclude
that the converts to the Sabbath were won through personal
work, as there is nothing to indicate that he held any public
meetings. We are indebted to the Journal of Samuel Hub-
bard, a copy of which may be found in the library of Milton
College, Wis., for the following statement: “My wife took
up keeping of the Lord’s holy 7th day Sabbath the 10 day
March, 1665 ; I took it up one day April, 1665; our daughter
Ruth, 25 Oct., 1666; Rachel, Jan. 15 day 1666; Bethiah, Feb.
1666; our son Joseph Clarke, 23 Feb., 1666.”

These dates are according to the Julian calendar, or old
style. By the Gregorian calendar, or new style, these dates
would read March 21, 1666, April 12, 1665, Nov. 5, 1666,
Jan. 26, 1667, Feb., 1667, and March 6, 1667, respectively.
In a letter Mr. Hubbard says that his wife was the first to
commence keeping the Sabbath. This does not agree with
the dates given above, as “the 10 day March, 1665,” wouid
according to old style be nearly a year after “April 1, 1665,”
the new year beginning March 25. Perhaps there has been
some mistake in copying from Mr. Hubbard’s Journal. How-
ever this may be, it is quite evident that Tacy Hubbard was
the first to embrace the Sabbath in America, and it is proba-
ble, though we cannot be certain, that it was, (by the mode
of reckoning time since September, 1752), March 21, 1665,
Samuel Hubbard commencing April 12, 1665.
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It will be observed that these were all members of Mr. Hub-

bard’s family. Ruth was the wife of Robert Burdick, Rachel
of Andrew Langworthy and Bethiah of Joseph Clarke. A
very large number of Seventh-day Baptists, as well as many
who are not, can trace their lineage to these families. Three
of the five here mentioned as having embraced the Sabbath
were living in Misquamicut, R. I., or what is now southwest-
ern Rhode Island. These three were Joseph Clarke and Be-
thiah his wife, and Ruth Hubbard Burdick. Mr. Hubbard
seems to have treasured the day of their accepting the Sabbath
truth the same as their birthdays. About this same time, six
others accepted the same views. Their names were William
Hiscox, Roger Baster, Nicholas Wild and his wife, and John
Salmon and his wife. These together with Stephen Mum-
ford and wife, increased the number in Newport, who were
keeping the Sabbath, to eleven, beside the three who were liv-
ing in Misquamicut.

It is evident that at first they did not intend to withdraw
from the Baptist church of which they were members, and
they did not till they were forced thus to do by the Church
five years later. They were considered as members in good
standing in the First Baptist church in Newport. April, 1668,
the Church sent three of its members to Boston to defend the
Baptists in that city who were being pgrsecuted. Two of the
three were Mr. Hiscox and Mr. Hubbard, notwithstanding
their change of views. This incident shows the relation which
existed between the Church and the Sabbath keepers within
its fold, and also the place these men, who afterward became
pillars in the first Seventh-day Baptist church in America,
held among the Baptists. Though still in covenant relations
with those who observed Sunday, they made their influences
felt for the true Sabbath, as is seen also from the fact, re-
corded in both Greene's and Arnold's histories of Rhode Is-
land, that, in 1667, they petitioned the general assembly to
have market day changed from the Sabbath to Thursday.
The assembly made both days market days.

Matters seem to have run smoothly along in this way for
two years, but in 1669 things transpired which caused friction
that finally resulted in the withdrawal of those observing the
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Sabbath from the church and the organization of a Seventh-
day Baptist church. The first cause of disturbance was the
fact that four of the eleven, Nicholas Wild and John Salmon
and their wives, deserted the Sabbath. This occurred in Jan-
uary and February of 1669 and was a very sore trial to the
others. Mr. and Mrs. Salmon had been among the first to
accept the Sabbath, having done so in April, 1665, while Mr.
and Mrs. Wild, who had come to the truth eighteen months
later, had been looked upon as among the most steadfast. The
faithful ones looked on this as a flagrant apostasy and with
difficulty could bring themselves to commune with those who
had once known the truth and then forsaken it, though they
had no objections to communing with those who had never
known the truth. July, 1669, Mr. Hubbard writes to the
church in Bell Lane, London, England, as follows:

“Some of us, and such as was none of the least among us, as
brother Wyld, an old disciple and his wife, a knowing woman and
much spake for this holy truth, and brother John Salmon and his wife,
have forsaken this truth and us, and turned back to full communion
with this Church; and not only so, but prate against this holy truth,
and brother Wyld have writ against it, I judge a foolish nonsense
paper (or pamphlet) in a high esteem of himself and some others.
It is a very hard exercise to us, poor weak ones, to loose for so
suddenly out of 11 of us here. Again, upon these falling off, the
brethren have in public preached, and make it their work so to deal
most every day, to my trouble; I some times indeed object in a weak
measure and bear a testimony against them; and in very deed in my
conscience I cannot safely communicate with such as preach that all
the 10 commands are nailed to the cross and done away, but re-
newed again, some of them.”

The four resident elders in the Church, Dr. John Clarke,
Mark Luker, Joseph Torey and Obadiah Holmes, as the quo-
tation indicates, now took occasion to preach against the way
those observing the Sabbath did, till the latter, being grieved
over the course pursued, sought occasion at the close of the
sermons to make reply by defending the truth and themselves.
Many in the church were pained on account of the contention
in the church and “Mr. Hiscox desired some to beseech the
elders to forbear such kind of preaching, or else they should

be put upon that work which they were loath to travel in,
37 )
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viz., to leave the Church, if they could not find quietness with-
in” “Hereupon, for a few weeks, there was a forbearance;
so that they went on in church fellowship and communion
with them at the table of the Lord, though many times some
of the church would say to them, ‘that if they were of their
minds as to the Seventh-day Sabbath, they could not have
communed with them that did oppose it;’ to which seeming re-
flection they answered, ‘that they were loath to separate if
they could be quiet’ And thus for some years they walked.”
After this there was outward quiet for two years or so, but
in the meantime there was correspondence on the question
with the Baptist church in Providence, R. 1., and the Seventh-
day Baptists in England. In June, 1671, the peace was again
broken by Eld. Holmes who attacked in a sermon, those who
observed the Sabbath. They had attended the services of the
church, but had not always communed, and had met on the
Sabbath for mutual encouragement and prayer. The day Mr.
Holmes renewed the attack in his sermon, Mr. Hiscox tried to
get him to say whom he meant in his accusations, but he
would not. “The next Fifth-day the Church called in Mr.
Hiscox to give an account why he did not sit down with them
at the table of the Lord.” Several church mectings followed
this one in rapid succession and there were long and heated
discussions in which the church called those observing the
Sabbath to account for forsaking the communion and slan-
dering the brethren in saying that they taught that the law was
done away. The Sabbath-cbservers presented their griev-
ances with the church, which were (1) the harshness of their
preaching, (2) the apostasy of the four who had turned back,
and (3) the fact that the elders really had taught that the law
was abolished. The longer they discussed the matter the more
apparent it became that they could not walk in church fellow-
ship. Mr. Hubbard, in a letter to his children in Misquami-
cut, one week before they formed themeéslves into a Seventh-
day Baptist church, writes of the proceedings as follows:

“This is to inform you upon what sermon Ruth heard Obediah
Holmes preach, B. Hiscox spake publicly,admirably of free grace by
Jesus Christ, not by the works of the law, tho’ holy, just and good; no
not baptism and the like, calling sinners to repentance for the

-~
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breach of the law, and so forth. And then they breaking bread,
we all withdrew. They being troubled, warned in all of the Church
(or delinquents) that stood off to come in 5 days. So it was
aledged because some keeping the 7th day, or sabbath, either they
in an error or we, etc. Then brother Hiscox began, but they would
not let him—every one must answer for himself lest others led by
him. So they named me, but I would not be first. Then my wife
laid down three grounds, then brother Hiscox laid down his grounds,
three also. Then brother Baster said ‘brother Hiscox hath spoke my
mind;’ so said Rachel. Then brother Tory said, ‘brother Hubbard
you may lay down your grounds if you will” I answered, ‘I believe
there is but one God, creator of all things by his word at first, and
then made the 7th day and sanctified it and rested on it and was
refreshed, never altering it, commanded it to be kept holy, etc.;
that Christ our Lord stablished it, Matt. 5; the holy apostles stablished
it, did not say it was holy, but is holy just and good; and in the
Revelation the dragon made war with the woman's seed, that kept
the commandments of God, etc” Brother Tory said, they required
not my faith. I said it was one ground for my practice (note brother
John C. and brother Tory writ what all said, or some of it). Brother
Weeden said it's his grounds, therefore should be written all or else
not well and so forth, So I went on saying that the backslidings
of some from what they said they had received of ye Lord, and one
on his bended knees to God gave thanks for the discovery of it
etc., another say 1f ever God had discovered his grace to her soul,
then he had made this also. They replied fiercely: it was a tumult.
J. Tory stopped them at last. Brother Hiscox, my wife and Rachel
witnessed it. Another ground was Obediah Holmes saying we had
left Christ, gone to Moses and so forth. The Church left off, ap-
pointing next 5 day, which was spent with brother J. Clarke; so
we, or some of us at last attended: and such was the good prov-
idence, that though I and my wife were in town, yet brother Hiscox
being there and no other, they began with him; so I and my wife
came in and heard the discourse that day; next day again brother
Hiscox alone. So we, seeing how things went to catch us, drew up
our result, appointed brother Hiscox to declare for us all in God’s
name and ours, an admonishment for preaching down God’s holy 10
commandments, say all done away, and upholding those apostates
and standing by Obediah Holmes preaching an untruth (or we) in
God’s name"—

In the record of the First Baptist church of Newport is
to be found a detailed description of what was said on both
sides at these meetings. This account was published entire in

the Seventh-day Baptist Memorial, Vol. 1., No. 1. It is most
interesting and instructive and naturally forms a part of this
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history, but it is too long, as it contains nearly eight thousand
words. The following is the account of the last two meetings,
and being a recapitulation of the entire controversy, gives a
view of both its nature and spirit:

“At the meeting, after it was broken up, there was much dis-
course, and sometimes too hot words on both sides; Mr. H. dis-
coursing with Mr. Wilds, (one of them that laid down the observa-
tion of the Seventh-day,) about his denying of the law; to whom
he replied, ‘Who denies it?” Upon which Mr. Tory said, ‘I do.
To whicn Mr. Wild said, ‘What! deny them? ' And he answered,
‘Yes, and that with open face, and I do affirm that the ten words
were never written in any Gentile’s heart” Then Mr. Hiscox said,
‘Seeing you are not agreed in it, I shall leave you to debate the
matter among yourselves.’

“The next meeting was spent in endeavoring to remove Mr.
Hiscox’s grounds, and there was much reasoning concerning the
Elders denying the ten words to be any rule to the Gentiles; they
then endeavoring to show, that they were never commanded to keep
any part of the law.

“Then Mr. Tory replied, ‘It is a sad thing that we should thus
abuse the Scriptures.’

“To which Mr. Hiscox said, ‘I never met with any that did
understand them otherwise, but yourselves.’

“So by this time there was too much heat of spirit.

“Hereupon Mr. Holmes told the brethren, that he judged they
were beside the work, saying, he thought they should put Bro. Hiscox
on it to prove his seventh-day practice, or else to fall under.

“Upon which Mr. Hiscox said, ‘Bro. Holmes, you are not right
there; you shan® slip your neck out of the collar so; for the ground
of our difference is, that you and others deny God’s law.

“To which Mr. Holmes replied, with much concern, ‘You are
deluded, and ought to be made sensible of it.’

“Then Mr. Hiscox answered, ‘You have said more than this
before now, as that we have denied Christ, and had not conscience
towards God in these matters.’

“Upon which Mr. Holmes said, ‘I again say, I do judge you have
and still do deny Christ, and that you have not conscience in it,
for if you had, you could not have walked with us till now, but
must have done otherwise, for had I been of your judgment, I must
have stoned you all to death before now.

“Mr. Hiscox replied, ‘The more wicked you would have been
for your pains, for God requires no such thing of us or you.’

“Mr. Tory said, that he judged that when the church had en-
deavored to convince them, if they remained refractory, then the
church should wait awhile, and after that to declare such to be
none of them.
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““What! said Mr. Hiscox, ‘must we be forced to walk by your
legs, and see by your eyes? You may do what you please in that
matter.’ ’ .

“At that meeting, as well as at most others, they were blamed
for not taking advice of the leading brethren before they stepped
forward. Mr. Clarke often told Mr. Hiscox, that he stole into the
practice. To which those who were in the practice of the seventh
day said, ‘What need is there of us to come to you, since we know

your judgment well enough, and that for a long time; and since the’

matter hath been debated in the church before all, we might wait
long enough before we could have had leave given to us to do that
which you would not do yourselves; and though we do own the
church, and the officers that God hath set there, yet God hath
sometimes made known part of his will to weak ones, that others
might not glory; and by applying themselves to Mr. Tory, said,
that notwithstanding that he was an Elder, yet he was not perfect
in his own knowledge, but might stand in need of the meanest of
tne church.

“At that meeting, every thing appeared dark, as though there was
no likelihood of accomodation to be one church.

“Hereupon, Mr. Hiscox desired to propose something to the
church, which was, that since there was an apparent difference be-
tween them, and if they could not go on as formerly, he, in behalf
of the rest, desired the church seriously to consider, whether it would
not be more for the glory of God, and both their comforts, to let them
have their liberty to walk by themselves, as they were persuaded,
and so to maintain as much love as possible, seeing there is no likeli-
hood of their agreeing.

“Many, being weary of the contest, said, ‘It is time to set one
against the other. .

“To which Mr, Tory replied, ‘I will never yield to it as long as
I live, and Mr. Holmes backed the expression, ‘Nor I neither.

“Upon which Mr. Clarke said, ‘What rule have you for this
matter?” Mr. Hiscox answered, ‘To do to others as we would they
should do to us; would not you have had the same liberty at Seconk,
and elsewhere, when you differed from other churches that you had
walked with?

“Upon which it was answered, that Scripture was too short, for
that had relation to outward things.

“Mr. Hiscox: ‘There is that word, How can two walk together
except they are agreed ?—we differ in matters of great weight, though
you make light of them; there is that saying also, As many grains
of wheat make one bread, so should the saints be one in heart; and
it is plain we ain’t so, for some can’t sit down at the table of the
Lord because of us. Bro. Deuel and Bro. Mann and others say we
have left Christ and gone to Moses, because we plead the morality
of the ten words; others say we undervalue Christ by taking precepts
from Moses.
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“After this debate, it was by some proposed, that though they
did plead for the law, and the church did esteemr it an error, whether
it is such an error as to exclude a brother for?

“Hereupon brother Wild made answer, that ‘they should be
tender of conscience, if they walked orderly, according to Christ’s
last will and testament after his resurrection.’

“Mr. Hiscox answered, ‘Not the commands of Christ before his
death? Ain’t they as binding as those after?

“To which Mr. Tory replied, ‘Are they so to you?

“Mr. Hiscox answered, ‘The commands of my Lord are equal
to me, whether before or after his death.’

“Hereupon Mr. Tory replied, ‘I am sorry for your ignorance.’

“After many things of this nature, and being weary of the
contest, those five Sabbatarians met together to consider what they
may with safety do, and answer a good conscience; whether to go
on with the church as heretofore, or to declare their dissent from
them, as such as did speak evil of the law; and, that since they had
given them the reason of not sitting down at the table 6f the Lord
with them, they were the more earnestly called forth in preach-
ing against the observation of the law than before; and, instead of
finding out some middle way to ease things, every affair was drove
to the last extremity, by showing the law to be the first covenant,
and the seventh-day Sabbath to be a sign of the covenant and done
away: and though not in express words, they were often called
delinquents, yet in words implying the same; and that the church had
given the first cause of grief to them. Being unwilling to separate
from them, if they could be easy, after seeking the Lord, they five
concluded to withdraw, since there was no hope of peace in the
church while they remained. Hereupon, they chose Mr. Hiscox to
be their mouth and declare this.

“The next meeting, the four Elders were there, though not so
many others as at some other times. Mr. Clarke having sought the
Lord by prayer, then Mr. Holmes informed the church, that he had
something that day with weight on his heart to declare unto them;
and that is, said he, 1st. Bro. Hiscox slandering the leading brethren
in saying they deny the law. 2d. His charging those four persons
as apostates, saying, in his judgment, the church ought to make
brother Hiscox see HKis evil in charging them so highly, or else,
that the church ought to look at them as such, and declare against
them. 3d. It is reported that Bro. Hiscox did work one first day
till meeting time, and then came and stood up in the church to speak
and pray. 4th. That he hath broke bread on the seventh day of the
week. sth. That in so doing he hath held communion with such
as were not owned by the church. These five things Mr. Holmes
declared to have been matter of grief to him; and hereupon called
for the help of the church to deal with Mr. Hiscox for them as
great evils, though he never told him of these things in the pre-
scribed order.
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“Hereupon Mr. Hiscox said, ‘If you have done, brother Holmes,
I shall give you an answer to these things, for I am glad that I have
now a time to speak to them, for I have heard that you, or some
others, have spoke of such things abroad, though not to me. And
as to the first, that I have slandered the leading brethren in saying
they have denied the law or ten words to be a rule to us Gentiles,

either before or after faith, I have so said, and do so say still, and .

if Bro. Holmes, or any other, do deny it, their last sin would be as
bad as the first; having done it publicly and privately, should you
deny it, ’twould only be adding sin to sin. As to the second charge,
for my calling those four persons apostates, we can look on them no
better; for what is apostasy but the denial of that which persons
once professed to be the mind and will of God, in a back way?
Would you not count us such, if we should deny water baptism,
and turn our backs upon it, and plead for the baptism of the Spirit
only, as too many do at this day?

“To wh‘ich Mr. Tory replied, that if apostasy meant to deny that
which persons once professed, then that most of his church are
apostates.

“Mr. Hiscox replied, ‘Look you to that; if you have done anything
in the name of the Lord, and have forsook it, then you have need to
repent of it. As to the third thing Bro. Holmes said, it is grossly
false; for I never in all my life came from my work to speak and pray
in the church but once, and that was many years ago, and that was
upon a more than ordinary occasion, when brother Clarke was sick;’ and
farther said, ‘I cannot but wonder at you, Bro. Holmes, of whom
I heard, before I saw your face, that you could as freely weave a yard
of cloth on a first day, before meeting, as at any other time.

“To which Mr. Holmes replied, ‘Did you ever see me do it?

“‘No,” said Mr. Hiscox, ‘but I have seen you come to meeting
on a first day with your leather apron on, as if you had come from
your work, which made me think it might be true; especially hearing
you oft times say you knew no Sabbath but Christ.’

“By the time he had so far proceeded, there was so much disorder
in the meeting, that the other things were not spoke to.

“Upon which Mr, Hiscox desired to offer some scriptures to
prove that it was lawful to set precepts of holiness from the Old
Testament, as that of Peter, ‘Be ye holy,’ because it is written, ‘Be ye
holy, for I am holy, and some other places.

“Hereupon Mr. Clarke said, ‘You undervalue the Son to take
precepts from the servant.

“Mr. Tory then said to the Church, that he thought they had
spent time enough with Mr. Hiscox, etc.

“All these left the Church Dec. 7, 1671.”

“Dec. 7, 1671,” when the withdrawal from the Baptist
church took place, was old style, making the withdrawal really
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Dec. 18, 1671. Sixteen days after this, or January 3, 1672,
the first Seventh-day Baptist church in this Association, and
also the first in America, was organized. Mr. Hubbard made
the following record: “We entered into a church covenant
the 23 day Dec.,, 1671, [old style]. Wm. Hiscox, Stephen
Mumford, Samuel Hubbard, Roger Baster, Sister (Tacy)
Hubbard, Sister Mumford, Sister Rachel Langworthy.”

Wm. Hiscox was chosen pastor. The Church at its or-
ganization and so far as appears throughout its history, had
no articles of faith except the Bible. In 1781, when the First
Hopkinton church passed a certain rule and asked that sister
churches do the same, their reply was “that the best rule for
the government of the Church is the Scripture.”

This separation took place more than six years after Mrs.
Hubbard embraced the Sabbath. All this time the Sabbath-
observers had been trying to keep the Sabbath and remain in
a church which observed Sunday. Their attempt was a fail-
ure, and, from the accounts which have come down to us,
it was not their fault. They were forced to withdraw and
form a church of their own. This fact is very plainly set
forth in a letter which Eld. Hiscox and Mr. Hubbard wrote,
in 1680, in behalf of the little church to a church in Boston.
The letter, in part, reads as follows:

“The cause of our separation lieth at their door, and had it not
been that they had proved themselves as bad persecutors of us
with the tongue, and shot as bitter and sharp arrows against us as
every any in the Bay did against them, we had for ought we know,
have been together till this time; and for Obediah Holmes to charge
us now again for his work and others—it is not long since that
yourselves were as bad in their account for having to do with Mr.
Miles, and for singing of psalms, and to public worship with others—
we know not what makes the change. It is not many years since
there was a great endeavor by John Pepidy to bring them and us
together again but to no purpose. Brother Hiscox asked brother
Weeden and brother Philip Smith to tell him truly what they did
think, if we did come together again, whether there was likelihood
of a comfortable being together. And they said for. their parts
they should be glad of it; but did in truth confess they thought it
would be uncomfortable both for them and us; saying that to their
great trouble, there was that old spirit among them still. And yet
we go under reproach by him as the offending party; though our God
knows that separation was very grievous to us, could we have helped
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the same; and we appeal to our God that we desire to be in love
with all the saints of God, and as far as we can to go on
with them, and wherein we can’t with all tenderness to wait on the
God of light, to show that to others he hath to us; and our comfort
is that though we are reproached it is for the truth’s sake, and for
contending for the royal law of God, that if our Lord may be be-
lieved, shall stand till Heaven and earth pass away.”

One is impressed with the freedom from personalities
which characterized the discussion, and subsequent history
indicates that the relations between the new church and the
one from which its members had withdrawn were thereafter
friendly. All this shows the Christian spirit and noble char-
acter of the men and women in both churches. Mr. Benedict,
in his history of Baptists, says this was the sixth Baptist
church in America, and the Baptists for several generations
considered Seventh-ddy Baptist churches as regular Baptist
churches. Mr. Backus calls it the Third Baptist church of
Newport. It is also on record that the Seventh-day Baptist
church of Newport was asked to send messengers to sit in
council with Baptist churches for the purpose of settling
church troubles in Baptist churches.

The growth of the little church was slow at first, but very
substantial. At this time there were not more than three
thousand persons in the entire colony and there was much
trouble on account of the Indians and the disputes with Con-
necticut and Massachusetts over boundary lines. Mr. Joseph
Clarke, Bethiah Clarke his wife, and Ruth Burdick, all of
whom had kept the Sabbath since 1666 and 1667, and Mrs.
Maxson, wife of John Maxson, who was the first pastor of the
First Hopkinton church, soon entered into covenant relations
with thgse at Newport. The date we do not know, but it was
within nineteen months after the organization of the church,
for in August, 1673, Mr. Hubbard wrote that they had seven
communicants in Newport and four in Westerly. (In 16069,
Misquamicut was called Westerly and included what is now
the towns of Hopkinton, Westerly, Charleston and Richmond).
Though Mr. Hubbard calls them communicants, it appears
from another part of his Journal that the formal action did
not take place till January, 1677.

The work soon spread to New London, Conn., evidently
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through the Seventh-day Baptists in Westerly, for February,
1675, Ruth Burdick writes to her father, Samuel Hubbard,
as follows: “Upon the 13th day of this month our brethren
came again from New London to give us a visit and to partake
in the ordinance of breaking of bread.” Elder John Cran-
dall, who had been an elder in the Baptist church and who
was one of three to make the first settlement in Misquamicut,
is spoken of as keeping the Sabbath and doing valuable work
for the truth in New London and Westerly. This same vear,
in May, Elder Hiscox and Mr. Hubbard went to New Lon-
don. Again, in September, four messengers from New Lon-
don came to Newport for help and Mr. Hiscox and Mr. Hub-
bard were sent back with them. They baptized three and
“added them to the Church.” The constables made them
trouble, as they had Elder Crandall when he was there, and
when there on the same mission the next year, the constable
arrested Mr. Hiscox while preaching, and took him before a
magistrate, where there was much discussion and all were
released.

Thus the work was carried on amid much hardship and, -
in Connecticut, with persecution. Notwithstanding these dif-
ficulties, in 1678, Mr. Hubbard reports twenty at Newport,
seven at Westerly and ten at New London. Three vears later
there were twenty-nine at Newport, one at Providence, four
in Plymouth Colony, five on Martha's Vineyard, two of whom
were Indians, one at Narragansett, seven in Westerly and four
in New London. Seven in New London, differing regarding
some doctrines and practices, had ceased to walk with the
church. As the years passed, the church made converts in
Shannock, Plum Island and other places, and received them into
the church upon profession of faith, baptism, and the laying
on of hands. The extent of the work will be seen by remem-
bering that Westerly is thirty miles across the bay from New-
port, New London fifty, Martha's Vineyard thirty, and Plum
Island seventy-five.

The records for the first twenty vears are not extant and .
those for seventy years more very meager indeed and the
data regarding the number and names of members very un-
satisfactory. As near as can be ascertained, up to 1692, when



602 SEVENTH-DAY BAPTISTS:

Volume 1 of church records begins, more than one hundred
members had belonged to the church. A tentative list is given
in the Seventh-day Baptist Meémorial, Volume II., pages 122
and 172.

It was during this time that the church commenced the
General Meeting which lead to the organization of the Gen-
eral Conference more than a century later. The object of this
meeting was to bring the members, so widely. scattered, to-
gether at a communion season. The first one was held in
1684, not 1606. In a letter written Oct. 31, 1683, to Elder
Wm. Gibson, who lived at New London, Mr. Hubbard wrote
“O that we could have a general meeting! but winter is com-
ing upon us.”

Next May in a letter to a friend he writes:

“This church has appointed a general meeting to be here the
14th. day of May, 1684 (old style), I hope to see all my daughters
and friends together if God permit, or what can come to New
London, of Westerly, of Narraganset, of Providence, of Plymouth
colony, of Martha’s Vineyard and at home, that we may humble
_our souls at that Royal Throne of grace of Jehovah, and to rejoice
together in his holy way and order,”

After the meeting was over, he wrote about it and said:

“There was 2 persons of New London, one from Boston, 4 from
Westerly, one from Plymouth colony, by reason of the wind more
could not come, yet there was 26 or 27. We spent some time in
prayer, and ended in thanksgiving publicly, in refreshing ourselves
publicly with some friends. And spent our time (six day) in prayers
an. preaching, and asking questions, and answering of them, one
was of communion, a duty, how far, and with whom? Another
question whether family morn and evening prayer was now a duty.
Question whether public prayer was a duty now? Question about
calling one to be an officer? The Church jointly agreed, brother
Hiscox. Question about the Lord's Supper in the night? The
answers I have not received as yet. Spake of sending of messengers
to some that are fallen from us, New London? About contribution?
For the answers I leave at present.”

This general meeting commenced lMay 25, 1684, only
twelve years after the organization of the church and was the
first of which we have any record. The third item in the first
record book is the appointing of a general meeting in Western
Rhode Island, which was to be held the last Sabbath in the
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seventh month, September. These meetings were continued
more or less regularly for more than a century in both the
Newport and Hopkinton churches.

In 1708 it was deemed best that the members in the west-
ern part of the colony should become a separate church and
after seventy-two had entered that organization, there were
forty-one left in the church at Newport. Though some of
the most wealthy and influential men in the colony belonged
to the church during the sixty vears following the separation,
vet nothing appears to give us the membership till 1774, which
was then forty-four, but we may justly suppose it had been
much larger than that. From 1737 to 1754 there was no pas-
tor, and in 1753, in a letter, the church writes, “Our Church
at present is but small and seems to be on the decline.” Elder
John Maxson became pastor in 1754 and there were many ad-
ditions during his pastorate, which ended in 1778. Five vears
later decline and trouble are manifest, as appears from the
following quotation taken from a letter to the First Hopkin-
ton church:

“Dear brethren, we shall be glad if you will write to us and let
us know in what light you look upon us, whether you own us as
a church of Christ in fellowship with you or not. We know and you
know that there is some that have been trying to make a schism in
the church and to set up a separate meeting here on the Sabbath.
You can't but be sensible of the bad consequence attending such a
thing. There is some we understand that have suggested that, upon
the ueath of Elder John Maxson, the church here was dissolved,
this we think 'is a pretty extraordinary piece of logic, for we never
thought that the Elder of a church was the head of it, but that Jesus
Christ was the only head of the church, and the Elder if he knows his
place is the servant of the church, and that when an Elder dies or
leaves a society that the members of the church are destitute, have
power to elect another in his place. But we would not do anything
to stir up strife, but those things that may promote love and unity
among us.”

In 1803 the church reports forty-eight, but in 1806 there
were additions by baptism till the number was nearly one
hundred. In twenty vears following, it had decreased again
to forty-eight. From 1836 to 43 there was not life enough
left to hold business meetings. In 1842, it applied to the
First Hopkinton church to appoint trustees to look after its
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property with request that the church should continue to ap-
point trustees till the Newport church should be able to care
for itself. The Iirst Hopkinton church granted the request
by appointing Geo. Irish and E. W. Babcock.

Efforts were again made to resuscitate the church, and
after 1843, business and other meetings were held some of
the time till 1872. The church meeting last recorded was
June 5, 1872, on which occasion the church appointed trustees
to look after the church property, evidently with the view of
disposing of it, and appointed Elder Lucius Crandall a dele-
gate to attend “the Bicentennial celebration of the founding
of the Seventh-day Daptist Denomination in America by the
organization of the church in Newport.”

Thus it completed its two hundred years, full of years
and good works.

The following report, taken from the minutes of the Sev-
enth-day Baptist Eastern Association for 1881, will show how
the financial affairs of the church were closed out:

“To THE EASTERN SEVENTH-DAY BAPTIST ASSOCIATION :

" “Your committee appointed at tue 42nd annual session of the
Association to report upon the condition, prospects, etc., of the New-
port <hurch, have proceeded in accordance with instructions given
at last session, and would present the inclosed communication from
the Board of Trustees of that Church, as our report.

“Expense incurred, $2.
“Respectfully submitted,
“G. B. CARPENTER, Commitfec.
“Ashaway, R. I., May 30, 1881.”

“Ashaway, R. I., May 29, 1881.
“Geo. B. CARPENTER:

“Dear Brother:—1 am directed by the Board of Trustees of the
wvewport Seventh-day Baptist Church to make a report of the con-
dition of church property and finances. An examination of records
and deeds, shows that the Church not only has a clear title, with
power to convey the same. but that the investment in Newport banks
of a Pastoral Fund is such that the church has the power to ap-
propriate it as it may wish. In 1776, a legacy of ‘five hundred pounds,
old tenor, was received from the estate of Gov. Richard Ward.
With this and other funds of the Church, the Trustees were directed
to purchase a house and lot of Dea. John Tanner. They were di-
rected to let the same, and ‘to appropriate the rent toward the sup-
port of the minister of the Church’ In 1808, the rents ‘above the
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repairs from the time of Eld. Bliss’ death,’ were given to the Pastor,
Eld Henry Burdick. Later, the remains of that property were sold,
the proceeds invested in Newport banks, and the interest used as a
rastoral Fund. Thus it will be seen that the Church, from time
to time, has directed that a portion of its funds be used for a
special object, anu therefore has in itself power to change the manner
of its use as it may see fit. The general management of the financial
affairs of the Church has been in the hands of the Board of Trustees
for over a century, and the present Board, considering that it had
full power to act in the matter at a meeting held May 18, 1881, adopted
a resolution appointing a committee to make a sale of Church property,
and make the following appropriation of the net proceeds of such
sale: ‘Voted that the net proceeds of the sale of Lnurch property,
with what funds the Church may have on hand after paying all bills,
be appropriated to the Seventh-day Baptist Missionary Society, the
same to be held in trust by them, the interest only to be used. and
that for home missions, with this provision, that in case this Church
shall at some future time be reorganized, or another Seventh-day
Baptist church be organized in Newport, that the interest upon the
fund shall be appropriated to that Church.”’ The church property con-
sists of church iot on Barney Street, with meeting house thereon,
built under direction of and for the Church. by Henry Collins and
Jonathan Sabin, in 1729. This has been offered to the Newport
Historical Society for $1,000, who if they purchase, will retain it in
its ancient style. Bank stock with accrued dividends, supposed to be
worth $700. Total estimated valuation, $1.700. The Church was
organized in 1771 [1672] with a membership of seven. Its present
membership consists of Mrs. Alger of Newport. aged over go years;
Geo. W. Weeden and wife, of Jamestown; John Congdon, of New-
port; Edmund D. Barker, of Noank, Ct. Total membership, five.
About eight years ago, (William) Maxson Rogers of Portsmouth,
and A. B. Burdick, 2d, of Ashaway, were elected members of the
Board of Trustees. Bro. Rogers has never served in that capacity.
The officers now are: President, John Congdon: Clerk, Edmund D.
Baker; Treasurer, Geo. W. Weeden; Trustees, John Congdon, Geo.
W. Weeden, Edmund D. Baker, and A. B. Burdick, 2d. By order and
in behalf of the Board of Trustees of the Newport Seventh-day Bap-
tist Church;
“A. B. Buroick, 2d, Committce.”

The church throughout its course cared for its poor and
in its last recorded meeting directed that the trustees should
use funds at hand for this purpose, true to the spirit and the
principles of the fathers and the Gospel till the last.

Aside from its connection with the churches in the west-
ern part of Rhode Island and Eastern Connecticut, already
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referred to, it had a group of members at Pomeganset near
Bedford, Mass.,, with Eld. Arnold Bliss as their shepherd,
and from it many members joined other churches.

The Seventh-day Baptist church of Schenectady, N. Y.,
was formed largely from members of the Newport church.

Different ones might give different reasons for its de-
cline, but two things are evident: (1) The tide of emigra-
tion was away from it because there were better opportuni-
ties westward. (2) The society in Newport was not one
which would seriously consider an unpopular truth.

The history of the church was one of internal peace
and quiet, seldom being rent with dissensions within. Dur-
ing its two hundred years, it sent out very many to be wit-
nesses to the truth elsewhere. The light radiated from it
far and near, but a fashionable summer resort is not a place
where we would naturally expect a church heralding an un-
popular truth to flourish.

The biographies of the men who served the church as
pastors have been published in the Secwenth-day Baptist
Memorial and make most interesting, instructive, and in-
spiring reading. They can be only mentioned in this con-
nection.

The first pastor was William Hiscox, who was chosen
at the organization of the church. and continued till his
death, May, 1704, a period of over thirty-two vears. He
had been the able spokesman of the Sabbath observers in the
long struggle before organization and was the natural one
to whom to turn as pastor. When he was ordained. we do
not know. It kas been thought that he was ordained about
the time of the founding of the church, but Backus, in a
note in Mr. Hubbard’s Journal, in 1684, twelve years after
he became pastor, says that he had not vet been ordained,
and in this same Journal, Mr. Hubbard complains because
the church had neglected the setting apart of officers. When
he was ordained, if ever, will always remain a mystery.

William Gibson was the second pastor, his pastorate
extending from 1704 to 1718. He, with his wife and two
children, came from London in 1675, and probably was or-
dained before he come, He had served the church as an
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associate pastor or elder nearly thirty years, when he be-
came pastor upon the death of Elder Hiscox. His labors
had been largely in New London and Western Rhode Island,
in both of which places he had lived. It was during his
pastorate that the Sabbath-keepers in Western Rhode Island
and New London became a churclr separate from those in
Newport. Twenty-one were added to the Newport church
between the separation and his death.

Joseph Crandall was the third pastor and he served from
1718 to 1737. He was the son of Elder John Crandall, the
first minister in Western Rhode Island. Forty-three were
added during his pastorate. The first three pastors were all
the same age.

From 1737 to 1754. the church was without a pastor,
but enjoyved the labors of Elder Joseph Maxson, and
occasionally received a visit from Elder Thomas Hiscox.
Seventeen were added during this vacancy. Elder John Max-
son became pastor in 1754, and continued till his death in
1778, which was in the midst of the Revolutionary War.
He had formery been a deacon in the First Hopkinton church.
It was his to lead the flock during these trying times and he
proved himself a most efficient pastor and preacher. More
than sixty were added during his pastorate and among them
was Gov. Richard Ward.

The fifth pastor was William Bliss, who served from
1778 to 1808. He was a descendant of Gov. Arnold and is
said to have saved the Baptist church of Newport from ex-
tinction during the time the British were occupying Newport.
Ninety-one were added during his pastorate.

These five served as pastors, after being elected, till
their deaths, and were men of hlgh character and unusual
ability.

There were several other ministers connected with the
church. Ebenezer David, son of Elder Enoch David, was a
voung man of bright promise, a graduate of what is now
Brown University. He was called by the church to improve
his gifts in 1773, ordained in 1775, and died in the army,
near Philadelphia, 1778. Elder Joseph Maxson, of Hopkin-
ton, in connection with Elder Hiscox, preached for the church
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between the pastorates of Elders Joseph Crandall and John
Maxson. Elder Arnold Bliss, son of Elder William Bliss,
was a most efficient minister in the Newport church and lived
at Ponganset, near New Bedford, Mass. Here, by his faith-
fulness, many were led to Christ and some to the Sabbath.
The latter joined at Newport.

After the death of Elder William Bliss, Elder Henry
Burdick acted as paster, though never formally made such
by the church. He was ordained in 1807, and continued an
elder in the church till his death in 1843. A short time be-
. fore his death, Elder Lucius Crandall commenced mission-
ary labors in Newport and continued some time. The re-
cords neither reveal how long nor whether he was ever for-
mally made pastor.

From the Journal of Mr. Hubbard, one would conclude
that they met, before they organized, in private houses. The
records do not show where they did meet after they became
a church, but it is supposed by some to have been in the old
chapel at Green’s End. However this may be, it is certain
that the church had a church edifice which was ordered sold
when it built a new one in 1729. This new one was built
under the direction of Dea. Jonathan Weed and Henry Col-
lins, who was a very wealthy merchant and patron of art
and literature. At the time it was built it was said to be the
finest in the city. During the Revolution it and “Old Trin-
ity” were the only churches not desecrated by the British,
and it is said that the reason this one escaped was because of
the Tables of the Law hanging above the pulpit. This church
is now owned and cared for by the Newport Historical So-
ciety, which moved it around the corner from where it orig-
inally was, and built a library in connection with it.

Some of the most prominent men in the colony were
members of this church. Owing to the fact that the roll of
the church for many years is not extant, if one was kept at
all, it is difficult to tell in some cases who did belong to the
church.

There is pretty good evidence that Governor Benedict
Arnold, who followed Roger Williams as president or govern-
or of the colony, was a member of this church at the time

(38)
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See Biographical Sketches, p. 1361.
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of his death. The historian and genealogist, James N. Ar-
nold, of Providence, R. 1., a descendant of Gov. Arnold, says
that the latter was a Seventh-day Baptist when he died. Also,
the Journal of Samuel Hubbard shows that Gov. Benedict Ar-
nold looked upon Eld. Hiscox as his pastor. In his last sick-
ness he was not willing to have Eld. Hiscox away from him
long enough to attend divine service, sending for him when
he went to the Sabbath service, before the meeting was ended.
Elder Hiscox conducted his funeral which was attended by a
notable concourse of people from all the colony and elsewhere.

Henry Collins, who was one of the most eminent and
wealthy men in the Colony of Rhode Island and Providence
Plantations, was a member of the Newport church. He was
a great-grandson of Roger Williams. His education was com-
menced in America and finished in England, after which he
returned to give his extraordinary powers of mind and heart
to the church, city, and colony. Though a merchant of wealth,
he found time to go on missionary journeys, and much time and
money were spent also in fostering art and literature. The
biography of few men is more inspiring and ennobling than
that of Henry Collins. The Seventh-day Baptist Memorial,
Volume IV, contains a sketch of his life to which the reader
is referred.

Thomas Ward, Esq., an eminent lawyer of Newport, was
a member of the Seventh-day Baptist church of Newport. He
died in the autumn of 168g.

Richard Ward, son of Thomas Ward, was a member of
this church and governor of the colony in 1741 and 1742.
He was a half-brother of Henry Collins, having the same
mother, and therefore a great-grandson of Roger Williams.
He was baptized and received into the church by Elder
Thomas Hiscox in 1753.

Col. Job Bennet, a prominent man in the church in the
latter half of the eighteenth century, was also a conspicuous
figure in the colony. In 1763 he was one of a committee of
two to draft the constitution of Brown University and served
as its treasurer from 1767 to 1775.

Deacon John Tanner,a goldsmith of Newport, was a member
of this church and a trustee of Brown University at one time.
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FIRST HOPKINTON.

(HOPKINTON—WESTERLY )

There has been much confusion over the name of this
church on account of the changes which it has undergone.
In the case of this church, as in that of the Newport church
of which it was a part for nearly forty years, there seems to
have been no special thought that it should have an official
name, and there were no by-laws, constitution, charter, or
articles of faith save the Scriptures, which were considered

-all these. For nearly fifty years after the separation from the
brethren in Newport, it was referred to as the “Sabbatarian
Church in Westerly” or “Westerly and Vicinity,” the Seventh-
day Baptists in western Rhode Island and eastern Connecti-
cut being numbered among its members. After what was
Westerly at the time of the organiaztion of the church was
divided into four towns and the house of worship was by said
division in Hopkinton, the church was known as the Hopkin-
ton church. In 1819 a charter was secured from the state
legislature in which the name was “The Seventh-day Baptist
Church of Christ at Hopkinton.” Some years after other
Seventh-day Baptist churches had been organized in Hopkin-
ton, the church applied to the state legislature to have the
name changed to “The First Seventh-day Baptist Church of
Hopkinton.” This was granted in 1880.

When one compares what has been written regarding
Seventh-day Baptists in the western part of Rhode Island with
church and state records, he soon becomes aware that some
of it is, to put it mildly, far astray as to dates, facts and
causes. The writer, while profiting by what has been written
by others, has at the same time taken the utmost pains to
bring events, dates, and causes into harmony with church and
state records and other original documents.

Considering the time covered by its work, its large mem-
bership during so many years, the multitudes it has brought
into the kingdom, the First Seventh-day Baptist church of
Hopkinton, R. I., has had a history second to few if any
churches in the United States. The acceptance of the Sab-
bath by those living in its vicinity was in 1666 and the early
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part of 1667, only a few months after it was first observed in
Newport and more than five years before the organization of
the Newport church. From that time to this, (1902), two
hundred thirty-six years, the light has beamed steadily forth.

In 1660, a company was formed in Newport for the pur-
chase and settlement of Misquamicut, which was a tract of
land in the southwestern part of Rhode Island and Provi-
dence Plantations, about eleven miles east and west and six-
teen north and south, and now comprises the towns of
Westerly, Hopkinton, Charleston, and Richmond. = The pur-
chase was made of “Sosa,” an Indian captain of the Narra-
gansetts, in 1661. The land was divided into six shares and
each share was valued at seven pounds, or forty-two pounds
for the entire tract of about 176 square miles. Misquamicut
was changed to Westerly in 1669, when the tract was organ-
ized as a town, the fifth in the colony. It appears that in Sep-
tember, 1661, the first settlement under the purchase was
made. Robert Burdick, Tobias Saunders, and Joseph Clarke
were the first to come. Elder John Crandall, who was an
elder in the Baptist church of Newport, John Maxson, and
others soon followed. Our especial interest in the five per-
sons named is that they embraced the Sabbath a little later
and became pillars in the congregation meeting in the vicinity
of what is now the First Hopkinton church.

It appears, though we are not so informed by any of the
original documents, that they came to the knowledge of the
Sabbath through their intercourse with friends in Newport.
Perhaps Stephen Mumford came to them with zeal, convinc-
ing argument, the Scriptures, and the Holy Spirit, as he had
come to those in Newport. At any rate, about the time that
members of the First Baptist church in Newport were turn-
ing to the Sabbath, members of this same church in Misquam-
icut were also becoming Sabbath-keepers.  Ruth Burdick,
wife of Robert, was the first to embrace the Sabbath here,
as her mother, Tacy Hubbard, had been in Newport a few
months before. The date of her accepting the truth was No-
vember, 1666. Bethiah Clarke yielded to the truth in Feb-
ruary, 1667, and Joseph Clarke, her husband. March, 1667.
Shortly after this, we do not know when, “Mrs. Maxson,”
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wife of John Maxson, embraced the Sabbath. In 1673 they
reported four in their vicinity who were keeping the Sabbath.
Some time in these years Elder John Crandall, already men-
tioned, and his wife, who came to the new settlement anfong
the first, espoused the Sabbath cause, and Elder Crandall did
valiant work for the truth here and at New London, Conn.,
till his death, which occurred some time between May. 18,
1675, and Jan. 27, 1676. Mrs. Crandall was the first Seventh-
day Baptist to die in America. We learn from a letter writ-
ten by Ruth Burdick, March, 1675, that they had been hold-
ing meetings and celebrating the Lord’s Supper previous to
the time of her writing. Though this is the first extant re-
cord of meetings, it is probable that such had been held since
about the time Ruth Burdick and Joseph Clarke and wife
accepted the Sabbath. “In 1680” a meeting-house was built
and in this they and their descendants worshiped one hundred
fifty-five years, when another took its place. There was very
much to contend with. Elder Holmes, who made it so un-
pleasant for the Sabbath-keepers in Newport, while they were
members of the Baptist church in that place, made trouble in
Misquamicut also, preaching the same sermons against those
observing the Sabbath that he did in Newport. There was
much trouble over the boundary lines, Massachusetts and Con-
necticut both claiming the territory where they had settled.
In the first settlement Robert Burdick and Tobias Saunders
had been arrested on charge of trespassing on the domain of
Massachusetts, taken to Boston, put in prison, and fined forty
pounds. “In 1671 [Eld.] John Crandall and others were car-
ried off by the authorities and imprisoned in Hartford jail”
for trespassing on the domain of Connecticut. Mr. Hubbard,
writing in 1680, says that his son-in-law, Joseph Clarke “hath
been in Hartford Jail and is now a prisoner.” The cause is
not stated, but without doubt it is the trouble over boundary
lines. Nothwithstanding the wilderness only -sparsely settled,
disputes and imprisonments over the ownership of the terri-
tory, Indian wars prolonged, persecution for truth’s sake, and
deaths, the number of Sabbath-keepers increased, and in 1678
they report seven.

The vear following the organization of the church in
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Newport, those observing the Sabbath in western Rhode
Island were considered members with the Sabbath-keepers in
Newport and -the inference is that they had been from the
first, though the formal reception seems to have been a little
later. The Sabbath-observers in both places formed one com-
munion which had no name and no articles of faith save the
Bible. In the first minute in the first record book extant, the
church is refefred to as “The Church of Rhode Island and
Westerly,” **Rhode Island” referring to the island and not to
the whole colony and “Westerly” to Hopkinton, Westerly,
Charleston and Richmond. Sometimes it is spoken of as the
“Church,” at other times the “Congregation,” but it had no
official name. One part of the congregation had no preemi-
nence over the other. The pastor, Elder William Hiscox, re-
sided in Newport, but the clerk of the church, till about the
time of the separation, was Joseph Clarke, who resided in
Hopkinton or Westerly, as also did Elder John Crandall, and
later Elder William Gibson.

After the Indian wars had subsided, the growth of this
part of the church commenced to be more rapid, fast out-
growing the sections of the congregation in Newport, New -
London. and elsewhere, and in 1708, when *‘the separation
of the Church into two Churches™ took place, there were sev-
enty-two who became members of the “westward” church
and forty-one with that located at Newport. The relation
that the Sabbath-keepers in western Rhode Island sustained
to the first Seventh-day Baptist church organized in America
is farther seen by the fact that more than three-fourths of
the business meetings were held in western Rhode Island, as
the records show. Furthermore, when the Seventh-day Bap-
tist church of Piscataway, N. J., was organized, the man
whom they chose as pastor came to this part of the congrega-
tion, instead of going to that in Neport, and was ordained in
a meeting-house in which what is now the First Hopkinton
church had then worshiped twenty-five years. This is a very
different picture from the one generally painted by the his-
torians who have dealt with this part of denominational his-
tory, but it is an impartial statement of how for forty-two
vears (1666 to 1708) the Sabbath-keepers in western Rhode
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Island held up the banner of Christ with bravery and devotion
in the midst of Indian wars, persecutions, and imprisonments.
It is too precious a legacy to be lost sight of. No better blood
ever flowed in human veins than flowed in the veins of those
who espoused the cause of God’s truth in those trying days,
and wiser building was never done than they did in the New-
port and Hopkinton churches more than two hundred years
ago.

As the years passed, there grew up a conviction that the
church should become two churchés. This was not because
of any friction, for there is np indication of any. It appears
that their sweet fellowship had caused them to postpone the
separation too long. In accordance with this sense of what
was best, the church at the General Meeting held, 1708, in the
meeting-house where the Ministers’ Monument now stands
in First Hopkinton cemetery, passed an act making two
churches. The action reads:

“At a yearly meeting of the Church, at Westerly, the 17 of the -
7 month, 1708, it is ordered and appointed by mutual agreement of the
Church that that part of the congregation in and about Westerly
" shall be henceforth a distinct congregation by themselves, and also
that part of the Congregation in and about Rhode Island shall be a
distinct Church from that of Westerly, provided that the brethren and
sisters at Newport that were not present at said meeting do concur
thereunto.”

The brethren in Newport who were not at this General
Meeting reluctantly gave their consent, but asked that Joseph
Crandall, who evidently had been a deacon before the separa-
tion, should be allowed to administer the ordinance of baptism
in" both churches. To this the brethren in western Rhode Is-
land readily consented and Joseph Crandall, ten years later,
became the third pastor of the Newport church, as already
stated.

The date of this separation has generally been given as
July 17, 1708. In the last decade it has appeared as Septem-
ber 17, 1708. The last date is nearer correct by two months
than the first, but it is an error of eleven days, while the first
is amiss two months and eleven days. This was forty-four
years before the change from “Old Style” to “New Style”
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and the church records show beyond a scintillation of doubt
that the old style was the one according to which dates were
recorded. By the old style the “7 month” was September and
the “17 day” corresponds with the 28th day by the new style
now used. Thus the separation took place the 28th of Sep-
tember, 1708. It was amid autumnal foliage and breezes, and
not the sweltering days of July.

This year is usually given as that of the founding of the
church. When one glances at the facts—forty-two years of
Sabbath keeping and teaching, thirty-six years of organized
effort for Christ, twenty-eight years of worship in their own
meeting-house which had been the sanctuary where three
years before they had consecrated to his work the first pastor
of the Piscataway church—we say this date is misleading in
that it does not tell all. It is the date of the separation, when
one church became two, not the constituting of either, and
this is the way the brethren and sisters of that day looked up-
on it. It never occurred to them that the record book contain-
ing the past records belonged to one church more than the
other, and the book being in the hands of the clerk at West-
erly was kept there and used to keep the records of the First
Hopkinton church till the book was full. For about twenty
years during the last century the church reported itself to
Conference as being constituted at the same time as the New-
port church. This might have been a little misleading and
these sentences have been written only to emphasize the fact
that “1708” omits the struggles, prayers, hopes, faith, love,
and achievements of one generation of pioneer Seventh-day
Baptists on this historic ground. A period full of the most
thrilling deeds and wise building; one to which these brief
and prosy lines by no means do justice.

The brethren and sisters in western Rhode Island, now
being a church by themselves, completed the sepdrate organi-
zation by choosing and ordaining officers. A pastor was the
first to be selected. Instead of choosing a young and inex-
perienced man, as would be done in the twentieth century, “it
was agreed and desired that our aged brother John Maxson,
Sen., be the person.” He was then seventy vears of age, ripe
in experience, wisdom, and the Christian graces. His eyes
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had beheld the rise of the church from the first, forty-two
years. He was chosen at the first meeting following the sep-
aration, and was ordained three days later. The record
reads: “The 2oth of said Month (Old Style) our beloved
brother John Maxson, Sen., was ordained to the place and of-
fice of an elder to the congregation in and about Westerly,
by fasting and prayer and laying on of hands.” It appears
that Joseph Crandall had been deacon in the church for some
years, though there is no minute showing when he or any one
else was appointed to that office. In April, the year follow-
ing, Joseph Clarke, Jr., was ordained deacon, and in 1712,
he was ordained to the office of elder and John Maxson, Jr.,
was elected to the office of deacon. The office of deacon
meant much in that day, as the deacon was authorized to bap-
tize, and it was understood that he was to become an elder
in due time. From this date forward, more than one hundred
vears, there was no time when the church did not have two
elders and sometimes four or five.

With such a company of noble men and women organized
in Christ's name, the future of the church was assured. Its
growth was steady from this on for more than one hundred
years, in fact from the day Ruth Burdick commenced to keep
the Sabbath, in 1666. Four years after the separation, 1712,
the number had increased to one hundred thirty, and in 1718,
to one hundred fifty. We find no list of members after the last
date named for fifty years, or till 1768, when the number was
two hundred seventy-six. Twenty-five years later, 1793, the
number had increased to four hundred thirty-two and in 1808,
one hundred years after the separation from Newport, the
number was seven hundred sixty-four, a little more than ten
times what it was in 1708. The largest membership was in
1816, when the number was nine hundred forty-seven. It has
been suggested that at this time it was one of the largest, if
not the largest, in America, but we have not figures to make
comparisons.

The present (190o2) number of communicants is three
hundred fifty-one.

There appears to have been a constant addition by pro-
fession of faith and baptism, with frequent sweeping revivals.
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Three hundred ninety-five were added during the pastorate
of Elder Joshua Clarke, (1773-1793), and one hundred
eighty-six in one year. Two hundred were added in one year
during the pastorate of Elder John Burdick, and one hundred
eighty-six during the pastorate of Elder Abram Coon. In
the twenty-six vears from 1812 to 1838, over one thousand en-
tered the fellowship of the church. The number added while
Elder Matthew Stillman was leading pastor was seven hun-
dred fifty-four. There never has been a pastorate without
large increase, often fifty or one hundred. The conversions
have not been big-meeting conversions, where the same persons
were converted over every revival.

For more than a century this church was the only one in
several adjoining towns to live. Other denominations made
efforts to establish churches but failed. This was not because
they were opposed by the Seventh-day Baptists, as the follow-
ing quotation from Arnold's History of Rhode Island will
show :

“The Rev. N. Price, missionary at Westerly, expresses his aston-
ishment at the kind treatment he received, so unlike that which every-
where else was accorded to those who differed from the prevailing
religious sentiment, he says:

“*The Sectaries here are chiefly Baptists that keep the Saturday
as a Sabbath, and are more numerous than all the other persuasions
throughout the town put together, and then proceeds to express
his wonder that those Baptists, ‘who I imagine would oppose me,
and all of the same interest with me, should be so far from it, that
they have expressed a gladness of ministers coming to those of
a different persuasion from them; that instead of separating and
keeping at a distance they should many of them come with my own
hearers and be as constant as most of them, and but few that would
not occasionally do it and manifest their liking; that when I sup-
posed that if they did come, it would be to pick and carp, and find
fault, and then go away to make the worst of it, that they should
come after a sermon and thank me for it; that instead of shunning
me and keeping off from an acquaintance with me, they should
invite me to their houses and be sorry if I would pass by without
calling: that their two ministers in the town, who I expected would
be virulent and fierce against me, and stir up their people to stand
to their arms, should not only hear me, thank me, visit me, but
take my part against some of their own persuasion that showed
a narrow spirit towards us, and be the most charitable and catholic
whom I thought to have found the most stiff and prejudiced.””
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This was written about '1722.

The degline in numbers was due in part to emigration,
but chiefly to the organization of other churches from its mem-
bers. Some time previous to 1745 a number of its members,
and among them Elder William Davis, had settled in New
Jersey and formed the Shrewsbury church, which later mi-
grated to West Virginia and became the Salem church.
Churches were organized at Burlington. Conn., and Berlin,
N. Y., from members of this church in 1780. The brethren
in the vicinity of New London had been members of the First
Hopkinton church from its separation from Newport, and had
been under its watchcare and discipline, the pastors minister-
ing to their needs. In 1784, they had become strong enough
to be formed into a church, and upon their request, were thus
organized into what is the \Waterford church. Members of
the First Hopkinton church, during the closing yvears of the
eighteenth century, had settled in Brookfield, N. Y., and in
1797 were set-off as a church. The brethren pushing on still
farther west came to DeRuyter, N. Y., and they, with others,
were formed into the DeRuyter church in 1816. The church
roll shows that a company of twenty-five went from the First
Hopkinton church and formed the First \'erona church in
1820. Another company settled in Little Genesee, N. Y,
and became a church in 1827.

A little later a new move commences. Seventh-day Bap-
tists in southwestern Rhode Island had clung to the mother
church, no matter how far removed. They could not bear
the thought of doing otherwise, so strong was their love for
the church of their Redeemer. But in 1770 so many members
lived in the northern part of the town (Hopkinton). that they
asked the privilege of building a meeting-house in their midst.
The reason for doing this was that they were ten miles from
the regular place of worship. This request was granted and
the house byilt near Rockville. It was probably built in 1771,
as the records show that it was erected before the summer
of 1772. After the building of this house of worship, the one
at the regular place of meeting and where they had wor-
shiped for ninety yvears was called the “Lower Meeting-
house,” and the new one the “Upper Meeting-house.” This
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continued for sixty-five years, or till the organization of the
Rockville church. At each church, not alone were religious
services held, but business meetings as well, each section keep-
ing its records and receiving and disciplining members living
in its vicinity. Whatever action was taken at either place
was called the action of the whole church. They could have
been two churches, but the ties of Christian friendship bound
them together so closely that they continued to be one church
for three generations. ,

These two meeting-houses were ten miles apart and in
1799 meetings commenced to be held regularly on the Sab-
bath at Hopkinton City, about midway between them. From
this time till 1835 the church had three places where its
members met every Sabbath to worship. It is evident that
the elders divided the work of preaching and pastoral min-
istration among them, so that each place of worship was
supplied. Only once do we find recorded any action by the
church outlining the appointments of the elders.

In 1835 the brethren at Hopkinton City became the Sec-
ond Hopkinton church and those at Rockville were set off
as the Rockville, or Third Hopkinton church. - The brethren
in the vicinity of Dunn’s Corners were set off under the name
of the First Westerly, in 1837, while the brethren residing
in the village of Westerly became the Pawcatuck church in
1840, Three years later, 1843, a church was also formed from
members of the mother church in South Kingston, R. I
This made five churches in its immediate vicinity, within eight
vears set off from the First Hopkinton church, and still it
had a membership of five hundred and twenty-nine when the
five had been made separate churches. The Greenmanville
church, at Greenmanville, Conn., was set off in 1850. and
the Second Westerly, at Niantic, R. I, in 1858.

Besides these fifteen churches organized largely from
members of the First Hopkinton church, many families from
it have helped to make up other Seventh-day Baptist churches
and several of the fifteen in turn have set off churches from their
members till we can say, without exaggeration, that a large
percentage of Seventh-day Baptists in America can trace their
ancestry back to the First Hopkinton church. The psalm-
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ist says of Zion that she is the mother of men. This church
has been the mother of churches as well as men.

That the church was greatly blessed in the selection of
ministers is not alone an evidence of the wisdom of its mem-
bers, but also that it was under the guidance of the Holy
Spirit. The first pastor was John Maxson, 1st. Several
writers have said that he was the first white child born on
the island of Rhode Island, his birth occurring in 1638. He
must have been among the first. The father of John Max-
son was killed by the Indians before John's birth, and his
mother, with others, fled in a boat from Connecticut to the
island of Rhode Island, where John was born. He was among
the first to go from Newport to Misquamicut for the purpose
of building homes. When he embraced the Sabbath we do
not know, but it was soon after the organization of the church.
He had shared all the struggles of that part of the church
living in western Rhode Island. Upon the separation into
two churches, he was chosen pastor, as already indicated.
He was seventy-five years of age when chosen and served
a little over twelve vears, or till December. 1720.

John Maxson, Jr., son of the first pastor, was the second
leading elder. He had been chosen deacon in 1712, and or-
dained an elder in 1716. He was fifty-four years old when he
became leading elder in 1720, and died July, 1747, having
served as pastor nearly twenty-seven years. .

Joseph Maxson, also a son of the first pastor, was the
third leading elder. He was chosen to the office of deacon
in 1716, was ordained an evangelist in 1732, and an elder in
1739. He became pastor upon the death of his brother in
1747, and was at this time seventy-five years of age and his
pastorate lasted till his death in 1750.

The fourth pastor was Thomas Hiscox, son of Elder
William Hiscox, first pastor at Newport. He came from New-
port to western Rhode Island about the time of the sepa-
ration from Newport, was chosen deacon in 1716, and ap-
pointed elder in 1719. This last appointment he declined,
but in 1732 consented to be ordained an evangelist. He was
ordained at Newport and the people there were so much
pleased with him that he was by vote of the church asked
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to preach for them when he could, and for the next forty-
five years he seems to have been a favorite in Newport.
In 1743 he was again called to the office of an elder in the
church, but declined. Upon the death of Elder Maxson,
in 1750, he was chosen leading elder. He was at this time
sixty-four years of age and he served as pastor till his death
in 1773. Elder Hiscox served the church also as clerk,
and his town as clerk, justice of the peace, and treasurer,
acting in the latter capacity sixty vears.

Joshua Clarke, son of Elder Thomas Clarke, who had
served the church as assistant elder acceptably for a-num-
ber of years, was the fifth pastor. He was chosen deacon
in 1756, and twelve vears later was ordained an elder. Upon
the death of Elder Hiscox he became the leading elder and
served as such till his death in 1793. Aside from being -an
able and efficient pastor, he was also a trustee of Brown Uni-
versity and a member of the legislature for twelve years.

John Burdick was the sixth pastor. He was chosen dea-
con in April, 1772, and two yvears later ordained to the office
of elder. Upon the death of Elder Joshua Clarke, he became
pastor, at the age of sixty-one. He served till his death in
1802. We know so little of the appearance of these men that
I quote the following from the pen of Miss M. L. Potter:

“Rev. John Burdick was rather tall, with fine form, light com-
plexion, blue eyes, and fair hair, worn rather long. Though solemn
and earnest, there was a pleasantness, tenderness, and pathos in
his speech, and a courtesy and amenity of manners that rendered
him peculiarly attractive to all who came under his influence. He
was not only loved and venerated by his own people, and by
them likened to ‘the beloved disciple, but when called to preach

in distant neighborhoods, was gladly received, and crowds flocked
to hear him.,”

Upon the death of Eld. John Burdick, Abram Coon be-
came pastor. He was ordained an evangelist in 1798, and
served the church as evangelist four years and as pastor
eleven, dying September, 1813.

The eighth pastor was Matthew Stillman. He was or-
dained elder June, 1804, and became the leading elder upon
the death of Elder Coon, though he was not elected to that
place by formal action of the church till 1819. He served
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the church till his death in 1838. It will be remembered that -
the church reached its largest membership during these years
and that there were several precious revivals. At one time
there were four elders in the church beside Eld. Stillman,
and during the most of his ministry there were three places
- where Sabbath services were regularly held.

Daniel Coon, son of Eld. Abram Coon, was the ninth
pastor. He was licensed in 1818, and ordained one year later.
He was pastor in Brookfield, N. Y., for a time, but in 1836
returned to the home church, and after Elder Stillman’s death,
served the church as leading elder till 1853. He died in
1858. He was a man with a very powerful voice and “spoke
with ease, fluency, and often vehemence. In prayer he was
fervent and impassioned.” In the last year of his pastorate,
he was assisted by Eld. Lucius Crandall as evangelist.

Before we mention the other pastors, it is well that we
pause a moment for reflection. There are some things re-
vealed in these first nine pastorates just named that are
highly interesting and instructive. The first nine pastors
were members of the church when consecrated to the sacred
office and had all grown up in the church, except John
Maxson 1st, who, though a mature man when he embraced
the Sabbath, had been connected with the society nearly
forty years before being chosen its first pastor after the
separation from Newport. The pastors who have served since
this group of nine, with one exception, have had no con-
nection with the church previous to their call to the pastor-
ate. The one exception was Elder A. B. Burdick, who grew
up a poor boy in the church and was licensed and ordained
by it. His services being needed more elsewhere, he served
other churches, where great revivals accompanied his labors.
After an absence of about twenty years, during which he
proved himself a brilliant orator and ready speaker on any
question, he returned to become the pastor of the church
of his boyhood and to have his ministry end under a dark
shadow. The first nine not only were the fruit of the church,
its own sons, but with the exception of Eld. Daniel Coon,
when once chosen to the office, they served till death. They
were not allowed to withdraw from the office, no matter how
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old and feeble. This was settled when Eld. John Maxson,
ist, asked to be released and the church responded by ap-
pointing another elder and choosing another deacon who was
authorized to baptize. The first six were first deacons, then
elders, and finally leading elders. The three others, though
never deacons, were first chosen evangelists, then elders and
lastly became leading elders. For some years it was the un-
derstanding that a deacon would become, in due time, an
elder and they were chosen with that thought in view. It
evidently became difficult to get a sufficient number of men
to accept the office under this rule and it was dropped .by
vote of the church and yet, for nearly one hundred years
all the pastors had served as deacons before becoming elders.
Under the plan that a pastor served for life, the pastorates
were exceptionally long. The nine served one hundred forty-
five vears, an average of sixteen vears, to say nothing of the
time they served the church before they became leading
elders. Their ripe age when called to the highest office in the
gift of the church surprises us. John Maxson, Ist, was seven-
ty, John Maxson, 2nd, was fifty-four, Joseph Maxson was
seventy-five, Thomas Hiscox sixty-five, Joshua Clarke fifty-
six, John Burdick sixty-one, Abram Coon thirty-nine, Mat-
thew Stillman thirty-two, and Daniel Coon forty.

It will be seen from these facts that these men did not
enter the pastorate of the church without preparation, as
has often been represented. They had not had the advantage
of colleges and seminaries, but they had long years of experi-
ence and testing before being entrusted with the pastoral
care of the church. Their preparation was different from that
of the schools, nevertheless it was real preparation of the
highest character. The church, while being very diligent in
endeavoring to lead men into the ministry and in giving them
opportunities to develop, was also most cautious as to the
preparation and ability of its elders. They were able men,
monuments to any church. The work they wrought speaks
louder than words.

In the last forty-nine years there have been eight pastors,
whose names and pastorates are as follows: Charles M. Lewis,
1853-1857; Joshua Clarke, 1858-1864; Alfred B. Burdick,
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1864-1871; Arthur E. Main, 1871-1880; Wardner C. Tits-
worth, 1881-1883; Ira Lee Cottrell, 1884-1891; George J.
Crandall, 1891-18g9; Clayton A. Burdick, 1899—.

Besides the pastors eight ministers have served this
- church in the ministerial office, and some of them long and
faithfully. '

Eld. John Crandall, already mentioned several times,
was the first Seventh-day Baptist minister (and probably the
first of any denomination) in western Rhode Island. He
was a son-in-law of the famous Samuel Gorton, and his wife,
Elizabeth Gorton Crandall, was the first in America to die
in the faith of the Sabbath. Elder Crandall was a contempor-
ary with Roger Williams and like him had been persecuted
for his Baptist beliefs and practices, once having been im-
prisoned in a Boston jail along with Dr. John Clarke and
Obadiah Holmes. Elders Crandall and Clarke were fined,
and Elder Holmes was whipped.

He was one of the purchasers of Misquamicut, and also
one of the first settlers therein. His church relations had
been with the First Baptist church at Newport, in which he
had been an elder, till he embraced the Sabbath. The date
of this event is not known, but it probably was not long after
the Sabbath-keepers in Newport organized themselves into
a church. After embracing the Sabbath he did valiant work
for the truth in western Rhode Island and eastern Connecti-
cut. Here he ministered unto the communicants, and bap-
tized and received into the fellowship of the young church
those who offered themselves as willing candidates. His
death occurred, as near as we can gather from the Journal
of Samuel Hubbard, about the beginning of the year 1676.
Perhaps his name should head the list of pastors of the First
Hopkinton church.

As already recorded in the sketch of the Newport church,
Eld. William Gibson lived with this part of the congregation
after about 1680, and, as co-laborer with Elder Hiscox, was
really the pastor of the Sabbath-keepers in western Rhode
Island and Connecticut till the separation.

Elder Joseph Clarke was elder in the church with Elder
John Maxson, 1st, and would have been pastor, or leading

(39)
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elder, upon the death of Eld. Maxson, had he not died before
Elder Maxson. EIld. Clarke was ordained deacon in 1709,
became an elder in the church in 1712, and died 1719. The
church lost a promising leader in his death.

Eld. Thomas Clarke was an assistant elder in the church
with Elder Thomas Hiscox. He was ordained a deacon in
1735, and elder in 1750. In this last capacity he served till his
death, seventeen years later. He too would have been the
pastor had he not died before Eld. Thomas Hiscox.

Eld. Christopher Chester grew up in the church, was
licensed to preach in 1832, ordained to the ministry two years
later, and, excepting intermissions during which he served
other churches, served this church as an assistant elder till
his death.

Elders William Davis, Lucius Crandall, and S. S. Gris-
wold have served the church as ministers of the Gospel,
though never formally recognized as pastors or assistant pas-
tors. For a number of years between 1711 and 1744, Eld.
Davis was a member of this church, but just how much of
the time we cannot now tell. Though unfortunate in having
much trouble with the church, yet it is evident that during
a part of the time which he was a member he was recognized
as a minister. He has since become famous as the ancestor
of a large number of Seventh-day Baptist ministers. Eld.
Lucius Crandall served the church as an “evangelist” during
the last months of the pastorate of Eld. Daniel Coon, and Eld.
S. S. Griswold acted as supply between the pastorates of
Elders Chas. M. Lewis and Joshua Clarke.

Besides those who were pastors and assistant pastors,
eighteen ministers, at least, have grown up in the church and
served as Seventh-day Baptist pastors and missionaries else-
where. They are as follows:

Eld. Joseph Crandall, thought to have been a son of
Eld. John Crandall, the first minister in Misquamicut, was
called from this church to the pastorate of the Newport
church upon the death of Eld. William Gibson.

Eld. John Davis, son of Eld. William Davis, first pastor
of the Shrewsbury church, was baptized into what is now
the First Hopkinton church, in 1713, and was a member for
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more than thirty years, serving it in various ways. In 1743
he was chosen an elder but declined to serve. He soon moved
to New Jersey and became a member of the Shrewsbury
church. After the death of his father he was chosen pastor
and sent back to the First Hopkinton church to be ordained.
This took place July 23, 1746.

Eld. John Maxson, the fourth pastor at Newport, was
also the fruitage of the First Hopkinton church. He grew
up in the church, and though declining the office of elder
when elected thereto in 1743, yet seven years later he was
ordained deacon with authority to baptize, and in 1754 be-
came pastor of the sister church at Newport, which he served
till death.

Eld. John Davis, who became the first pastor of the
Burlington (Conn.) church, was an elder in this church nine
vears previous to the organization of the Burlington church,
in 1780.

Elder William Coon, the first pastor of the Berlin church,
moved from this church to the Berlin church and was or-
dained by his home church upon the request of the church in
Berlin, in 1783.

Eld. Henry Clarke was first deacon in this church and
was ordained an evangelist and authorized to preach and
administer baptism and the sacraments the day Eld. John
Burdick was installed as leading elder, 1793. He became the
pastor of the First Brookfield church and was author of
“Clarke’s History of the Seventh-day Baptists,” published
in 1811. i

Eld. Asa Coon was ordained evangelist with Eld. Henry
Clarke and like him was deacon at the time of his ordination-
to the ministry. After having served asassistant pastor eight
years in the mother church, he became the second pastor
of the Berlin church.

Eld. Amos Stillman, who was the last pastor of the Bur-
lington (Conn.) church, was reared under the influence of
the First Hopkinton church, but was not ordained till after
he became a member of the Burlington church.

Eld. Eli S. Bailey was brought into the fold of Christ
when fifteen years of age by the First Hopkinton church
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and received his religious instruction under its fostering care,
but did not yield himself to the ministry till he removed to
Brookfield.

Eld. William B. Maxson, who was one of the most emi-
nent ministers among Seventh-day Baptists in the first half
of the nineteenth century, Eld. Amos R. Wells, who was
very active in missionary labors, and Eld. Thomas V. Wells,
received their religious training in this church and were or-
dained by it to the ministry. William B. Maxson and Thomas
V. Wells, together with Daniel Coon, were ordained at the
same time and Amos R. Wells a little later.

Elders John Greene and Henry P. Greene grew up under
the influence of this church, though they did not fully enter
the ministry till after they moved elsewhere. The former was
one of the most successful evangelists among Seventh-day
Baptists, and the latter served as minister in the First Genesee
church for a number of years.

Pres. William C. Kenyon, the first President of Alfred
University, grew up within, and went forth from, this church.

Eld. Henry Clarke, who was pastor of the First and
Second Westerly churches, was a member of the First Hop-
kinton church till the organization of the First Westerly, when
he joined there and’soon became its pastor.

Charles Saunders, who in 1854 was sent as Missionary
to Palestine, was the fruitage of this church, it having been
his home and that of his ancestors.

Eld. Horace Stillman grew up in this church, was licensed
in 1871, and ordained by it a little later.

The work performed by those who have served the
church as deacons is a most interesting chapter in the history
of this church. Their names form a long list of most worthy
and able men who went about baptizing, ministering to the
physical and spiritual needs of the community, and sometimes
preaching and administering the sacraments. The list is too
long to be given in this sketch.

Perhaps there is no more instructive chapter in the
history of this church than that which treats of discipline.
Its records, like those of most churches, are largely filled
with matters of discipline, and the wisdom and Christian spirit
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shown are most delightful. The idea was not punishment,
but to encourage, strengthen, and edify, as well as to re-
prove and correct. The written confession of faith which was
required of candidates for membership during its early history
was in line with its policy, and whether a wise or unwise
policy, it made it pretty sure that a candidate understood
the step he was taking. It would be expected that in a
period of two hundred years all kinds of offences would ap-
pear. Licentiousness, drunkenness, Sabbath-breaking, profane
language, duelling, quarrelling, fighting, dancing, card play-
ing, various forms of dishonesty, neglecting to attend Sab-
bath services and church meetings, and a failure to support
the church financially are some of the offences with which the
church dealt. When members had financial difficulties with
one another which they could not settle themselves, they were
expected to take them to the church, not to civil courts, and
the church, after investigation, passed upon the case. , When
judgment was once passed by the church on a matter of this
kind, all parties concerned were expected to abide by the
decision. If any failed thus to do, they were dealt with.
In one case, in the early history of the church, a brother
of strong character absolutely refused to abide by the judg-
ment of the church and was excommunicated and in after
years came back to the church.

In the discipline of the offending members by the church
as an orgniazation, the first thing was the complaint, and it
was the established rule during a part of its history, at least,
not to hear a complaint till Gospel measures had been taken.
The complaint was followed by a citation to appear before the
church to answer the charges. If satisfaction was given, it
- was so voted anid dropped. If the supposed offender did
not appear before the church to answer the charges, he was
cited again. If he did not then appear, or if he failed to givé
satisfaction, he was given a written admonition which was
generally delivered by the hands of the messenger, or brethren
were appointed to visit him with the purpose of bringing him
back to duty. Whenl the first admonition was not responded
to, a second was given. Some of the admonitions are record-
ed and are most wholesome reading. If the offender re-

.
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fused “to hear the Church” in the admonitions, his name was
dropped from the roll. The usual form of the vote was and
still is “That brother A. has gone out from us and is no
more of us;” sometimes, however, it was simply that the
name be dropped or that he be rejected. If the offender
gave evidence of genuine repentance, he was freely forgiven,
but if the offence was a heinous one or there was not good
evidence of sincere repentance, he was placed “under admo-
nition” till such time as the church was satisfied. To be
placed under admonition was to be given a written statement
of the offence and an exhortation to bring forth fruits worthy
of repentance. While under admonition, one was not ex-
pected to commune. The church was most patient. One
case of discipline appears on the records for thirty years.
The spirit of Christ pervaded it all and many were reclaimed
by the wise, tender, loving, and firm discipline of the church.
It would seem strange today for the churches to “deal” with
members for non-attendance upon the Sabbath services, or
for failure to attend the business meetings of the church,
but such cases were not uncommon in the history of this
church, and those who refuséd to hear the church regarding
non-attendance upon the Sabbath services were sometimes cut
off. If a member persistently refused to hear the church
about any matter, his name was dropped. The discipline of
the church included the encouraging of the struggling and
disheartened. This was done not alone by the personal work
of the elders and lay members, but the church also voted
letters of encouragement to cases in trial and discouragement.
The fellowship in the church as shown by the records is some-
thing delightful to contemplate. That they were not all of
one mind always is very evident, but they were bound to
each other by bonds stronger than death. Remarkable har-
mony has prevailed throughout its history; herein lies one
great secret of its phenomenal growth, strength and influence.

The church proper has had only two houses of worship.
The first one was built in 1680, it is said. This was twenty-
eight years before the congregation in western Rhode Island
separated from the congregation in Newport. It was located
on an elevation near the Pawcatuck river, where the Min-
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isters’ Monument in the Hopkinton cemetery now stands.
In this house the church worshiped one hundred fifty-five
vears. We have no knowledge regarding the history of its
building, only that it was on land owned by Peter Crandall
son of Eld. John Crandall.

The committee which reports that the bun]dmg is no
longer suitable for worship, gives us in their report a partial
description of the house. This description will be found in
Vol. II. of the church records, page 379 f.

In 1835 a new house was built on the site of the old
one. Seventeen vears later, 1852, this one was moved to
Ashaway, one and ong-half miles from the original spot.
In this second house the church still worships. It has, how-
ever, since its removal, been enlarged and remodeled to suit
the needs of the congregation worshiping therein. Both
houses had galleries, which added much to their seating
capacity, and both have had the two Tables of the Law
hung on the wall back of the pulpit.

To these two houses, consecrated to the service of Jeho-
vah God, the devout believer, the tempted and tried, and the
struggling ones of earth have come for two hundred twenty-
two years. Within these walls hundreds, reaching into thou-
sands in number, have given their hearts to Christ, and many
nen have been consecrated to the gospel ministry, the first
of whom was Edmond Dunham, the first pastor of the Pis-
cataway (N. J.) church. In the first church the General Con-
ference was organized one hundred years ago, growing out
of a general, or yearly meeting which had been held in this
house pretty regularly since 1692, or before. This house was
one of the first places in America to witness singing in divine
service. This house has been the scene also of many seasons
of fasting and prayer and of thanksgiving. When famine
stared the community in the face, when pestilence and war
were carrying away the loved ones, and when interest in
religion was at a low ebb, then the children of God, at a
time previously appointed, betook themselves to the sanctuary,
and humbly and reverently prostrating themselves before the
Throne of Grace, implored God’s mercy and help. When
calamity was averted and famine, pestilence and war were
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passed by, they came within these same walls to give thanks
and praise. Throughout the history of the church seasons
of “fasting and prayer” and “thanksgiving” by the appoint-
ment of the church, governor, or king have frequently been
held.

Beside these two edifices wherein the church proper has
met, it has built and owned another and partly owned still
a third. As already stated, the church built a house of wor-
ship, in 1771, at Rockville, to accommodate the part of the con-
gregation there. Some time near the close of the eighteenth
century it appears to have had a principal hand in building
a church at Hopkinton City, where the members in that section
worshiped.

Down at the river, a little distance from where the first
meeting-house stood, and where the one now in use was built,
was the baptizing place. At this point a house was built by
the church, in 1737, to accommodate the candidates for bap-
tism. This house remained in service till after the new church
was moved away. It was sold in 1855, having done service
one hundred eighteen years. In the flowing waters of the
river by this house, generation after generation of willing
candidates, yielding their hearts to Christ, were buried with
Him in baptism.

On the spot where the first house stood and where the
second was built has been erected what is known as the Min-
isters’ Monument. This marks the place where the churches
stood, and also the last resting place of the elders of the
church. who died in its servicee The monument was dedi-
cated in 1899, and a fuller description of it is to be found in
the Conference minutes of that year. The following quota-
tion found in the Conference minutes for that year, 1899,
gives a description of both the location of the churches and
the ancestral baptizing place, a spot sacred to the entire
denomination by virtue of the fact that the ancestors of
three-fourths of the Seventh-day Baptists now living were
baptized there:

“The Monument has a two-fold significance, as it marks the
spot where the ‘meeting-house’ stood from 1680 to 1852, as well
as memorializing the pastors who served the Church from 1708 to
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1852. Are we not then justified in referring to this Dedication as
an event of much historic interest? The ridge of land upon which
the Monument stands is skirted on the south and west by the Paw-
catuck river, which at this point sweeps around a high ledge of
rocks and the corner of the bluff as a pivot, changing its course
from almost due west to a due north direction; but before making
the turn, it is spanned by a bridge, known as the ‘Meeting-house
Bridge” With the ledges upon both the north and south banks
of the river, the high bluff upon the west bank around the angle,
the river, glinting in the sunlight between overhanging trees, the
green woods upon the right and left, the quaint old bridge in the
foreground, and the broad plain stretching back to the north, it
would be difficult to find a more picturesque spot, or a more peace-
ful resting place, when we lie down on the bosom of mother earth,
and are covered by her green sod. Upon the bank of the river,
before it turns around the ledge, was the baptizing place for the Church,
which stood about forty rods back on the bluff. Many men and
women can recall baptismal scenes upon this river bank when the
entire congregation stood upon the natural terraces of the rocky
hillside, which overlooked the water like a beautiful amphitheatre.
Lvery one could see the solemn ordinance as the godly man and
the candidate walked in and out of the water, while the words,
‘I baptize thee in the name of the Father, the Son and the Holy
Ghost, were heard by every onlooker. It is doubtful whether any
place in Rhode Island, if in America, ever witnessed more bap-
tisms than this spot, and surely none was ever more ideal in its
surroundings. If we look for the baptizing place today, we shall
find instead of the clean white sand which covered the bank, mak-
ing it inviting to walk down into the stream, a deep, rich, black
soil and a heavy growth of shrubs or trees.”

In the early history of the church the financial question
was not one of importance, as there was but little money used
in connection with its work. The records therefore do not
say very much about the subject. The elders had their farms
and supported themselves largely. One reason why Eld.
Thomas Hiscox declined ordination so long was, as he said.
that he did not have sufficient property so that he could de-
vote his time to the work of an elder. Tradition tells us that
the brethren helped the elders with their work and that the
latter were the recipients of many gifts and favors. The
church clerks have been paid for their services during the
most of the church’s history. The elders were paid when sent
on any special mission for the church, one vote being that they
have three shillings per day. After a time, the elders received
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small sums—twenty, forty, or fifty dollars from the “Church
stock.” The records show that this gradually increased. The
following vote, passed Nov. 30, 1800, is significant: “Voted,
that a sum be raised for Eld. (John) Burdick of seventy
dollars, which sum to be paid in by the 1st January, next,
which sum may be paid in corn at 4 shillings 6 pence bushel,
or cheese at 7 pence, butter at 1 shilling, or pork at 5 pence
etc.” EIld. Lucius Crandall, who served the church as evan-
gelist for about one year, was the first to receive a stated
salary. This was in 1851-1852, and the salary was four
hundred dollars. After this the salaries gradually increased.

For the first one hundred and fifty years, the care of
the poor was given much more attention than any other item
pertaining to finance. Throughout its entire history, the
church has looked very carefully after the needy members.
Only once does there appear any intention to depart from this
course, and the church looked upon this as'a mistake and
quickly rectified it. Sometimes three or four hundred dol-
lars a year have been spent in this way. Food, clothing,
shelter, nurses, and doctors have been provided when needed.
If it was learned that a member was staying away from church
bcause he did not have clothes suitable to wear to church,
the clothes were furnished.

Though there was not much attention paid to finance

the first fifty years of the separate history of the church, be-
cause there was not much occasion, yet for the last one hun-
dred twenty-five or fifty years the subject has been one of
most careful and earnest study. The church commenced by
appointing committees to devise methods. Their reports were
carefully discussed by the church, and if approved. faithfully
tried. Almost every method of raising money, except the
lottery, has been before the church and many of them tried.
If there was space to give the financial history of the church
for the last one hundred fifty years, it would be a most valu-
able contribution to the important subject of church finance.

At the annual meeting, in 1850, the church voted to raise
$250.00. No sum larger than this for the regular yearly ex-
penses had then ever been voted. Today the sum raised vear-
ly is larger by about ten times.
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The part the members of the First Hopkinton church
have acted in industrial, educatxonal and state affairs would
be a history by itself alone; a mere outline would be too long
for this sketch, and we must content ourselves with a glance
at a little of it. For two hundred forty years they have been
in the front rank. They were foremost in Western Rhode
Island when it was an agricultural district. It is recorded
that they were well to do as a rule, their estates were large,
including several hundred acres, sometimes as many as two
thousand acres. When the section of the state in which they
lived turned its attention to manufacturing, they led in that
and have ever since had a prominent part in it, as they have
in banking and other industries.

It will be seen from the list given below that the church
from near its earliest beginning had one or more of its mem-
bers in the colonial assembly almost every vear, and also that
it has had one 6r more of its members in the state legislature
almost every vear since the colony became a state. The list
is made up of the names of those who have been members
of the church and have represented Westerlv and Hopkinton.
There may have been others from other towns, but this list,
for which the writer is largely indebted to Hon. Geo. B.
Carpenter, Elisha C. Stillman, and Secretary of State Charles
P. Bennett, is not far from complete.

From Westerly :—Tobias Saunders 1669, 1671, 1672, 1680,
1681, 1683, 1690; Eld. John Crandall 1670, 1671; Eld. John
Maxson 1670, 1686, 1687, 1688, 1689, 1600. 1693, 1705;
Nicholas Cottrell 1670; Suball Paynter 1670, 1672, 1673, 1674,
1675, 1676, 1677 ; Joseph Clarke 1678, 1679, 1680, 1690, 1603,
1700, 1702, 1704, 17006, 1708; Robert Burdick 1680, 1085;
William Champlin 1690, 1691, 1692, 1696, 1697, 1698, 1069,
1700, 1702, 1703, 1705, 1707, 1710, 1712; DPeter Crandall 1699,
1700, 1701, 1703, 1704 ; James Babcock 1701, 1706, 1707, 1708,
1709, 1713, 1716; Edward Greenman 1702; Eld. Wm. Gibson
1702; Eld. Joseph Crandall 1709: William Clarke 1711, 1730;
Daniel Lewis 1711, 1714; Joseph Maxson 1712; Eld. Thomas
Hiscox 1714, 1718, 1720, 1726, 1727, 1734. 17306, 1739, 1740,
1741 ; Samuel Clarke 1716; George Babcock 1716; John Hill
1721, 1724, 1725, 1726, 1727; Oliver Babcock 1730, 1734,
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1735, 1737, 1738, 1752; Joshua Babcock 1739, 1740, 1747,
1748, 1749, 1752, 1753, 1754, 1758, 1759, 1760, 1773, 1774,
1775, 1776, 1778, 1780; Eld. John Maxson, Jr., 1742, 1743,
1744; William Babcock 1744; Nathaniel Lewis 1745; Silas
Greenman 1746, 1749; Benjamin Randall 1754, 1755; Samuel
Ward 1756, 1757, 1758 ; Nathan Babcock 1760, 1761 ; George
Stillman 1761, 1762, 1765; George Stillman, Jr., 1790, 1791 ;
Edward Bliven 1766, 1781, 1782; David Maxson 1765, 1781,
1783; Stephen Saunders 1766, 1774; Joseph Crandall 1767,
1768; Edward Saunders 1767, 1769; Joseph Clarke 1769;
Phineas Clarke 1771, 1772; Paul Clarke 1779; Thomas W.
Potter 1816; Daniel Babcock 1821, 1822, 1823; Joseph Potter
1828, 1829, 1842, 1843, 1844, 1845, 1846, 1850; William Pot-
ter 1837. From Hopkinton:—Eld. Joshua Clarke 1753, 1757,
1758, 1759, 1760, 1761, 1762, 1763, 1764, 1765, 1766; Edward
Wells, Jr., 1758, 1759, 1760, 1761, 1767, 1968, 1777 ; John Max-
son 1762, 1764, 1765, 1766; John Maxson, Jr., 1763; Thomas
Wells, Jr., 1769, 1770, 1771, 1772, 1774, 1775, 1776, 1777, 1778
Zacheas Reynolds 1773; Jesse Maxson 1773, 1774, 1779; Wil-
liam Coon 1780; Samuel Babcock 1781; John Brown 1784;
Hezekiah Babcock 1797, 1798, 1801, 1802, 1815; Daniel Bab-
cock 1805, 1806, 1822, 1825, 1826; Alpheus Burdick 1809:
Elnathan W. Babcock 1826, 1827, 1830, 1832, 1833, 1842;
Josiah Witter 1830; «Joseph D. Kenyon 1836; George Irish
1844, 1845; John M. Barber 1849; Lester Crandall 1855,
1856; Thomas M, Clarke 1859, 1860, 1864; Wm. L. Clarke
1865, 1866, 1872, 1873, 1874, 1875; Oliver Langworthy 1876;
George B. Carpenter 1878, 1879, 1880, 1881, 1882; Horace L.
Crandall 1883, 1884; Alexander B. Briggs 1887, 1888; Paul
M. Barber 18go, 1891; Frank Hill 1894, 1895, 1896, 1897,
1808 ; Elisha C. Stillman 1899, 1900, 1901, 1902, 1903. .

Elder Thomas Hiscox, the able pastor of the church from
1750 to 1773, served the town as treasurer for, sixty years;
from 1712 to 1772, and upon resigning received the “unani-
mous thanks” of the freeman.

Eld. Joshua Clark, pastor from 1773 to 1793, was a
trustee of Rhode Island College, now Brown University, from
its founding in 1764 till his death in 1793.

Doctor Joshua Babcock was a fellow of Rhode Island
College from 1764 till his death in 1783.
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Frank Hill has been a member of the State Board of
Education, which has direction of the schools of Rhode Island,

since 1897.

In the industrial world Dea. William Stillman stood out
among others. He was born in 1765, and became a member
of the church in 1785, Aside from being a machinist, clock-
maker, silver-smith, and manufacturer, he was an inventor.
Of his inventions, “Westerly and Its Witnesses” says:

“Dea, William Stillman invented and secured a patent for the
first cloth-shearing machine in the world. A second patent was se-
cured for an improved shearer. He also obtained a patent for bank
locks. The veneering-plane was his creation. By trade he was a
clock-maker. He at last engaged in the manufacturing of cotton-
working machinery.”

Most eminent among the men of this church was Gov-
ernor Ward. He was the son of Governor Richard Ward,
of Newport, R. I, also a descendant of Roger Williams, and
was born May 27, 1725. His education was the most liberal
and thorough, but his name does not appear in the list of
Harvard’s graduates, as has been stated, and we cannot learn
that he ever was a student at Harvard. At the age of twenty
he married Anna Ray. of Block Island, and moved to Westerly,
R. 1., where he came to possess a large estate. = The Ward
homestead is still pointed out, being situated about four
miles east of where the village of Westerly now stands and
near the First Westerly church, at Dunn’s Corners. In
1756 he was elected to the General Assembly and continued
to represent Westerly till 1759. Not alone while he was
a* member of the Assembly, but afterwards and while hold-
ing no office, he exercised a wide influence over its actions
and questions of general public interest. In 1758 he was one
of the two delegates to the Hartford Convention, called
by the Earl of Loudoun to settle the quota of New Eng-
land’s troops in the French war. He was appointed Chief
Justice of the colony in 1761, and was elécted Governor
in 1762, again in 1765, and a third time in 1766. It was
during his office as governor, in 1765, that the famous Stamp
Act was passed by the English Parliament. Governor Ward
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was the only governor in the colonies who refused to take
the oath to support the Act, and he stood out against the
oppressive measure with patriotic determination till it was
repealed. Governor Ward did not sign the charter of Rhode
Island College (now Brown University) as chief executive
of the colony, as has been stated by several writers, for he
was not governor that year, 1764 ; but his name stands among
the first of those who petitioned the legislature for the char-
ter, and when it was incorporated. he became a trustee and
during the remainder of his life gave to it much time and
continued its fast friend and patron. In the colony he led
in resisting the encroachments of England upon the colonists
during the decade that preceded the open conflict. Early in
1774 he presented at a town meeting in Westerly a series of
resolutions that set forth the grievances of the Americans
and called for armed resistance. He was elected to the
Continental Congress which convened in Philadelphia, Sep-
tember 5, 1774. Here he met the leading men in the colonies,
some of whom he had been intimate with previously. He
was returned to the Second Congress, which assembled May
10, 1775, and soon became a very prominent figure, serving
as chairman, or otherwise, on some of the most important
committees. Much of the business of Congress was done in
the committee of the whole, and Mr. Ward, on such occasions
was uniformly called to the chair. Under these circumstances
he had much to do in organizing the continental army and
in directing the movements of the colonies in the beginning
of their struggle for independence. He favored George
Washington as commander-in-chief of the American forces,
and was presiding over the committee of the whole when
Washington was appointed to that position. In the midst
of these busy scenes, he was stricken, March 15, 1776, on
the floor of Congress, with smallpox in a malignant form and
died eleven days later. The following quotations give a brief
record of the closing of this great and patriotic life on the
very eve of the Declaration of Independence, an event to
which he had fondly looked and for which he had heroically
labored :
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“Journals of the Continental Congress. Vol. IV. 1776. Tues-
day, March 26, 1776.

“The Congress being informed that (Mr. Samuel) Ward, one
of the delegates of R. I., yesterday, departed this life,

“ResoLvep, That this Congress will, in a body, attend the funeral
of Mr. Ward, tomorrow, with a crape round the arm, and that the
Congress continue in mourning for the space of one month.

“ResoLvep, That Mr. (Stephen) Hopkins, Mr. (Samuel) Adams,
and Mr. (Oliver) Wolcott, be a committee to superintend the funer-
al, and that they be directed to apply to the Rev. Mr. (Samuel)
Stillman and request him to preach a funeral sermon on the oc-
casion.

“That the said committee be directed to invite the assembly
the council of safety of Pennsylvania, and the public bodies in
Phil, to attend the funeral.”

“Died, yesterday morning, the Homnorable Samuel Ward, Esq,
late member of the Contimental Congress; his remains will be in-
terred this afternoon, in the Baptist Church.

“The procession will begin at 3 o'clock this afternoon, at Mrs.
House’s, in Lodge Alley, where the friends of the deceased are
desired to attend. The body will be carried to Arch Street Church,
where a sermon on the occasion, will be delivered by the Rev. Mr.
Stillman. The ladies will be admitted into the galleries at 3 o’clock.
—Pennsylvania Gazette, 27 March, 1776.”

“His funeral was attended with the same solemnities as Mr.
Randolph’s. Mr. Stillman being the Anabaptist minister here, of
which persuation was the Governor, was desired by Congress to
preach a sermon, which he did with great applause.—John Adams to
his wife, 29 March, 1776.”

SHREWSBURY.

The first church tdo grow out of the tide of emigration
from the First Seventh-day Baptist church of Hopkinton was
the Shrewsbury church, in Monmouth county, New Jersey.
For data the writer is indebted to the records of the First
Hopkinton church, but more especially to Professor Corliss
F. Randolph’s “History of Seventh-day Baptists in West Vir-
ginia,” and for a fuller treatment of the subject, the reader is
referred to Professor Randolph’s History.

The people who founded the Shrewsbury church came
from the Seventh-day Baptist church in western Rhode Is-
land, now called First Hopkinton. The exact date of the or-
ganization is not known. The records of the First Hopkin-
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ton church state that John Davis and Thomas Hiscox were
chosen elders in 1743, but they declined to serve, and in 1745
John Davis is mentioned in the record of the Shrewsbury
church, as one of its constituent members. The date of or-
ganization therefore was between 1743 and 1745 and is com-
monly given as 1745.

Sixteen names appear in the list of constituent members
and in 1774, when the church covenant was adopted, there
were forty-three signers. For the next fifteen years, quite
a large number were added to the church under the labors of
Eld. Jacob Davis, notwithstanding the fact that this was in
the midst of the Revolutionary War and that New Jersey was
one of the principal battle-grounds. Eld. Davis, the pastor,
was a chaplain in the army and many of the members were
engaged in the conflict. In 1789 ten families started on their
journey to what is now West Virginia. It was a case where
nearly an entire church moved in a body from one state to an-
other. In their new home, the church was called the New Sa-
lem church and now is called Salem. Thus the establishment
of Seventh-day Baptists in West Virginia is traceable to the
First Hopkinton church.

The first pastor was Eld. William Davis, who had lately
come from the church in western Rhode Island. He lived
only a few months after the organization of the church. Af-
ter the death of Eld. Davis his son, John Davis, was chosen.
He had had thirty vears’ experience in church work in Rhode
Island, having served as clerk, and as stated above, had been
called to serve as elder but declined. He was sent to Rhode
Ysland and was ordained in the house where the Ministers’
Monument now stands, July 23, 1746. His service as pastor
Jasted until his death, eight years later. From the death of
Eld. John Davis for a period of twenty years the church had
no pastor. During this time the church was aided some by
the ministration of Seventh-day Baptist ministers in the
colony. In 1774, Jacob Davis, the grandson of the first pas-
tor, was chosen pastor. He served the church while it re-
mained in New Jersey and moved with it to its new home.

A house of worship was built during the Revolutionary
War, and when the church emigrated, this house was sold.



640 SEVENTH-DAY BAPTISTS:

It is still in existence and stands at Glendola, a mile and a
quarter from its original site. Previous to the building of
the house of worship, the church met in private houses.

BERLIN.
(LITTLE HOOSICK—STEPHENTOW N—PETERSBURG).

The Seventh-day Baptist church of Berlin, N. Y., was the
third one organized in this group. It too has passed under
different names, changing with the name of the town in which
it is situated. The first name was Little Hoosick, the second
Stephentown, the third, as the town was redivided, Peters-
burg, and the fourth name, taken on in the year 1806, was
Berlin.

The first mention we have of Sabbath-keepers in this
vicinity is found in the records of the First Hopkinton church,
bearing date of August 22, 1770, and was ten years before
the organization of the church. These Sabbath-keepers were
members of the First Hopkinton church and had moved, it
appears, to this section some time previous. At this time the
pastor, Eld. Joshua Clarke, in Hopkinton, was sent “to visit
our distant brethren and sisters at . Farmington and at the Ob-
long in the Dutches County.” Several times during the next
ten years, the pastors and brethren visit the brethren in their
new home. August 26, 1780, the church passed a vote which
I quote:

“Voted, That Elder John Burdick go and visit our Brethren and
Sisters at Farmington and from thence be accompanied by Elder
Davis and as many of the Brethren as shall see fit to go with him to
Little Hoosick and places adjacent where our Brethren and Sisters
chiefly reside, and acquaint the Brethren and Sisters at both places
that the church is mindful of them respecting their distant situation
from us and the difficulties attending settling matters of uneasiness,
and in behalf of the church he is to inform them at Farmington that
if they are united as a body and choose to be established as a Sister
Church in fellowship with us they have the liberty, and he is to
convene the members at Hoosick as generally as he may with
convenience and inform them that if they are United and established in
the Faith of the Gospel the Church hereby informs them that they
have the Liberty to choose them an Elder and the Church is free
and willing to lend them all necessary assistance in their power for

(40)
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their furtherance and Establishment in the Faith of the Gospel. The
Church voted to pay Elder Burdick’s expenses he was at on his
journey, etc.” .

Elder Burdick undertook the mission as directed, and at
the first church meeting after his return, presented a lengthy
written report, which is worthy of a place here, but owing to
its length, I give only the substance. He sets out, accom-
panied by Dea. Elisha Stillman, in the autumn of 1780, and
came first to Farmington, Conn. Here he called the brethren
and sisters together, on the 18th of September, and after set-
ting forth the wish of the church as expressed in the vote just
quoted, he assisted them to organize themselves into a church
by entering into a covenant and choosing a pastor, deacon,
and clerk. The next morning, Eld. Burdick and Deacon
Stillman continued their journey to Little Hoosick, accom-
panied by Eld. John Davis and six other Sabbath-keepers from
Farmington. The day following they came to Stephentown
where a candidate was baptized and passed under hands “and
joined to the Church.” Proceeding, they came to Little Hoo-
sick where they held meetings over the Sabbath and on the
First-day of the week, the 24th inst., a meeting was held for
the purpose of considering the organization of a church. On
this occasion, besides the Sabbath-keepers in this section and
those who had come from Farmington, Conn., there were
present Wm. Coon and Joseph Clarke from Rode Island to
assist Elder Burdick and Deacon Stillman in founding a
church. The names of thirty-one persons are given. who,
with three exceptions, appear to have entered into this cove-
nant, and Eld. Burdick's report indicated that there were pres-
ent ten “of our Sabbatarian friends that manifest a liking to
the foregoing proceedings,” but did not join.

The growth of the church thus organized was most en-
couraging. During the pastorate of Eld. William Coon, which
covered the first eleven years, one hundred seventy were add-
ed to the church and at the close of this period, it numbered
one hundred eighty. One hundred fifty persons were baptized
by Elder Satterlee in 1805, and the church reports one hundred
two additions in 1812, with a total membership of four hun-
dred thirty-seven. The largest number reported was four
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hundred forty-nine, in 1815. The year following thirty-nine
are dismissed to become the Alfred church and a less number
to make up the church at DeRuyter. Removals and the form-
ing of other churches from members of this church greatly
reduced its numbers as the years have passed by. At the
present time (1902) there are one hundred twenty-nine mem-
bers. '

The Berlin church has had the watch-care over several
branch churches which have been organized largely from its
members. The first of these branch churches was at DeRuy-
ter, Madison County, N. Y., and became such in 1806. Ten
vears later it became an independent church. Another branch
was organized at Sandy Creek, (afterwards called Pickney),
Lewis County, N. Y., in 1809. The Alfred church, from 1813
to 1816, was a branch of the Berlin church, the majority of its
constituent members having formerly been members at Ber-
lin. About this time members of the Berlin church residing
at Greenfield, Saratoga County, N. Y., ten miles from Sara-
toga Springs, became a branch, which at one time numbered
forty. In 1818 John Bliss, accompanied by a number of the
brethren and sisters of the Berlin church, removed to Fox,
Clearfield County, Pa., and shortly after became a branch of
the home church in Berlin. This branch became an inde-
pendent church in 1827. A brief history of it will be found
in the sketch of the Western Association. The members of
this church in Petersburg, upon their request, were set off as
a separate church in 1829. The Seventh-day Baptist Memo-
rial, Vol I.. page 171, mentions two churches—one at
Reedsborough, Vt., with one hundred members, and the other
“in the Green Mountains”—which embraced the Sabbath dur-
ing Elder Satterlee’s pastorate and applied to the pastor of
the Berlin church for pastoral care and oversight.

The church has been most highly blessed in its pastors.
As already stated, the first pastor was William Coon of Hop-
kinton, R. I. His term of service was twenty yedrs. He was
eminently able and faithful. He had lungs like Stentor him-
self, whom Homer describes as having a voice equal to fifty
ordinary men. It is said that some of his sermons were so dis-
tinctly heard as to be followed by those a mile distant. Men
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would stop their teams in the fields, cease their work and lis-
ten to his preaching.

‘ After the death of Eld. William Coon, Jan. 18, 1801, his
nephew, Asa Coon, who had been an elder in the First Hop-
kinton church since 1793, was called to the pastorate. He
entered upon his duties July 3, 1801, and died of fever the
22nd of the following October.

William Satterlee was the third pastor. For an extend-
ed account of his life the reader is referred to his biography
found in the Sewenth-day Baptist Memorial, the last num-
ber of Volume I., and first of Volume II. The church had
encouraged him “to improve his gifts” before the death of
Eld. Wm. Coon, but he was not inclined thus to do, though he
did, at the solicitation of the church, sometimes preach. Af-
ter the death of Elder Asa Coon, he was persuaded to enter
into the work of the ministry and was ordained by Eld. Abram
Coon and Eld. Matthew Stillman, of Hopkinton, R. I, Jan.
5, 1805. He served the church till old age made it impossible
for him thus longer to do. Few men, if any, among Seventh-
day Baptists, have rendered greater service to the denomina-
tion than did Eld. Satterlee during his ministry of three score
vears.

Eld. Wm. B. Maxson was connected with the church as
assistant pastor two years, 1845 to 1847.

Eld. H. H. Baker was connected with the church as a
licensed minister from 1843 to 1852, being authorized to ad-
minister the ordinance of baptism.

Eld. James L. Scott was connected with the church two
vears beginning some time in 1847.

Eld. James H. Cochran served the church as pastor or
assistant pastor three years, 1849 to 1852.

Eld. L. C. Rogers ministered to the church as pastor or
assistant under Eld. Satterlee from 1853 to 1857. During this
time he took a course in Williams College, graduating with
President Garfield in 18j37.

Eld. A. W. Coon served the church from 1858 to 1863. It
was during his ministerial labors with the church that Eld.
Satterlee died and since then the following have served as
pastors: Varnum Hull, 1864, a few months; Solomon Carpen-
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ter, 1866; James Summerbell, 1869-1875; B. F. Rogers, 1876-
1891 ; W. C. Whitford, 1892-1893; G. H. F. Randolph, 1893-
1895; Geo. Seeley, 1896-1899; Martin Sindall, 1900-1902.
The following ministers have come forth as the fruitage of
this church: David Davis, who was the first pastor of the
DeRuyter church; John Bliss, who was the first pastor of the
church at Fox, Clearfield Co., Pa.; Stillman Coon, who served
several of our churches most efficiently; Solomon Carpenter,
who was for many years our missionary in China; and Geo.
P. Kenyon, who for thirty years has served as pastor the
churches in Northern Pennsylvania and Western New York.
The church has had so far as we know, two meeting-
houses. The first was built in 1800, and was blown down
by a tornado twenty-two years later. In 1823 another house
was begun and dedicated two years later.
Dea. John Green was a member of the State Legislature

in 1795-1790.
BURLINGTON.

(FARMINGTON—BRISTOL)

The third church to be organized from members of the
First Seventh-day Baptist church of Hopkinton was the Bur-
lington church in the northwestern part of Connecticut. There
has been some confusion on the part of writers regarding this
church because it has had, at different times, three different
names. The first name was Farmington; a few years later it
was called Bristol, and lastly, Burlington. '

Members of the church in Hopkinton settled in this sec-
tion before the Revolutionary War, but we do not know the
exact date. For some time previous so its organization, the
record of the mother church makes occasional mention of
members in this vicinity, the first one being in 1770. In the
autumn of 1780, Eld. John Burdick and Deacon Elisha Still-
man were sent by the church in Hopkinton to visit the mem-
bers in Farmington, Conn., and from there to visit those in
Rensselaer county, New York. They called together the
brethren and sisters in the vicinity of Farmington, September
18th. The latter agreed to become a church in sister relation



EASTERN ASSOCIATION. 645

with the church in Hopkinton and chose Eld. John Davis as
pastor. Difficulties arose, or past ones were continued, and
from the records it appears that neither the home church nor
the Sabbath-keepers in Farmington consider the latter a sep-
arate church yet. The next year the brethren and sisters sent
to the church in Hopkinton asking that they be “settled” a
church and Eld. Joshua Clarke, Eld. John Burdick and Job
Bennet visited them, but came away without establishing a
church. The reason that they were not considered a church
appears to be that they did not have a pastor. The next year,
1782, Eld. John Davis was consecrated to the office of pastor,
and the mother church wrote them, recognizing them as a
separate church in sister relation.

Eld. John Davis had been an elder in the mother church
since 1771, and served this new church as its pastor till his
death in 1792.

After the death of Eld. John Davis, Dea. Amos Burdick
preached for them till his death in 1803. Eld Amos Stillman
had preached in connection with Dea. Burdick and after his
death took the lead in the church. He was ordained by Elders
Abram Coon and Matthew Stillman of the First Hopkinton
church. His pastorate was brief, as he died with yellow fever
contracted on his trip to Conference in Shiloh, 1807, where he
both presided and preached. After the death of Eld. Stillman
the church had no pastor.

The church started out with seventeen constituent mem-
bers. There was a precious revival before the organization
and several after. What the largest number ‘of members was
we do not know, but the largest from data now extant was ’
forty-five. After Eld. Amos Stillman’s death, the church
gradually declined. The last report to Conference was made
in 1817. The following quotation from the Minutes of the
General Conference for 1824 shows the causes of its becoming
extinct:

“Whereas many of the Church at Burlington, Conn., have moved
to Brookfield, and joined the Church at that place, and others are
dead, there not being a sufficient number remaining to transact church
business, it was voted that in future it be dropped out of our minutes.”
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From the records of the First Hopkinton church we
learn that the members of this church suffered some persecu-
tion on account of the faith, but the exact nature of the perse-
cution is not known.

WATERFORD.

The date of the organization of the church is 1784, while
the beginning of the history of Seventh-day Baptists in the
vicinity of Waterford was in 1675, only nine years after the
members of the Baptist church began to keep the Sabbath in
Newport and Misquamicut. Just how the people about New
London had their attention directed to the subject does not
appear in the original documents, but we know that they were
only twenty miles from the Sabbath-keepers in western Rhode
Island and fifty from those in Newport and that the families
were connected by marriage.

The first mention of Sabbath observers here is in a letter
which Ruth Burdick wrote March 6, 1675, from Westerly to
her father, Samuel Hubbard, in Newport. The letter reads:

“I judge it my duty to make use of this opportunity to im-
part to you the dealings and good hand of our God unto us. He
hath been at work, as we believe, in the hearts of some of the in-
habitants of New London, and bowing their hearts to be obedient
unto the Lord Jesus. The names of them is John Rogers, James
Rogers his brother and the third an Indian whose name is Japheth;
who gave a very satisfactory account of the work of grace wrought
upon his heart. There be four more that sent to us desiring our
prayers for them, and as for our part, we five are in love, and
with one heart in what is revealed. As for Brother Randall he
is highly displeased with brother Maxon about the Sabbath. Brother
Crandall hath the ague and fever still, and has been but little
amongst us this winter. Upon the 13th day of this month our
brethren came again from New London to give us a visit and to
partake in the ordinance of breaking of bread; with them another
young man who is satisfied as to baptism but judges himself unfit.
They declaring what joys and comforts they have found, and what
they have met with from the sons of men. Mr., Bradstreet, the
minister of the place, being enraged threatened them, warning them
not to speak to any of his church, railing against us all that pro-
fess believers only to be baptized. Threatened brother Crandall,
saying he shall be ordered next court. Mr. Fitch of Norwich also
said he did hope the next court would take a course with brother
Crandall. Many such like words from many others we hear of.
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They have earnestly (requested) us to give them a meeting at our
brother John Rogers’ house; but I fear brother Crandall’'s weak-
ness of body will hinder him, and here is none able to carry on
the work there among them. For my part and I think many more
would be very glad to see brother Hiscox here, and one more with
him, and send them word a week before to give the people notice:
they judge there would be many that would be there to hear and
some to be baptized.”

It appears from this letter that Elder John Crandall had
already been in New London witnessing for the truth, that he
had baptized and received into fellowship John and James
Rogers and an Indian named Japheth, that he had been threat-
ened by the authorities, that there were others who were in-
terested, that those received into fellowship had been to West-
erly twice, joining with the Sabbath-keepers there in the
celebration of the Lord’s Supper, and that it was desired that
some one be sent from Newport to New London to carry on
the work already commenced. The Newport church respond-
ed at once to the request and Mr. Hiscox, Mr. Hubbard and
Joseph Clarke were sent this same month. During this visit,
another member, Jonathan Rogers, was added to the list of
Sabbath-keepers.

In April of this year the threats made while Eld. John
Crandall was there were carried out by putting John Rogers
in jail. From the following letter it appears that not only his
father and mother had forsaken him because he had embraced
the truth, but that his wife had left him for the same reason:

“I received your letter the 26 of March (old style) and was
glad to hear from you and to hear that you are mindful of me
in your prayers which I hope you still are. And I desire you
also to give thanks to God for his great mercy to me, in that he
hath been pleased to support me in my trial which is no small
trial if you seriously consider it. First my wife and children were
taken from me by her father: three weeks after he brought a
warrant to me to appear before the Dp. Governor: my wife only
accuses me with many criminal things, and I was sent to prison;
but although father and mother and my wife are my enemies, yet
God is my friend and is with me in all my troubles, and all my
afflictions are not to be compared to the mercy I enjoy in the
midst of them; tho’ I am in doubt sometimes wlhether it be not
the hardness of my heart that I am no more affected. Pray for me.”
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Trouble with the Indians about this time caused many
of the settlers in western Rhode Island to flee to Newport
for protection. Travelling also was unsafe and nothing was
done so far as the records show till the next March.

How long John Rogers was in prison is not stated. He
was in Newport in September, but from a letter written in the
beginning of 1676, it seems that matters were not settled yet
and that there was trouble both from white persecutors and
red savages:

“It is a time of great troubles, the Lord knows what will be
the issue of these things. I hope it may be for the best to those that
may be left. My father is fully convinced both of precepts and
principles. When I went from you I went to Hartford, where I
continued a considerable time and wrought: it pleased God, that
just at the time of the court my child was taken very sick that
she could not go up; there was nothing done. We do not forbear
work on the first day of the week, that it should come to trial tlre
7th day sabbath may be pleaded for in the audience of the people,
for the common people are afraid to talk with us for fear of being
tainted with heresy. The times are so troublesome that there is no
passing: we should be glad to see you; but the times being so bad
we thought it not safe venturing. My friends have not yet seen
your letter. I by providence came to town and lit of it, and a
vessel being going to the soldiers with provisions had an opportunity
immediately to send again: it is hard with us to meet with an op-
portunity, living out of the town, and we keep all at home as much
as may be: my father’s house is a garrison house.”

In both March and September, 1676, Mr. Hiscox and Mr.
Hubbarg were sent again to New London, Elder John Cran-
dall having died since the previous season. The September
trip came about in this way: John, James and Jonathan Rog-
ers and the Indian, Japheth, went to Newport to get the
church to send some one back with them to proclaim the truth.
The church sent Eld. Hiscox and Mr. Hubbard, and these
same four men brought them home when ready to return.
While there this time they baptized and received into the
church in Rhode Island father Rogers, whose name was James
and who had been so bitter against the truth eighteen months
before. They also baptized his wife and daughter. The con-
stables again made trouble on account of the baptizing. In a
few days we find James Rogers and his three sons in jail for
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working on the First-day of the week. In a letter they de-
scribe their imprisonment as follows:

“But while we were prisoners we sought to God by prayer
to let us out; and as soon as the court brake up, the jayler came to
the prison and we desired of him to let us see our mitimus, where-
upon he told us he had none, but he spake a little before to Capt.
Allyn, and he took him up short, and asked him if the warrant were
not sufficient? We then desired him to let us see the warrant. So
he went to the constable and brought the constable to the prison;
and we desired a copy of the warrant, so he pulled a writing where-
by he was ordered to let me out of prison the second day before
the general court to be holden at Hartford: for I had been warned
thither by a warrant before; so we asked them whether they had
any othter? They said no (this was on the sabbath day) so the
prison door being open we went out, seeing they had neither war-
rant nor mitimus; and so we went about our occasions the next
day which was the 1st day of the week. Pray for us.”

It is not till December, 1677, that we find another mention
of New London. At this time, “brethren Hiscox, Maxson
and Hubbard” were sent. Sarah Rogers, wife of Joseph, was
baptized. Their meetings were broken up three times on the
Sabbath and twice on the same Sabbath were they taken be-
fore the magistrate. In the turmoil John Rogers, an unor-
dained man, baptized his sister.

Twice after this, we find some of this group of Sabbath-
keepers in prison on account of their principles. July, 1678,
Mr. Hubbard writes describing an imprisonment which had
just ended, as follows:

“Our 3 brethren returrred from New London and Westerly the
19th June; in brief all were well; our 3 brethren were out of
prison before they came there; they was called in court, they was
fined, bro. James for reading so loud in prison as their public meet-
ing was disturbed and not going to it. sth, brother John for not
going to their meeting on the first day, and for beating his leather
for his work for shoes on the first day all sent to prison and locked
in. The court rising, as ’tis reported, the deputy governor said it
appears to me to be for conscience sake, and I'll have no hand
against them, or to that purpose.”

August, 1682 John Rogers writes from New London
prison: “My father, brother James, and myself [are] in
prison.”
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Notwithstanding the persecution, in 1678 ten communi-
cants are reported in New London. These evidently held
meetings some of the time at least, disciplined members, and
had frequent communication with those of like faith in Rhode
Island.

In 1678 or 1679 Eld. William Gibson settled among them
and was a great help in sustaining the cause. A new trouble
however was in store for the little company. Several of them
came to oppose praying in public and the use of medicine, and
to insist that they should accuse themselves to the magistrates
for the violation of the “blue laws.” Those who held to these
opinions insisted that their brethren should also, and finally
withdrew from fellowship of the Newport church, leaving
only four in 1681. Those who withdrew were the beginning
of the sect known as Rogerenes.

Such was the beginning of Seventh-day Baptists in the
vicinity of New London, whose spiritual and lineal descend-
ants formed the Waterford church, and such were some of
their persecutions. After this division, their number increased
from time to time and were members of the Newport church
till Newport and Hopkinton became two churches, after which
they belonged to the latter. There has been one unbroken line
of Seventh-day Baptists here from the time Eld. John Cran-
dall visited them, in 1674, or before, till the present time.

Fourteen of the Sabbath-keepers in New London sent a
petition to the church in Hopkinton, June 28, 1784, asking that
they be incorporated a church in covenant relations with the
mother church. This petition was granted and they became

a separate church, November 11, 1784.
Ten names are signed to the agreement “to become a

Church of Christ in fellowship with the above Church of
Christ at Hopkinton, taking the Scriptures to be the rule of
our faith and practice.” The growth of the church was grad-
ual. Up to 1842 the addition in any one year had never been
more than six. In the year above mentioned, there were thir-
teen; in the following year there were eleven. Thirteen was
the number added in 1848, fifteen in 1852, and seventeen in
1858. The following from the pen of the eminent scholar,
Prof. Wm A. Rogers, and written at the centennial of the or-
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ganization of the church, gives some idea of what the church
has accomplished: :

“The total number of members received into the church since its
organization, is 346. Of this number, 119 have died; 74 have been
rejected, mainly for the non-observance of the Sabbath; and 42 mem-
bers remain, of which 31 are resident, and 11 are non-resident mem-
bers.”

The following men have served the church as pastor:

Davis Rogers, 1784-1804. Jabez Bebee, called to ordination
1794, ordained 1796, and was pastor from 1804 to 1809. Lester
Rogers, called “to the improvement of his public gift,” 1811,
ordained 1812, from which time he served as pastor till 1822.
Lester T. Rogers, called upon to improve his gift in public in
1820, ordained and became pastor 1824, and held the office till
1850. Halsey H. Baker was ordained and became pastor of
the church in 1852 and served the church one year. In 1830
Edmond Darrow was appointed to take lead of the meeting
in the absence of visiting brethren; in 1854 he was asked “to
improve his gifts in preaching the Gospel of Jesus Christ,”
and in 1860 was ordained and became pastor, serving the
church till his death in 1888. J. G. Burdick is reported as
pastor in 1890, and Boothe C. Davis, in 1892. Andrew J. Pot-
ter has been pastor since 1894.

Nathan Rogers, Henry H. Rogers, and Benedict Wes-
cotte served the church as assistant ministers. Elder L. C.
Rogers was the fruitage of this church, it being his home in
youth.

The early meetings were held in private houses. The
places of worship are described by Prof. Wm. A. Rogers as
follows :

“The Church has had three places of worship. The first was
built in 1710, and was situated on the brow of the hill on the east
side of the Neck, and seems to have been owned jointly with the
First-day Baptist Church. The second meeting-house built by the
Church was situated just north of the present one, and on the op-
posite side of the road. It was built in 1816; and it cost $859 more
than the amount previously raised by subscription. The pews were
sold Dec. 24, 1816, to meet this indebtedness. The present house
of worship was built in 1860, upon the present location, and upon

land donated by Dea. David Rogers. It cost $1,089.”



652 SEVENTH-DAY BAPTISTS:

The data pertaining to Sabbath-keepers in the vicinity of
Waterford from 1673 to 1784, the writer has gathered from the
Journal of Samuel Hubbard and the records of the Newport
and Hopkinton churches, but for the history since 1784, he is
indebted to an article in the Seventh-day Baptist Quarterly
by the late Prof. William A. Rogers. Prof. Rogers, who grew
up in this church and remained faithful to his convictions and
his denomination till death, was professor in Alfred Univer-
sity, Harvard University, and Colby College, and was recog-
nized as an eminent scholar in Europe, as well as America.
Several sketches of his life have appeared in the last decade,
to which the reader is referred.

PETERSBURG.

Petersburg is located five miles north of the Berlin, N.
Y.. church. The Seventh-day Baptists in Petersburg had
been members of the Berlin church, but living so far away
they thought that the interests of the cause would be advanced
by organizing a church in their midst. On the 4th of August,
1829, they addressed the following letter to the Berlin church:

“Drear Brethren, From a view of our present situation in this
part of the Church and from a sense of our obligation to maintain
the cause of Christ and public worship on the Sabbath—We have
thought proper to be set off as a church by ourselves.”

. On the 20th of August the Sabbath-keepers in Peters-
burg met to arrange for the formal organization of a church.
They agreed upon articles of faith and whom they would or-
dain deacons, Joseph S. Maxson and Joseph Stillman being
selected. Six days later, August 26, a council of delegates
from the Berlin church, headed by Eld. William Satterlee, met
at Petersburg to formally organize the church. Eld. John
Green was present to assist.  Eld. Satterlee, as pastor of the
parent church, preached the sermon and gave the right hand
of fellowship to Luke Maxson, who had been chosen to rep-
resent the church. The name given to the organization was
“The Seventh-Day Baptist Church of Petersburg, N. Y.”

The church reports seventy-two members the first year,
and the year following the additions are given as one hundred
six, giving a membership of one hundred seventy-six. This
was a good beginning for a church only thirteen months old.
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The number seems never to have risen above that given in
the second report. The minutes were kept from 1829 to 1854.
After the latter date no record was made. There were oc-
casional additions, but on the whole, there was a gradual de-
crease. The decline is assigned to removals principally. Eld.
William Green came from Watson, N. Y., and after preaching
a year, took quite a number with him to Adams Centre, N. Y.,
about 1834, and members of this church helped to establish
other churches farther west.

Eld. Orson Campbell is reported as elder the first year.
The ministers in the mother church at Berlin rendered min-
isterial service in the absence of the pastor. Eld. William
Green referred to above and Eld. Joel Green preached for
the church in 1833. In 1835, Bethuel C. Church, who had
joined the church a few years before, was licensed and in-
vited to preach. The name of Bethuel C. Church has since
become a household word among Seventh-day Baptists on
account of his pioneer work as an educator. Azor Estee was
licensed to preach in October, this same year, 1835. The
next year the church asked Conference to ordain him to the
Gospel ministry, which was done, and he served the church
till 1842. Eld. Estee also served the church at different times
during its subsequent history. Eld. Sherman S. Griswold
labored with the church in 1842 and 1843. Jared Kenyvon
was licensed by this church first in 1841, and was called to
preach to the church in 1844. He soon went to the Western
Association, where he, after graduating at Alfred, served as
pastor for thirty years. Eld. Thomas A. Maxson was licensed
by this church in 1844, served it as an elder and was probably
ordained by it, though it does not appear when. James Sum-
merbell was called to ordination by the Petersburg church
in 1849, but it does not appear that he was ordained then.
He served the church as a minister from 1849 to 1851.

There may be others who served the church in the min-
isterial capacity. or who came into the ministry through its
influence. If so, their names do not appear.

The house of worship was owned jointly with the First-
day people and is still used by the latter.

The writer is indebted to Rev. Judson G. Burdick for
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help in gathering data regarding this church, and also to
Eld. Jared Kenyon, who was raised in the church.

SECOND HOPKINTON.

This church was the sixth to be formed from the mem-
bership of the First Hopkinton church. Its place of meet-
ing is Hopkinton City. As already stated the latter place
is five miles north of the place where the mother church
proper met for worship when the Second Hopkinton church
was organized. As early as 1799 the brethren in this vicinity
had requested that they might have meetings on the Sabbath
and this was granted. Later they were given the privilege
of celebrating the Lord's Supper. December 26, 1834, the
First Hopkinton church was petitioned by the members liv-
ing in the vicinity of Hopkinton City to set the latter off as a
church. The following record explains itself:

“A number of the members of this Church living mear and at
the City, presented a petition to this Meeting to be set off as a
sister Church by a committee. After an investigation of the sub-
jéct it is voted that said petition be granted so far as the organiz-
ing of said church, but not to embrace the disposition of the funds
of this Church, and that a Committee be appointed from this Church
to confer on the subject of the funds of this Church and report
at our mext Church meeting.

“Voted, That Dea. Daniel Lewis, Br. Christopher C. Lewis,
Br. Joseph Potter and Br. Jacob D. Babcock be the said committee.

“Voted, That we appoint a council of the Elders and Deacons
of this Church to examine tlre articles of faith of those Brethren
and Sisters, and if thought proper to organize them into a Church
in Sister relation with us in full fellowship.”

The church was organized January 7, 1835, with forty-
six members. Three years later the number had increased
to “over one hundred members,” and in 1844, to one hundred
fifty-four. The present membership (1902) is one hundred
twenty. The church has witnessed many precious revivals.
Hopkinton City is located on what was once the stage route
from Boston to New York City, and about the time of the or-
ganization of this church, was the principal point of trade for
this section of Rhode Island. When the railroad was in-
augurated, the stage coach became useless and the drift of
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business and settlement has been away, thus depleting the
membership.

The pastors have been Amos R. Wells, 1835-1837; John
Green, 1838-unknown; S. S. Griswold, 1847-1850; Henry
Clarke, 1850-1853; Daniel Coon, unknown-1858; D. Forbes
Beebe, 18509-1864; Sherman S. Griswold, 1865-1882; L. F.
Randolph, 1882 to date.

The last two pastors have served the church since 1865,
or nearly forty years, and the church is still satisfied.

Eld. S. R. Wheeler was acting pastor one year, commen-
cing April, 1804. This was before he was ordained.

For a number of years previous to the organization of
the church, there had been a union meeting-house. It ap-
pears that our people had worshiped in this, and since the
organization it has been moved, enlarged and occupied by
this church.

The following members have served in the State Legisla-
ture; Josiah W. Langworthy, 1843; John S. Champlin, 1851-
1854 ; Sands.C. Carr, 1862, 1863.

In addition to the records of the First Seventh-day Bap-
tist church of Hopkinton, the writer is indebted for data re-
garding the- Second Hopkinton church, to Dea. Benjamin
P. Langworthy, who wrote the history of this church for the
“History of Washington and Kent Counties, R. I.,” and has
in other ways aided in making these statements correct.

ROCKVILLE.

(THIRD HOPKINTON)

The name of this church at first was the Third Seventh-
day" Baptist church of Hopkinton, R. I., but was subsequently
changed to the Seventh-day Baptist church of Rockville.

The history of the Rockville church, like that of several
other churches in this group, began many years before it be-
came a separate church. As previously stated, this church is
located ten miles north of the First Hopkinton church,
of whose members it was formed. Seventy-five vears before
it became a separate church, the brethren in its vicinity had
petitioned the mother church for the privilege of building

’
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a house of worship. This petition was granted and the
brethren had met for divine worship and had. held business
meetings and kept their own records. Whatever measures
they passed were considered the action of the entire chuych,
the same as though passed by the church proper. This con-
tinued from 1770 to 1835, when they petitioned to become
a separate church. The petition closes as follows:

“We therefore request the Church to set us apart and organize
us into a Church of the same principles and of the same faith and
order as the present church, holding the Scriptures contained in
the Old and New Testaments as sufficient rule of faith and prac-

tice, without creeds or articles of faith other than covenanting to
kcep the commands and precepts of the gospel as contained therein.”

The answer of the church was as follows:

“Whereas, a number of the members of this Church in the
upper part of this Town have petitioned this Church to be set off
a separate Church in Sister relation, retaining their meeting housc
and their great Bible,

“Voted, that the prair of said petition be granted, that they
give up the Records and retain their meeting house and a lot on
which it, said house stands, likewise their great Bible,

“Voted, That the Ministers and Deacons of this Church be
appointed a committee to assist in organizing said brethren and sis-
ters into a Church in Sister relation with this Church, and that they
meet for that purpose at the Upper Meeting-house at eleven o’clock,
the six day of the week, before the last Sabbath, in July next.”

The formal organization took place July 24, 1835, with
fifty-three members.

Eld. Christopher Chester supplied the church much of
the time during the first ten years, in which time sixty-three
were added. Commencing with 1845, the pastors have been
as follows: A. B. Burdick, 1845-1849; additions, eighty-
four; C. M. Lewis, 1849-1853; additions, seventy; Joel Green,
1853-1854, additions, three; Phineas Crandall, 1854-1857, ad-
ditions, twenty; Stephen Burdick, 1857-1860; additions,
twenty; L. M. Cottrell, 1860-1866, additions, thirty-three;
Charles A. Burdick, 1867-1869, additions, thirty-six; James R.
Irish, 1869-1881, additions, one hundred twelve; U. M. Bab-
cock, 1881-1886, additions, thirty-three; Joshua Clarke, 1886-
1887, additions, twenty-seven; Alexander McLearn, 1888 to
date.

(41)
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Besides the pastors, Elders Lucius Crandall, Stillman
Coon and Horace Stillman have supplied the church be-
tween pastorates.

Six hundred twenty-five have been members since its
organization, and the loss by death and dismissal has been
four hundred fifty, which gives the church at present (1902)
a membership of one hundred seventy-five.

The first house of worship was built in 1771, possibly
1770, while the members were a part of the parent church.
A new building was built in 1846.

The following members of the Rockville church have
served in the Rhode Island Legislature: Harris Lamphear,
1854, 1856; Alanson Crandall, 1871-1873; Benjamin Kenyon,
1874-1875; Jesse B. Crandall, 1880-1882; Josiah P. Palmer,
1883, 1884; Alva A. Crandall, 1887-188g; Albert S. Babcock,
1893-1903.

In addition to data gathered from the records of the
First Seventh-day Baptist church of Hopkinton, the writer
is indebted for data regarding the Rockville church, to Hon.
A. S. Babcock, who is clerk of the church, and who published
a sketch of the church in the Sabbath Recorder, April 6, 1896.

FIRST WESTERLY.

In 1765 the “Wilcox Church” was organized in the
southeastern part of the town of Westerly, seven or eight
miles from the First Hopkinton church. It was not a Seventh-
day Baptist church, but was made up of a few members from
the Seventh-day Baptist church in Hopkinton and ‘“Sepa-
ratists from the Presbyterian Churches, with a few Baptists
proper.” It joined the “New Lights.” To accommodate
those who kept the Sabbath, many meetings were held on the
Seventh-day, and during one period of its history, the Sab-
bath-keepers nearly controlled the organization. At one time
it numbered two hundred sixty-four, but declined and be-
came extinct before the middle of the nineteenth century.
Some of those who had been members of this church, to-
gether with members of the First Hopkinton church, were
formed into the First Westerly church, in 1837. It is stated
that the religious fire which led to the uniting of the Chris-
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tians into a church here, came through revival efforts of
Elder Alexander Campbell. Elder N. V. Hull was also lead-
ing an extensive revival movement in southern Rhode Island
this same year. The number who joined at its organization,
or soon after, was fifty-one. In 1842, seventy-two members
are reported, and in the next thirty years, the number fluc-
tuated. There were eighty-four in 1858, and in 1869, after
its numbers had somewhat decreased for a time, we find an
increase of twenty-one, giving a membership of eighty-one.
The present (1902) membership is forty-two.

Those who have served the church in the capacity of
pastor are Henry Clarke, who filled the position from the
organization of the church till 1848 (though not ordained till
1841) ; Jacob Ayers, who served about four years; Daniel
Coon, who is reported pastor in 1853; Christopher C. Still-
man, who first appears in 1856, and acted as pastor the most,.
or all, the time for thirty years; E. A. Witter; Horace
Stillman; A. E. Main, and N. M. Mills. The house of wor-
ship was erected in 1839.

PAWCATUCK.

At a meeting of the First Hopkinton church, February
28, 1840, a petition was presented, addressed to the church
and the First Westerly church, praying that the members
residing in the vicinity of “Pawcatuck Village,” (now Wester-
ly), be organized into a separate church. Not wishing to take
hasty action, the church deferred final decision to a special
church meeting to be held one month later. At this meeting,
“It was voted that we advise the petitioners to act as they deem
most consistent on the subject, assuring them that they will
have our approbation if they should deem it expedient to be or-
ganized into a Church in sister relation with us.”

On the 16th day of April, 1840, brethren and sisters
to the number of fifty, assisted by Eld. Daniel Coon and Eld.
Wm. B. Maxson, organized themselves into a church “and
did then and there enter into a solemn covenant to walk in
and maintain the commands of God and the faith of Jesus
Christ, and all the ordinances of the house of God, tak-
ing the Scriptures of the Old and New Testaments for
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our only rule of faith and practice, and agreeable thereto,
to maintain a regular Gospel Church discipline.” This was
the formal beginning of the church, but its real beginning
goes back to the early days of the First Hopkinton church,
when the ancestors of the constituent members were enrolled
in the First Hopkinton church and lived in the vicinity of
the “Pawcatuck Village in Westerly.”

When the church was organized, there were only two
small churches (Episcopal and First Baptist) in the little
village of less than two thousand inhabitants. The growth
of the church from the first has been steady and permanent.
There have been large additions during almost every pas-
torate, the largest being during that of Eld. Alfred B. Bur-
ditk, when one hundred seventy-two were added. During
the life of the church, there have been nine hundred forty
admissions and the present (1902) membership is four hun-
dred ten.

The church has had eleven pastors, as follows: Alex-
ander Campbell, six years, ninety additions; Isaac Moore,
two years, fifty-nine additions; Alfred B. Burdick, twelve
years and six months, one hunderd seventy-two additions;
Thomas R. Williams, two years and six months; A. Herbert
Lewis, three years, ninety additions; Nathan Wardner, one
year and six months, thirty-nine additions; Geo. E. Tomlin-
son, eight years, one hundred twenty-eight additions; Lewis
A. Platts, six years, fifty-four additions; Oscar U. Whit-
ford, six years, eighty-six additions; Wm. C. Daland, four
years, seven months, one hundred eight additions; Samuel
H. Davis commenced his services May 1, 1896 and has served
till date.

Financially, the church has been strong and has given
for church, denominational, charitable and reform purposes
with a free hand. It gave its first pastor $300.00, and has
increased the pastor’s salary as circumstances demanded, giv-
ing the present one $1,500.00.

At first the church held its meetings in the “Union Meet-
ing-house,” but in 1848 it built one of its own. In this one
it still worships. It has been enlarged and remodeled as cir-
cumstances demanded, spending $10,000.00 for this purpose
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in one year, during the pastorate of Eld. O. U. Whitford.

The members of this church have had a prominent part
in state, educational, industrial and financial affairs. The
clerk of the church, J. Irving Maxson, has kindly furnished
the writer a list of the members who have acted prominent
parts in these lines. Some of them have been the product
of other churches; these it has been thought best not to
include here, and after omitting such, we have the following:
Among the physicians who have been or are prominent, are
Henry W. Stillman, who removed to Wisconsin, recently
deceased; Albert G. Utter, who served in the Civil War;
Henry N. Crandall, Edwin R. Lewis, Sr., Edwin R. Lewis, Jr.,
John Champlin, George S. Browning, Chas. F. Hickox and
Anne Langworthy Waite. Dr. F. T. Rogers is an eye specialist
in Providence, R. I. The names of the following teachers are on
the list of members: Henry C. Moore, Ralph N. Maxson and
Edmund P. Barker. Prof. Henry M. Maxson, teacher of lan-
guages and educational lecturer, is the superintendent of pub-
lic schools, Plainfield, N. J. Prof. Alfred A. Titsworth has
been the instructor of mathematics at Rutgers College for
the last seventeen years. Geo. W. Vaughan, division super-
intendent of the N. Y. Central Railroad, and Hobart E.
Ayers, superintendent of the American Locomotive Works
are well known civil engineers. W. Liance Cottrell and
Charles Clarence Maxson, prominent in military circles and
a member of the town council, are among the architects. .Two
attorneys, Albert P. Saunders and Howard Y. Stillman are
mentioned.

The following have been or are interested in large build-
ing and lumber enterprises: Jonathan Maxson, Charles Max-
son, who represented the town of Westerly in the Rhode Is-
land Legislature, also prominent in local town affairs and held
many positions of responsibility; Jonathan Maxson, Jr., who
was connected with the management of local banks, and
who represented the town of Stonington in the Connecticut
Legislature, was quite prominent in many local town affairs,
. anti-slavery and temperance movements; B. Court Bentley,
deceased, who was a member of the town council and its



-———

REV. GEORGE E. TOMLINSON.
See Biographical Sketches, p. 1361,



Digitized by GOOS[Q



EASTERN ASSOCIATION. 661

president for many years; and J. I. Maxson, who represented
the town of Westerly in the Assembly two years.

George Greenman, Clarke Greenman and Thomas Green-
man were large ship-builders, as was also William Ellery
Maxson, who was connected with a large ship-building in-
dustry at Mystic, Conn., building quite a number of war
vessels at the time of the Civil War. George S. Greenman
conducted a ship-building plant at Westerly, building many
sailing and steam vessels. In later years, he was interested
in local financial institutions.

Chas. P., Edgar H, C. Byron and Arthur M. Cottrell
are inventors of printing presses and conduct a very large busi-
ness. Chas. B. Maxson is an inventor of printing presses and
other machinery. Chas. Potter, inventor of printing presses
and steam engines, removed to Plainfield, N. J., and established
large printing press works. George H. Babcock, editor, pho-
tographer and inventor of printing presses and steam boilers,
with his partner, Stephen Wilcox, also a Westerly man, estab-
lished the largest boiler manufacturing business in the world.
He also removed to Plainfield, N. J.

Prominent among manufacturers were Albert L. Chester,
manufacturer and financier, late president of the Washington
Trust Company and the Washington National Bank; and
Welcome Stillman, a successful woolen manufacturer.

Walter Price, Representative and Senator in the Rhode
Island Legislature, and former United States Consul to San
Domingo, has also been postmaster for a number of years.

Dea. Ira B. Crandall, merchant, represented the town
of Westerly in the General Assembly, was a member of the
town council.

Among the editors and journalists are Morton Hiscox,
John Hiscox, Wm. W. Hiscox and G. Benjamin Ultter.

Jonathan Larkin, Edwin G. Champlin, James W. Still-
man, Nathan H. Langworthy and B. Court Bentley have served
in the state legislature.

George H. Utter, editor and journalist, has, for a num-
ber of years, been very prominent in state, educational and
financial affairs. He was born in Plainfield, N. J., July 24,
1854, and came to Westerly, R. I., in 1861. He here at-
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tended public and private schools, and in 1877 graduated from
Ambherst College. He began to play an important part in
state affairs in 1883, when he was colonel on the staff of
Augustus O. Bourne, from that year until 1885. He was a
member of the House of Representatives from 1885 to 1889,
and the last year was Speaker. He was Senator from 1889
to 1891, and Secretary of State from 1891 to 1894.

Mr. Utter is an excellent public speaker, and a large part
of his time has been given to that work. He is a deacon in
the Pawcatuck church and has been the treasurer of the
Seventh-day Baptist Missionary Society for several years.*

WOODVILLE.
(RICHMOND.)

This church, when organized, was called Richmond, and
was so reported till after it withdrew from the Association
on account of some unhappy matters, in 1852. When it was
reinstated into the Association, twelve years later, it was
called Woodville. Richmond is a town east of Hopkinton.
Seventh-day Baptists had their homes in this town,- particu-
larly the southern part of it, during the first years of the
eighteenth century, or before, and their history belongs to
the rise of the Seventh-day Baptists in western Rhode Island,
which has been already given in connection with the history
of the First Hopkinton church. They are mentioned before
the Sabbath-keepers in western Rhode Island became a sep-
arate church, it being ordered that certain letters from Piscat-
away, Abel Noble and William Buckingham should be read to
the brethren in Shannock. Shannock was situated in what is

.now the town of Richmond. After the First Hopkinton
church was organized its church meetings were sometimes
held in Shannock, and for the next one hundred thirty years
the church records show that there were Sabbath-observers
here who were under the watch care of the church in Hop-
kinton.

The church was organized in 1843, and as stated above,
was called Richmond, after the town in which it was located.

*Nore.—Mr. Utter has, since 1902, served one term as Lieutenant Gov-
ernor and two terms as Governor of the State of Rhode Island.
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The organization took place in a schoolhouse, near Shannock
Mills, which is in the southern part of the town and about
four miles east of Woodville, where the present house of
worship stands. Elder Daniel Coon, of the First Hopkinton
church, gave the right hand of fellowship to Elder Solomon
Carpenter, who was to become pastor of the church. The
young church did not thrive and was always small, being in-
fluenced by the manufacturing interests of Woodville. It
soon had serious trouble on its hands. This grew out of a
matter between Elder John Green and the Second Seventh-
day Baptist church of Hopkinton. In 1847 the Eastern
Association appointed a committee to help in a settlement.
This committee reported the next year that it had discharged
the duties laid upon it and that the trouble was settled. The
matter did not_stay settled, and in 1851 the Association
adopted a report of a council previously appointed, in which
it censured the church and Elder John Green. The church
was not satisfied with this, and the next year, 1852, wrote
to the Association, withdrawing from the Association, where-
upon its name was “erased from the list of Churches com-
posing this Association.” ’ '

It appears that the interest did not become extinct, and
in 1861 the Association recommended that the church be
supplied by the Rhode Island pastors. This recommendation
was carried out by Elders Alfred B. Burdick and L. M.
Cottrell. In 1863 the church asked to be reinstated, which
request was granted in 1865. This year, under the labors
of Elder C. M. Lewis, there was a revival and thirty-nine
members were reported. This was the largest number of
members ever reported. Its light has now about gone out.

The regular pastors have been Solomon Carpenter,
1843; John Green, 1848-1850 (and perhaps longer); and
Horace Stillman, 1875-1894. The following, and perhaps
others, have labored with the church as evangelists: Charles
M. Lewis, Alfred B. Burdick, L. M. Cottrell, J. W. Morton,
Henry Clarke, S. S. Griswold, Forbes Beebe and Herbert
Babcock. The meeting-house was built in 1847, and is still
standing in Woodpville.
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GREEN HILL.
(SOUTH KINGSTON.)

. This church was located in the southern part of the town
of South Kingston, R. I., about fifteen miles east of the
First Hopkinton church, and was formed from members
of the last mentioned church, in 1843. Upon the request of
the brethren and sisters in South Kingston, the First Hop-
kinton church appointed a council to meet with the former
to take the question of organizing a church into considera-
tion. The committee appointed was Elder Daniel Coon, Elder
Christopher Chester, Christopher C. Lewis, Lucius Crandall,
Daniel Lewis, Elder John Green, Solomon Carpenter, Sanford
Noyes, Benjamin F. Langworthy, Horatio S. Berry and Ar-
nold Hiscox. At the next church meeting the committee re-
ports that the most of the committee attended and organized
a church. The Sabbath Recorder of March 19, 1843, says
that the Green Hill church was organized March 9, 1843, and
that “the participating’ elders were Christopher Chester, of
First Hopkinton, Solomon Carpenter, of Richmond, and
Henry Clarke, of First Westerly.”

At first the church was called Green Hill and later South
Kingston.

The first report to Conference (in 1843) shows a mem-
bership of thirteen; in 1849 there were twenty-five members,
and in 1855 the members had increased to fifty-seven. Dur-
ing the fifties Elder Henry Clarke was pastor, being partly,
if not largely, supported by the Eastern Association, and the
church was greatly strengthened and increased. In 1862,
1863 and 1864, there was an arrangement by which the
Rhode Island pastors supplied the church a portion of the
time. Not far from this time the Seventh-day Adventists
came into this vicinity to proselyte, and many members joined
them. This was the death of the church.

In 1853 and 1854 the church built a meeting-house,
which went to the Adventists when the majority of the mem-
bers joined them.
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GREENMANVILLE,

In 1838 three brothers, George, Clarke and Thomas S.
Greenman, members of the First Hopkinton church, settled
in Mystic, Conn., and commenced the ship-building business.
Thirteen years later, 1849, they built a mill for the manu-
facture of woolen goods. About these industries sprang up
a village called Greenmanville. The most of those working
in the ship-yard were Sabbath-keepers, and being several
miles removed from any Seventh-day Baptist church, it was
deemed wise to organize one. This was done in August,
1850, with about forty members. The constituent members
were mostly from the First Hopkinton church, a few from
the Waterford church, and one from the Newport church.
The largest membership, fifty-six, was reached the first year
and it held pretty well up to this for thirty years. Its present
(1902) number is eighteen.

Though it never enrolled a large number of members,
yet it exercised a wide influence in denominational and other
circles. George Greenman, a member of this church, was
president of the Seventh-day Baptist Missionary Society for
thirty-one years. The leading men of the church took an active
part in the anti-slavery struggle, and the temperance cause
has been supported by these godly men. Clarke Greenman,
Thomas S. Greenman and Benjamin F. Langworthy served
the town in the state legislature at different times.

Under the different pastorates there were occasional re-
vivals, and the membership was increased by other additions.
Four years after its organization the church entertained the
Eastern Association, at which time Prof. E. P. Larkin was
ordained to the Gospel ministry by request of the church in
New York City.

The decline of the church has been the result of the
decline of the ship-building business and the selling of the
woolen mill to a First-day firm. Removals, dismissals and
desertions have also contributed to the weakening of the
church.

The pastors have been S. S. Griswold, 1850-1865; L. E.
Livermore, 1866-1868; C. A. Burdick, 1869-1870; A. B. Bur-
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dick, 1871-1874; T. L. Gardiner, 1874-1880; O. D. Sherman,
1880 to date.

In the interval between the pastorates of Elders Gris-
wold and Livermore, O. U. Whitford supplied the church,
and in that between the pastorates of Elders Chas. A. Bur-
dick and A. B. Burdick, Eld. Geo. B. Utter, together with
First-day ministers, supplied.

The church erected a house of worship the first year
of its existence. - -

For a considerable part of this data the writer is indebted
to Dea. Geo. H. Greenman, of Mystic, Conn.

Note.—Since 1902, the church has practically disbanded,
the house of worship has been sold and the proceeds given
to the denominational societies, and the bell given to Salem
College, Salem, W. Va.

SECOND WESTERLY.

The Second Westerly Seventh-day Baptist church is
the thirteenth church which has grown directly from the
First Hopkinton church and its work. It is located at Niantic,
R. I, three and one-half miles from the mother church in
Hopkinton, and is over the line in Westerly. It is also about
four miles from the First Westerly church, which is located
at what is now called Dunn’s Corners, and about three miles
from the Second Hopkinton, at Hopkinton City. The organi-
zation took place in 1858. Seven years after its founding
it reports only seventeen members, and the largest number
of members was fifty-one, in 1886.

The pastors have been Henry Clarke, Horace Stillman
and E. A. Witter.

The church has owned a meeting-house since 1866. This
house was originally built on the site where the meeting-houses
of the First Hopkinton church stood till 1852, and where the
Ministers’ Monument now stands. When the vote in the
First Hopkinton church to move its.house of worship from
where the church had worshiped throughout its history to
Ashaway was passed, there was a large majority in its favor,
but a few afterwards seemed grieved and erected another and
smaller house on the same spot. In this house, called the
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“Spunk Meeting-house,” a few disaffected ones worshiped
a short time, but in 1866 it was taken down, moved to
Niantic, put up again, and has since been the house of worship
of the Second Westerly church. 4

II.

CHURCHES WHICH GREW OUT OF THE SABBATH
REFORM MOVEMENT NEAR PHILA-
DELPHIA, PA.

NEWTOWN, PENNEPEK, NOTTINGHAM AND FRENCH CREEK.

The second group of churches within what is now the
bounds of the Eastern Association, came from a movement
which started near Philadelphia, in the closing years of the
seventeenth century. When the first one of these was or-
ganized, in 1697, there was but one Seventh-day Baptist or-
ganization in America, and that was the one in Rhode Island.
There may have been, during the eighteenth century, a larger
number of Sabbath-keepers in Rhode Island, but the churches
in southeastern Pennsylvania and those which sprang from
them outnumbered those in Rhode Island, if not those in all
the colonies. There were at least four churches of this group
within fifty miles of Philadelphia, and two or more which
had been made up largely from members of these churches in
other colonies. Their influence in the colony at that time was
considerable, in a number of directions.

From “Benedict’s History of the Baptists,” published
in 1813 and from the article by Mr. Julius Sachse, published
in 1888 and reprinted in the form of an excerpt in the Sab-
bath Recorder, June and July, 1889, we learn that there was
a church at Pennepek, nine miles from Philadelphia, in the
Philadelphia county; another at Newtown (Upper Provi-
dence) fifteen miles from Philadelphia, in Delaware county;
a third at French Creek (Nantmeal), thirty miles from Phila-
delphia, in the northwestern part of Chester county, and a
fourth one at Nottingham in the southwestern part of Chester
county, near the Maryland line and fifty miles from Philadel-
phia. '
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The causes which resulted in the founding of these
churches are connected with dissensions among the Quakers
in William Penn’s colony, growing out of “personal feuds,
local jealousies,” and questions of doctrines. This defection
took place in 1691, one decade after the founding of the
colony, and was led by George Keith, “an impetuous Scotch-
man, who left the Kirk of Scotland to become a follower,
as well as a friend and companion of Penn and Fox.” Keith
and his followers denied that every man naturally has within
himself the sufficiency for his own salvation, and magnified
the need and power of Christ and gave especial prominence
to the “Commandments of God and the Holy Scriptures.”
He soon, as we would expect from his nature, had trouble
with the new band of dissenters, withdrew, and went to
England, after which his followers languished and were scat-
tered. One of these bands of Keithians, however, had more
strength than the others, and from that one grew the first
Seventh-day Baptist church in the colony and the second in
America. This was the one meeting in Thomas Powell’s
house, in Upper Providence, Delaware county, and the one
from which the Newtown Seventh-day Baptist church came,
under the influence of Abel Noble.

We do not know so much about Abel Noble as we wish
we did. He came to the colony from England, in 1684. It
is not quite clear whether he was a Sabbath-keeper when he
came or whether he was led to embrace the Sabbath after he
came. It is known that he affiliated with the Quakers when he
came to America, was recognized by them as one of their num-
ber, and married among them in 1692, which would not have
been allowed had he not been recognized as a Quaker. He was
one of the forty-eight who signed the articles setting forth the
reasons for the Keithian Separation. It is possible that he
was a Sabbath-observer when he came to the colony, but so
“liberal” in his beliefs and practices that he joinéd the Quak-
ers; or he may have come to the Sabbath after his arrival.
However this may be, we are certain that he had been recog-
nized as a Quaker in every respect, had withdrawn with
Keith, had helped to maintain the Keithian society after
Keith deserted it, and was the means of leading the Keithian
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remnant at Upper Providence to the Sabbath and baptism.
This last act is the one that interests us the most and came
about in this way: The Keithians, finding themselves in need
of a closer union, “determined to resign themselves entirely
to guidance of the Scripture and to live a life of primitive
Christian simplicity.” Having taken this position they must
as a natural consequence accept the Seventh-day as the Sab-
bath and immersion only as baptism. This Noble pointed out
to them and they readily accepted.

At a protracted meeting which Abel Noble was conduct-
ing at Thomas Powell’s house in the summer of 1697, Thomas
Martin, a public man of wide influence among the Friends,
was baptized by Mr. Noble. Martin became a successful ad-
vocate of the doctrines held by the new Sabbath-keeping
band of baptized believers, and in August following, baptized
five others. During September, “ten new converts were added
to the now prosperous organization.” The good work con-
tinued and in October, John and Martin Beckingham became
members, William having previously been a preacher in New
Jersey. At the meeting when these brethren joined, the church
which has come down to us as the Newtown Seventh-day
Baptist church was organized. They chose Thomas Martin
as minister, “who, after further religious ceremonies, pro-
ceeded to administer the Lord’s Supper, as an old account
states, ‘to them for the first time.””

It would have been natural that they should have elected
Abel Noble pastor, as he was the one who had led them
to the truth, but this service he declined. He labored as a
minister in Pennsylvania and New Jersey, and the last. we
hear of him, he was in “West Chester county, N. Y., at or
near Yonkers, teaching school.” This was 1752.

The church thus organized was in a prosperous condition.
The year following its organization, or 1698, four baptisms
are reported, and some of them, as perhaps others had been
before, were persons in the town of Newtown, which joined
Upper Providence on the north. The year 1699 brought
eight additions by baptism. It was about this time, the latter
part of 1698 or the early part of 1699, that they had an
accession which meant a great deal to them and to Seventh-
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day Baptists in the two centuries that have since passed into
history. This accession was William Davis, to whom we
have already referred in the sketches of the First Hopkin-
ton and Shrewsbury churches. He came to the colony the
same year that Abel Noble did, and was a public speaker
among the Quakers when he came. He, like Noble, went
out with the Keithians, or Christian Quakers, as they were
sometimes called, in 1691, but before the organization of
this, the first Seventh-day Baptist church in the colony, he
became a Baptist and joined the Pennepek Baptist church.
Having trouble here on account of doctrinal views, he came
to Upper Providence by invitation of Abel Noble, and em-
braced the Sabbath. “In the latter part of 1699, William
Davis, before mentioned, returned to Pennepek, above Phila-
delphia, and there organized a congregation of Seventh-day
Baptists from "among the former Keithians and others in
the vicinity. This formed the first branch from the Provi-
dence Meeting. Thomas Graves gave to the congregation a
lot of ground on which they built a plain log building for
a meeting-house. In the year 1700, William Davis, the min-
ister, baptized six persons in the Pennepek, the record of
which is with the parent society.”

This prosperity was not to last many months. The Episco-
palians, led by one of their ministers whose name was Evan
Evans, attacked these new churches with such vigor and per-
sistency that they were nearly destroyed in spite of the
able defense made by Elders Thomas Martin and William
Davis, for the Seventh-day Baptists, and Eld. Thomas Kill-
ingsworth for the Baptists. George Keith, who founded the
Keithian Quakers, but at this time had returned to the Church
of England, and one Clayton, also aided Evans. Some of
the most influential members in the church in Upper Prov-
idence deserted the truth, and the remnant that continued
- steadfast changed their place of meeting from the homes
of the Powells in Upper Providence, to the home of David
Thomas in the town of Newtown, five miles farther from
Philadelphia to the west. Thus the name of the first Seventh-
day Baptist church in this group and the second in America,
has come down to us as Newtown, instead of Upper Provi-



* EASTERN ASSOCIATION. 671

dence, where it was organized. Beside-their own ministers,
they were visited by Thomas Rutter from Philadelphia and
William Davis of Pennepek.

The church formed by Eld. William Davis at Pennepek
suffered the same attack from the Episcopalians. It was no
sooner established than Evans commenced his attacks, and so
successful was he “that before the year was over, Thomas
Graves, the donor of the land on which the meeting-house
was built, renewed his fealty to the Church of England and
deeded the lot to the Episcopalians, who at once turned the
Sabbatarians out and took possession of this primitive Sanc-
tuary.” “The loss of their place of worship was a severe
blow to the prospects of the Sabbatarians at Pennepek. The
meetings were continued at the houses of the various mem-
bers, but they made little progress. Davis remained among
these people until about 1711, when he left them to join the
church in western Rhode Island, now the First Hopkinton,
where he occasionally preached until 1714. Left without
a leader, and no one rising to supply the vacancy caused by
the departure of Davis, they were soon like a flock of sheep
without a shepherd, and scattered. Some joined the Episco-
palians, others, the Baptists. A few, however, remained
steadfast to their principles, and communed with their brethren
at Newtown.”

In this conflict public debates were held bdtween the
leading ministers on each side, one of which was between
William Davis and George Keith, in Philadelphia. This
occurred in February, 1702.

The adverse tide finally turned and the church at New-
town was strengthened by both immigration and converts
from the community. We have no detailed record of its .
history, but we learn that it well maintained itself through
the eighteenth century and into the nineteenth.

In the early years of its history it opened correspondence
with the churches of like faith in New Jersey and Rhode Is-
land. It also instituted a yearly meeting, which met with it
during the century and into the opening of the nineteenth.
The New Jersey churches attended these yearly meetings
sometimes.
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In 1713 the Newtown church established what is known
as the “Seventh-day Baptist Burial Ground.” This old “God’s
Acre” is described as being “by the roadside, between the
Newtown Baptist Church and its parsonage on the thorough-
fare from Newtown to Paoli,” “situated about fifteen miles
due west from Philadelphia,” and must not be confounded
with the Sparks Burial Ground, in Philadelphia.

Elizabeth Wayne, the mother of General Anthony Wayne,
of Revolutionary fame, 'was the daughter of David Thomas,
of the Newtown church, and it is said that “Elizabeth Wayne
was a strict Sabbath-keeper.”

The third church of this group was Nantmeal, in Chester
county. This church has generally been mentioned by writers
by the name of French Creek, and is supposed to be the same
as Canogocheage, which name is given in some correspondence
with the brethren in Piscataway. Mr. Julius Sachse speaks
of this church and its founding as follows:

“The first quarter of the century had not elapsed before we find
a branch of the Newtown congregation organized at East Nantmeal,
in the northwestern part of Chester County, about thirty miles from
Philadelphia. Conspicuous among the brethren composing this so-
ciety, we find the familiar names of Hiddings (Iddings) and Thomas,
members of the Newtown families of those names. Four years later,
in 1726, this infant community was reinforced by a number of
families from the Great Valley Baptist church, sixteen miles to the
eastward i® the same county. These were led by Philip Davis,
Lewis Williams, Richard Edwards, Griffy Griffiths and William
James, who broke off from that church on account of their change
of sentiment concerning the Sabbath. This immigration was soon
followed by further accessions, and the society at Nantmeal became
numerically the strongest in the county. Still, the Newtown con-
gregation was always considered the headquarters of the society.”

The Nantmeal church is said to have manifested great
activity during .the third quarter of the eighteenth century.
Morgan Edwards states that this church in 1770 was composed
of eighteen families and twenty-four communicants. They
built a church in 1762, the only one built by this group of
churches. The yearly meetings held at Newtown were held in
the spacious home of David Thomas.

The fourth church in this group was Nottingham in' the
southwestern part of Chester county. When it was organized

(42) '
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does not appear. The church was near the Maryland line
and some of its members lived in Maryland. ‘“Meetings were
held at the different houses, but mainly at that of Abigail
Price and at the Bond homestead. Samuel and Richard Bond
were really the leaders of the Seventh-Day Baptists in this
part of the county. Here the second yearly meeting was held,
called the August Meeting to distinguish it from the May
Meeting, at Newtown.” Morgan Edwards says, in 1770,
that this church had “six families of whom eight were bap-
tised.”

These four churches had several ministers. Beside Abel
Noble, William Davis, Thomas Martin and Thomas Rutter,
we find the names of William Beckingham, Philip Davis,
Lewis Williams and John Bryman. The most noteworthy
in the middle of that century was Enoch David who was
stationed for some time at Nantmeal, or French Creek. He
was a man of more than ordinary ability, and his son, Ebe-
nezer David, graduated from Brown University in 1772 and
was ordained to the ministry as stated in the sketch of the
Newport church. .

When the Sunday law of 1794 was passed it worked 2
great hardship to the members of these churches. While the
bill was pending they signed a petition asking that they be
exempt from the penalties of the law, and presented it to the
Legislature. Their neighbors of all denominations also sent
a petition praying that that of the Seventh-day Baptists be
granted, but the bill passed and became a law. Sachse gives
one instance which illustrates the injustice done the Sabbath-
keepers: .

“The act complained of was passed and became a law April
22, 1704. It was the cause of much hardship to the ‘Seventh-Day
people” A flagrant instance was that of Mr. Bond [presumably
Richard Bond, of Nottingham, another branch from the Newtown
meeting]. He was a leading man and a preacher among the Sab-
batarians, and was drawn as juror at the court of Nisi Prius. He
served faithfully until Friday night when he applied respectfully
to the court to be discharged, stating that it was against the rules
of his society, and against his conscience to serve on that day.
The Chief Justice, whose name has unfortunately not come down
to us, refused the request. In passing on the matter, the Judge
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is accorded as having. used these words: ‘They pretend to have
scruples of conscience, I know them all,—a set of hypocrites. We
are obliged to hold court on Saturday, and he shall stay and do
his duty, too’ It is hard at the present day to think that an
expression like this should emanate from the bench—especially as
the juror was a well-known citizen of the county.”

The members of these churches, as a class, particularly
those who were Keithians or descended from them, had many
of the Quaker habits of life, speech and belief. Their dress
was plain, their language straightforward and they did not
believe in taking oaths or in carrying on war.

That they stood high as citizens and Christians is seen
from the following quotation from a noted divine, Elhanan
Winchester, of London, who wrote of them in 1788:

“Such Christians I have never seen as they are, who take the
Scriptures as their only guide, in matters both of faith and practise,
* * * So adverse are they to all sin, and to many things that other
Christians esteem lawful, that they do not only refuse to swear,
go to war, etc., but are so afraid of doing anything contrary to the
commands of Christ, that no temptations would prevail upon them
even to sue any person at law, for either name, character, estate,
or any debt, be it ever so just. They are industrious, sober, tem-
perate, kind, charitable people, envying not the great, nor despising
the mean. They read much, they sing and pray much, they are
constant attendants upon the worship of God; their dwelling houses
are all houses of prayer; they walk in the commandments and ordi-
nances of thc Lord blameless; both in public and private, they bring
up their children in the nurture and admonition of the Lord; no
noise of rudeness, shameless mirth, loud, vain laughter, is heard
within their doors; the law of kindness is within their mouths;
no sourness or moroseness disgraces their religion; and whatsoever
they believe their Saviour commands, they practise without enquir-
ing or regarding what others do.”

BROAD RIVER.

Three churches in other commonwealths sprang from this
group near Philadelphia. The first was Broad River, South
Carolina. There is not much known about this church and I
cannot do better than to quote what Benedict says:

“In 1754, a church of this order of Baptists was begun on Broad
River, in the parish of St. Mark, “South Carolina, about 180 miles
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from Charleston. The leading members in it were Thomas Owen
and Victor Nelly, from French Creek, Pennsylvania, and John Gregory
and his two sons, Richard and John, from Piscataway, New Jersey.
They were Calvinistic in sentiment, and in 1770, had increased to
eighteen families, whereof twenty-four persons were baptized~ They
had for their preacher one Israel Zeymore while he behaved well;
but he afterwards Became the master of a vessel, and next went into
the army. ‘He 'was,’ says M. Edwards, ‘a man of wit and learning,
but as unstable as water.’”

TUCKASEEKING.

The Tuckaseeking Seventh-day Baptist church was locat-
ed in Georgia and was the fruitage of the Broad River church.
Benedict tells us about all we know of them:

“In 1759, eight families of the Seventh-day Baptists passed over
from South Carolina, and settled near Tuckaseeking, in Georgia.
They had for their leader Richard Gregory, at Broad River. Another
of their preachers was named Clayton, who was fined a mark for
saying, ‘that no man could be a Christian who kept a concubine,
were the keeper a king, and the concubine a countess;’ this was con-
strued a reflection on the late king and the countess of Yarmouth.
After residing here about five years, this company retired to Edisto
and left but few proselytes behind them.”

The Seventh-day Baptist church of Lost Creek, W. Va,,
which was established in 1805, was also the product of this
second group of churches, a number of the members of the
Nottingham church being among the constituent members of
the Lost Creek church.

These churches were_all extinct long ago, yet they live
in their influence and in the churches that have grown out of
them. Their labors and sacrifices, victories and defeats, ser-
vice and love are not lost!

The writer has gathered these facts from many sources;
among others are Prof. J. L. Gamble’s Lectures, Benedict’s
History of the Baptists, and Julius Sachse’s articles referred
to in this sketch. The articles written by Sachse are of great
value, as he lived on the ground where these churches were
located and wrote with conscientious zeal and after exhaustive
research.
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III.

CHURCHES WHICH GREW OUT OF THE SABBATH
REFORM MOVEMENT IN NEW JERSEY.

PISCATAWAY.,

The beginning of the Seventh-day Baptist church in Pis-
cataway, New Jersey, does not apear to be connected with any
Seventh-day Baptist church. Hezekiah Bonham was the cause
of the investigation which led several to embrace the Sabbath.
We do not know that he was a Sabbath-keeper or a church
member even. If he was a Sabbath-keeper, we do not know
how he came to embrace the Sabbath, whether by his own
study of the Bible and the enlightenment of the Holy Spirit,
or by the labors of Eld. Abel Noble or some one else. From
the Journal of Samuel Hubbard we learn that the Sabbath-
keepers in Newport and western Rhode Island were in com-
munication with the colonists in these parts and it is more than
possible that Mr. Bonham, as well as Eld. Abel Noble and
Eld. John Davis “of Trenton, N. J.,” came to a knowledge of
the Sabbath through the Sabbath-keepers in Rhode Island.
This we know : Hezekiah Bonham was found working on Sun-
day by Edmund Dunham, who was a deacon with license to
preach in the Baptist church of Piscataway, located at what
is now Stelton. Dea. Dunham was on his way to fill a preach-
ing appointment, and finding Bonham at work on the First-
day of the week, rebuked him for desecrating the Sabbath.
The latter challenged Dunham to find a single passage of
Scripture proving that Sunday was to be sancitified as holy
time. Dea. Dunham thought this a presumption, but not re-
calling any such passage, commenced to investigate for him-
self, with the result that he was convinced of his error and
turned to keep the Sabbath. Before deciding thus to do, he
laid his trouble before some of his brethren, but got no help.
On account of this agitation other members of the church
soon embraced the Sabbath and Dea. Dunham commenced to
hold meetings on the Sabbath in his own house. - As in New-
port, R. L, thirty-five years before, the attempt to remain in
the Baptist church made matters worse and they soon became
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very serious. “Minister was arrayed against minister, deacon
against deacon, and brother against brother, until those who
kept the Sabbath thought that, for peace sake, and for con-
science sake, they better withdraw and raise a standard of
their own.” This they did to the number of seventeen, in
1705. Dea. Dunham was chosen pastor and sent to Rhode Is-
land for ordination. He went to what is now the First Hop-
kinton church and in the meeting-house where the Ministers’
Monument now stands was ordained by Eld. William Gibson,
October 22, 1705, (New Style and according to the records
of the church in Rhode Island). This was three years before
the Sabbath-keepers who became what is now the First Hop-
kinton church separated from those of like precious faith in
Newport, but they had then worshiped twenty-five years in
the house in which Eld. Dunham was ordained and had been
keeping the Sabbath thirty-nine years.

The members of this church were widely separated as to
location. There are records of church meetings in Trenton,
thirty miles from Piscataway, and Hopewell a few miles north
of Trenton. Under the leadership of Eld. Dunham the church
grew rapidly and in 1722 there were seventy-five members.
During the first century of its history there were many addi-
tions evidently, but a number moved away to join other
churches and to scatter, and the church was in the midst of
the seat of conflict in the Revolutionary War. Eld. Walter
B. Gillette, who was their sixth pastor, speaks of this time
as follows:

“The Revolutionary War, about this time, came upon this people,
with all its terrors. This section of the State was very much exposed.
The British army took possession of Piscataway, and for a long time
this was their place of encampment. The inhabitants were ex-
posed, both in person and property; and in addition to this evil,
they differed among themselves in relation to the justness of the
war; some were patriots, and some were bitter enemies to their
country. All the patriots were either in the regular army, or en-
rolled in the militia, or were liable to be called on at any moment.
The most of the patriots removed their-families to the back settle-
ments, while the tories (so called) fled to the British possessions.
Those families among the mountain wilds were thus deprived of
religious privileges, and of the society of friends, while husbands
and sons were in the field of battle. A few of the members of this
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church left their friends and joined the British; but most of them
were patriots, and some of them were officers in the army. For a
number of years their house of worship was nearly forsaken, their
meetings were broken up, and the means of grace neglected. Dur-
ing the ravages of the war, their beloved pastor, Jonathan Dunham,
died March 10, 1777, aged 83 years.”

Under these circumstances, the church in 1803 reports
only eighty members. During the century just past the church
has witnessed a number of most precious revivals and there
have been many additions, the number of members at times
reaching to about one hundred seventy-five. In 1853 the one
hundred forty-eighth year of the church, the “Seventh-day
Baptist Memorial” states that about seven hundred had been
baptized into the communion of the church.

Several churches have been formed from this church.
The first was what is now Shiloh, New Jersey, organized in
1737-

In 1789 the Woodbridgetown church, in Fayette County,
Pa., was organized largely from the members of this church,
among whom was Samuel Fitz Randolph who was the founder
of Salem, W. Va.

In the latter part of the eighteenth century, members of
this church moved to near Meadville, in Crawford County,
Pa., and were organized into a church which they named Shi-
loh. James Dunn was their elder. This was the first church
organized in the bounds of what is now the Western Associa-
tion and about all that is known of this church is given in the
history of that Association. Upon its ruins have successively
grown the Hayfield, Cussewago, and Hickernell churches.

The Seventh-day Baptist church of Plainfield, six miles
distant from Piscataway, was organized from members of this
church in 1838.

Besides the members dismissed to form these churches,
many members have been dismissed to join churches already
organized.

As already indicated the first pastor was Edmund Dun-
ham. He was about forty years of age when he embraced the
Sabbath and had been a deacon twelve years, with license to
preach. This well prepared him for his work. He served till
his death, in 1734. Jonathan Dunham, son of the first pastor,
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followed his father as pastor of the church. He was ordained
deacon with license to preach shortly after his father’s death
and at the same time was called to serve the church as pastor.
This arrangement continued eleven years when he was form-
ally ordained elder. He continued to serve the church till
1777, a period of forty-three years, and his is said to be the
longest pastorate in the history of the denomination in the
United States. His pastorate took the church into the darkest
period of the colonial struggle for independence.

For ten years after the death of Jonathan Dunham the
church had no pastor but had the occasional ministrations of
Eld. Elisha Gillette, of Oyster Pond, Long Island, and Eld.
Enoch David, a Seventh-day Baptist minister from Phila-
delphia, and James Dunn, who was a licentiate in the church.

Nathan Rogers, from the Waterford chiirch, in Connecti-
cut, was the third pastor. He commenced his labors 1787,
after the death of his predecessor, and served ten years or till
1797, when he moved to Berlin, N. Y.

Henry McLafferty, the fourth pastor, came to Piscata-
way from Squan River, New Jersey, a few years after the
church at the latter place had moved to Salem, W. Va. He
was born in Ireland and came to New Jersey when a boy,
selling his wages for a specified time to pay for his passage.
Upon his arrival, according to a custom then practiced with
“redemptioners,” he was sold to work the time specified for
his passage. When he became a man, he married a member
of the Shrewsbury church, whose name was Babcock. His
wife taught him his letters and the rudiments of what he af-
terwards acquired. He joined the Shrewsbury church and was
ordained by it to the ministry. In 1795 he was elected pastor
of the Piscataway church jointly with Eld. Nathan Rogers,
and served thug till two years later, when Eld. Rogers moved
away. He served as pastor till 1811, when he moved to cen-
tral New York. :

The fourth pastor was Gideon Wooden. He was or-
dained deacon in 1808, and when Eld. McLafferty moved
away, was chosen pastor and ordained October, 1811. He
served in this capacity till 1830.

John Watson joined the church in 1826. He was a First-
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day Baptist minister of ability when he embraced the Sabbath.
He was invited to preach in the absence of Eld. Wooden, or
when he was unable thus to do on account of the infirmities of
age, and was soon placed on equal footing with Eld. Wooden.
This produced trouble and the final dismissal of Eld. Wooden.
Under these circumstances Eld. Watson did not feel at liberty
to act as pastor though he supplied the church till a pastor was
secured.

Following Elders Wooden and Watson the pastors have
been: William B. Maxson, 1832-1839; Walter B. Gillette,
1839-1853; Halsey H. Baker, 1853-1858; Lester C. Rogers,
1858-1868 ; Lewis A. Platts, 1868-1876; Leander E. Livermore,
1877-1883, 1888-1893, 1900 to date; Earl P. Saunders, 1883-
1884; Judson G. Burdick, 1884-1887; Frank E. Peterson,
1893-1899 ; Martin Sindall, 1899-1900.

The biographies of Elders Edmund Dunham, Jonathan
Dunham, Henry McLafferty, John Watson and William B.
Maxson are to be found in the “Seventh-day Baptist Memo-
rial” and make most interesting and inspiring reading. Three
of the pastors of the church “were the natural children of the
church, having been called and ordained to that sacred office
from its own membership.”

The church has furnished from its membership six Sev-
enth-day Baptist ministers, Jonathan Jarman, who was or-
dained an evangelist and soon after (about 1775) went to
Pennsylvania; Elisha Gillette, who was the pastor of the
church at Oyster Pond, Long Island; James Dunn, who to-
gether with several families, went to Crawford County, Pa.,
and organized a church called Shiloh; David Clawson; Sher-
man S. Griswold; and Wardner C. Titsworth. A. Judson
Titsworth, who has won a national reputation as preacher
among Congregationalists, was also the child of this church.

The first church was built in 1736. Another was built on
the same site in 1802. A third one was built in 1836 two miles
north of the former ones and one mile south of New Market.
This last building was removed to its present location during
the pastorate of Eld. Halsey H. Baker.

The part the members of this church have taken during
the long and eventful period covered by its history, in civil,
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industrial, political and educational matters, is not to be had
and much which pertains to its first one hundred fifty years
has passed forever beyond the recall of man. As already
stated many of its members were in the struggle for American
Independence, while twenty served in the Federal army dur-
ing the Civil War. The names of two men, David Dunn and
Elias R. Pope, stand out during the last century with especial
prominence. Hon. David Dunn, who died May 1872, in the
seventy-eighth year of his age, was well and favorably known,
not alone in the council of the church, but in his county and
state as well. Hon. Elias R. Pope, who died Aug. 10, 1896,
in the sixty-first year of his age, spent the last of his life in
Plainfield, but always retained his membership in the Piscata-
way church, the church home of his boyhood. At his death
the Plainfield Courier-News said that “He was identified with
every public spirited enterprise in the city.” The following
statements will in brief show the place he had filled in the life
of the community: He was president of the First National
Bank, having a few months before his death resigned the vice
presidency of the City National Bank to accept this position;
he was president of Dime Savings Bank from its foundation,
in 1869, till his death ; he was treasurer of the Plainfield Electric
and Gas Light Company, and Plainfield Water Supply Com-
pany, president of the Board of Trade, county collector in
1872, and member of the state legislature, 1873-1875.

OYSTER POND.

This church was the third church organized by the Pis-
cataway (N. J.) church and was located on the east end of
Long Island. From information gathered through corre-
spondence with town clerks on Long Island, it appears that
the church was located at Oyster Pond, which was at or near
what is now Orient, in the town of Southold, L. I.

The founding of this church was the direct result of the
labors of Eld. Elisha Gillette. Eld. Gillette, who had been a
licensed preacher living at Huntington, Long Island, had come
to Piscataway, N. J., in 1769, and joined the Seventh-day
Baptist church there. He still lived on Long Isand, and upon
the request of the Piscataway church during the yearly meet-
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ing in 1786, was ordained by Eld. William Bliss, of Newport,
R. I, Eld. John Burdick of Hopkinton, R. I., and Eld. Nathan
Rogers, who the next year became pastor of the Piscataway
church. Five years later, as will be seen from the following,
taken from records of the Piscataway church, the church was
organized: '

“P1sCATAWAY, STATE oF NEW JERSEY, JUNE 19, 179I.

“At a meeting for business, by desire of Elisha Gillette and
Nathan Newburn, who presented a letter from our friends at Oyster
Pond, Long Island, stating that Elisha Gillette has, since fall before
last, resided among them, as a teacher, during which time many
souls have been called in and submitted to the ordinance of baptism,
who also request that they be organized into a regular Seventh-day
Baptist church, that they may be so constituted, and considered
as a sister church with us. The church took the matter into con-
sideration, and complied with the same, and appointed Eld. Nathan
Rogers, and Thomas F. Randolph, and Jacob Martin, deacons, to
attend on said business, at Oyster Pond, on the 17th of August.”

The church was constituted, it is stated, at the time set,
and Eld. Gillette took a letter from Piscataway, joined the new
church at Oyster Pond, and become its pastor. The church
made the experiment of receiving into its membership those
who observed Sunday as the Sabbath, but the attempt to unite
those who observed two different days as the Sabbath in the
same church proved a failure and the church had a brief ex-
istence. Opyster Pond was much nearer the Sabbath-keeping
churches in Rhode Island and Connecticut than it was Pis-
cataway, and Eld. Elisha Gillette and the Oyster Pond church,
about this time, are mentioned four or five times in various
ways in the records of the First Hopkinton church. It is evi-
dent, however, that the First Hopkinton church never recog-
nized the Oyster Pond church as a church in sister relations.
The cause of this probably was because Oyster Pond received
those who were not Sabbath-keepers into its fold. This is in-
dicated by the recorded fact that when a member of the First
Hopkinton church asked for a letter to join the Oyster Pond
church the granting of the request was postponed that there
might be an investigation as to the doctrinal soundness of the
Opyster Pond church, and after two or three postponements
the matter disappears.
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SHILOH.
(COHANSEY).

The name which this church bore the most of the time till
1829 was Cohansey. The official name given it in the charter
procured, in 1790, was “The First Congregation of Seventh-
Day Baptists residing in Hopewell, in the County of Cumber-
land and State of New Jersey.” Since 1829 its name has been
Shiloh.

Though the Shiloh church, when organized, was formed
largely from members of the Piscataway church, yet the plant-
ing of the Seventh-day Baptist standard appears to have been
independent of Piscataway. Those who have traced the his-
tory from the earliest sources say that the people who settled
Shiloh were Baptists who came from Wales, in 1662, to Mas-
sachusetts, and owing to persecution, moved from Massachu-
setts with other Baptists from Scotland, to South Jersey in
1687. The Sabbath truth was brought to them by Eld. Jona-
than Davis, of Trenton, N. J. This Jonathan Davis is not to
be confounded with either of the two men bearing the same
name who were the first pastors of the Shiloh church. His an-
cestors came from Glamorganshire, in Wales, and settled in
Swansea, Mass. Later they moved to Long Island, and about
1605 Jonathan, with other relatives, moved to Trenton, N. J.

How or when Eld. Davis came to the knowledge of the
Sabbath is still a mystery. It has been thought that it was
through Eld. Abel Noble. It may have been, however, that
both he and Eld. Noble were brought to the Sabbath through
the Sabbath-keepers of Rhode Island, for Samuel Hubbard’s
Journal reveals the fact that those observing the Sabbath in
Rhode Island were in communication, both by letter and visits,
with the people living on the extreme western part of Long
Island, and New Netherlands, which included what is now
“New Jersey. Eld. Davis seems to have embraced the Sabbath
before he moved to Trenton, which was about 1693.

“From 1695 to 1700, and subsequently” Eld. Davis visited
his Welsh cousins at Bowentown, Shiloh, and vicinity, and
gained many converts to the Sabbath. Their numbers were
also increased by additions from Pennsylvania and Maryland,
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and from Trenton, Bonhamton, and Piscataway, N. J. These
Sabbath-keepers appear to have belonged to the Piscataway
church, but had a temporary organization and held meetings
as early as 1716, or twenty-one years before they became an in-
dependent church.

It is recorded that the church was organized “March 27,
1737.” This was probably “old style” and by the method used
since September, 1752, would be April 7, 1737, but inasmuch
as the original record is not extant we can not be certain.
Pres. Theo. L. Gardiner, who has taken great pains to trace
the origin of Seventh-day Baptist interest in this section, sums
up the sources from which Sabbath-kepers came as follows:

“From all sources of information, then, upon the origin of Sabbath-
keepers in this community, we gather the following:

“First, And mainly, This man’s converts from the Cohansey
Baptist Church prior to 1716; notably the Swinneys, Bowens, Bar-
retts, Bacons, Ayarses, Sheppards and Robbinses.

“Second, Two or three families of Davises came from Trentorz
in 1732, relatives of Jonathan Davis, one of whom, a nephew o
his, became the first pastor of the church. )

“Third, Several persons from among Abel Noble's converts at
French Creek, Pa.; viz.,, the Thomases, Griffiths, and ‘Jane Phillips,’
whose name stands among the eighteen constituent members.

“Fourth, There were also some who came from Piscataway; viz.,
the Dunns, - Randolphs, and Bonhams. Thus, from all of these
sources may be traced the elements that combined to make the body
of the Seventh-Day Baptist Church and congregation at Shiloh.”

This church was organized one hundred sixty-five years
ago and the articles of faith adopted at that time are of espe-
cial interest. They read thus:

“We, whose names are hereunder written, do join together upon
the articles and agreements following:

“1st. We believe that unto us there is but one God, the Father,
and one Lord, Jesus Christ, who is the Mediator between God and
mankind. We believe the Holy Ghost is the Spirit of God. 1 Cor.
8:6; 1 Tim. 2:5; 2 Tim. 3:16; 2 Peter 1:21; John 14:26.

“2nd. We believe that all Scripture of the Old and New Testa-
ments given by inspiration, is the word of God, (2 Peter 1:19-21;
2 Tim. 3:16; Mark 7:13; 1 Thess. 2:13; Acts 4:29-31,) and is the
rule of faith and practice.

“3d. We believe that the ten commandments that were written
on the two tables of stone by the finger of God continueth to be the
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rule of righteousness unto all men. Matt. 5:17-19; Mal. 4:4; James
2:10; James 1:25; Romans 7:25; 3:31; 13:8-10; Eph. 6:2.

“4th. We believe the six principles recorded in Hebrews 6:1,
2, to be the rule of faith and practice.

“sth. We believe that the Lord’s Supper ought to be administered,
and received in all Christian churches. Luke 22: 19, 20; 1 Cor. I11:
23-26.

“6th. We believe that all Christian churches ought to have church
officers in them, as elders and deacons. Titus 1:5; Acts 6: 3.

“7th., We believe that all persons thus believing ought to be
baptized in water by dipping, plunging, after confession is made by
them of their faith in the above said things. Mark 1:4, 5; Acts
2:38; Acts 8:36, 37; Rom. 6:3, 4; Col. 2:12

“8th. We believe that a company of sincere persons being found
in the faith and practice of the above said things may be said to be
the church of Christ. Acts 2: 41, 42.

“oth. We give up ourselves first unto the Lord, and to one
another, to be guided and governed by one another according to the
word of God. 2 Cor. 8:5; Col. 2:19; Psa, 133:1; 84:1, 2, 4, 10.”

Many Sabbath-keepers in this part of New Jersey differed
from other Sabbath-keepers regarding the time of beginning
the Sabbath, believing that it should begin and end at mid-
night instead of sunset. This led to considerable discussion
in the church and denomination, after the church became a
member of the General Conference. While the majority
held that the only consistent practice was to begin at sunset,
yet charity was shown in letting every one decide for him-
self, and some continued to begin at midnight.

The growth of the church for the first fifty years was
highly encouraging. It grew from eighteen to seventy under
the labors of the first pastor, which ended in 1769, and during
the second pastorate, which ended 1785, “ninety-six were add-
ed by baptism and a goodly number came from other people.”
But a sad change came and the last fifteen years of the
eighteenth century brought serious internal troubles that threat-
ened to destroy the church, and which were not ended till
after three years of litigation in the Supreme Court of the
state. ~ Let us spread a mantle of pity over these scenes, for
the wonder is that the church survived them and became one
of the strong churches of the state and the denomination. At the
close of this period, 1800, the church in a letter to the First Hop-
kinton church, in Rhode Island, says, “In 1788, there were
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upwards 6f one hundred (115) belonging to the church.
Since that time, fifty have died, fourteen withdrew when
trouble began, others stand off at a distance and there re-
mains about fifty now in regular standing.” As the new
century opened, brighter days dawned. In the winter of
1803, Eld. Ayars baptized thirty into the fellowship of the
church, and the number of communicants increased by steady
growth and gracious revivals, so that the church reported
three hundred five in 1843. Its present (1902) membership
is three hundred seventy-one.

The growth of the church during the last century has
not been confined to increase in numbers, but there has also
been a marked growth in other ways. The missionary spirit
soon began to manifest itself. The church first joined with
First-day churches in supporting missions, and was ready to
co-operate with Seventh-day Baptists as soon as the latter
began mission work. The church, in 1823, sent its pastor,
Eld. John Davis, and Dea. John Bright on a missionary tour
of three and one-half months, into Pennsylvania, West Vir-
ginia, Ohio and Indiana. The ladies also organized, in 1814,
for benevolent work, and have always since been organized.
The interest of the church in missionary work has been height-
ened by the fact that three of its pastors have entered foreign
fields. The three were Eld. Solomon Carpenter, who left
the church to go as missionary to China, in 1846, Eld. William
M. Jones, who nine years later resigned to go as missionary
to Palestine, and Rev. David H. Davis, who closed his labors
as pastor to go as missionary to China, in 1879.

In 1806 a company went from this church to Ohio, but
those who composed the company were mostly lost to the
Sabbath. The Marlboro church was organized from members
of the Shiloh church in 1811. Besides these many families
and individuals, members have gone out from the church
to various parts of our country.

When we turn to the pastors of this church we first
think of Eld. Jonathan Davis, of Trenton, N. J., who labored
in this vicinity during the closing years of the seventeenth
century, and the first thirty of the eighteenth, bringing many
to Christ and the knowledge of the true Sabbath. He was
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virtually pastor of this people, though never installed as such
by any church.

Eld. Jonathan Davis, a nephew of the Eld. Jonathan Davis
mentioned above, was the first pastor and served nearly thirty-
two years, or till his death, in 1769. About sixty were added
to the church by baptism during his pastorate.

The second pastor was a man bearing the same name
as the first, Jonathan Davis, but belonging to another family.
His father was a Baptist pastor in Delaware, where Jonathan
was born and raised to observe the First-day of the week
as the Sabbath. He was led to the Sabbath by the example
of his wife. After a trip of five hundred miles with his family
to North Carolina to establish a home among Seventh-day
Baptists "in that state, he came to Shiloh, bought a farm,
joined the church with his wife, and soon was called to pro-
claim the Gospel mesesage. He was ordained to the Gospel
ministry in 1768, and the year following, upon the death of
the pastor, became the under-shepherd of the church. In
this capacipy he served till his death in 1785. During the
seventeen years of his pastorate ninety-six were added by
baptism, besides those who came to the church from other
peoples.

The biographies of these three men bearing the name
Eld. Jonathan Davis, and Eld. John Davis, the fourth pastor,
are to be found in the “Seventh-Day Baptist Memorial.”

Nathan Ayars was the third pastor. Though at first
he was ordained an evangelist and not formally elected pastor,
yet he seems to‘have served as such during the most perilous
times of the church’s history. He lived six miles distant, in
Salem county, but proved himself a most patient and wise
leader during that stormy period. After the clouds had scat-
tered he was permitted to lead a goodly number into the
baptismal waters and it is said that seventy were added during
his pastorate, which formally closed in 1802. He remained
administrator of the ordinances for some time after he de-
clined to be pastor.

John Davis, son of Eld. Jonathan Davis, the second
pastor, was the fourth pastor. He was ordained and began
his pastorate in 1807. Seventy were received by him into
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the church the following winter and during his pastorate,
which lasted thirty-four years, he had the pleasure of bap-
tlzing more than three hundred persons into the fellowship
of the church. One hundred were added in a single year.

When Eld. John Davis closed his pastorate, in 1841,
one hundred four years had passed since the organization of
the church, and in that time the church had had four pastors,
but there had been five years when the church had no one
whom it recognized as pastor. In the sixty-five years since
Eld. John Davis’s pastorate the church has had eleven pastors.
The first four served till death or till old age stood in the
way of furthur discharge of the duties of the office. Up to
this time the church had sought its pastors from among its
own members; after this, it looked elsewhere. ’

The following have served the church since the pastorate
of Eld. John Davis: Azor Estee, 1841-1844; Solomon Car-
penter, 1844-1846; Samuel Davison, 1846-1849; Giles M.
Langworthy, 1849; W. M. Jones, 1850-1853; Walter B. Gil-
lette, 1853-1873; A. Herbert Lewis, 1873-1876; David H.
Davis, 1876-1879; Theo. L. Gardiner, 1879-1890; Ira L. Cot-
trell, 1890-1899; Edward B. Saunders, 1899 to date.

Elders Jonathan Jarman and Moses Winchester preached
for the church at times during the troublesome years closing
the eighteenth century, and Bro. Joseph Ayars preached as
a licentiate between the pastorates of Elders Nathan Ayars
and John Davis. Eld. Thomas Gates Jones, a First-day min-
ister, supplied the pulpit on the Sabbath for about two and
one-half years after Eld. Nathan Ayars resigned. His labors
were blessed to the binding together and building up of
the church. Eld. David Clawson preached in connection with
Eld. John Davis, the last year of the latter’s pastorate. Eld.
S. S. Griswold supplied the church for a time in 1844, and
Eld. Enoch Barnes, a convert to the Sabbath from the Meth-
odists, supplied the church during the summer of 1850.

Eld. Jacob Ayars, who became the first pastor of the
Marlboro church, was the product of the Shiloh church.
He had previously been licensed by it, and upon the organiza-
tion of the new church was ordained its pastor.

Eld. Geo. R. Wheeler, of Salem, New Jersey, and father

(43)
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" of Eld. S. R. Wheeler, embraced the Sabbath and became
a member of the Shiloh church during the pastorate of Eld.
Davison. He was ordained to the Gospel ministry by this

church in 1846, and later became pastor of the Marlboro
church.

William West, who went with several members of the
Shiloh church to Ohio in 1806, one Jacob Ayars, who went
to Clifford, Pa., Joel C. West, who became an efficient pastor
of other Seventh-day Baptist churches, Geo. E. Tomlinson,
an eloquent and able minister among us a generation ago,
O. U. Whitford, whose name is a household word among
Seventh-day Baptists today, and L. R. Swinney, who is also
well known to this generation, were called to the ministry
by this church and licensed by it.

The first mention we find looking toward a paid ministry,
is in 1802, when Eld. Thomas Gates Jones contracted to
supply the church. He was to have $200.00 for this service.
Five years later, when Eld. John Davis became pastor, he
was to have $80.00, beside the assistance the members might
give him on his farm.

The church has had three houses of worship. The first
was built in 1738, on land given for that purpose by Caleb
Ayars. In 1771 a brick church was built. It was arranged
so that a gallery could be put in when needed, and this was
done fifty-two years later, 1823. The present house was
dedicated in 1851. This was not undertaken, however, until
the church had held a special service, previously appointed,
to ask God’s blessing and guidance. Like the former one,
it is made of brick, is 42 by 64 feet, and cost $5,000.00. The
dedication services were held in connection with the.Yearly
Meeting, and lasted four days. A revival followed this effort
on the part of the church. The church also owns a chapel,
which is used in connection with its work.

The church has taken a leading part in matters pertain-
ing to education, temperance and the state. Its work for
education will be found in another chapter.

Jonathan Ayars, deacon and ruling elder in the Shiloh
church, was elected by Cumberland county to the colonial
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assembly in 1775, and Belford M. Bonham was elected to
the state legislature in 1845.

The members of the church have served in the wars in
which the United States have been engaged. James Tomlin-
son was first lieutenant in the Revolutionary War. In the
War of 1812, Enos Randolph served as captain. Besides
furnishing its quota of privates in the Civil War, the church
furnished two corporals, three captains, four lieutenants, four
sergeants and one surgeon. The corporals were John D.
Ayars and Franklin W. Buzly. The captains were John
Evans, George Hummell and Leumel Heritage. The licu-
tenants were Burnell Burdsell, John B. Hoffman, Alfred L.
Randolph, and John G. Swinney, M. D. The sergeants were
William S. Ayars, Isaac Kain, Azer E. Swinney and Charles
D. Sheppard. The surgeon was Dr. F. B. Gillette.

For data regarding this church the writer is indebted
to those who have written in the past and to the Rev. D.
Burdett Coon. Especial mention should be made of a sketch
of the church from the pen of Pres. Theo. L. Gardiner, which
appeared in eleven successive numbers of the Sabbath Re-
corder, commencing Nov. 13, 1890, and a briefer sketch by
E. B. Swinney to be found in the Sabbath Recorder, Sept. 7,
1876.

MARLBORO.
(SALEM).

The name given this church at its organization was the
“Second Seventh-day Baptist Church in the Western Division
of the State of New Jersey.” It appears in the conference
minutes the first year of its history as the “Salem County
Church,” and the next year and till 1844 as the “Salem
Church.”  Since the above given date it has been called by
its present name, Marlboro. It met to worship when organ-
ized in Salem county, about six miles from Shiloh, which is
in Cumberland county, and took the name Salem from the
county in which it was located. “About 1837 the meeting-
house was moved about two miles nearer Shiloh” and to with-
in a few feet of the line which divides Cumberland and Salem
counties.
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In January 1811, the members of the Shiloh church liv-
ing in Salem county concluded that because they were so far
from Shiloh, it would be better for them to become a separate
church. The request to be set off as a separate church was
granted, and the organization took place March 25, 1811. At
this time twenty-six members were dismissed from the church
at Shiloh to form the new church. A joint communion service
between the two churches was soon established and has since
been maintained with most desirable results.

The year following its organization the church reports
thirty-four members, and ten years later sixty-eight. The
largest number of members reported was one hundred thirty-
five in 1851. The present (1902) membership is eighty-eight.
The additions have come through its labors and not through
accessions from other churches. There have been many pre-
cious revivals during its history. When one remembers that
this is a country church and that the tide is away from the
country to the towns and cities he must acknowledge that
more than human strength has maintained the cause here.
The writer is indebted to Elder Samuel R. Wheeler for the
following list of pastors: Jacob Ayars, 1811-1838; David
Clawson, 1838-1857; Phineas S. Crandall, 1857-1858; George
R. Wheeler, 1858-1862; Walter B. Gillette, 1863-1867, (pas-
tor of Shiloh at same time); Joseph M. Morton, 1867-1873;
Lewis F. Randolph, 1873-1876; O. D. Williams, 1882-1884;
J. C. Bowen, 1887-1895; G. H. F. Randolph, 1895-1899; L.
D. Burdick, 1899-1902.

“A meeting-house was built and opened for service Feb-
ruary 26, 1813. The cemetery on that original site is still
held by the Church. About 1837 the meeting-house was
moved two miles nearer Shiloh. * * * * In 1854 the house now
occupied by the Church was built.”

PLAINFIELD.

The Seventh-day Baptist church of Christ, at Plainfield,
N. J., was formed from members of the Piscataway church,
living in the vicinity of Plainfield, six miles from the mother
church. Being without the privileges of worship on the Sab-
bath, they commenced, not by organizing a church, but by
planning to build a house of worship. A subscription was
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started and the consent of the Piscataway church was ob-
tained during the last months of 1836. The house was erected
during the following year. Their church hdme being ready,
they now, to the number of fifty-seven, presented themselves
to a council called in Plainfield to consider the proposition to
organize a church. The house of worship was dedicated Feb-
ruary 8, 1838, and on February oth the church was organized.

The growth of the church has been steady and its influ-
ence in the denomination and community in which it is located
great. At its semi-centennial, in 1888, its membership had in-
creased from fifty-seven to one hundred eighty-three and the
whole number enrolled had been four hundred fifty-five, two
hundred eighteen joining by baptism and two hundred thirty-
seven by letter. During the first fifty years the church ex-
perienced eleven special revival seasons. Ninety-nine were
added during the pastorate of Eld. James Bailey. Its present
(1902) membership is two hundred twenty-nine.

The Seventh-day Baptist church in New York City was
organized in 1845, from Sabbath-keepers the majority of
whom were members of the Plainfield church, and the Sev-
enth-day Baptist church of Daytona, Florida, was constituted
almost entirely from members dismissed from the church in
Plainfield.

The church has had a list of eminent men as pastors, and
supplies when it had no pastor. The pastors have been:
Lucius Crandall, 1840-1841, 1846-1850; Samuel Davison,
1844-1846; James H. Cochran, 1852-1853; James Bailey,
1853-1864; A. R. Cornwall, 1866-1867; Thomas R. Williams,
.1867-1871; Darwin E. Maxson, 1871-1879; A. Herbert Lewis,
1880-1896 ; Arthur E. Main, 1887-1901 ; Geo. B. Shaw, 1902—.

The following ministers have acted as temporary sup-
plies: Isaac Moore, J. W. Morton, Giles M. Langworthy,
David Clawson, Walter B. Gillette, Solomon Carpenter, Geo.
B. Utter, James L. Scott, O. U. Whitford, and M. B. Kelly.

James- Summerbell was licensed to preach by this church
in 1848, and Elston M. Dunn in 1855.

As stated above, the first house of worship costing about
$5,000.00 was built previous to the organization of the church
and dedicated the day before. This house, becoming inade-

~
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quate to meet the demands of the increasing congregation,
was sold, together with the lot on which it stood, to the New
Jersey Central Railroad Company in 1864, and in the follow-
ing months a new one was erected, costing $31,000.00. In 1894
the third and present house was dedicated, having cost $65,-
000.00.

The writer is indebted to the “Semi-Centennial History
of the Seventh-day Baptist Church of Christ at Plainfield,
N. J., 1838-1888,” for much of the data regarding this church.
For the following statement of the part the members of the
church have acted in matters other than those pertaining di-
rectly to the church and denomination, he is indebted, how-
ever, to Dea. J. D. Spicer, of Plainfield.

The Plainfield Seventh-day Baptist church has always
stood in the front rank in the city, in all that goes to make for
good citizenship. Regarding the educational interests, Dr.
Charles H. Stillman was widely known as the “Father of the
Public School System of the State, “and was for many years
the superintendent of schools in the city; also president of the
board of education until his death in 1881. George H. Babcock
was president of the board several years, and Rudolph M. Tits-
worth, a prominent member. Henry M. Maxson, Ph. D., the
present superintendent, was called to the responsible position
in 1892.

For many years George H. Babcock was president, and
Wm. M. Stillman has been secretary of the Public Library
Association, and in his will Mr. Babcock gave to it a bequest
of ten thousand dollars in cash and twelve thousand in real
estate.

The city common council has been represented at various
times by Clark Rogers, Charles Potter, and J. D. Spicer.

In the political field, although not counted as politicians,
J. Frank Hubbard and Joseph A. Hubbard have held impor-
tant offices more consecutive years than any other men in the
county.

Of prominent manufacturers in the line of machinery
and woodworking may be mentioned Thomas B. Stillman,
Paul Stillman, Charles Potter, J. Frank Hubbard, Joseph A.
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Hubbard, J. Denison Spicer, Joseph M. Titsworth, Wm. H.
Rogers, David E. Titsworth, and Clarence W. Spicer.

Among the physicians there have been Charles H. Still-
man, C. H. Stillman, Jr., Albert Utter, Thomas H. Tomlin-
son, Martha Rose Stillman, and Marcus L. Clawson. Frank
S. Wells and O. B. Whitford have taken rank as dentist sur-
geons.

Among the lawyers we find the names of Wm. M. Still-
man and Asa F. Randolph on the roll of the church.

As financiers, bank directors, and directors of public utili-
ties may be mentioned the names of Charles Potter, R. M.
Titsworth, J. F. Hubbard, Wm. M. Stillman, Joseph A. Hub-
bard, J. M. Titsworth, D. E. Titsworth, and Wm. C. Hubbard.

As civil engineers and surveyors are the names of Isaac S.
Dunn, David D. Rogers, Frank J. Hubbard, and F. Adelbert
Dunham. .

Dr. and Mrs. Albert Utter, Edward B. Titsworth, Jessie
M. Utter, and Arthur L. Titsworth have served as practical
musicians and teachers of music. Dr. and Mrs. Utter stood
at the head of musical interests in Plainfield for many years.
Mr. Titsworth has been the organist for the Trinity Reformed
church the last twenty-five years.

InY. M. C. A, W. C. T. U, and public charity work the
church has always been largely represented by such as Mrs.
T. H. Tomlinson, J. Frank Hubbard, George H. Babcock,
J. D. Spicer, Frank S. Wells, Lewis F. Rogers, Orra S.
Rogers, Arthur J. Spicer, D. E. Titsworth, and Dr. and Mrs.
Henry M, Maxson.

In addition to the data furnished by Dea. Spicer, special
and extensive attention might be given, if space permitted, to
the work wrought in the field of invention, manufacture, and
education by two members mentioned above, namely, Charles
Potter and George H. Babcock. Mr. Potter’s special field
was the invention and manufacturing of printing presses. In
this he was eminently successful, the Potter presses having
gained a wide reputation for both speed and strength. Besides
giving most liberally to Sabbath reform, missions, and all
our schools, he fully endowed in Alfred University, the Charles
Potter Chair of History and Political Science. Mr. Potter
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died at his home in Plainfield Sabbath morning, Dec. 2, 1899,
in the seventy-fifth year of his age.  For more extended
sketches of this eminently successful and noble man the reader
is referred to the numbers of the Sabbath Recorder which
came out the weeks following his death. ’

Mr. Babcock was eight years younger than Mr. Potter
with whom he was more or less associated in denominational
and other enterprises. When only nineteen years of age he
commenced to publish in Westerly, R. 1., the Literary Echo,
the first paper published regularly in Washington county.
This paper was subsequently merged into the Narragansett
Weekly, and finally, into the present Westerly Daily Sun. He
was the inventor and patentee of the poly-chromatic printing
press. This was only the beginning, and in the thirty-eight
years following, his useful inventions averaged about two per
year. It is thought that his greatest and most useful inven-
tion was the ‘“safety steam boiler.” Prof. R. H. Thurston,
director of the School of Mechanical Engineering and Me-
chanical Arts, Cornell University, speaks of this part of Mr.
Babcock's life as follows:

“He was a great inventor and, at every step in the development
of the great industries with which he was connected, his genius re-
vealed itself in a thousand ways; perfecting large schemes and im-
proving the most insignificant details. He was a learned man, pro-
fessionally; and few members of the profession have ever presented
to the learned and professional societies with which he was con-
nected, papers of equal value, completeness, or thoroughness. He
was pitient in investigation; accurate and exacting in method and in
detail; conscientious in seeking the results of the researches of the
recognized authorities; and, when once his work was completed, it
left nothing to be said further. It was done once and for all.

“Mr. Babcock was interested in all great works, whether of
public or private importance. He was active in church and in busi-
ness, in the cause of education, and in every philanthropy. As one of
the non-resident lecturers in the Sibley College courses in Mechanical
Engineering at Cornell University, he came to the university when
possible, annually, to ‘talk to the boys,’ as he said, on subjects of
professional interest and importance. His lectures were always very
carefully planned, well executed as compositions, and admirable as

. summaries of the division of engineering which he desired to il-
lustrate. His manner was impressive, his language well chosen, and
that sympathetic quality which enables the speaker to seize upon and
hold his audience was present in a remarkable degree. He always
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entertained, instructed and pleased. He was always welcome, by stu-
dents of every class and by their professors as well. He always
refused compensation for either time or services; desiring that it
should be taken as his contribution to a good cause.

“The character and genius of Mr. Babcock were fully recognized
and appreciated by the profession of which he was so prominent and
successful a member, and he was an ex-president of the American
Society of Mechanical Engineers, the highest position which can be
held by a member of the profession, the highest in the gift of his
professional colleagues. His. inaugural address was one of the best
papers ever read before that society by presidents or members, The
year 1886-7, that of his administration, was one of the most fruitful
in the history of that great society. He has been a member of its
council ever since; and his sound judgment, and great interest in the
welfare of the association have been of the greatest service.

“Perhaps the greatest work performed, however, by Mr. Babcock,
aided by his able partners and assistants, has been the promotion of -
the business in which they have been so long engaged; the introduction
of the so-called ‘safety steam boiler,’ a form of boiler which reduces
the risks of explosion, so serious and so awful in the case of the older
and still common type, to an insignificant quantity. This has been
for them a business success; but it has been for the world an ente:-
prise of almost as great significance as the invention of a new rem-
edy for a fatal disease; such as would make a physician famous for
all time, The dangers of use of steam have been, by him and his
colleagues, more than by all the rest of the world together, rendered
infinitesimal. For a generation, they have been devoting time, thought,
genius of inventions, skill in design and construction, to this great
problem. They have succeeded, and the whole world has reaped the
benefit. It is exceptionally fortunate that it may also be said that
the world has made to them more than its usual approximation to
fair compensation. But a hundred times more would be none too
much for such a service. ’

“One could write a volume on the life and work and public ser-
vices of such a man; but that were, at the moment, of little satis-
faction.”

Extensive establishments for the purpose of manufactur-
ing these famous boilers were built in Glasgow, Scotland, and
Elizabeth, N. J. Marked financial success attended his under-
takings, but his philanthropy was equally as great as his busi-
ness success and he gave munificent sums to church, school,
city, and reform, which cannot even be mentioned here. No
youth can read the sketches of his life which came out in the
daily papers at the time of his death, December 16, 1893, in
the Sabbath Recorder during the four months following his
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death, and in the “Illustrated American Biography of Repre-
sentative Americans,” without being inspired to his noblest
endeavors. l

NEW YORK CITY.

The First Seventh-day Baptist church of New York City
was, when organized, primarily the fruitage of the Seventh-
day Baptist churches of Waterford, Conn., and Schenectady,
N. Y., the latter long since extinct. The opening sentence in
its book of records is significant: “In the providence of God
a number of the followers of Christ, professing a regard for
the Sabbath of divine appointment, have for many years re-
sided in New York and vicinity ; having removed chiefly from
Waterford, Ct., and Schenectady, N. Y.”

Meetings on the Sabbath had been held at the home of
Maxson Rogers for several years prior.to the year 1834.
“Subsequent to 1834 the Sabbath-keeping Christians of New
York and vicinity met for public worship alternately at the
houses of widow Betsy Rogers and Thomas B. Stillman.”
More than a decade passed in this way, but they came to feel
the need of a church organization in their midst and called a
council to take into consideration the question of organizing
a church. The council met at the home of Thomas B. Still-
man, 551 Fourth Street, November 9, 1845. The following
persons were present as delegates: Berlin, N. Y., Elder Wil-
liam B. Maxson; Pawcatuck, R. I., Elder Alexander Camp-
bell, William D. Wells and Sandford P. Stillman; Plainfield,
N. J., Elder Samuel Davison, Deacon Randolph Dunham,
Deacon Abram D. Titsworth, John D. Titsworth, William
Dunn, and Rudolph Titsworth ; Piscataway, N. J., Elder Wal-
ter B. Gillette, Deacon Lewis Titsworth, Deacon Rudolph
Dunn, David Dunn, Isaac P. Dunn, Pinkham Mosher, Edward
Titsworth, Jonathan S. Dunham and Augustus M. Dunham;
Waterford, Conn., Oliver Rogers, David Rogers, and Peleg
S. Berry; Preston, N. Y., Nicholas Rogers; Shiloh, N. J., Sol-
oman Carpenter.

“The council after some deliberation unanimously agreed
to recognize them as a sister Church.” After the formal or-
ganization they chose Eld. Thomas B. Brown pastor and
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Thomas B. Stillman deacon. The church was incorporaggd
under the laws of the state, August, 1846.

The constituent members were: Thomas B. Brown, Mar-
garet A. Brown, Edwin G. Champlin, Maria M. Greenough,
Jane M. Moore, Isabella Pickens, Wm. M. Rogers, Eliza L.
Rogers, Betsy Rogers, Hannah Rogers, Benedict W. Rogers,
Ann M. Rogers, Thomas B. Stillman, Susanna Stillman,
Charles Allersheimer, Franklin W. Stillman, Lucy E. Still-
man (Spencer), Alfred Stillman, Paul Stillman, Eliza H. Still-
man, Caroline Tucker, George B. Utter, Catherine C. Utter.

The name given to this church at its organization was the
“Seventh-day Baptist Church of Christ in the City of New
York.” Later it was decided that the name should be the
“Sabbath-keeping Church of the City of New York.” This
was not satisfactory and it was decided that the official name
should be the “First Sabbatarian Church in New York.” In
1892 the name was again, changed to the “First Seventh-day

Baptist Church of New York.”
’ Only a few months passed before death began to make
inroads into the new and hopeful organization, and during the
first eight years several of the most promising members were
called to the church triumphant. Others were added from
time to time “both by letter and baptism, baptism being ad-
ministered sometimes in the East River at the foot of twelfth,
thirty-first, and thirty-second streets, sometimes in the bap-
tistry of a Church in Stanton Street and later, in 1859, in Har-
lem River.” The growth of the church is well set forth in
the following statement made at the fiftieth anniversary of its
organization : )

“From its organization to the present time the rhurch
has had upon its roll of membership one hundred and forty-one
names; of these, thirty-four have been dismissed by letter to sister
churches, forty-two have been called to join the ransomed above,
and twenty-seven have been at different times excluded from mem-
bership, after much prayer and exhortation; the cause in most
cases being that the parties no longer kept the Sabbath holy. Aside
from these, in the history of the church only two cases of discipline
are recorded. There were two years, 1858 and 1867, in which there
were eleven members admitted during the year; this being the

highest number admitted during any year. In 1859 the mem-
bership reached its highest point, sixty-three. At present the mem-
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bership of the church is nominally thirty-eight, but sixteen of that
number are non-resident, some of them not having met with the
church for years; of the twenty-two remaining, several live so re-
mote that it is seldom they meet with the members for Sabbath

services.”

_Since the above was written the membership has increased
to fifty-eight, forty-five resident and thirteen non-resident.
Though the membership of the church has never been large,
yet its influence, particularly in denominational matters, has
been marked from the first. It has had a prominent part in
developing denominational work, especially the publishing in-
terests, and the service it has rendered to the cause of educa-
tion and missions is not far behind. At present (1902) it is the
headquarters of the Sabbath School Board of the Seventh-
day Baptist General Conference.

The following is a list of pastors, preachers and supplies:
Rev. Thomas B. Brown, pastor, November 1845—]January
1854 ; Rev. Lucius Crandall, preacher, October 1855—Decem-
ber 1856; Rev. Wm. B. Maxson, pastor, January 1857—Octo-
ber 1863 ; Rev. Lucius Crandall, preacher, October 1863—De-
cember 1866; Rev. A. H. Lewis, pastor, January 1867—]June
1868; Rev. L. R. Swinney and Rev. A. H. Lewis, supplies,
September—December 1868; Rev. Lucius Crandall, preacher,
December 1868—]June 1876; Wardner C. Titsworth, preacher,
September 1876—May 1877; Rev. Christopher Rhoads, sup-
ply, October 1877—October 1878; O. D. Sherman, preacher,
October 1878—June 1879; O. D. Williams, preacher, October
1879—May 1882; Rev. I. L. Cottrell, preacher, October 1882
—June 1883; Rev. D. E. Maxson, preacher, October 1883—
May 1884; Wm. C. Daland, supply, May and June 1884;
E. P. Saunders, preacher, October 1884—May 1885; Wm. C.
Daland, preacher, May 1885—May 1886; Samuel Greiss, sup-
ply, December 1886—May 1887; Rev. J. G. Burdick, pastor,
October 1887—1897; Geo. B. Shaw, 1897—1902.

The church has called four men to ordination to the
Christian ministry, i. e.,, N. A. Horjesky, a convert to the
Sabbath, who was ordained by a council called by the church
in 1849; Ethan P. Larkin, who was ordained at the Eastern
Association, held with the Greenmanville church, 1854; O. D.
Williams, who was also ordained at the Eastern Association,
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held with the Second Hopkinton church, in 1882;
and William C. Daland, who was ordained in 1885 by a coun-
cil called by the Plainfield church upon request of this church.

In 1846 the church bought a house of worship of the
Baptists. This building stood on Eleventh Street between
Bowery and Third Avenue and was on leased ground. The
church worshiped here till 1862, when the entire building
was rented for other purposes. The second lease expired in
1885, whereupon the owners took possession of the land and
the building was torn down. The church since 1862 has
rented places for worship.

When we turn to the part the members of this church
have acted in matters other than those pertaining to the church
and denomination, we see that some of them have risen to
prominence in the metropolis of America. It has had a large
proportion of teachers in its fold, among whom special men-
tion may be made of Miss Phebe A. Stillman, a lady of rare
scholarly attainments, who, after more than a quarter of a
century of service to the city as teacher, has retired on one-
half pay. Prof. Frank L. Greene has also served the city in
the capacity of an educator for nearly twenty-five years, fill-
ing important positions in its public school system.

Prof. Stephen Babcock, one of the leading men in the
church during the last fifty years, has distinguished himself
by his achievements for the blind. He was born at Potter
Hill, R. 1., Dec. 22, 1832. From an injury received when six-
teen years of age, Mr. Babcock’s eyesight became impaired and
gradually diminished until at the age of nineteen years he be-
came totally blind. In 1853 he entered, as a pupil, the New
York School for the Blind, in New York City. In 1855 he
began to teach the same school, and two years afterward, in
1857, he was promoted to the position of principal teacher, a
position he held until his retirement from teaching, having
rounded out a full half century in his professional career in
an institution which had grown, in the meantime, to such pro-
portions as to require the services of a corps of twenty teach-
ers. He directed the construction of the first set of raised,
dissected geographical maps for the use of the blind. These
he subsequently improved and perfected, furnishing a com-

4
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plete set for his own school and other sets for institutions for
the blind in Europe and America. These maps are still the
recognized standard of their class and are used in all schools
for the blind. Mr. Babcock spent thirty years in compiling
the genealogy of his family, which was published under the
title of “Babcock Genealogy,” New York, 1903. In 1902, Al-
fred University conferred upon him the honorary degree of
A. M, in recognition of his scholastic attainments, and of
his signal service to the cause of education for the blind.

Dr. Phebe Jane (Babcock) Waite, M. D., another mem-
ber of this church who rose to a life of eminent public service
in the city, was born at Potter Hill, Rhode Island, September
30, 1838, and on October 27, 1863, was married to William
B. Waite, of New York City. She was educated in the public
schools of her town, and at Alfred University from which she
received the degree of A. B. in 1860, and A. M. in 1869. For
a time she was a country school teacher, and subsequently
taught for four years in the School for the Blind, in New
York City. In 1871 she was graduated from the New York
Medical College and Hospital for Women, with the degree of
M. D, and after two years of post-graduate study she was
awarded the diploma of the New York Ophthalmic Hospital
College. After having served one year (1875) as lecturer to
the chair of obstetrics in the College for Women, she was,
in 1880, appointed professor of the chair, which position she
held for eighteen years, eight years of the time being presi-
dent of the faculty and dean of the college. She also served
as a member of the hospital staff for many years, and was for
eight years its chairman. She was a member of the New
York state, and the New York county, medical societies;
the American Institute of Homoeopathy; the American Ob-
stetrical Society; the consulting staff of the Memorial Hos-
pital, of Brooklyn, New York; and an examiner in lunacy.
Dr. Waite was likewise president of the Society for Promoting
the Welfare of the Insane, president of a local Woman's
Christian Temperance Union, vice president of the New York
Legislative League, manager of the New York Baptist Home
for the Aged, and president of the New York County Wo-
man’s Christian Temperance Union. Upon her retirement
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from college and hospital duties in 1898, she devoted a part
of her time to literary and club work, becoming an active
spirit in the two sororities, “Phalo” and “Sorosis.”

The member of this church who was most igtimately con-
- nected with the affairs of the city, state, and nation was
Thomas Bliss Stillman. He was born in Westerly, R. I,
August 30, 1806. In early life he became convinced that it
was his duty to become a minister of the gospel, and to devote
his life to the salvation of souls. In pursuance of this deter--
mination he entered Union College, where he soon exhibited
such marked mechanical genius that the president of the col-
lege, Eliphalet Nott, succeeded in convincing the young stu-
dent that if he should devote himself to scientific mechanical
pursuits, he could easily render a greater service to his church,
the world and his Saviour, than by entering the ministry as
already planned. Accordingly Dr. Nott’s advice was heeded
and the results justify his prediction. After completing a
course in mechanical engineering at Union, Mr. Stillman es-
tablished a manufacturing plant known as the Novelty Iron
Works, of which he was the principal owner, in New York
City. This was the largest establishment of its kind in the
United States, employing several hundred men. Here were
built some of the largest steamships afloat at the time of his
death. During the Civil War. he was Federal inspector of
steam vessels and of the construction of revenue cutters, for
the southern district of New York. He was president of the
Metropolitan Savings Bank, president of the Board of Police,
and trustee of the New York Hospital, all of the city of New
York. In 1857 he was appointed chairman of the New York
State Commission to examine the public school system with
a view to its inprovement. When the citizens of New York City
met in the old Broadway Tabernacle to express their in-
dignant disapproval of the assault on Charles Sumner by Pres-
ton Brooks in the United States Senate, Mr. Stillman was
called to preside, and was one of the speakers. -Mr. Still-
man was devoted to the interests of the church of which he
was a member—the New York City church—as well as of
the denomination at large. It was largely due to his energetic
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activity during his life, and to his beneficence, that the First
Seventh-day Baptist church of New York City was so firmly
established, and still preserved as an active body. When the
Sabbath Tract Society of the city of New York was organized
in June 1842, Thomas B. Stillman became its first president.
This society collected one of the most valuable libraries ex-
tant upon the Sabbath. This library is now loaned to Al-
fred University, of which he was a trustee and benefactor,
giving $5,000.00 to establish it and much more to maintain it
in later years. Mr. Stillman was a man of fine literary ability
and accomplishment, and was widely and favorably known by
men of kindred tastes. He was about undertaking the prepa-
ration of a memoir of his uncle, Rev. William B. Maxson,
when death suddenly terminated his earthly career.

Probably few Seventh-day Baptists, particularly those
not ministers or teachers, were so widely or so favorably
known as Thomas B. Stillman. He died January 1, 1866.

For the data regarding Prof. Babcock, Dr. Waite, and Mr.
Stillman, the writer is indebted to Prof. C. F. Randolph, of
Newark, N. J., and Prof. Thomas B. Stillman, of Hoboken,
N. J-

ROSENHAYN.

Rosenhayn is in Cumberland County, N. J., some twenty
miles east of Shiloh. The organization of the Rosenhayn Sev-
enth-day Baptist church grew out of an effort led by Eld. J.
W. Morton to establish a Seventh-day Baptist community in
the vicinity of Rosenhayn and Vineland, N. J. The church
was organized in 1870, with ten members, the most of whom
at the time of the organization were members of the Shiloh
and Marlboro churches. The second year the church reported
thirteen members. “The land in the vicinity was in a wild
state, but has yielded well to a determined and intelligent ef-
fort to redeem it. If more time and capital could have been
enlisted in behalf of the enterprise, it would, undoubtedly,
have proved a success.” Under the circumstances the effort
to establish a Seventh-day Baptist colony was a failure, and
the church had a remarkably brief history.

William M. Jones was pastor from 1870 to 1872.
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DAYTONA.

The Seventh-day Baptist church of Daytona, Florida,
was organized in 1884, by Rev. A. E. Main, with a.member-
ship of nine. It was an attempt to establish a Seventh-day
Baptist colony in the “Sunny South.” The church was made up
mostly of members from the Seventh-day Baptist churches in
the North; Plainfield, N. J., contributing the most of them.
Their numbers increased to seventeen in 1886, and there were
fifteen in 18go, but the interest waned because people from the
North did not make their homes there, and the statistics of the
church do not appear after 1892. There are Seventh-day
Baptists however living in Daytona at the present time. Eld.
U. M. Babcock was pastor in 1886 and 1887.

CUMBERLAND.

The Cumberland Seventh-day Baptist church is in Cum-
berland county, ten miles from Fayetteville and five from
Manchester, North Carolina. The church was organized Nov.
14, 1887, with six members, by Rev. A. E. Main, correspond-
ing secretary of the Missionary Society at that time. The or-
ganization took place in the house of George N. Newton. Eld.
R. Newton was chosen pastor. The constituent members of
the church came to the Sabbath through the Outlook, a Sab-
bath reform quarterly published by the American Sabbath
Tract Society and edited by Rev. A. H. Lewis and C. D. Pot-
ter. They were Missionary Baptists before embracing the
Sabbath. In 1892 there were eleven members, and in 1893
their numbers had increased to nineteen. The present (1902)
membership is seventeen. )

Though Eld. R. Newton was chosen pastor at the organ-
ization of the church, yet Eld. D. N. Newton has been the pas-
tor the most of the time. Eld. J. H. Biggs is pastor at present.

IV.

THE CHURCHES ORGANIZED INTO THE EASTERN
ASSOCIATION.

When the Seventh-day Baptist General Conference was
organized, in 1802, it did not embrace much more territory
(@)
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than is now covered by the Eastern Association, as there were
then only two churches outside of what is now the bounds of
the Eastern Association, these being the First Brookfield
church, in Madison County, N. Y., and the Salem church in
West Virginia. Under these circumstances there was no par-
ticular need of such organizations as our present associations.
In a third of a century this had all changed ; churches had been
founded farther west, and.it seemed desirable that the groups
located in a given section be organized for mutual help. This
arrangement originated with the General Conference and was
proposed in 1834, but the proposition was laid on the table,
In 1835 the General Conference, convening with the First
Hopkinton church, passed the following resolution:

“That a committee of six be appointed to draft a plan for
the new arrangement of conference and prepare a complete system,
for the consideration of conference and that brethren O. Campbell,
A. Campbell, Joel Greene, Amos R. Wells, N. V. Hull, Ebenezer
Davis be said committee.”

The committee reported at this session as follows:

“The committee to whom was referred the resolution recom-
mending to all the Seventh-day Baptist churches composing this con-
nection, to form themselves into several associations; beg leave to
report: That upon mature reflection we deem it expedient that the
Seventh-Day Baptist churches in the United States, form them-
selves into three associations, which may properly be denominated
the Eastern, Middle & Western Associations who shall hold sessions
in each year, a little prior to the sitting of the General Conference,
and we would suggest the appointment of twelve delegates, to sit
in the conference, from each of the several associations. And that
the churches in Rhode Island, New Jersey, and Connecticut, form
the Eastern; and the churches east of Allegany county, N. Y, and
west of the Hudson river, form the Midddle; leaving to the choice
of the churches of Berlin, Petersburg, and Schenectady, to attach
themselves either to the Eastern or the Middle, as they wish; and
that all "the churches including Allegany on westward and south,
form the Western.

.

“ALEXANDER CaMPBELL, Sec. of Comm.”

In accordance with this resolution the Eastern Associa-
tion was organized at a meeting held with the Piscataway
church, May 8, 1836. The delegates who met “to confer
on the propriety of forming an association agreeable to

e moiae .
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the recommendation of the General Conference” were
Eld. Wm. B. Maxson, A. D. Titsworth, Randolph Dunham,
J. R. Dunham, Francis Drake, Isaac Titsworth, P. Mosher,
David Dunn, and John D. Titsworth from Piscataway, N. J.;
Eld. John Davis, and Caleb Sheppard from Shiloh, N. J.;
Eld. Matthew Stillman, and Dea. Wm. Stillman from First
Hopkinton, R. I.; and Geo. H. Perry from Second Hopkinton,
R. I. Eld. Matthew Stillman was chosen moderator and Joseph
Maxson clerk, and the members present who were not dele-
gates were invited to take part in the deliberations. After
due deliberation and one adjournment, it was decided that it
was expedient to organize an association, and a constiution
was “adopted for the consideration of the churches.” The
churches were asked to express their approval or disapproval
as soon as convenient and report to the moderator, who was
to report the result to the General Conference at its next ses-
sion. It was farther “Resolved, That should the plan of form-
ing Associations go into effect, the first meeting of this As-
sociation shall be held at Piscataway, N. J., on the fifth day of
the week before the last Sabbath in May, 1837, at 10 o’clock,
A.M”

It having been decided that Associations should be or-
ganized, the Eastern met for its first annual session with the
Piscataway church, May 25, 1837, according to adjournment.
Only four churches—Piscataway, Shiloh, Waterford and Sec-
ond Hopkinton—reported to the new organization at its first
annual meeting. The other churches, not yet being convinced
that it was a wise move, wished more time to consider the sub-
ject. Shiloh did not report to the Association after 1837 till
1846, when it was admitted to membership; Third Hopkinton
(Rockville) became a member in 1845, and Berlin was admit-
ted in 1850. The Salem and Lost Creek churches were mem-
bers of this Association a part of the time before 1872, when
the Association in their midst became permanently organized.

CONSTITUTIONS.

The following constitution which was adopted at its first
annual meeting, shows the purpose, spirit and work of the or-
ganization:
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“ArticLE I. This Association shall consist of suc¢h Christian
churches as are now in fellowship with the Seventh-day Baptist
General Conference, and such as shall, within the bounds of this
Association, become connected therewith, (or as shall have agreed
to the general outline of gospel doctrine and duty contained in the
public Expose acknowledged by the Seventh-day Baptist General
Conference) ; and shall be known by the name of the Eastern Seventh-
day Baptist Association, and under this name shall all its business
be transacted.

“Art. II. This Association shall hold an annual meetifig at
such time, and at such place, within the bounds of the Association,
as shall be agreed upon at the preceding meeting; and shall be
composed of delegates from the several churches of which it is com-
posed, to be appointed by the churches respectively.

“Art. III. Section 1. Each annual meeting of the Associa-
tion, shall open with an introductory discourse, and with such re-
ligious exercises as are properly connected therewith; and shall
be organized by the choice of a Moderator, and one or more Secre-
taries, and a Treasurer.

“Section 2. The Moderator shall preserve order during the de-
liberations of the Association; and if on any question there should
be a tie, it shall be his duty to give the casting vote.

“Section 3. The Secretary shall keep a record of the proceed-
ings of the Association at its annual meetings, and shall record all
the votes, etc., in a book which shall be provided for this purpose,
at the expense of the Association, and shall be carefully preserved,
and presented by him to the Association at its subsequent meeting,
which, together with all the papers of value belonging to the Secretary’s
department, shall be committed to his successor.

“Art. IV. All motions or resolutions shall be distinctly made
in writing, or otherwise, and if seconded, shall be put by the Mod-
erator, and decided by a majority of votes present; and in any case
where there may be a division each church represented in the Asso-
ciation shall be entitled to but one vote, which shall be decided
by a majority of its delegates.

“Apr. V. This Association shall annually choose a Corre-
sponding Secretary, whose duty it shall be to correspond with our
sister Associations, and communicate to them all necessary informa-
tion in regard to its prosperity and circumstances, and whatever may
be calculated to promote Christian union and our mutual prosperity;
and also with the General Conference at its Session,

“Art. VI. This Association shall not interfere with the inter-
concerns of the churches of which it is composed, in such manner
as to infringe upon their independence as Christian churches, but
shall in all cases when its assistance shall be required, act as a
council for advice.

“Arr, VII. It shall be the duty of the churches composing this
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Association, to correspond with it annually, by letter, and if
practicable, by messengers, stating- their circumstances so far as
they may deem it proper to communicate them, and proposing such
measures as they may deem useful in improving and promoting their
mutual prosperity.

“Art. VIIL. This Association shall adopt no measures, and
pass no resolves, that shall interdict or infringe upon the connection
of the churches with the General Conference, and nathing in these
articles shall be comstrued as in the least affecting the connection
of the churches with that body. But it shall be the duty of the
Associdtion to correspond with the General Conference, at each of
its sessions by letter or messengers, or both, as it may b2 ‘leemed
most advisable, and shall harmonize with it in its efforts in the
Redeemer’s cause. It shall also be the duty of the Association to
propose and promote such benevolent institutions as shall be, in its
opinion, important in the work of moral and religious improvement
in the churches, and in the world; and those societies that have been,
or may be formed within the Association, for benevolent objects,
shall harmonize and correspond with the general societies of a similar
character, that may be patronized by the General Conference.

“Art, IX. It shall be the privilege of each church composing
this Association, who may desire to send a member to the General
Conference, to nominate such member to this Association, as a dele-
gate to that body.

“Art. X. The pecuniary expenses of this Association, accru-
ing from the performance of services by its directions, shall be
mutually borne by the churches in the Asociation, according to their
efficient members, which each church shall report to the Association
to their discretion,

“ArtT. XI. No alteration to this Constitution shall be made,
unless propounded at a previous annual meeting, and concurred in
by a majority of votes present.”

An amendment to Art. VIII. was adopted in 1843, but
it was not recorded. Amendments were proposed in 1844, but
the committee to whom the subject was referred contented
itself with defining more fully the purpose of the organization
and making some recommendations which were adopted. Two
years later, 1847, a new constitution was adopted, which, after
defining the object of the Association and duties of
its officers, gave the Association the power to carry
on “missionary and tract” work and “to promote the
cause of ministerial and general education and other
objects of benevolence;” provided for an “Executive com-
mittee, consisting of the officers of the Association and at least
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one member from each church;” and declared that “this Asso-
ciation shall exercise no ecclesiastical jurisdiction over the
churches of which it is tomposed, but shall recognize each one
as having a gospel right to manage its own concerns in all’
matters of discipline, without being amenable to any other
body.” For its fifteenth article the constitution has the fol-
lowing significant statement of faith:

“All  churches, composed of those who have been regu-
larly baptized on a professian of their faith in the Lord
Jesus Christ as the Son of God and only Savior of men,
that acknowledge his death on the cross as the only sacrifice
for sins and the only ground for acceptance with God, that receive
the moral law as summed up in the ten commandments as their
rule of life, and that confine the ordinance of the Lord's Supper to
those of like faith, shall be considered as holding a faith and
practice not inconsistent with the objects of this Association. And
any such church may be received into fellowship at any Annual
Meeting by a vote of three-fourths of the members present.”

New. constitutions were adopted in 1868, 1879, and 1892.
The changes each time, aside from the omissions, were slight
and the constitution as last adopted and given below contains
only seven articles instead of the sixteen adopted in 1837:

ArticLe 1. This Association shall be known by the name of
“The Eastern Seventh-day Baptist Association,” and shall be com-
posed of churches, which, in faith and practice, harmonize with
its object. -

Art. 2. The object of this Association shall be to promote the
piety, order, and increase of the churches belonging to it, and the
cause of our Lord Jesus Chridt, generally, in the world.

ARrT. 3. The Association shall hold its meetings annually at such
time and place as shall have been determined at a previous meeting,
and the exercises shall consist, chiefly, of social religious meetings
and of papers and discourses upon subjects previously assigned, re-
lating to Christian life, work, and doctrine,

ART. 4. Each church shall be represented by one or more dele-
gates appointed for the purpose; provided, however, that in a vote
by churches (if at any time such a vote shall be requested) no
church shall be entitled to more than one vote, which shall be de-
termined by a majority of the delegates present from said church.

Art. 5. The officers of this Association shall be a President, a
Vice-President, a Recording Secretary, an Assistant Recording Sec-
retary, an Engrossing Clerk, a Treasurer, and a Corresponding Sec-
retary, who shall be elected annually, enter upon their respective
duties at the close of the meeting at which they are appointed, and
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continue in office until their successors are chosen. The officers
shall constitute an Executive Committee, whose duty shall be, (a) To
make, through the Corresponding Secretary, an Annual Report on
the State of Religion based on the letters from the churches and all
other sources of information that may be within their reach; (b) To
carefully arrange an order of exercise for the Annual Meetings,
that, with the divine blessing, will be most likely to advance the
cause and kingdom of God; (¢) To prepare, through the Assistant
Recording Secretary, the reports and proceedings of each Annual
Meeting; (d) To promptly send to the Sabbath Recorder, through
the same officer, a suitable account of the proceedings of each session.

ARrT. 6. It shall be the privilege of each church composing this
body to correspond with it annually by letter, stating its circumstances,
as far as it may think proper, and suggesting such business for the
Association as it may desire, not inconsistent with the object of the
organization,

Art. 8. This Constitution may be altered or amended at any
annual meeting of the Association by a two-thirds vote of the mem-
bers present.

RELATION TO THE GENERAL CONFERENCE.

As to the relation of the Association to the General Con-
ference, it appears from the action of Conference looking to-
ward the organization of the several Associations and from
article VIIL. of the constitution adopted by the Association
in 1837, that the plan originally was that the several Asso-
ciations should be parts of the General Conference and repre-
sented in it. Delegates to Conference were appointed for
some years, but partly perhaps because some of the churches
did not join the Association at first and partly because the
plan of representation both by delegates from the churches
and from the Association was cumbersome, the original
scheme was never fully carried out. At the annual session in
1842, “The mind of the delegates being taken, it was ascer-
tained that only the Plainfield Church desired representation
(in the conference) through the Association.” In 1843 the
Association voted that the delegates to Conference should be
appointed by the churches (as some had always done) and
we soon hear nothing more about delegates from the Associa-
tion to the General Conference. There is now no organic re-
lation between them and the General Conference.
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RELATION TO SISTER ASSOCIATIONS.

The relation of the Association to sister Associations was
not settled by the first constitution, but it appears that it was
the thought from the first that they should be the means of
creating friendly relation between the different sections of the
denomination, for at the first annual session Eld. Walter B.
Gillette was present from the Western Association and Elders
Wm. B. Maxson and John Davis were appointed delegates
to the Central and Western. The minutes for these earlier
years are not very full, or always explicit, and it is uncertain
to what extent the interchange of delegates and letters was
kept up, but we know that it was sometimes, and sometimes it
was not, till 1848, when the Association passed the following
resolution: “Resolved, That this Association will renew and
continue the friendly correspondence with our sister Associa-
tions, either by messengers or minutes and correspondence by
the Corresponding Secretary.”

Since this date the interchange of delegates seems to
have been kept up, though the question has often been before
the Association as to whether it is a wise plan, and the Second
Hopkinton church, by its request, was released for a time
from the payment of the appropriation to defray the expense
of delegates.

RELATION TO THE CHURCHES.

The relation of the Association to the churches is seen
from the constitutions already given. It has always been the
churches united for work, religious intercourse, and mutual
instruction and advice. The Association from the first has in-
sisted that the churches were absolutely independent as to
the management of their own affairs. Upon motion of Eld.
Lucius Crandall it was voted by the Association in 1851, that
according to a “just construction of the constitution,” minis-
ters are amenable to the Association. Though passed, the
Association did not seem to think that this was “a just con-
struction,” for before the session closed an amendment to
the constitution was proposed making both churches and min-
isters amenable to the Association. This was referred to the
churches and lost the next year. Again in 1867 a resolution
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was passed calling for an ecclesiastical council whose de-
cision should be ultimate in all questions relating to faith
and practice either of ministers or churches and calling for
the appointment of a committee to present it to sister associa-
tions. Said committee was appointed and the matter was pre-
sented to the Central, Western and Northwestern Associations
and summarily rejected. The following year, 1868, a resolu-
tion was presented declaring “That in every church, Scrip-
turally and fully organized, government and discipline should
be administered, not by the entire membership assembled en
masse, but by a board, etc.” This resolution was “postponed
until the next session of the Association,” but was not taken
from the table for two vears, when it was “indefinitely post-
poned.”
WORK.

The missionary spirit manifested itself at the first annual
session as is seen by the following resolution: “Resolved that
the cause of domestic missions claims the prayerful and lib-
eral patronage of all the members of our churches, believing
that those that sow liberally shall reap abundantly.”

Almost every annual session passed resolutions calling
upon the people to support our denominational missions, till
the committee on resolutions was abolished in 1892.

In 1843 the Association sent Eld. Geo. B. Utter to Eng-
land and Scotland to labor with the Seventh-day Baptist
churches there and gather data. This mission he undertook
July 18, 1843, and spent about five months with gratifying re-
sults. The expense of this mission was $250.46, which was
borne by the churches, assisted by the Jewish Missionary So-
ciety, and the New York Sabbath Tract Society, the latter
having the books on denominational matters which he pur-
chased. The year following a “committee on missions” was
appointed, but what it accomplished does not appear in the
minutes. In 1847 the Executive committee employed Eld.
Henry Clarke to labor one-half his time with the churches at
Green Hill and Richmond, R. I. Three hundred ten dollars
were expended by the Association the following year for
missionary purposes. About three hundred dollars were raised
during the year 1848-1849 to support Eld. Henry Clarke while
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laboring with the needy fields in Rhode Island, and Eld. S. S.
Griswold while lecturing on the Sabbath question in Maine.
Such missionary work as the above was carried on till 1856
when the Association voted to cease missionary operations as
an Association, leaving such work to the Seventh-day Baptist
Missionary Society. In 1859 the Association again took up
missionary work within its own territory, carrying it on about
as before and helping about the same needy fields, but,in 1865
it passed a resolution favoring the placing of this work in the
hands of the Seventh-day Baptist Missionary Society. The
Association during this last period undertook a special mis-
sion in New York City. Vincent A. Horjesky, a converted
Catholic, was employed six months in New York City for
which the Association paid him two hundred eighty-five dol-
lars. Up to this point the Association had given its moral
support to the missionary enterprises outside the Association,
especially those in foreign lands, and the churches had con-
tributed to the same as they have done since.

Another form of missionary work was undertaken by the
Association in 1844. It was “the annual appointment of an
Associational Messenger who shall visit all our churches in
the Association and immediate vicinity; to preach and confer
with them upon the state of religion and missionary and other
benevolent objects and report to the Association at its next
anniversary the result of its observations and labors; and
that each church be requested to contribute on the occasion
sufi®nt to pay his expenses.” For five or six years this
was done with most gratifying results.

Throughout its history the Association has taken a deep
interest in denominational schools and in having an educated
ministry. A resolution was passed at the first annual session
touching these subjects declaring “That we approve of the ef-
forts now making to improve the literary condition of the
youth of our connection, and therefore recommend to the
churches of this Association their liberal encouragement of
the literary institution in DeRuyter, N. Y., and as an impor-
tant means of elevating the character, and advancing the in-
terests of the denomination, that every church encourage and .
patronize education societies, for the purpose of aiding our
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brethren who are destined to the ministry, in obtaining a com-
petent education.”

Similar resolutions have frequently been passed regarding
our educational interests. The Association as an organized
body never supported a school of any description, but three
academies were founded and supported within its bounds by
the members of the churches belonging to it, and no small
part of the endowments and support of our colleges now ex-
tant have come from these same churches. As early as 1849
the subject of helping young men preparing for the ministry
was taken up by the Association and sums amounting to two
or three hundred dollars in a single year were often raised for
this purpose by the Association till 1874, when the matter was
“left in the hands of the committee of the General Confer-
ence.” The plan to raise a bi-centennial fund to “be placed
in the hands of a chartered Board of Trustees,” was started in
the Association at its annual session held with the First Hop-
kinton church, May 1872. The plan was presented to sister
Associations by this one, with the understanding that if they
concurred, the Seventh-day Baptist Education Society was to
be asked to solicit subscriptions for this purpose before the
next conference. The other associations concurred, the Edu-
cation Society put agents into the field, and the Conference ar-
ranged for the chartering of the Board of Trustees of the
Seventh-day Baptist Memorial Fund, popularly known as the
“Memorial Board.” .

The Association has had no publications of its own, but
has from the first given moral support to denominational pub-
lications.

The Association took strong grounds against slavery in
the days of the agitation of that question and did much to
create a public sentiment which helped finally in settling that
problem. In the minutes of the Association for 1866 will be
found a “Roll of Honor,” giving the names of the members of
the churches who entered the Union Army to help keep down
the rebellion. Though lists from only one-half the churches
of the Association appear, yet it indicates, to ene who turns to
it, the lovalty of Seventh-day Baptists in the nation’s hour of
peril.
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Temperance has also been advanced by the Association
throughout its history in that it has constantly agitated the
subject.

The Association did much to encourage Bible school work
from the first. Resolutions were adopted which tended to stir
greater interest in that work. Committees were appointed
that devised ways and means of promoting Bible study, and
in 1868 an organization within the Association was estab-
lished, called the Eastern Seventh-day Baptist School Conven-
tion. It held conventions and in other ways advanced the ef-
ficiency of the Bible schools, reporting each year to the As-
sociation. This convention was disbanded in 1873, and the
following year the wotk was referred to the General Confer-
ence.

During the first forty years of its history the Association
often acted as an ordination council to examine and conse-
crate men to the-Gospel ministry. It did not assume this as
one of its prerogatives, but when asked by the church to thus,
do it acted for the church. A large number of ministers were
ordained in this way.

Commencing about 1850 and continuing for about twen-
ty-five years the Association planned that one, or two or
more valuable papers should be presented at each annual ses-
sion. This was well carried out and is one of the marked fea-
tures of the Association. It gave to the public the best
thought of the ripest scholars on the most vital questions of
the kingdom of God. Many of these papers were requested
for publication in the Sabbath Recorder.

Since 1878 the minutes of the Association have been en-
grossed in a book provided for that purpose, in fact the As-
sociation began thus to do at a very early day, for in 1840
it was “Voted that Bro. Joseph Potter (Secretary) procure
a book and record in the same all the doings of this Associa-
tion from the commencement to the present time.”  This
evidently was not done; at any rate, the plan was not followed
till 1878, when the matter was again taken up. In 1880, “J.
D. Titsworth was appointed a committee to procure printed
records of the first forty-two sessions of this Association and
have them bound for preservation.” Dea. Titsworth, after
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much labor, reported in 1883 that he had secured all the
minutes except those for 1839, and that he had had them
bound. The Association voted that they be kept by the Re-
cording Secretary. This copy is now in the care of the Amer-
ican Sabbath Tract Society, Plainfield, N. J. Hon. George
H. Utter of Westerly, R. 1., has a bound volume of the min-
utes from 1837 to 1880, minus the minutes for 1838 and 1839.
These two are probably the only sets containing the early
minutes now extant. '
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THE CENTRAL ASSOCIATION.

Rev. A. B. Prentice.

This Association was organized in 1835, but the earliest
obtainable records of the Association commence with the twen-
tieth session, held with the DeRuyter church, June 6 to 9, 1855.
Very little of the history of the Association previous to that
time can be learned. It is evident from the constitution and
from other circumstances, that the cause of missions was
prominent in all the plans and work of the organization
during those early years. A system of itinerant preaching
was proposed in 1837, and to some extent carried out. Bet-
ter facilities for the education of their young people also re-
ceived much attention. DeRuyter Institute was opened in
1837, two years after the organization of the Association.
The funds for the building and equipment of the Institute
were raised mainly by the indefatigable labors of Rev. Alex-
ander Campbell. He made a very general canvass of the
denomination, interesting the people so that they gave liber-
ally, considering the times. In many places visited, he tarried
to hold revival meetings, which were attended with most
marked results in the conversion of souls and in additions to
the churches.

At the twentieth session, where our records commence,
there were recognized the following churches: First Brook-
field, DeRuyter, Scott, First Verona, Adams, Second Brook-
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field, Third Brookfield (afterward West Edmeston), Second
Verona, Lincklaen, Hounsfield, Truxton (afterward Cuyler),
Preston, Watson, Otselic, Newport, Richland, Pinckney,
Diana (the last three not reporting). The aggregate mem-
bership of the churches reporting was 1,429. The following
ordained ministers were on record: William B. Maxson,
James R. Irish, Amos W. Coon, John P. Hunting, James
Summerbell, William G. Quibell, Joshua Clarke, Lebbeus M.
Cottrell, Eli S. Bailey, Enoch Barnes, Elias Burdick, Elihu
Robinson. Also the following licentiates were reported:
Henry L. Jones, James C. Rogers, Thomas Dye, David P.
Curtis, Amos R. Cornwall. The introductory sermon was by
Rev. James Summerbell, from Acts 9:31. Rev. James R.
Irish was moderator; Dea. Jason B. Wells was recording
secretary, and J. Bennett Clarke assistant recording secretary.

Home missions, which were carried on from the time
of the organization of the Association, under the direction of
an Executive Board, were turned over to the care and manage-
ment of the Board of the general Missionary Society some
time previous to 1870. ’

In 1872 a Sabbath School Board was appointed “to take
special oversight of the Sabbath School work in which our
churches are engaged.” This Board held, as opportunity
offered, Sabbath School institutes for several years, with a
good deal of interest and profit to the churches.

For three or four years a committee of the Association
raised and distributed funds for the aid of young men who
were studying for the ministry. At the session in 1874 it
was voted to discontinue this committee and ask the churches
to contribute for this purpose through the committee of the
General Conference appointed to receive such funds.

At the session at DeRuyter, held in 1865, a plan was
started for the reorganization of DeRuyter Institute, with a
view of making it an associational school. Herman Hull
was appointed financial agent, and $3,600 was pledged prompt-
ly at that meeting for the enterprise. At the meeting at Scott,
the next year, the agent reported $10,000 subscribed for the
endowment of the school, and submitted a plan by which it
could be controlled by the Association. A charter was re-

(45)
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ported as secured, at the session in 1867, at West Edmeston,
by which DeRuyter Institute became the property of the
Seventh-day Baptist Central Assaciation. The net value of
the property was given as $9,162.62. The agent reported the
next year to the Association convened at Adams Centre, that
the fall and winter terms, under the principalship of Rev.
Stephen Burdick, were considered quite a success, and the
spring term, then in operation under the supervision of Rev.
L. E. Livermore, was giving excellent satisfaction to the
friends of the school. But the agent reported that local op-
position had arisen at DeRuyter against the school, that en-
dangered its ultimate success. This unhappy condition was
the occasion of much discussion and diversity of views during
this and subsequent sessions. The final outcome was the
abandonment of the school by the Association. The property
became the possession of the district, and a school of high
grade has since been maintained as a union free school. A
school of academic grade was maintained for some years at
Brookfield, our people being among its principal supporters.
The graded public schools which have superseded academies
have been largely promoted and supported by our people in
localities where are our churches. Such schools are main-
tained at DeRuyter, Leonardsville, Brookfield and at Adams
Centre.

The Protestant Sentinel, the lineal ancestor of the Sab-
bath Recorder, was first published at Homer, N. Y., by John
Maxson, in 1830. Four years later he moved the paper to
Schenectady, and in 1836 to DeRuyter. By an arrangement
of the Central Association the paper in the latter year received
the labors of Alex. Campbell and Joel Greene. W. D. Cochran
was also for a short time its editor. In 1840 the Seventh-
day Baptist Register was started at DeRuyter. It was edited
by an association of ministers among whom were Joel Greene
and Alex. Campbell. James Bailey shortly after became sole
editor.

The Board of the American Sabbath Tract Society, in
1878, proposed to hold tent meetings for the preaching of the
whole gospel, including Sabbath truth, Dr. C. D. Potter,
of Adams Centre, having offered to furnish a tent for that

-’
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purpose. The Central Association that year at its session
in Verona, enthusiastically commended the enterprise and-
there was pledged at that time $664.51 for its support. West
Winfield was also selected as the place for commencing the
meetings. Services were opened in the tent early in July
following with Rev. Charles M. Lewis and Rev. John L.
Huffman as preachers, and Rev. Judson G. Burdick as con-
ductor of the singing, and continued till near the time of the
anniversaries.

The Association has always taken a positive stand by
resolutions against the sale and use of intoxicating drinks
and against the ‘use of tobacco. During the anti-slavery
struggle it always was on th